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Introduction
The rapid growth of support for parties and figures associated with the populist right across Europe since the early 2000s, and, more recently, the vote for Brexit registered in the UK and the election of Donald Trump in the USA, have made populism the focus of intense scrutiny.  Within the academy, one of the keynote themes in a burgeoning body of work devoted to it is the role played by its selective deployment of the national past.[endnoteRef:1] It has been suggested that its constitutive ideas have found a rich seedbed in the nostalgic inclinations of growing numbers of western citizens,[endnoteRef:2] and asserted that populist political ideas promote nostalgic fantasies – about, for instance, a social order shorn of ethnic diversity and an economy that supplied secure, full-time employment – which resonate more deeply with many publics than conventional political messages.[endnoteRef:3]  [1:  See for instance: J.-W. Müller, What is Populism? (Philadelphia: University of Pennsylvania Press, 2016); P.Taggart, Populism (Milton Keynes: Open University Press), 2000; and M.Freeden, ‘After the Brexit referendum: revisiting populism as an ideology’,  Journal of Political Ideologies, 22, 1 (2017), pp. 1-11.]  [2:  H-G. Betz and C.Johnson, ‘Against the current—stemming the tide: the nostalgic ideology of the contemporary radical populist right’, Journal of Political Ideologies, 9, 3 (2004), pp. 311-27.
]  [3:  See for instance C.Mudde, ‘Can we Stop the Politics of Nostalgia that have Dominated 2016?’, Newsweek, 15 December 2016; available at: http://europe.newsweek.com/1950s-1930s-racism-us-europe-nostalgia-cas-mudde-531546?rm=eu 
] 

Nostalgia has been evoked too by commentators who see this kind of appeal as merely one face of a social culture which is increasingly suffused by practices and ideas dripping in nostalgia.[endnoteRef:4] Several recent polemics identify a profound melancholy as both source and symptom of a form of social consciousness which has emerged as a reaction to the values of economic globalisation, the movement of large numbers of people across borders, and fundamental changes associated with the spheres of community, family and work.[endnoteRef:5] In his recent contribution to this genre, British writer and campaigner Owen Hatherley has dissected the prevalence in contemporary culture of a melancholic attitude to the previous period when ‘austerity’ was first invoked and delivered by policy-makers – Britain in the 1940s.[endnoteRef:6] The sentimental recollection of this earlier period is, in this account, presented as symptomatic of a contemporary political order that has ceased to offer its citizens meaningful dreams of collective social improvement. [4:  For instance N.Ascherson, ‘England Prepares to Leave the World’, London Review of Books, 38, 22 (2016);  and O.Hatherley, The Ministry of Nostalgia (London: Verso, 2016).
]  [5:  See for example P.Mishraj, Age of Anger: a History of the Present (London: Farrar, Straus and Giroux, 2017); P.Kingsnorth, Real England: Battle against the Bland (London: Portobello, 2009); and R.Hewison, The Heritage Industry: Britain in a Climate of Decline (London: Methuen, 1987).
]  [6:  Hatherley, Ministry of Nostalgia.
] 

A third strand of commentary has also given considerable airtime to nostalgia’s re-emergence in politics. This identifies a sentimental preference for the way things were, as integral to the outlook apparent in those non-metropolitan areas associated with industrial decline, diminishing economic opportunity and scepticism towards civic values.[endnoteRef:7] This demographic -- variously labelled ‘rust-belt voters’, the ‘white working class’, or the ‘left behind’ – is depicted in much media commentary as particularly susceptible to arguments for the restoration of national values and idealised images of the social order now passed.[endnoteRef:8] The erosion of secure forms of employment, the diminution of economic security, the shift towards more punitive welfare regimes and the deepening of existing forms of regionally based inequality, are all cited as the social conditions incubating this crucial component of what some refer to as a populist mentality.[endnoteRef:9]  [7:  R.Ford and M.Goodwin, Revolt on the Right (London: Routledge, 2014); J.Teaford, Cities of the Heartland: Rise and Fall of the Industrial Midwest (London: John Wiley & Sons, 1993); and Michael Skey, National Belonging and Everyday Life; the Significance of Nationhood in an Uncertain World  (Basingstoke, Macmillan, 2011). 
]  [8:  G.Stoker and W.Jennings, ‘The Bifurcaction of Politics: two Englands’, Political Quarterly, 87, 3 (2016), pp. 372-82; and Bagehot, ‘A Tale of Two Cities’, The Economist, 20 February 2016; available at: http://www.economist.com/news/britain/21693223-britains-great-european-divide-really-about-education-and-class-tale-two-cities
]  [9:  For a characterisation of a populist ‘mentality’, as opposed to an ideology, see M. Tarchi, ‘Populism: ideology, political style, mentality?’, Czech Journal of Political Science, 23 (2016), pp. 95–109. 
] 

