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TANTRIC BUDDHISM 
-NALINAKSHA DUTr 

INTRODUCTION OF BUDDHISM INTO TIBET 

It is a matter of common knowledge that a few centuries before 
the reign of King Srong atsan·sgam. po. the warlike Tibetans were ex
tending their sway over Kashgar. Kucha, Karashahr. and Khotan.and had 
occupied, though temporarily. these four garrisoned cities by defeating 
1he Chinese army. Their occupation of Central Asia upto the borders 
of China is amply proved by the existence of a large coJleetion of 
Tibetan manuscripts in the Chinese cave temple of Tun-huang. The 
dialect of the Central Asian inscriptions of the 7th Century A D. dis
covered at Niya and other sttes is also intermixed with Tibetan words. 
Now there can be no doubt that the Tibetans extended their territory 
before the 7th century A. 0, not only to Central Asia but also upto 
Baltistan and Gilgit (Bru zha). Here evidently they came across Bud. 
dhist monks and monasteries. and realized the importance and wide 
popularity of the religion. At this period. the form of Buddhism pre
valent there was mainly Tantric, and so it is quite likely that Tantric 
Buddhism percolated into Tibet before King Srong-btsan.sgam-po eata
blished it in his realm formally. His Nepalese queen brought with her 
the images of Akhsobhya. Maitreya and Tara, that is. the gods worshi
pped by the Tantric Buddhists, and so it is evident that the form of 
Buddhism first introduced into Tibet from Nepal and Central Asia was 
Tantric. King Srong.btsan-sgam-po·s descendant Khri-srong-Ide·btsan at 
the advice of Santaraksita invited the famous Tantric teacher Padmesam. 
bhavI!I from Uddiyana of the Swat Valley on the N. W. borders of 
India ( now West Pakistan). In order to re-orient the religion - in his 
realm The sect started by Padmasambav8. known as Nying mB plI.' 
thenceforth became the recognized and state patronized religion of Tibet. 

TANTRIC BUDDHISM IN INDIA 

In India, Tantricism has a long history. It may be as old as Vedi. 
cism, for in the A thar va veda there are incantations which are believed 
to produce supernatural effects. The belief in the efficacy of mantras 

has been prevailing in India from time immemorial and it is still pre
valent widely among the Indians. 

The mantras (q;=qJgsang·sngags) do not perhaps always carry a meaning 
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but their correct intonation was and ts still considered and believed to have 
an effect. The earliest form of such mantras in the Buddhist literature 
is known. as Dharanis (Uli(1l{l gzungs) which are found in very early Mahayana 
texts. 'The corresponding compositions in pali are called Parittas (qii~· 

yongs-su·skyobs-pa) 

, Asang~_.jo t'lis. Bodhisattvabhumi (Ch XVII, p.185) offers .an'expo· 
sition . of the term .DharanL He. writes that Oha,ani means that a Bod-,' 
Ilisattva' , preserves in his memory phC1rma, Its artha,and the manu"sJoraA' 
unllmit~d period of lime. The first 13nd, secend. Dharma-dharani and A~tha-· . . ,', \ ~- - - ,,' ',',: -, ,- ',' -

dharani mean thEIl a Bodhis))ttva remembers the.texts( granthes) .8S well.es 
their meaning (\3T~ do;;) ~n~ccount oLtheirsharpand excellent mempry.' 
Th'ethlrd is M-mtra·dharani . . by which is mednt that a Bodhisattva Ofit 

acqount 9f his cont(ol, oyer meditations. can relieve tha sufferings of, 
beings by utteringJ>pells (mantras). and the fourth, is Ksanti labhaya dharani 

: : ) ,- , "I,' '. • .. ' 

(&flr;:a&'l':~H:r-eli(1l{lbzod-pa~thob.'p8)by yvhlch IS l1lear:lt that a Bodhisattva, who 
I~ads' a highly' r~strained life. JearnssOme spells by which he perf-fcts1 

. ~ ~ ,'. 

him~tlif in perseverance ( Ksami ) •. Th~ spelis are like 'Iti miti kiti-bhih 
k,s~l?ppaflal7i s'(aha -( ~re fJ1re fif.iref~: .nr;:a~Jfit 'tcll~f) •. Though the wordsi 
of 'the in~t?tras do notcQnvey any, particular meaning .. aBodhisaUva~ 

, -, i:' ,.1 _ . ' • 

rf,l~I,izes their intrinsig vCjlue • ..viz., the nature· of their indescribabilitv: 
(f"l'~T~mt~ ,tcll1'liiitil J, ,and hence he dqes nqt seek their literal sense": 
Frofll,such interpretatiQos, itappeaJs that the~fflcacy of a mantra dep-, 
ends more on the, wjll~pow.er of th~ mantra.rEiciter, who knows how 
tp control his thoughts. tt;\,an on the actual words composing the spells' 
The intQoation and repetition of the spells mlilY, have a value of their, 
''" - '\ )' ,. " 

TANTRICISM 

Tantricism is essentiatly an esoteric form of rengion in which 
meditation forms cthe core. The meditations were not af the type found 
in early Buddhist, texts but needed manyartifical aids un1er close and 
direct supervision of a parfectspiritual guide (Uv bla-ma). There are five se
ctions in the Tantric spiritual culture vix (i) rites and ceremonies 
(r~<.n byed-pa). (n) meditationa! practices and observences for external and 
internal purity ('illif spyodp'fl)., (iii) finger gestures and physical postures (flAT
phyag-rgys). utterance of spells ( J:T;:~ gsang-.ngaygs); (iv) meditations (~)11 

rnal.'byo, ) and (v) higher type of meditations ('aT~~(lI)rr bta-na-med.pa; mal· 

'byo,) toreali~e the Olleness of the diverse beings and objects of the 
universe. that is. i:f9f rdo-rje). 

The minil'num requirements of a Tantrie adept are the knowledge 
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of spells il'1t:f their correct intonation, the various fingerposes and sittin~ 
Dost1JrBsandvariolisdiagra1'l,' (;'{r.r~~ dkyil.'khor) for the purpose of li'iedita',; 
tionsas also for secu'rity fromevifforces and lastlyform'al initiation (arfJ;,qi; 
dbang skur) by a spiritUal preceptor', Guru) into form of spiritual' ~ulfure.' " , 

According fGthe . Tantrics, the human boayis the microcosm! 
which contains -the-lowest am! highesf form' of conceivable Wotldl9 
$xistence. It:can 'be' turned into 8 hellish ora 'heavenly state. 'The 
process -by which] 8'htlm8n 'beirigcan be' raised 'spirltuallv Is centred 
round the"'fhree veins in the backbone' ("cerebro':spinSI 8,xis)' talliid Jri 
Rindu.!fantras! Ida (,ilJT ).1tingaICi (fQ'JI'(!ff) and SUSUlllrfa ( ~); oj 
which the corresponding Buddhist' terms are [slana T~,,;;T), . Rasene: 
({fAT) and Avadhutika f ar~1Ia~T). Ida is (tn the leff side and 'Pi"ngera 
on the fioht side of the central vein Susumna. The two side veiri~ 
entwine the central' one~ Ida from left to right and Pingala from rigllt' 
to left withoitlt touching the Susumna. All the three. two of which In 
a spiFal' form rise from the anus (+I(!fl~:m:) to the centre of the eve.' 
brows. that is. Pineal Gland (arT~T" In between the two there are 
four stations known as lower U"mber region (fCfJr!f\'6!;;). lumber tegion' 
( ;'{Rq~). Midd1e ThorasicYeglon (31;;l~a)and' cer~ical region (ffl~ ): 
The two side veins in Buddhist Tantras represent knowledge HI''" 'hes.rsb) 
and eXJlledient or Gompassion (\3ql~/Cfi\>1IJT thabslsnying·rje). The latter, 
is dynamic repres~mting worldly forces' and, the former h.; static (inact!~.~ 
pure knowledge)~ The central vein Susumna or Avadhutika. representa Bod., 
hicitta or Vajra, in which the functions and effects of the two aid;'-' 
veins are united into one, the, parfect unity taking plalle when the 

mind force reach"es" through the central vein to the centre oftba eVEh 
brows At this point onenflss of; the worldly forces and the Truth i.
fully realized .. The Tantric adapts ilractise meditation ~ith the artiticial 
aids to push UP the mind-force from the lowest (muladhara) to the 
highest (ajna) point and thereby achieve perfect knowledge or salvation. 
The merging of the two, Prajna and Upaya, at the top in Avadhutika 
(Kun-'dar-ma) is represented by . the image of Yabyum in Tibet. It denotes 
the perfect Bodhicitta or Vajra, in which' gisappears the distinction betweefl 
worldly activity and transcendental knowledge. 

What has been stated above briefly may be explained in further 
details. The central object of Tantricism is the realization of worldly 
existence (~~m: 'khf'r-ba) as nonexistent in reality ( f;;CffIIJ mya-ngan./as.'das-pa) 

by means of breath control and regulation (SJIUJlUT;'{j comt>ineq with con-, 
centration of thoughts. The philosophy of the identity of Samsara and' 
Nirvana was first propounded by Nagarjuna in his Madhyamaka-karika 



XXV. 20). The Tantric saints adopted this philosophy and devised the 
psycho-physical process of identifying samsara and nirvana with the two 
veins on the right and left of the central vein. The right vein Rasana (HHI/ 
fqw.nr-ro-ma) represents worldly existence (samsara). It is this vein through 
which a Bodhisattva exercises his compassion (lOq,~q;1~~~=thabs-la-mkhas pa) 

for his own spiritual advancement as well as for the good of the worldly 
beings. which really have only conventional existence. Without the 
assumption of such existence a Bodhisattva cannot develop his com
passionate mind. which must have a basis. The left vein Lalana (brkyang-ma) 

represen~s ,Nirvana. the culmination of soul-Iessness (3T"fIC's:Jtll-bdag med-ma) 

and substancelessness (~;:lItn-stong-p" nyid) of worldly existence_ The 
means for attaining Nirvana is knowledge (Prajna) of real state of wor
ldly objects and beings. A B:>dhisattva develops Prajna through the left 
vein .. By means of breathing exercises a Tantric Bodhisattva makes com· 
passion and knowledge descend along the two veins to commingle at 
the ,bottom of the cerebro-spinal axis and ascend upwards through the 
central vein. Avadhuti (=Susumna, to the Brahmarandhra where the 
two forces. karuna and prajna. in union. produce the Bodhicitta (iftli 
sa-bon) for supreme enlightenment. It is, this seed which fructifies into 
Sambodhi. making a fully enlightened Samyak Sambuddha. 