Nostalgia is, then, regularly cited as both a sign of dysfunction within the wider system of politics and governance, and depicted as a virus more likely to take hold in some places than others, and to serve as an incubus for illiberal fantasies and political desires. Various commentators have, for instance, interpreted the Brexit vote registered in the UK in June 2016 as an outcome that was achieved, in part, through the potent form of nostalgia mobilised by those campaigning for this outcome.[endnoteRef:10] The ethos of a once great, sea-faring, imperial nation rousing itself from its slumbers, and throwing off the chains of a sclerotic and bureaucratic European Union, pervaded the campaign running up to this vote.[endnoteRef:11] This kind of imagery was invoked both by doyens of free-market globalism, such as MPs Liam Fox, Daniel Hannan and Boris Johnson, as well as those associated with more parochial populist arguments against immigration.[endnoteRef:12] Indeed, it appears that the renewed ideological energy generated by dreams of an ‘Anglosphere’ on parts of the political right, since 2010, forms a crucial part of the pre-history of Brexit. Fantasies about the rebirth of a buccaneering, unencumbered, free-trading nation, broke the surface of the Referendum campaign, and seemed to resonate more powerfully than the prudential and transactional arguments floated by the campaign for ‘Remain’. The injunction to ‘Take Back Control’ was an important vernacular companion to the former, combining a manufactured vagueness in its point of reference with the invitation to regain something which had demonstrably been lost. ‘Sovereignty’ – the implicit object of this injunction – could only be regained, it seemed, when re-imagined through an older political language associated with empire, free trade and the English-speaking peoples.[endnoteRef:13] There are strong echoes in this tope of the ‘imagined natality’ which Michael Freeden identifies as a core feature of contemporary right-populism -- an attempt to establish a kind of temporal sovereignty which is depicted as the source of an exclusive national-cultural tradition which, in his words, ‘cannot be delegated, preceded or brushed aside, and that has propelled a given society on an irreversible path of preserving its unique properties in the face of continuous challenges’.[endnoteRef:14] A broadly similar process was apparent in the US Presidential Campaign of 2016 when Trump called repeatedly to the American people to join him and ‘Make American Great – Again’.  [10:  N.El-Elnany, ‘Brexit as Nostalgia for Empire’, Critical Legal Thinking, 19 June 2016; available at: http://criticallegalthinking.com/2016/06/19/brexit-nostalgia-empire/; E.Newbigin, ‘Brexit, nostalgia and the Great British fantasy’, Open Democracy, 15 February 2017; available at: https://www.opendemocracy.net/eleanor-newbigin/brexit-britain-and-nostalgia-for-fantasy-past; E.Green, ‘They did things differently there: how Brexiteers appealed to voters’ nostalgia’, LSE Brexit Blog, available at: http://blogs.lse.ac.uk/brexit/2016/07/13/they-did-things-differently-there-how-brexiteers-appealed-to-voters-nostalgia/ 
]  [11:  M.Kenny and N.Pearce, ‘An Empire that Speaks English’, New Statesman, 4 February 2015; available at: http://www.newstatesman.com/staggers/2015/02/new-statesman-cover-6-february-2015 
]  [12:  D.Hannan, Inventing Freedom: How the English-Speaking Peoples Made the Modern World (London: Broadside, 2013); and R.Helmer, ‘Remember the Commonwealth? You should’, UKIP, 22 October 2012; available at: http://www.ukipmeps.org/news_633_Remember-the-Commonwealth-You-should.html 
]  [13:  M.Kenny and N.Pearce, ‘The Empire Strikes Back’, New Statesman, 23 January 2017; available at: http://www.newstatesman.com/politics/uk/2017/01/empire-strikes-back 
]  [14:   M.Freeden, ‘After the Brexit Referendum’.
] 

Politically orchestrated forms of nostalgia appear to be integral features of anti-establishment populism, and have helped project strong objections to liberal elites, and the policies of economic openness, tolerance and cultural diversity associated with them. In response, nostalgia is widely denounced, and the counter-assertion – that it has no place in reasonable political discourse – routinely asserted.[endnoteRef:15] Yet, it remains open to question whether this kind of normative reflex -- which seeks to banish nostalgia, or at least some forms of it, from the public realm – offers the most effective response to this multi-faceted phenomenon. Nostalgia in fact is a little-examined, and probably under estimated, feature of political discourse. The different roles that nostalgic ideas, references and moods play in everyday political thought have elicited little interest from commentators on contemporary politics and political thought, unlike other features of populist discourse. Very few accounts of politics, and of populism specifically, seek to probe the nature and appeal of the nostalgic. [15:  For an extensive and thoughtful discussion of this reflex, see A.Bonnett, Left in the Past: Radicalism and the Politics of Nostalgia (London: Bloomsbury, 2010).
] 

Instead, there is an ingrained tendency to subsume it beneath other, higher value categories and genres – including utopianism, golden ages, memories and tradition. Whereas these practices are all sites of contestation and analytic exploration, nostalgia is, by contrast, often viewed as an illegitimate form of argumentation. To have one’s ideas, programme, policies or style labelled ‘nostalgic’ is to be on the end of one of the most enduring and non-negotiable insults in modern political discourse. And this is as much true of intellectual discourse as it is of politics.[endnoteRef:16] This is a concept that is ‘decontested’ (to borrow Freeden’s terminology[endnoteRef:17]) in a remarkably stable fashion, with an abidingly negative, message attached to it. The accusation of nostalgia serves to delegitimise a rival argument by associating it both with the retrospective, rather than prospective, gaze, and with forms of sentiment and affect that are taken to provide unsafe guides to action and argument in the present. But this routine rationalist conflation of nostalgia with faulty argument and unduly heightened, counterproductive, emotions, is itself reflective of some deeply embedded assumptions about politics and political thought.   [16:  The accusation of nostalgia is also familiar in the intellectual world, and is regularly used to undermine the legitimacy of others’ arguments. Examples  are legion. One well-known, recent instance is Jṻrgen Habermas’s attempt to do just this in response to Woolfgang Streeck’s critique of the European project, and argument for a restructuring of capitalism along national lines. On which, see A.Tooze, ‘A General Logic of Crisis’, London Review of Books, 39, 1 (2017), available at: https://www.lrb.co.uk/v39/n01/adam-tooze/a-general-logic-of-crisis 
]  [17:  ‘Decontestation’ features in Michael Freeden’s important account of the nature and interpretation of political ideologies: Ideologies and Political Theory: A Conceptual Approach (Oxford: Clarendon Press, 1996), p. 76.  
] 

Instead of reproducing these familiar negative judgements, therefore, I suggest instead a fresh analytical focus upon nostalgia -- its presence and role in political thinking in general, and its particular role in the generation of populist ideas and sensibilities. I review several extant attempts to theorise the role of nostalgia in social and political terms, and point to their limitations as bases for an analytical grasp of its properties in politics. Instead, I suggest that this concept should be reconceptualised by students of political ideology as a generic thought-practice which acquires complex meanings in relation to the discursive contexts and patterns where it is employed. The rich stock of affective features and moods that nostalgia can evoke in politics, needs greater emphasis and better understanding. To ground and illuminate these points, I conclude with a case-study -- the role played by nostalgia and anti-nostalgia in the thinking of Enoch Powell, one the leading ideational architects of populist patterns of political argument in Britain. 
Nostalgia and anti-nostalgia 
While this concept has elicited relatively little analytical interest in the field of politics, it has been an issue of recurrent concern to social theorists since the nineteenth century.[endnoteRef:18] Several influential theoretical accounts of nostalgia emphasise a transformation in the meaning of the term between the seventeenth and nineteenth centuries. It was first used to convey the homesickness reported by Swiss mercenaries serving in far-flung places. The inventor of this term -- physician Johannes Hofer – coined it as a medical label for this malady, fusing the Greek terms for homecoming (nostos) and pain (álgos). It subsequently gained wider usage during the nineteenth century, coming to signify a social, rather than physical, disorder, and being identified as a symptom of the processes of ennui and disenchantment which were central to some of the leading sociological accounts of modernity. The ambivalent conceptual status nostalgia acquired in this kind of reflection – where it is assumed to be both a second-order, pathological expression of a deeper-lying set of processes, and an emotional state with its own distinctive characteristics  – is widely echoed in the theoretical literatures it has attracted.[endnoteRef:19]  [18:  A useful overview of these is provided in B.Turner, ‘A Note on Nostalgia’, Theory, Culture and Society, 4 (1987), pp. 147-56.
]  [19:  Turner, ‘Note on Nostalgia’.
] 