In th,e Tantric texts the above mentioned process of the union of 
compaSSion and knowledge has been explained by metaphors, similes and 
symbols taken from unsophisticated and vulgar language, be Nild~ring to an 
averabe reader, who is prone to interpret them literally or etymologically. 
For example the term Candali does not mean a woman of Candala caste 
but the highest stage of perfection. Candali is a combination of Candra 
( moon - 'aql~=(fivun ) and Ali (vowel system-~ill1). It denotes the union, 
of Upaya and Prajna or Samsara and Nirvana, producing the Bodhicitta. 
for which the term Bija is used. In short Bija is produced by the union of 
Candra and Ali~ The saintly authors of the Tantric texts did not ad
here also to the grammatical rules, particularly those of gender. They 
used. as and when necessary to suit the purpose of expressing their 
ideas, feminine terms for masculine and vice versa. A few instances 
of such uses are given below:-

i. ~~Fn (filfqf-lOqlll-(fiv0J1="'p~-~ (of~~'jf)-~l~if> I 

ii. ~l-3Tlfqf-sr~n-wi- ~'jf (of~ -~,~'il I 

iii. 3T~ff~.ti)-:qG'i§l~-i[)tm:q~-iftGl (~~)-f:q~ 

(Pure Mind )·fl!~f'ijJ:l~ffi I 

[~~ is renderd in Tibetan in three forms: skye-rdo-rje, dges-pa-rdo-rje, 
dgyes-pa-rdo-rjej. 
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IDENTITY OF THE WORLDLY FORCES 
AND THE TRUTH 

The Buddhist Tantricism may have borrowed the lines of spiritual 
practices from the Hindus but it retained the Mahsyanic philosophy of 
~en I stong-pa·nyid (Characteristics-Iessness ) or a'tia'l I dtl-bzhin-nyid 

( Thatness / Sameness) or fiI~fu~n::ffiT / rnamppar-shes-pa-nyid (Pure 
Consciousness apart from Sense-consciousness). In the Guhya
samoja. an early Tantric text, Vajrs is defined as the Reality or 

the highest Truth. It is explained as the oneness of the diverse objects 
and beings of the universe. i e. Thatness of the Madhyamiks. It says 
that in reality. there is no such distinction as male and female. good 
and bad. foul and sweet. The distinction made between one object or 
being and another is conventional. Likewise the distinction made bet
ween a householder and a recluse is conventional. This realization of 
oneness of everything of the universe is the aim of a Vairayanist. to 
whom the phenomenal world of desires derived through the six sense
organs is identical with the Reality/the Truth /the Sunyata. As space exists 
everywhere and is neither contaminated nor uncontaminated by foul 
odour or sweet scent so does the Truth/the Vajra. which remains ever 
unaffected by worldly enjoyments or aversion to same. A Bodhisattva 
must attempt to develop a mental state (Bodhicitta=Vajra) in which 
will vanish the distinction between the two opposite extremes. He should 
realize that acts of passion are not apart from the Truth and so It is stated 

in the Tantric texts that hatred. delusion and attachment as well as the 
practices (dharma) for realizing the Truth and the Truth (Vajra) constitute 
the five means of escape from the world of desires (~lilaHj 'dod ps';.khams). 

The Guhya-somaja offers a detailad exposition of the oneness of 
the diverse universe and the highest Truth. Its contention is that the 
universe with its multifarious objects and beings as also their activities 
good or bad is an emanation of the Adi-Buddha, Vairocana. Hence. a 
persons acts of merit or commission of offences have only a conven
tional value of their own in this world of existence. though they have 
none in reality. It is this fact that the text wants to drive home into 
the minds of Tantric adepts and ascetics. The text abounds in passa. 
ges depicting the most unsocial and immoral life of a person as well 
as the extreme life of asceticism of a Tantric adept to show that in 
reality there is no difference between the two modes of life. A few 
extracts are given here by way of illustration 
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SI1011R1GIRr;;: iI~ ~<n~Gl~'if .1t I 
It q~t.nfloJ,al f.f~ q;liHal~ It I 
mO"~li!l~~lI~f "1c'illfa ~~ il1I:l;r II 

ilRiI' ';Q~ fifJi): q;H:rltlf 'if mlSlI~ I 
~~ aftl ';Q~ f;:tfflq;crq~ t:1lJ:lG: II 

(~ql\il, GOS, P. 20) 

[Ttansl, A Tantric ascetic. who can partake of Ufin. and excre
men' as food becomes spiritually advanced aveni' he kitls living be
ings; speaks fafsehood. becomes prone to stealing other's properties and 
keeps himself immersed in worldly pleasures, 

The wise. who is free from all misconceptions. attain Buddhahood 
by desiring to enjoy the mother (i e. Prajna or Prajnaparamita) of the 
Lord, the Buddha but without cUnging to her ( i.e. wisdom knowledge) 
as something to be attained.] 

The underlying idea of these extracts is that killing and stealing 
are as much conventional (non. existent) as is the acquisition of kno
wledge (prajna). 

In the same text there are also numerous passages giving 9n ex
position of the Madhyamika philosophy. One or two extracts 8r. given 
below by way of illustration: 

311fqlfJ ~ 1111f1 :;; tlJ:lf :;; 'if tlB ffi I 
OJlq;l~fi:rlf ~'li:'RJfJi<f if)te;;~ ~" 
31'Jillfl: ilfitlJ:lf~ w:f(!Jar~ffilGl: I 

tlq;fn~l=lJilRFfI (<f iflftl"i~ ~ 'I 
31'1~q~i!I, tl~, :;; Jillf1 "' 'if JilQ"'Il I 
OJlq;1~qc:1Mr", ,ra Jillf: ~mlla II 

( 1Ji!I~lijf. GOS, p. 12 ) 

I Transl. AU that exist are without origin, hence there are neither 
objects nor their iAherent nature. Substancelessness is similar to open 
space; this is the firm law of Bodhi. All objects are non-existent and 
bereft of characteristics as they are produced from "non-substance" 
(:!fu~); this is the firm law of Bodhi. Objects without origin can 
neither have existence nor be objects of thought. It is by using the 
word "open space" (OJlq;l~) that existence is attributed to it.] 
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APOTHEOSIS OF PH1LOSOPHICAL CATEGORIES 

The important terms used in Buddhist philosophy like f!f;;:U. En~f 

~r+1. !il~T1, ,~~a~ and al~~aJ:( (constituents of a being, elements and 
sense-organs, stages of spiritual progress. knowledge, and moral purities 
and impurities) have been apotheosized into Buddhas, Vajras, Saktis. 
goddesses and Bodhisattvas. By such apotheosis it is indicated that 
everything worldly issued out of Adi·Buddha. It can be compared to 
Vedantic conception of the identity of the universe and the Brahman. 

In the Guhya.Samaja and Nispannayogavali almost all Dharmas of 
any importance have been apotheosized and their location in the Manda. 
las have been determined with description of their forms, colour and 
mudra. A few of these are mentioned here: 

ELEMENTS (aRj=Khams) 

~ra~it is represented by 
G\w -do· 
lff, .do· 

ff't'l. -do-

w1:q;:rl I spyan 

iil;rit>T /bdag-gj.ma 

qllTiitlflfl:!;:rTI gos·dkar,ma 

fIf{~aln / dam·tshig. gj·sgrol-ma 

SENCE OBJECTS (3T1iJa;:r=skye-mched) 

"q is represented by 
~ -do-
l1;:a -do-
t~ -do-
fqi -do-

~tl:q;:r IIn.m.par-8fl8ng·mdz8d 

~ijfT<f;t / fin-ahtm- 'byun/Fldan 

~lfIaqElt I 'dob-chags-ahBs.'qzin-mll 

3lq1~ I don-pod-rdo-rj8 

al&r1RJ I mi-'khrugs,pII 

CONSTITUENTS OF A BEING (f'/fl;:a=Phung-po) 

"q is represented by ~'{1:q;:r I fnllm-par-snang-mdzad 

~;:rl -do- Ril'SJ:I1Q I rin-chen.'byung.ldan 

~1fT -do- alf'1arl1' / o'd-dpag-med 

UfCfiN -do- 3l111ef~f&I / don-yod-grub-pa 

r~l;:r ·do· 3f&r)~~JI mj·'khrugs·pa 

DOORS OF ACTION (Cfiqm'{=las-kyi-sgo) 

Cfi'Rl is represented by cR1'i!P1 I mam-par-snal,g·mdzad 

lf10, ·do- 3Tfq~ll1' I,o·d-dpag.med 

f:qQ' .do- al&i'~D I mi·'klilugs-pa 
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ROOT CAUSES OF IMPURITIES (3ff~~-"l~=dug-gsum) 

~1lJ is r~presented by &rl1~HI1I o'd-dpag-med 

it{ -do- &er)l-"'li I mi· 'khlugs-pa 

1=J)~ -do- atltt-::t I rnam·pal·snang-mdzad 

In this way there are apotheoses of the Bhumis (stages of spiritual 

progress), Paramitas (perfect virtues), Vasitas (controls obtained by a Bodhi
satlva) and so forth. 

By making worldly forces and factors as emanations of the Adi
Buddha attempt has been made to impress upon the Tantric adepts 
that they should develop such a mental state that they would not dis
tinguish between samsara and nirvana. In order to realize such one
nesc; an adept should be well trained in meditation. As a matter of 
fact, the Tantrik method produced quick effects anCil helped many saints 
to realize the Truth. It also conferred many supernatural powers on 
many adepts who could not rise up to the highest spiritual stage. 
Many of these succumbed to the worldly temptations and indulged in 
drinks and debauchery. It is this class of false Tantrics who debased 
the religion and its sublime esoteric practices. 