The barest consideration of nostalgia’s appearance in political discourse reveals it to be a more elusive and paradoxical form of memory-practice than these macro-level theoretical accounts tend to suggest. For a start, the highly normative connotations of nostalgia are closely tied to the particular domains in which it is employed. When it is invoked in relation to the political and other proximate spheres– such as government, corporate affairs and organisational life, for example – it carries a mostly negative imprint. But in other area of social life, nostalgia carries a much more mixed normative character, and is sometimes valued positively. Outside the field of politics, nostalgia has stimulated a more dispassionate and informed set of enquiries, most typically from anthropologists, historians and cultural analysts, with only a handful of studies of its workings in politics.[endnoteRef:20]  [20:  See for instance R.Jobson and M.Wickham-Jones, ‘Gripped by the past: Nostalgia and the 2010 Labour party leadership contest’, British Politics, 5, 2010, pp. 525-48.
] 

Anti-nostalgia in politics
But for the most part, its political cadences and pertinence to different institutional and discursive contexts have been overlooked.  To illustrate this point, I briefly consider two examples of emerging arguments in British politics which have leaned heavily upon nostalgia – and also on anti-nostalgia – to convey their own distinctiveness, importance and departure from existing political norms. These are, respectively, ‘neo-liberal’ arguments about economy and state, and the emergence of the ‘New Labour’ phenomenon of the late 1990s. Both of these projects involved the repeated framing of opponents as unwitting victims of pathological forms of nostalgia. 
In the context of rising concerns about the causes and nature of the UK’s relatively poor economic performance during the mid-late 1970s, several historical characterisations of Britain’s social culture, which claimed to have identified the reasons for its distinctively antiquarian and nostalgic character, became particularly prominent. Several of their key arguments acquired salience in political debate, and were endorsed and appropriated by Conservative politicians and commentators keen to locate the historical roots of the much discussed ‘British disease’.[endnoteRef:21] American historian Martin Wiener’s widely debated English Culture and the Decline of the Industrial Spirit, for example, offered considerable historical ballast for the increasingly familiar conviction that the backwardness from which Britain allegedly suffered – which was in turn readily conflated with the absence of a ‘modern’ entrepreneurial culture – could be explained through reference to the enduring power of the ‘gentlemanly’ ideal that continued to prevail, reflecting the long-term hegemony of the values of the landed gentry and the absence of an independent class of industrial entrepreneurs. This depiction of a stalled past supported a powerful, contemporary political argument which framed those who argued against the restructuring of British state institutions and the promotion of freer markets as unduly indulgent to an established seam of national nostalgia. This sepia-tinted, backward looking ruralism, it was alleged, served to foster the illusion that the British past represented a source of pride and strength, rather than a pathway and cultural habits that now needed to be abandoned. This particular form of anti-nostalgia supplied an important ingredient within an emerging pattern of thought about economic policy, the size and role of the state, and the value of British institutions and traditions. And it provided, in turn, an important ideational resource upon which the Thatcher governments subsequently drew, offering some rich rhetorical resources and points of reference for attempts to inculcate pro-market behavioural norms in the UK.  [21:  See especially C.Barnett, The Audit of War: the Illusion and Reality of Britain as a Great Nation (London: Pan, 1986); and M.Wiener, English Culture and the Decline of the Industrial Spirit (Cambridge: Cambridge University Press, 1981). See also the discussion of this historical literature in A.Gamble, Britain in Decline (Basingstoke, Macmillan, 1981); and R.English and M.Kenny (eds) Rethinking British Decline (Basingstoke: Macmillan, 1999).
] 