·Bla-ma 

To guard against ,the pitfalls, to which a Tantric adept is liable. 
directions are gi ven in the texts about the duties and functions of a 
spiritual guide (guru=acarya=sastri). An acarya specializes in certain 
Tantric methods and practices. and so he is directed to take only those 
disciples. who ara inclined to the Tantric practices followed by him. 
The preceptor is required to put forth his best energies to protect his 
disciples from evil forces by mantras ans mandalas and to train them 
up in the rituals and forms of worship. in which he is proficient. He 
is to watch his diSCiples closely so that they may not slip away from 
the right course. He is to impart instruction to them in medltational 
exercises and in the philosophy of the oneness of the universe and 
the Truth, 

Padmasambhava succeeded in training up a number of Tibetan 
Lamas who rose to the highest staga of perfection. For his saintliness 
and masterly expositions Padmasambhava is revered by the Tibetans 
as the Second BUddha. Through the help and guidance of these 
Lamas the Tantric religion became popular all over the country_ 
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In later times many of the adepts failed to imbide the true spirit 
of Tantricism and abused their privileges. To coun.teract such abuses 
in Tibet, Tsong-kha-pa made an attempt to reform the religion by 
eliminating the chances of lapses and making monks obse~ve strictly 
the ecclesiastical laws of the pre-Tantric period of Buddhism. Tsong. 
kha-pa did not decry Tantricism as I!l whole and was fully aware of 
its noble ideal and quick method of realization but he felt. that It would 
be. difficult for the young trainees to keep the actual object in sight, 
and hence the esoteric system might do more harm than good for 
the lack of true spiritual guides. For this reason he and his disCiples 
started the Ge.lug·pa sect. 

MANTRA OF SIX SYLLABLES y-ge-drug-ma 

The wide prevalence of Tantricism in Tibet is proved by the fact that 
the Mantra \9'~fOTq~i5: I Om-ma-ni-padme-Hu:n is on every body's lips Bnd is 
found to be written at all reli,gious sites. The Mantra appears for the first 
time in the Sanskrit text Karandavyuha in which the following interpretation 
of the Mantra is given: Mani = Perfect Knowledge (Prajna or Vajra) 
the producer of Tathagatas. who are seated on Padma=Lotus-Avalo
kitesvara. The Mantra of six syllables is the innermost core (5C:ll/spying-rjB) 

of Avalokitesv&ra. It is also called q~lI'u~f!lfa~m~1 "the queen of 
knowledge consisting of six letters". It is believed that its repeated 
utterance induces concentration of mind and brings about spiritual eleva
tion and leads even to the highest knowledge. To the householders 
its utterance confers all the conceivable earthly and heavenly blessings. 

TANTRIC IMAGES 

In India from the 7th century onwards Perfect Kno\l\lledge (Prajna) 
derived from the well-known text Prajnaparamjta was deified into a goddess 
called Prajnadevi (yum-chan-mo). An alternative name of this goddess 
was Tara. thai is. she who rescues beings from the ocean of misery. 
Thus Prajna which makes a being a Buddha became the goddess Tara 
and was regarded as the mother of Buddhas. In consequence of such 
deification there was at this time an exuberance of Tara stotras. 

Another very popular god of the Tantrics was Bodhisattva Avalo
kitesvara the embodiment of amilv (it~/bY8mS-pS) and compassion (q;fDJII 

snying-rje). The Bodhisattvas after initiation are askEdto develop Bodhicitta 
i,e. the resolution to attain Bodhi and for that to dedicate the life to the 
service of others, in other words, they are not only to fulfil the first 
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five perfections (paramitas) but also to exercise amity and compassion 
to all beings. So long they exercise these two functions they retain the 
notion of the world (samsara) and its beings and objects. By gradual 
extension of the scope of amity and compassion towards all beings of 
the four corners of the world, they realize the sameness of all beings. 
Through this realization they are in a fit and proper mood to acquire 
perfect knowledge (prajnaparamita) or the Bodhi. In early Buddhism there 
is the prescriPtion for monks to practise' four immeasurabless" (&cQi111ll= 
&5r+11I11' trad-mild-pa) viz. love (~~1), compassion (q;~1). joy at others' success 
(~~QTldga'-ba) and equanimity (\3~cnlbtang-snyoms). A monk is required to 
extend these four mental states towards all beings including his enemies 
and thereby realize that he is identical with others. Out of tlese four 
immeasurables, the Mahayanists picked up only the first two. All of 
these are meant for adepts only who are struggling to rise above 
worldly discrimination. The Tantrayanists retained the underlying princi
ples and magnified their importance and deified them as Avalokitesvara 
who is believed to have preferred to remain a Bodhisattva in order to 
be able to render service to all worldly beings through the exercise of 
amity and compassion. Consequently he continues to be ever in Samsara 
and does riot aspire to attain Nirvana or Sunyata in which case he 
would cease to be active. He therefore represents worldly altruistic 
activity. All Bodhisattvas aspiring to attain Bodhi must at first go through 
this training of exercising universal amity and compassion. which practices 
are called Expedient (upaya) in Tantric texts. In other words. he engages 
himself in altruistic functions in the world. It is after attaining perfec-
tion in these that he may unlike Avalokitesvara aspire to attain perfect \ 
knowledge (prajna) represented by the goddess Tara. It follows there-
fore that the worldly means (Upaya) end or merge in perfect knowle-
dge (Prajnaparamita) when one is said to attain Bodhi and become a 
Buddha. This merging of Upaya in Prajna is the ideal of the Tantra-
yanists, who, however as explained above. widened the scope of worldly 
activities but retained the underlying principle. 

In Hindu Tantra also there is similar conception. Sakti. the fe
male goddess, is represented 8S the cause of liberation while Siva. the 
male god, represents the forces of bondage (samsara) corresponding to 
Tara and Avalokitesvara respectively of the Buddhist Tantra. These two 
parallel conceptions in the Hindu and Buddhist Tantric systems brought 
about the coalescence of the two systems in South-east-Asia. In India 
particularly it is one of the many causes for the merging of Buddhism in 
Hinduism leading ultimately to the disappearance of Buddhism from 
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[With this introductory paper by Professor Nalinaksha Dutt we 
open in these pages a symposium on the Tantras: the different systems 
and their contents, their origins and affinities. Contributions on the various 
issues and facets will be published from time to time. 

Dutt is categorical about exchange of ideas between mystics of 
different schools. Buddhist and Brahmanical (later Hindu), Some Western 
scholars (e g. lama Anagarika Govinda: Foundations of Tibetan Mysticism. 
london, 1959) reject the possibility of exchange between Buddhist and 
Hindu systems as in their opinion the nature and the purpose of the 
two are fundamentally different. Such scholars reject the description of 
the deity Prajna as Sakti (e g. Snellgrove: Hevajra Talllra, london. 1959). 
On the otherhand some WeSfern scholars describe the female consolt 
of Buddhist Tantra as Sakti without any reservation (e. g. Hoffmann: 
The Religions of Tibet. london. 1961, Marco Pallis: Peaks and Lamas, 
New York.1949. and Nebesky-Wojkowitz: Oracles and Demons of Tibet, 
london. 1956). 

Scholars who reject the possibility of the two Tantras influencing 
each other do not notice the coalescence in South-East Asia and the 
active exchanges between mystics of India and Tibet independent of 
their denominational labelS, as pointed out by many Indian scholars 
( e. g. Bagchi: Studies in the 'Tantras, Calcutta, 1939). 

Recently exchanges between Indian (Buddhist as well 8S Hindu) and 
Chinese (Tao) esoteric systems have been emphasized (e.g. Needham: 
Science and Civilisation in China, Cambridge, 1954-56 and Suniti Kumar 
Chatterjee's Address at the XXV International Congress pf Orientalists, 
Moscow, 1960). Dutt's . 'A Note on Mahacinatara" is appended at the 
end of this issue of the Bulletin. 

Our obituary on Dr, Benoytosh Bhattacharyya also contains rele
vant matter.-NCS] 
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RECENT RUSSIAN STUDIES ON TlBETOLOGY 

-A Bibliographical Survey-

-JEAN M. PERRIN 

Following in the steps of Tibetologists and travellers like I. J. 
Schmidt, G. T. Tsybikov1• P. K. Kozlov. N. Y. Kuehner, F. I. Stcherbatsky. 
N. A. Nevsky and others, a new generation of Tibetan scholars has arisen 
in Russia. chiefly under the influence of the late George Nikolavevich 
Roerich (1902.1960). That is why most articles or books on Tibetan 
studies have been published since his return from India in 1957. 

BIBLIOGRAPHICAL WORKS 

Russian libraries contain important collections of Tibetan and 
Tangut manuscripts and xylographs. Most of them are kept in Leningrad 
and at Ulan Ude. 

The library of the Leningrad branch of the I nstitute of the 

Peoples of Asia of the Academy of Sciences of the USSR contains 
up to 30,800 Tibetan titles. The first Tibetan manuscripts were brought 
there in 1720 from the Ablayn· hit monastery In 1902, the Tibetan fund 
enriched itself with 333 books, which constituted G. T. Tsybikov's 
collections. gathered in Amdo and Central Tibet. Soon after, the collec· 
tion brought by B. Baradin from Kumbum and Labrang was added to 
the fund. G. N. Roerich himself has left a collection of about 250 manu
scripts and xylographs in the cabinet which bears his name at the 
Institute of the Peoples of Asia in Moscow. 

A summary list of the contents of the above mentioned collec
tions is given by V. A, Bogos/ovsky in a volume devoted to "the oriental 
funds of the main public libraries in the Soviet Union"!!, The Lenin
grad fund possesses several editions of the Tibetan Tripitaka from Peking. 
Derge and Narthang3 and also many gsung·'bum. 

1. Gonbojab Tsybikov (1873·1930) was a Buriat. 

2. Vostokovednve fondy krupnejshikh bibliotek Sovetskogo Soyuza. 
Moscow. 1963, pp.57·59. 

3. M. I. Vorobyova-Desyatovskaya. Tibetskiye perevody Tripitaki i ikh 
izdaniya v sobranii ksilografov Leningradskogo otdeleniya Instituta 
Narodov Azii AN SSSR. in: "Dalnij Vostok" Moscow 1961. 
pp. 225.232. 
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However, the most interesting collection of Tibetan works is the 
one gathered atUlan·Ude. in the Buriat Institute for Scientific Research. 
This Institute was reorganized in 1958. It has now become one of·the \ 
main if not the most important centre for Tibetan studies in the Soviet 
Union. The first task of the specialists working at the Institute-B. V. 
Semichov, B. D. Dandaron. G. N. Rumyantsev-is to meke an inventory 
and a description of the collection which amounts to more than 6000 
titles. edited in Tibet. China, Mongolia and Buriat Mongolia. 