Yet this kind of progressivism was itself steeped in nostalgic emotions and points of reference. The characterisation of an earlier era when aristocratic values captured the attention of a rising bourgeoisie, was typically offset by retrospective language – about empire, economic supremacy, and national greatness – which was designed to juxtapose frustration and concerns about the present-day state of affairs with a sense of alternative possibility and potential overhaul, both sentiments that were bolstered by these nostalgic forms of anchorage. The anti-nostalgia that prevailed among Thatcherite modernisers, and in the thinking of Thatcher herself, was in turn rooted in a highly selective reading of the historical past which was employed to support the contention that this new pathway involved a return to important, but latterly overlooked, historical antecedents and precursors.[endnoteRef:22]  [22:   P.Lynch, The Politics of Nationhood: Sovereignty, Britishness and Conservative Politics (Basingstoke: Macmillan, 1999).
] 

A second illustration is instructive too. A decidedly anti-nostalgic spirit was central to the political messages and outlook associated with the Labour party under the youthful Tony Blair’s leadership, after 1994. The endless reiteration of the ‘New Labour’ slogan was accompanied by repeated emphasis upon the overwhelming need for the modernisation of the party’s identity, imagery and policy programme. Modernisation in this context was decontested as the imperative – for state and individuals -- to adapt to unstoppable changes in the nature and workings of the global economy,[endnoteRef:23] and required striking a distance from the ‘ideological’ approach supposedly associated with Labour’s past. This stark binary distinction helped project Blair as a harbinger for this wider project -- novel, young, non-doctrinaire, and in tune with the times – and also undergirded a powerful critique of his opponents in the party as yearning for the values of a social age now passed, and of ‘the forces of conservatism’ more generally, who objected to New Labour’s disregard for traditions, institutions and values that did not conform to its own – prescriptive – take on modernisation. [23:  A.Finlayson, ‘Third Way Theory’, Political Quarterly, 70, 3, pp. 271-9.
] 

But, in this instance too, the deployment of the rhetorical tool of anti-nostalgia was intertwined with an attempt to marshal the affective power of nostalgia. A number of Blair’s early speeches, as opposition leader and then Prime Minister, reflected a determined effort to mobilise the powerful sense of nostalgia associated with iconic moments and figures in the party’s past – notably Clement Attlee and the ethos associated with the 1945-51 Labour government.[endnoteRef:24] This represented the kind of reformist, modernising government which represented the best of the Labour tradition. Blair also regularly invoked the communitarian spirit and national character which allegedly undergirded the country’s victory in the Second World War, and repeatedly evoked nostalgia for Britain’s ‘greatness’ – though this idea was inflected towards an idea of Britain’s destiny as a beacon of a liberal international order and architect of a new regime of global humanitarianism.[endnoteRef:25]  [24:  See T.Blair, New Britain: my vision of a young country (London, Fourth Estate, 1996); and Let us Face the Future: the 1945 Anniversary Lecture (London: Fabian Society, 1995). 
]  [25:  T.Blair, ‘Doctrine of the International Community’, speech delivered in Chicago, available at: http://www.britishpoliticalspeech.org/speech-archive.htm?speech=279
] 