The fund contains almost 150 catalogues (dkar chag), editions 
of the bka'-'gyur from Peking, Narthang and Derge as well as one of the 
three manuscript editions of the Mongolian bka'·'gyur known to exist in 
the world. It contains treatises on language grammar. dictionaries, 
works on Buddhist philosophy. logic. ethics. Vinays. history of Buddhism". 
biographies, arts and medicine. A catalogue of the first 126 titles to 
be listed and analysed has been edited by B D. Dandaron5, 

Some Tibetan manuscripts and xylographs may also be found .at 
the Saltykov·Shehedrin public library in Leningrad. These. which include 
two chapters of Gesar. were presented by G. N. Potanin, Some other 
350 titles are also kept in the Leningrad University Liprary, at the 
Oriental. Dept. of the Gorky Library. 

In the post-war period. Soviet specialists have devoted their time 
mostly to the study of modern geography and history of Tibet. However 
since 1960, mainly under the inspiration of the late G. N. Roerich. more 
works have been published on the history of Tibet. the structure of 
the traditional society. ethnography and language. 

HISTORY 

Among Russian scholars. V.A. Bogoslovsky takes a prominent 
place in the field of analysis of the structure of the Tibetan society 
since ancient times. In a few articles he tries to define the social 
terminology of ancient Tibet. for instance such words as khol-yul. 

4. For instance yul-mdo-qmsd-kyi·1 jongs-su-thub-bstsn-rin-po-che-ji-/tar.dsl-bs'i

tshul-gsal-bar brjod-pa·deb-ther.rgya-mtsho-zhen-bys-bs. The book called 
"deb-ther rgya-mtsho" (ocean of books) in which is already ex
plained the diffusion of the religion by "thub-bstan rin-po·chhe in the 
country of lower Amdo" (410 p.) 

6. Opisaniye tibetskikh rukopisej txylografov Buryatskogo kompleksnogo 
Nauchno- issledovatelskogo Instituta, v _I. I. Moscow. 1960 (70 p.) 
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which he describes as a land given in tenure. He criticises Richardson's 
and Tucci's translalions "servants and property" and agrees with Bacot's 
translation by the word "fief". He defines other terms as rje-shing 
(pp. 74-79 ) phying·ril (pp, 75-78 ). 

In another article "Two extracts of the Tibetan apocryphal book: The 
Five Tales", he translates and analyses the contents of the bka'· 
thang-sde-lnga and especially two texts: rgya/·po bkQ' -thang-yig 
( legend on the kings) and blan-po bka'-thang.y;g (legend on 
the councillors). The first of these was reputedly written by order of 
King Tri-de-song·tsen. 

However, Bogoslovsky's main work is his "Outline of History of 
the Tibetan people", published in 1962, in which using the matter of 
his previous articles and analysing again historical texts some of which 
were translated by European scholars (Laufer, Tucci, Thomas, Roerich 
Bacot, Miss Lalau). he gives a comprehensive picture of the social 
structure of ancient Tibetan society from the Vllth to the IXth centuries, 
At the same time he analyses sources made available by such Hung
arian scholars as Uray and Rona Tas6

• The main subjects studied in 
the book are land property and land tenure. the situations of the 
'bangs (free subject) and the bran (dependent subject, later "servant·,) 
and the political structure of the society, 

Bogoslovsky draws the following conclusions from his study: "In 
the field of social- economic relations, the Tibetan society is characterized 
by the appearance and the consolidation of private property with regard 
to tools and means of production taking into account the primary factor 
in production which is land. Landed property can be envisaged as 
state property (the rjt-shing lands and the khol-yul lands: these 
being transmitted as a possession to persons under conditional 
holding), and as inherited clan property of various aristocratic families. 

6. A, Rona Tas-uSocial terms in the list of grants of the Tibetan 
Tunhuang chronicle". Acta Orientalia, Budapest, 1955. Val. 
5, fasc. 3. (pp. 249-270) 

"Tally.stick and divination· dice in the iconography of Lhamo" 
Acta Orientalia, Budapest 1956. vol6 fasc. 1-3 (iii. 163) 

Uray -'!The Four Horns of Tibet according to the Royal Annals" 
Acta Orientalia Hungarica t. X. fasc. I. (pp. 39-52). 
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which formerly was the property of the whole ·'clan·tribe" (rod-plemya) 
and at end of the period under consideration appears as monastic 
ownership on land. In the VIl-IXth centuries. a class of exploiters-land 
owners-and an exploited class, the natural producers, tilling state lands 
as well as privately owned lands (the bran) are formed. The forms 
of exploitation of the natural producers ~lIow us to deduce the presence 
in the VII-IXth centuries of a class society where relations of production, 
peculiar to a feudal society. predominate, 

"In the field of political relations, Tibetan society in the VIJ·IXth 
centuries characterized by the following main features; the country which 
was divided according to clan·tribal system becomes divided into territories; 
one observes a radical change in the function of the old ruling elements 
inherent to the "clan-tribe" structure with the creation of new ones, 
typical of a class society, with the appearance of a particular· category of 
officers and institutions in charge of various sector. of the economic 
and political life of the country; the creation of a fixed law, the pre. 
sence of a sufficiently elaborate tax system. and the registration of 
people liable to pay taxes. All these signs allow us to consider Tibet 
in the VII-IXth centuries as a state in possession of all the attributes 
inherent to a state no longer as a tribal organization. 

"During this period, the first state in the history of the Tibetan 
people plays an important role in the history of the whole Central Asia. 
It is also the time when Buddhism is introduced and obtains its first 
successes. 'f 

In 1961, B. I. Kuznetsov published a translation of the "Briltiant 
mirror of the history of Buddhism and of the royal genealogies" 
(rgyal-rabs chos-'byung gsa/ba'i me.long), the author of which 
is Sa-skya Bsod-nams Rgyal.mtsan C 1312 - 1375), Though the 
xylagraph, which belongs to the library of the Leningrad University, is 
dated 1478, Kuznetsov is of the opinion that the manuscript was completed 
in 1368. (n this his apiA ion differs from TUcci's who thinks that 
it was written in 1508 (The Tombs of the Tibetan Kings, Rome, 1950. 
p. 79) The work consists of eighteen chapters the last of which is 
devoted to a description of historical events in Tibet from the middle 
of the Vllth century till the XIVth century. including a history of 
Sino. Tibetan relations between the Vllth and the IXth century. 

However the main study to be published on Tibetan historical 
texts is without doubt "Tibetan Historical Literature", by A. I. Vostrikov 
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(1904-1937), published poathumouslvint 962. The author who. durinQ 
his life-time, published onlv s few articles. had become a great specialist 
of the history and philosophy of India, Mongolia and Tibet when he 
died untimely in 1937. He has left a work. which. edited under Roerich s 
direction. brings an immense contribution to research in the field of 
Tibetan historical literature. The writer devotes the first chapter of his 
book to the most ancient historical literature of Tibet, then analyses the 
contents of apocryphal books (the gter-chos or hidden books) such 
as: bka'-chems ka-khol.ma 

padma bka'· thang 
thang- yig gser-phreng 
bka' -thang sde-Inga 
mani bka' .'bum 

In a third chapter, he endeavours to establish a distinction between 
the various genres in historical literature. which he divides as follows: 
historical works on genealogy (dynastic and cicIO chronicles) "rgval-rabs. 

io-rabs and gdungs-rabs; monastic chronicles (gdan-rabs); histories of 
reincarnations ('khrungs-rabs) chronological literature fbstan-rtsis): history 
of the religion (chos-'byung); biographies: the rnam-thar. the thob-yig 
and the gsan-yig; list of names or titles (ming-gi grangs or mtshan-tho); 
and finally. historical tales or legends (fo·rgyus and gtam rgyud,. The 
tast two chapters of the books are devoted to the catalogues (dkar. 
chay) of the bka' -'gyur and of the bstan· 'gyur and to a particular form 
of the historico-geographical literature which describes monasteries. tem
ples. icons. stupas. etc, These last texts bear the same name of • caul. 
logues" (dkar-chag). The book contains a table of conversion from 
Tibetan into European calendar from 1027 to 1926. Tibetan names ale 
transcribed with their pronunciation. 

Still in the historical field. two articles by G. N. Roerich are devo. 
ted to Mongol-Tibetan relations in the Xillth and X.IVth centuries, and 
later in the XVlth-XVllth centuries (see bibliography). 

ETHNOGRAPHY 

With the help of Chinese sources, Russian specialists have tried 
to classify the ethnic groups of Tibet itself and neighbouring areas and 
have started to make an ethnographic study of these areas. Zhuravliov's 
sfticles provide us with figures indicating the number and the distribution 
·of the Tibetans and related minorities, mostly taken from the 1953 Chi-
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nese census. These data furnish elements for making an ethno ·Iinguis. 
tic map of these people. A description is given of the people living 
in the Sino-Tibetan marches, that is, the 5i.Fan, the Jyarung whom 
Chinese scholars distinguish from the Tibetans while RUssian specialists 
believe that they constitute a section of the Tibetan ethnic group. the 
Chiang the Nu, the Tulung and the Lo-pa (klo.pa). Zhuravliov thinks 
that from an ethnographic point of view the Tulung, the lo-pa and 
to a certain extent the Nu tribe are rather related to the Burmese and 
the Vi (former lolo) group. though their languages may be near.r to 
Tibetan. An abbreviated translation of Zhuravliov's articles was publi
shed in the Central Asian Review, 1962, VOl, X No.4 under the titi, 
"The Ethnographv of Tibet" (pp. 383-397). 

LANGUAGE 

As G. N. Roerich points out in an article devoted to the classi. 
fication of Tibetan dialects', the fundamental problems or Tibetan lan
guage studies are: 

(1 ) The study of modern dialects and the preparation of a lin-
guistic map of the area; 

(2) The phonetic structure of ancient Tibetan: 

(3) The evolution of literary Tibetan and its relation to the 
colloquial language; 

(4) The Tangut problem; and 

(5) The comparative study of Tibetan dialects. 

In this article and also in a book on the Tibetan language8' 

Roerich endeavours to establish 8 classification of Tibetan dialects with 
the aim of drawing up a linguistic map of Tibet. (pp. 19.25.) 

1. Dialects of Central Tibet: U (dbus) and Tsang (gtsang). The 
U-ke (dbus-skad) or Lha sa'i ke (Lha.sa'i-skad). the lhasa language, in its turn 
is divided into several local dialects such as the Phen·yul ('phan-yul) , 

valley dialect to the North of Lhasa and the Lho kha the southeastern 
valley dialect, The Tsang-ke spoken in Shigetse offers very archaic 
f~atures. It is nearer to the Tibetan literary language; Buddhist scrip-

7 G. N. Roerich "The fundamental problems of Tibetan philology" in: 
"Sovetskoye Vostokovedenie" 1958, No.4 (pp. 102-112) 

8. "The Tibetan language", Moscow, 1961, (152 p,) 
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tures were translated from Sanskrit into Tibetan mostly by natives of 
Tsang, A special epistolary style was also developed in Tsang under 
the influence of officials of the Sakya (sa-skya) monastery. former residence 
of the Tibetan governors in the Yuan period. 

2. Dialects of Southern Tibetans: lho-ke (Iho-skad), the dialecta 
spoken in Tromo (gro-mo). also known as Yatung, in Sikkim and in Western 
Bhutan, West of the Pele.la (dpal-/e-Ia). 

3, South-Western Dialects: spoken in the North.Eastern part of 
Nepal, such as Sherpa. . It is to be noted that these dialects 
have been subjected to the influence of the environment either local 
Tibeto-Burman languages or Munda languages. In the article (P. 104). 
Roerich explains that Tibetan tribes settled in Nepa I in the VII. VI 11th 
centuries at the time of Tibetan expansion. Therefore. according to him 
the name "magar" is actually dmag-sgaf or a military camp 
whereas "Tamang" means rla-mang or cavalry. This etymo
logy is much subject to dispute but no final explanation has been 
found yet. 

4. Western Tibetan Dialects: they are divided into two sub.groups 
the To·ke (stod-skad) or language of Upper Tibet. spoken in Ngari (mng'a.,is) 

and the Spiti dialect. which are intermediary between the Central Tibetan 
and the Far-Western dialects, These dialects, which constitute the second 
subgroup, are those spoken in Ballistan. ladak, Zanskar, Purig and 
Garja (upper course of the Chandrabhaga), Balti being the most archaic. 

5, Dialects of Northern Tibet: they are spoken in the Chang
thang (byang-thang) and include those spoken by the Nub Hor or 
Western Hor, the nomads of Jyade (rgya-sde), Nangchen (nang-chen) and 
the Chang-pa (byang-pa) nomads in the Nag.tsang (nag-tshang) area, 
The dialect of the Dam-sok Cdam.sog), literally the Mongols of Dam, 
descendants of Gushi Khan's Hoshut Mongols in the XVllth century, be. 
longs to this group. I 

6. The North·Eastern Dialects; this group is said to consist of three 
dialects: Amdo (yul.mdo). Danag (sgra-nay) and Golok (mgo.log). which 
in Roerichs opinion may be called Tangut dialects9, These dialects 

9. "Tangut" is a Russian distortion of the Mongolian word 'Tangat·· 
which designates the nomads of North-Eastern Tibet known 
to tl-e Chinese as Si·hsia. 
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have retained many archaic features. Roerich thinks that their study is 
important for solving the problem of the Tangut-Minyag (Si-hsia) king. 
dom. which since 1037 had its own hieroglyphic script. Their descen
dants, the Chang Minyag (byang.mi-nyag) are still nomadizing in the 
Nan-shan mountains. 

7. The Dialects of Eastern Tibet: they are known to other Tibetans 
under the general appellation of Kham language or Kham-ke (khams-skad) 
They include the dialects of Chamdo (chab-mdo) Traya (brag-gyab), Markham 
(dmar.khams). Derge(sde-dge). Hor\ (Hor-ade-Inga) and Ba-li-thang Cba'-li. 
thang) that is, Bathang and Liihang. 

8. The Far-Eastern Dialects: these may be considered as peri
pheric Tibeto·Burman languages spoken in Western Szechuan, between 
K'ang-ting (Dartsendo) and Sung-pan. They constitute what Chinese 
scholars call the Ch'iang languages. Jyarung (rgyll-rung) belongs to this 
group. Jyarung and espeCially Rme or Rma (Ch'iang) differ considerably 
from Tibetan. 

9. The South-Eastern Dialects: they are spoken in Kong-po, 
Mon-yul, Upper and Lower Po "spo~stod" and "spo-med" and also 
in Za-yuJ (bya-yul,. The Southern Kong·po dialect is distinguished by 
the archaism of its vocabulary1o. These dialects have been little 
studied or not at all. 

The languages spokan by what the Tibetans call the Lo-pa or Lo-wa 
(klo·pa) that is, the people living on the North-Eastern Frontiers of India 
(Mishmi Abor, Miri, Datla. Aka, etc.) offer a special interest. being 
languages of an intermediary type. 

There is also what is called drok-ke fbrog-skad) or language of 
the nomad herdsmen. All over Tibet, it is known for the archaic type 
of its phonetic structure and of its vocabulary, 

As far as grammar is concerned. we disagree with Roerich pre
senting Tibetan with an inflected morphology of noun with eight cases 
for which moreover only four "case-endings" are given. These "case
endings" are in fact separate particles. Even if it is convenient for a 
Russian speaker to think in terms of declension and if also Tibetan 

1 O. for instance, the use of the form "dong- wa", written 'dong, ba 
'dong-ha, instead of the usual "dro-wa" written 'gro-ba 
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garmmarians have borrowed their terminology from Sanskrit, this des
cription can hardly be accepted, and the principle of establishing gra
mmars of languages of the Sino-Tibetan family on the model of latin 
grammatical frame should be abandoned 8S contrary to the expression 
of the particular genius of these languages. A special study of Tibetan 
particles should be made within the frame of the language itself. This 
does not make Roerich's remarks less valuable. 

DICTIONAR I ES 

The Siberian Institute of Scientific Research of Ulan Ude published 
in 1963 a Tibetan- Russian Dictionary, under the directicn of Y.M. 

Parfionovich. It is come more than a century after the Publication in 
1843 of Y. Schmidt's Tibetan- Russian Dictionary in St. Petersburg. 

The new dictionary contains 21,000 words. Its novelty consists 
in that it is chiefly aimed at reflecting the Tibetan language as it is 

spoken and written to·day. The authors have gathered vocabulary 
from the new periodical press published from 1955 to 1961. from 
literature edited in Lhasa or Peking. and also from Tibetan dictionaries 
recently published in China, especially the Tibetan-Chinese Dictionary 
by Tseden Jepchung (Tes-tan Zhabs-d,ung), published in 195511 • To 
meet the needs of contemporary lifa. new words have been created 
either by using Tibetan roots or by borrowing phonetically from the 
Chinese language administrative. political and scientifi c vocabulary. The 
Dictionary does not contain the philosophical and religious terminology 
used in the classical Tibetan literature. A phonetic transcription of the 
Tibetan words should have been added, but Roerich's death prevented 
it. On the other hand Roerich's own dictionary relllains to be published. 

Prof. A. F, Gammerman and B. V. Semichov have also published 
at the Buriat Institute of Ulan-Ude a Tibetan-Latin-Russian dictionary 
of medicinal plants. Following the example of India and China, the 
Russian Research Institute on Medicinal Plants has created a laboratory 
in order to study Chinese medicine. In 1958, the Medical Council of 
the Ministry of Health decided to study Tibetan medicine. 

The tradition says that king Songtsan Gampo's physician Jaba 
Gonbo, having received a medical education in India, decided to unify 
the medical schools of India. China and Iran. He as well as the Chinese 

11. dag-yig-thon-mi'i dgongs-rgyan I tshe-brtan-zhabs-drung nss-brtsams J 
mtsho-sngon-mi-dmangs-dpe-skrun-nas-bsgyur spyi-Io 1955. 
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physician Hente-linhan12 and the Persian physician known as Dagtsigla18 

established a common pharmacopoeia to which many more items were 
added later by Chinese physicians. This traditiGm is .known as the "old 
medical school·~.· A "new medical school" arose under 'the influence 
of Indian medicine on the occasion of the translation: of the Sanskrit 
Buddhist canon into Tibetan. 

The present dictionary is the 'result of collective work started in the 
nineteen-thirties. It gives the names of plants used in Indo-Tibetan 
medicine. These names were, gathered during' eXlleditions in Buriat. 
Mongolia and by the study of botanical collections kept' in Leningrad. 

TANGUT (SI-HSIA) 

Russian scholars have become great specialists in Tangut studies. 
The greatest of them is without doubt N ikolay Alexandrovich Nevsky 
( 1892-1938 ). More than twenty year's after his untimely demise, the 
Leningrad branch of the Institute of Ori'ental Studies edited some of 
NevsKy's published and unpubl ished papers under the title "TantJut 
philology research and dictionary". The main part of the work is his 
Tangut dictionary. reproduced photographically. This monum~ntal work 
consisting of two books . bring us a sum of knowledge about the 
ancientSi;hsia ktngdom, its civilization and its language. 

Book I contains reprints of articles published before the Second 
World War and difficult of access •. Among them are "On the name of 
the Tangut kingdom" (pp. 33.51), "The clut of heavenly bodies in the 
Tangut kingdom of' the Xllth century" (pP. 52-73)14 and some articles 
on the Tangut language, its script. its pronunciation and it grammar. 

G. N. Roerich has also paid some attention to the Tangut pro
blem. In his article "Fundamental problems of Tibetan philology" P. 112. 
he expresses the opinion that the Tangut language was akin to the 
Dialects of North-Eastern Tibet. and he adds: '·The. Tibetans them-

12. Mongolian transcription. 

13. Mongolian transcription; "Oagtsig" means Tadjik. 

14. Analysis of several texts, including a Tangut translation of the 
11~Tqlq~Rmmtr1 one of the sutras contained in the qat~. 
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selves have always felt a blood kinship with the Tangut. Minyag people 
whom Ihey called "Po·Minyag" (Pod-mi-nyag). that is. the Tibetan Mioveg 
people. Tangut Gulture was a Tibetan culture. which was introduced 
at the time of Tibetan expansion into Eastern Turkestan and Western / 
Kantu in the VIII-IXth centuries", 

Nevsky's pioneer work is being continued by a new generation of 
RUljlsian scholars. among whom are Mrs Z. I. Gorbacheva and E. I. 
Kychanov. 

Their fi"t task was 10 cOfllJ)ile a catalog.u8 of the manuscripts and 
xylographs kept in leningrad at the Institute of the Peoples. of Asia. 
These books were found by P. K. Kozlov in. 1909. at Khara·Khoto. The 
fund contains 8090 texts of which 3000 have been inventoried In a 
catalogue published in 1963. Gorbacheva and Kychanev give us a descrip
tian of 405 booksili. 

Lately E. I. Kychanov has published an article "On the structure 
of the Tangut script·" which constitutes a guide for the study of this 

slfript.lI 

The following bibliography of titlasl1 PUblished after the Second 
Worfd Wer shows that the last yeMS, especialty the period from 1958 
to this day have been very productive in 1he field of Tibetan studies and 
also that the young §eMration of scholars cOll1inues with no less success 
the task undertaken by the elders. 

15. "'angut manuscripts and xyJographs" Moscow. 1963 (170 P.) 

16 In: "Kratkie sODbshchenjya Instituta Narodov Azii" No. 68, 
Moscow. 1964 (126-150 PR.) 

17. Works of Russian scholars entered in th3 bibliography or 
mentioned in the body of this paper are in Russian. whether 
cited under original Russian titles or in their English translations. 
"any item ie in English or is available in English translation 
it is thus indicated. 

BIBLIOGRAPHY OF POST-WAR RUSSIAN WORKS 
ON TIBET 

GENERAL 

V. S, VOROBYOV- OESYATOVSKY-
Tibet. in: "Great Soviet Encyclopedia" (2nd. ed.) vol. 42 
Moscow. 1956 (pp. 406.415} 
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etBLIOGRAPHICAl WORKS 

Vostokovec'nye fondly krupnejshikh bibliotek Sovetskogo Soyuza (The 
Oriental funds of the main libraries In the Soviet Union) 
contains the 3 following contributions: 

VA BbGOSlOVSKY-

Tibetan manuscripts. andxyklgraphes (pp. 57·68 ) 

B. D. DANDARON. G. N. RUMYANTSEV and B. V. SEMICHOV-
The Tibetan fund of the Department of manuscripts .f the 
Buryat Institute of Scientific R8se~cn of the S.iber.ia Section 
of the Academy of Sciences of the USSR. (pp 142·145 J 
( See also: P. 167 and p. 222 ) 

Z I. GORBACHEVA-

Tangut manuscripts and xylographes (pp. 53-55) 

a. D. I)AN~ARON-

Opisaniye tibetskikhrukopisej i ksHogrefov bu,yatskogo kom
pleksnogo nauchno. issledovatelskogo institute (Docription of 
the Tibetan manuscripts and xylographs of the Bl/rvet Institute 
of Scientific Research-Part I) Moscow. 1960 ( 70 pp ) 

V. S. VOROBYOV-DESYATOVSKY-

Kollektsiya tibetskikh dokumentov na dereve. tlObril'\naYI S. E. 
MAl.OVYM (Collection of Tibetan documents on woodblocks, 
gathered by S. E. MALOV) in: "Uchonve zepiski Instituta 
Vostokovedeniya't Vol. VI. Moscow. 1953. 

Tibetskiye dokumenty na dereve iz rayona Lob-Nor. (Tibetan 
documents on wood-blocks from the Lob.Nor area'. in: 
"Epigrafika Vostoka", Vols. VII, VIII. Moscow, 1953 

M.I. VOROBYOVA-DESYATOVSKAYA-

Tibetskiye perevody Triprtaki i ikh izdaniya v sobranii kailografov 
Leningradskogo otdeleniY8 tnstituta Narodov Azii AN SSSR 
( Tibetan translations of the Tripitaka and their editions in 
the collections of xylographs of the Leningrad Section of the 
Peoples of Asia of the Academy of Section of the USSR) 
in : 'Dalnij Vostok", Moscow. 1961. (pp. 225·232). Sobranie 
Tibetskikh kailog,afov iz kollektsii G, TS. Tsybikova (Collec
tion of Tibetan xylographs from the collections of G. T. TSY. 
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BIKOV) in: "Kratkie sDobshcheniya Instituta Narodov Azii, 
No. 57. Moscow. 1961 (pp. 137-142) 

GEOGRAPHY, TRAVELS 

B. A. ALEXANDROV-

Tibet in "Vokrug sveta" mon,thly 1950. No. 12. (pp. 21-29) 
Sovremennyj Tibet (Contemporary Tibet) in: "Oktyabr". 1950. 
No.7 (.PP. 154-169 J 

M. G. DOMOGATSKY-

Utro Tibeta (The Morning of Tibet). Moscow 1962. 

V; KASSIS-

Vosemdesyat dnej v Tibete (80 days in Tibet) Moscow. 1956 
( 94 PP.) illustrated. 

A. V. MARAKUYEV-

Vvedenie v tibetskuyu toponimiku (Introduction to Tibetan 
toponimy). Kirov Poly technical Institute. Tomsk, 1945. (19 
pp.+map) 

E. M. MURZAYEV -

Tibet in • Zarubezhnaya Aziva" ( Foreign Asia, physical geo. 
graphy). Moscow. 1956. ( pp. 282-300 ) 

V. v. OVCHINNtKOV~ 
, Puteshestvie v Tibet. (A journey to Tibet). Moscow. 1967. 

(221 PP.). illustrated. 

G. ~. VITVITSKY-, 

Ti~ts.kaya oblast (The Tibetan area). in: "Klimaty zarube
zhnoj Azii" (The climates of foreiQ,n Asia). Moscow. 1960, 
(pp. 149-155 ). . 

B. V. YUSOV-

Tibet (Outline of geography). Moscow, 1952 (24 pp. ) 

HISTORY 

V. A. BOGOSLOVSKY-

NekotQrye voprosy sotsialno-ekonomicheskikh i Politicheskikh 
otnoshenij u Tibete VII-IXvv. (Some problems o'-social-eco-
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nomic and political relations in Tibet In the VIl-IXth centuries) 
Dissertation for the degree of candidate in historical scianca •• 
Moscow 1958. 

K Voprosu 0 nekotorvkh terminakh v tibetskix dokumentax VII
IXvv. (The problem of some terms in Tibetan documents of 
the VII·IX cent.) in: FilolQgiya i istoriya mongolskikh naro
dov" (Philology and history of the Mongolian peoples) 
Moscow, 1958 (pp. 323-332 ) 

o nalogovvkh terminakh v tibetskikh dokumentakh VII-IXvv. 
(On tax terms in Tibetan documents of the VI/·IX cent.)
an essay in historico.philological analysis in : "Kitaj Yaponiya" 
(China, Japan) a volume dedicated to Acad. N. Y. KONRAD'S 
70th birthday. Moscow 1961 (pp. 58-65 ) 

Nekotorye voprosy istorii Tibeta v osveshchenii bonskago 
gye-zapa (Some prolems of Tibetan history in the light of 
the Bon rgyal- rabs) in: . "Kratkiye soobshcheniya Instituta 
Narodov Azii". No. LVII, Moscow 1961 ( pp. 5-9 ) 

Ova otryvka iz Tibetskogo apokrifa Pyat skazanij (Two extracts 
from the Tibeten apocroyph "the five tales'. in: "Kratkiye 
Soobshcheniya ND. 53. Moscow, 1962 ( pp. 56-64 ) 

Ocherk istori; tibetskogo naroda (Outline of history of the 
Tibetan people). Mos3Mo (192 pp. ) 

B. I. KUZNETSOV-

Tibetskaya letopis' svetloyezertsalo tsarskikh rodoslovnykh (The 
Tibetan manuscript Brilliant Mirror of the royal genealogies") 
Lenin gra 1961 (pp. 333-346 ) 

Mongolo.tibetskie otnosheniva v XIII-XIV vv ( Mongol-Tibetan 
relations in the Xllith and the XIVth cent.) in: Mongolskij 
shornik" (collected articles on Mongolia) Moscow 1969 
(pp. 188-199) 

G. N. ROERICH-

Mongolo-tibetskie otnosheniya v XIII. XIV vv. ( MongOl-Tibetan 
relations in the Xlllth-XIVth cent.) in: Filologiya i istoriya 
mongolskikh narodov Moscow, 1958 (pp. 333-346 ) 

Mongolo-tibetskie otnosheniya v XVI i nachale XVII v (Mongol. 
Tibetan relations in the XVlth and. at the beginning of the 
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XVllth cent.) in: "Mongoskij sbornik" (collected articles on 
Mongolia) Moscow, 1959 (pp.188-199) 

Pamyat' 0 Tokharakh v Tibete (Memories of the Tokhars in 
Tibet) 

A. I. VOSTRIKOV-

Tibetskaya istoricheskaya literatura (Tibetan historical litetature) 
Bibliotheca Buddhica, XXXII. Moscow. 1962 (427 pp. ) 

MODERN HISTORY 

8. P. GUREVICH-

Borba narodov Kitaya za mirnoye osvobozhdenie Tibets ( The 
struggle of the peoples of China for the peaceful liberation 
of Tibet 1946·1951 ). Dissertation v AN SSSR Moscow. 1956 
( 16 pp.) 

Osvobozhdenie Tibeta (The liberation of Tibet) Moscow. 1958 
( 210 pp. ) 

V. P. LEONTIEV-

Protiv izvrashcheniya istorii kitajsko -tibetskikh otnoshenij (Aga. 
inst the qistortion of history of the Sino-Tibetan relations) 
in : "Kratkie soobshecheniva Instituta Vostokovedeniya" No. 
X. 1953 

Vooruzhonnaya anglijskaya interventsiva v Tibete (The English 
armed intervention in Tibet 1903-1904) in: • Uchonve Zapiski 

Instituta Vostokovedeniya" Voi. XI Moscow. 1955 

Iz istorii anglijskoj expansii v Tibete. (History of the English 
expansion in Tibet, XVlllth-XIXth Centuries) in: "Kratkie 
Soobshecheniya Instituta Vostokovedeniva" No. XVI Moscow, 
1955 ( pp. 30-41 ) 

Inostrannllya expansiva v Tibete (The foreign expansion in 
Tibet. 1888-1919) Moscow, 1956 (223 PP.) 

LITERATURE 

G. N. ROERICH-

The story of Rame in Tibet. (papers presented bV the delega
tion of the USSR to the XXV Congress of Orientalists (Mos
cow, 1960 (14 PP.) (in English) 
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ETHNOGRAPHY 

B. A. ALEXANDROV-

Tibet i Tibetsy (Tibet and the TibC!talls) in; t'Sovietskava 
Etnografiya" 1951, No.3 (pp. 86.107) Critic by I. V. in I 
"Vokrug Iveta" 1951, No. 12 (pp, 60-61) 

S. I. BRUK-
Narody Tibetsko-birmanskoj gruppy (The people of the Tibeto 
·Burman group) in; "Naselenie Kitaya. MNR i Korei" (The 
populations of China, Mongolia and Korea) Moscow. 1959. 
( PP. 21 24) with map. 

Y. I. ZHURAVLlOV-

Voprosy etnografii v sovremennoj kitajskoj literature 0 Tibetsakh 
(Problems of ethnography in to-day's Chinese literatur~ on 
the Tibetans) in: • Sovetskaya Etnografivs' 1958 No. 2 ( p. 
156 ) 

Sovremennyj etap politicheskogo, ekonomicheskogo; kulturnogo 
stroitelstva v Tibete (The contemporary stage of the politica., 
economic and cultural construction in Tibet) in: "Sovetskaya 
Etnografiya" 1958. No. 4 (p. 62) 

Tibetskie narodnostii etnograflcheskie glOppy Tibetsev KN R 
(The Tibetan populations. and the Tibetan ethnic groups in 
China) in: "Sovetskaya Etnografiya" 1959 No .5 

Etnicheskij sostav tibetskogo rayona KN R i Tibetsy dnigikh 
rayonov stranv' (The ethnic composition of the Tibetan region 
of China and the Tibetans in other regions of the country) 
in : "Vostochnoaziatskij etnograficheskij shornik" (Far Eastern 
ethnographic collection. II) Moscow, 1961 (pP. 79-136) 
See English analysis and commentary of this article in : "The 
Ethenography of Tibet" in: "Central Asian Review" London, 
1962, Vol. X. No. 4 (pp. 383·397) with map. 

LANGUAGE 

G. i~. ROERICH-

Osnovnye problemy tibetskogo yazykojnniya (Fundamental pro
blems of Tibetan philology) in "Sovetskoye VOitokovedenie" 
(Soviet Orientolism) 1958, No.4 (103·112) 
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Tibetskij yazyk (The Tibetan language) Moscow, 1961 (152pp,) 

1"ibetsko-sanskritsko-russko -anglijskij slovar' (maket) -(Tibetan
Sanskrit-Russian-English Dictionary) Moscow. 1960 (42pp.) 

M. f. VOROBYOVA-DEYATOVASKAYA-

K voprosu of transliteratsii i transkriptsii dlja tibetskogo yazyka 
(The problem of transliteration and transcription of the Tibetan 
language); in: "Voprosy filologii i istortii stran sovetskogo 
i zarubezhnogo vostoko" (Problems of philology and histories 
of the Soviet and foreign East}. Moscow. 1961. (pp.43-55) 

DICTIONARIE 

A. F GAMMERMAN & B.V. EMICHOV-

Siovar' tibetaka -Iatino· russkikh nazvanij lekarstvennogo rasti
lelnogo syiya, primenyaemogo v tibetskoj maditsine (Tibetan
Latin-Russian Dictionary of the names of medicinal plants. 
plants. applied in Tibetan medicine) Ulan-Ude. 1963 (737 
entries) 

B. V. EMICHOV-

Opyt kratkogo slovarya obshchestvenno·politicheskikh termi. 
nov tibetskogo yazyka (Essay of a short dictionary of the so
cial.pplitical terms gf the Titletan language) Ulan-Ude, 1956 

B. V. EMJCHOV, Y.M. PARFIONOVICH, B. D. DANDARON-

Kratkij Tibetsko·russkij slovar (Short Tibetan-Russian Dictio
nary) 21,000 words. Moscow. 1963 (581 Pp.) 

ANGUT 

Z. I. GORBACHEVA-

Tangutskie rukopisi i ksilografy instituta Nostokovedeniya 
AN SSSR (The Tangut manuscripts and xylographs of the 
Institute of Oriental studies of the Acad. of Sciences of the 
USSR) in: "Uchonye zapiski Instituta Vostokovsdeniya" No. 
IX. Moscow, 1954 (pp.67-89) 

Z. I. GORBACHEVA & E. I. KYCHANOV-

Tangutskie rukopisi i ksilografy (Tangut manuscripts and 
xylographs) Moscow,1963 (170 pp.) 
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Z. I. GORBACHEVA-

Tangutskie rukopisi i ksilogrofy (Tangut manuscripts and 
xylographs) un : '~Vostokovednye fondy krupnejshikh bib
liotek Sovetskogo Soyuza", Moscow. 1963 (pp.63-55) 

E. I. KYCHANOV-

Nekotorye svedeniya kitajskikh istochnikov ob etnografii tan
gutov (Some information from Chinese sources of the ethno. 
graphyof the Tanguts) in: "Sovetskaya Etnografiya", 1959, 
No.4 (pp.l10-115) 

E.I KYCHANOV-
Kitajskij rukopisnyj atlas kart tangutskogo gosudarstva Si- sya 
( A Chinese hand-written atlas of the maps of the Tangut 
Si hsia State, kept in the state lenin Library) in: "Strany i 
narody vostoka" ( Countries and peoples of the Orient) Vol, I, 
Moscow, 1959 (pp. 204·212 with map) 

K izucheniyu struktury tangutskoj pismennosti (On the structure 
of the Tangut script) in: "Kratkie soobshcheniya Instituta 
Narodov Azii", No. 68. I\foscow. 1964 (pp, 126-150) 

N, A NEVSKY-

Tangutskaya filologiya (Tangut phliology: researches and 
dictionary) Book I (601 pp.); Book II (683 pp.) Moscow, 
1960. See: bibliography of N A. Nevsky's works in Book I 
(pP. 14·15 ) 

G N. ROERrCH-
Tangutskij titul Dja-Gamhu Kereitskogo (The Tangut title of 
Ja.gambu of Kereit) in: Kratkie soobshcheniya Instituta 
Narodov Azii No XLIV •. Moscow, 1961 (pp 41.44) 
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HACHA FOR LHASA 

The records of the East India Company contain a good number 
of letters in Bengali addressed by the kings and chiefs of Eastern Hima
layas to the British authorities in Bengal. Several letters are from Bhutan. 
The Deb Raja's letter dated Vaisakh: Royal Year 303, corresponding 
to April 1812, refers to the journey of Thomas Manning to Lhasa. In 
this letter, however, the destination of Manning is described as HACHA. 
While editing the Bengali letters from the Company's records (Prachin 
Bangala Patra Samkalan. University of Calcutta. 1942). Surendra Nath 
Sen sought to identify Hacha as Lhasa (Ibid, Part I page 239; Part 
II, page 85), A well-known historian and archivist Sen was also a 
competent and careful scholar of early Bengali literary forms, He had 
deciphered the letter correctly but would not dogmatically assert that 
Hacha was identical with Lhasa. He only suggested this. 

In Bhutanese language Lhasa is known as Lhasa and the usage 
Hacha in the letter was no doubt in conformity with the then Bengali 
style. The letter for instance, begins thus-7 Sri Sri Hareramah Saranam, 

If Hacha is identical with Lhasa we have to attribute the change 
to acclimatization and corruption in the course of migration of the word 
from north to south. Besides in different Bengali dialects 'sa: 'sha', 
'cha' are often pronounced with local accent. Se Lhasa becoming Lhacha 
is not strange. But one has to account for Laa ( Hla) turning into 
simple He. 

In the Shol (zho{) inscription on the south there is a reference 
to the Tibetan conquest of Ha-Sha (ha-zha) from the Chinese. This 
territory of Ha-Sha, according to Hugh Richardson, "may have extended 
from the Lop country to the Koko Nor" (Ancient Historical Edicts at 
Lhasa, London, Royol Asiatic Society, 1952 page 23). It is not certain 

whether this Ha-Sha (hlt.zha) Can be called Ha-Sag (ha.say), that is. 
the country of barbarians (kla·klo). For the Central Tibetans of the time 
of Shol edict ( 764 A. D. ) the entire region from the Lop Nor to the Koko 
Nor could have been the land of barbarians. 

At the time of British exploration across the East Himalayas (1170s) 
the Indian merchants. Hindus and Muslims, had extensive contacts with 
Central Tibet from where goods of Indian origin were transmitted farther 
north (up to Mongolia). It is not unlikely that these merchants knew 
the destination of their goods as Ha-Sa or Ha.Cha for Lhasa and beyond, 

Hatcha I ~I:ql 
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This is however a conjecture and this point is submitted to provoke 
8 discussion on this matter, 

Shabbi·La, an Indian (aged 71) settled in Sikkim and doyen of 
Indian merchants trading between KaJimpong and Lhasa, tells me that 
in his boyhood he had known Indians failing to pronounce Hla-Sa and 
saying instead Ha-Sa. Shabbi-La would not confine this habit to Bengal 
or eastern India and affirms that this was not unknown even in his home, 
Kashmir. 

'Sa' or 'Sha' is often pronounced 'Cha' in eastern most India. Hasa 
could have easily become Hacha in Dooars (Assam and Bengal). 

NIR MAL C. SINHA 
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OBITUARY: BENOYTOSH BHATTACHARYYA 

Dr. Benoytosh Bhattacharyya. generally known as Bhattacharyya 
of Baroda, died on 22 June 1964 at his residence near Calcutta. 

Born on 6 January 1897 in a family devoted to Sanskrit learning. 
Bhattacharyya had his first lessons in Sanskrit with his father Maha
mahopadhyaya Haraprasad Shastri-a great scholar in different branches 
of Sanskrit literature and an ar,tiquarian. In 1919 he took a first class 
M. A. in Sanskrit from Calcutta University and in 1925 Ph.D" the first 
such. from Dacca University. While his father had guided him through 
the different branches of Sanskrit literature, young Bhattacharyya had 
in Professor Alfred Foucher his preceptor in matters relating to ancient 
art forms and archaeology of India. He spent some years studying 
Sanskrit manuscripts in Nepal. While just thirty he made his mark as 
a scholar of Tantra and Pratima. 

In 1924 Maharaja Sayaji Rao Gaekwad. a great patron of learning 
and scholarship, took Bhattacharyya to Baroda to be the General Editor 
of Gaekwad's Oriental Series and after three years made him the Director 
of Oriental Institute. Baroda. As the General Editor of the Oriental 
Series and the Director of the Oriental Institute, Bhattacharyya showed 
extraordinary organizing abilities as well as erudition. Part of his time 
was devoted to lectures to degree students. The Gaekwad recognized 
his merits by conferring on him the titles of Rajya Ratna and Jnana 
Jyoti. He retired in 1952. 

Among his publications are: The Indian Buddhist Iconography 
(Oxford 1924; revised edition Calcutta 1958); Sadhanamala (Vol. I 
Baroda 1925 and Vol. II Baroda 1928); Twn Vajrayana Works (Baroda 
1929),' Guhyasamaja Tantra (Baroda 1931); An Introduction to Buddhist 
Esoterism (Oxford 1932) ; and Nispannayogavali {Baroda 1949 }. 

In his study of the Tantras Bhattacharyya began with no particular 
sympathy for the mystic practices and rituals as is evident from his 
earlier writings. With the progress of his studies in Brahmanical. Jain 
and Buddhist sources he came to an acceptance of the higher values 
of the Tantras. While he was among the first to assert that the Hindu 
Tantra borrowed much from the Vajrayana and even debased many 
Vajrayana practices. Bhattacharyya very firmly held that later Mahayana 
pantheon deliberately and consciously incorporated a number of Hindu 
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deities. From medieval Hindu tradition he identified the Mahayana deity 
Praina with the Hindu deity Sakti. He was as firm on this as about 
the nomenclature Dhyani Buddha being ancient and correct. 

The symposium on Tantras opened in this number of the Bulletin 
will no doubt be poorer because Bhattacharyya can no longer join issue. 
He had also advised us to organize in our pages a probe into the 
nomenclature Dhyani Buddha. Namgyal Institute of Tibetology benefited 
much from his advice regarding identification of images and figures on 
scrolls. The publication RGYAN-DRUG MCHOG·GNYIS had his guidance 
as our next publication on iconography was to have the same. 

In retirement that is since 1952 Bhattacharyya spent his time on 
finding remedies and systematic cure for physical and mental ailments 
in the Tantric lore. A large number of difficult cases were cured. 
Bhattacharyya c!aimed to have freely used Hindu and Buddhist. Indian 
and Tibetan. formulae and spells He published some books on tele. 
therapy: The ':'cience of Tridosha (New York 1951 ), Gem Therapv 
(Calcutta 1958; 1963). and Magnet Dowsing (Calcutta 1960). For 
strictly academic class he wrote a paper entitled "Scientific Background 
of the Buddhist Tantras" in Buddha Jayant; Special Number of the Indian 
Historical Quarterlv (Calcutta 1956). 

As an academician of highest discipline and as an authority on 
Indian esoteric systems and iconography Bhattacharyya was held in esteem 
in connected circles all over the world. Those who came into intimate 
contact with him found him mare a Bodhisattva than a Pandita. 

NCS 
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A NOTE ON MAHACINATARA 

The goddess Tara or Prajnadevi is worshipped both by the Hindus 
and the Budhists. In Buddhism, deification of Prajnaparamit& into the god
dess Tara is not at all unusual, but the inclusion of a non-Vedic goddess 
into the Hindu pantheon indicates apparently partial absorption of Buddhism 
into Hinduism in the early medieval period. The Hindu authors have tried to 
explain, how the worship of the non-Vedic godd6ss Tara came into vogue 
among the Hindu Tantrics. The explanation is found in the amtl;:ijl'll 
(Rajshahi, 1913): ~~<llI1~a~l1 (Ch. XVII). ~l>tijj' a~ (Ch. I-II ), 
and >t~1'Cf1~1'CfT"if>t. The tradition preserved in these texts is as follows : 

Ascetic-sage Vasistha took the necessary instructions from his 
spiritual preceptor Brahma for visualization of the goddess Tara, but he 
falied ~o visualize the goddess, inspite of his long and arduous attempts 
through severe austerities and deep meditations in the Himalayas. He 
made another attempt on a sea-coast, probably in Assam and he could 
not succeed this time also. In disgust he began to curse the goddess 
Tara. when the goddess condescended to appear before him and advised 
him to go to Mahacina. where he would find Buddha. an incarnation 
ot Visnu: it is from him, that he would obtain the necessary instruc
ons. Sage. Vaisistha I then proceeded to Mahacina and fGund there 
his right spiritual preceptor, Buddha. Evidently this Buddha. referred to 
in late texts of the medieval period cannot be the founder of Buddhism. 
but very probably a Buddhist saint like Bodhidharma, who became famous 
in China in the 6th Century A. D. as a past master in esoteric practices. 
The conversation that sage Vasistha had with the so-called Buddha is 
given in these words in the ~~<ll>tijj'-a;:ij!ot: ( Ch. XVII ~~(~~'ijFa): 

~r~l'O: I <f.~~l Gl'111~ f~~if(!'q;l~ fif~l S/'1) , 

S~ '3lfl'Cf I ~r~l'O! ~~ Cfll'lrlfi1 !Ji~'!l11rfJ:Fl'ij>t~ I 

t.r~ (<:!~l~I:E:i'llJ ~~~ti) +tillq ~iJ!lq I 

t{q;1q;! f~;i~ 1f~;;;: q;li1~)mf(!,"ffla: II 

~C:l <II TJll=<ll~"q) <I)llf~6fl~G§I'a: II 

[Vasistha asked Buddha how can a person attain perfection 
without recourse to Vedic rituals. 

In reply Buddha said, 0 Vasistha. listen, there is the excellent 
path of the Kaulas (a Tantric system), by knowing which a person 
becomes in a moment a god with a frightening look.] 
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[ A person should stay in a lonely place and get rid oJi desires 
and anger, and practise meditations without a break and remain always 
firm in accumulating experiences of meditations. ] 

The above tradition evidently has no historical basis but it has 
been invented to explain the importance of the Taratantram as also to 
offer an explanation for incorporating a non-Vedic goddess into the Hindu 
pantheon. This will be apparent from the stanzas Quoted below from 
the Taratantram, in which Siva explains to Parvati how the Taratantram 
was learnt by Buddha and sage Vasistha and what benefits they derived 
from the same. 

~ ~ll' i3i!1'l'if I 

{f Q,ll' q~J:f1 F!ClT ~iI~q" \j\;:llc:;:r: I 

i3!I('[\xl J:f'.illil;:~'( qliloJ (r) qft\ilt:lI 'if I 

~'e'~nr<:q;lfq;('[f 'if 3l\ilUJ:fx('[f 1I111 I 
ll'~1'i51 {gt:iRJ:fR,gll ;:rar'5lcn1q;J:fTI1(,[: II 

[He is the greatest god. Visnu (Janardana) in the form of Buddha. 
By meditation and repetition of Ugrataramahamantra, he became the 
Lord. the Creator of the Universe and attained immortality. Vasistha 
also by invoking her (through her mantra) was reborn in the sphere 

of stars ] 

In his Indian Buddhist Iconography ( pp, 189-190 ) Dr. B. Bhatta. 
charyya has referred to the Buddhist and Hindu conceptions of the 
image of Mahacinatara, that is. Ugra-Tara as given in the Sadhanamala 
and the T antrasara of Krishnananda Agamavagisa of the 16th CentU/y. 
He points out how the Buddhist conception was modified by the Hindu 
Tantrics. 

In a few hymns invoking Tara and particularly in the hymn of 
Tararahasya it is clearly indicated that Tara was identical with Prajnap8' 
ram ita and this was recognized by the Hindus and the Buddhists alike. 

The Hindu Tantras may have borrowed a few gods and goddesses 
from the Buddhists but their ways and methods of practices were different 
from those of the Buddhists. The propounder of the Hindu Tantras was 
invariably Siva. who is referred to in these texts as Bhairava. likewise 
the interlocutor was always Parvati or Sakti who is referred to as Bhairavi. 
Hence the Hindu Tantras owe their origin solely to Bhairava and 
Bhairavi. In later days there appeared a number of authors and saints. 
to whom also is attributed the authorship of many Hindu Tantric texts. 

NALINAKSHA DUTT 
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AN 

ART BOOK 
FROM 

NAMGYAL INSTITUTE OF TIBETOLOGY 

RGYAN-DRUG MCHOG-GNYIS (Six Ornaments and two::xcelJents) 

reproduces ancient scrolls (1670 A. C.) depicting Buddha Nagarjuna 

Aryadeva, Asanga, Vasubandhu. Dinnaga. Dharmakirti, Gunaprabha 
and Sakyaprabha; reproductions are as per originals today after 
300 years of display and worship with no attempt at restoration or 
retouching. The exposition in English presents the iconographical 
niceties and the _theme of the paintings namely the Mahayana 
philosophy the treatment is designed to meet also the needs of the 
general reader with an interest in Trans· Himalayan art or Mahayana. 
A glossary in Sanskrit· Tibetan, a key to place names and a note 
on Source material are appended Illustrated with five cGlour plates 
and thirteen monochromes. Price: Rupees Twenty Five (India, Pakistan 
Ceylon Nepal Bhutan and Sikkim) or Fifty Shillings (other countries). 

April 1962. 
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