These examples indicate that nostalgia cannot simply be seen as a pathological by-product of a populist era. It offers an important route back to the past, and taps into an established emotional repertoire, while simultaneously marshalling arguments aimed at justifying new pathways in the present. They show too that anti-nostalgia and nostalgic sentiments can be powerfully intertwined. Indeed, it may well be that the struggle to orchestrate and direct some of the affective properties associated with notions of the national past is intrinsic to ideological discourse more generally. The castigation of opponents with the sin of nostalgia regularly accompanies the mobilisation of the same genre of thought-practice on behalf of different political ends. And, importantly, projects and arguments that are pitched in resolutely ‘progressivist’ terms appear to be as likely to harness nostalgic affects from the imagined past as those that are conservative in character.  
Indeed, the recurrent attempt, within progressive circles, to identify nostalgia as an endemic weakness of right-wing opponents, reflects an entrenched definitional approach to political ideologies which conflates the left-right axis with notions of temporal direction. The conventional suggestion that progressives want to leave the past behind, and conservatives live within it, is, as Emily Robinson observes, deficient in various respects.[endnoteRef:26] Conservatism is better understood as a pragmatic defence of the present, not a reactionary retreat from it. Equally, invoking and making claims upon the past has been a habitual feature of different strands of progressive thought, particularly in terms of the remembrance of past struggle or the defence of established ways of life. This characteristic has even acquired its own label -- ‘radical nostalgia’ – and is used to depict those works and writers that are committed to deploying the past as a resource for remaking the present.[endnoteRef:27] As Robinson observes, ‘Radical nostalgics do not want to return to the past, but instead use it to right historical injustices, both by honouring those who would otherwise be forgotten, and by continuing their struggles’.[endnoteRef:28] [26:  E.Robinson, ‘Radical nostalgia, progressive patriotism and Labour's 'English problem', Political Studies Review, 14, 3 (2016), pp. 378-87.
]  [27:  For an extended discussion of this tradition, see Bonnett, Left in the Past. For a more celebratory expression of it, see P.Glazer, Radical Nostalgia: Spanish Civil War Commemoration in America (New York: University of Rochester Press).
]  [28:  Robinson, ‘Radical Nostalgia’, p. X.
] 

Many different kinds of political argument seek to establish the merits of a preferred vision of the future by making calls upon past memories, ideas or practices, while also tarring rivals with the brush of nostalgia. And so, the ingrained tendency to reference nostalgia negatively is regularly offset by a habitual employment of its signature themes and motifs. This singular combination of characteristics – whereby nostalgia is an officially unwelcome, but practically integral, feature of political discourse – give this concept an uncertain, and rather paradoxical, status within the lexicon of familiar political concepts. 
It is also only one of a number of different modalities though which the past is invoked and referenced in everyday political thinking. And its status is rendered unstable as well by the lingering uncertainty associated with the question of where exactly the boundary lies between it and other kinds of memory-practice, including personal memories, institutional forms of memory, conscious forms of historical excavation and appreciation, and, more broadly still, references to tradition. When exactly it is that the invocation of an imagined past should be deemed problematically ‘nostalgic’, rather than illuminating or informed, is itself the result of on-going processes of ideological contestation.
Nostalgia as utopia?
But while there is, accordingly, an inherently contingent dimension to the question of what is deemed to count as nostalgia, and where its borders lie with other kinds of memory-practice, there are, it has been suggested, some abiding characteristics and patterns associated with its deployment in political discourse. Nostalgia is typically associated with the recollection of past times or forgotten or enchanted places, and is identified in connection to a wide variety of moods and sentiments, ranging across the melancholic, the disorientated, the disgruntled and the wistful.
In one genre of political theorising – that associated with the study and celebration of utopias, the sense of dislocation which such processes achieve are deemed to create a latent receptivity for radical kinds of reflection, and a disposition to conceive of alternative possibilities to those associated with the present. Thus, Marxist theorist Ernst Bloch, in his iconic work The Principle of Hope, sought to distinguish between memory-acts that served as conservative forms of recollection, and those (which he characterised as anargnorisis) wherein the 'memory traces' of home might be  reactivated in the present, stimulating dreams of a different, better, future social order.[endnoteRef:29] In similar vein, English historian Edward Thompson sought, in his iconic study of the life and work of William Morris, to identify nostalgia and romantic sentiments towards the artistic and labouring practices of the past, as the basis for utopian re-imagining of a better future.[endnoteRef:30] These are merely two examples of a long-established tendency to distinguish between progressive and regressive forms of memory-practice in socialist and Marxist theorising, and to recoup some of the emotions associated with nostalgia for progressive ideological ends. This kind of normative dualism rests on the desire to insulate utopianism from potentially conservative resonances, while also establishing close patterned relationships between it and progressive political ideas and goals.  [29:   These themes are discussed in V.Geoghegan, Ernst Bloch (London: Routledge, 1995). 
]  [30:  E.P.Thompson, William Morris: Romantic to Revolutionary (London: Merlin Press, 2011).
] 

This duality is also prominent in a more recent body of academic theory devoted to the sociological and cultural characteristics of nostalgia. It figures prominently, for instance, in the widely cited study written by social theorist Svetlana Boym.[endnoteRef:31] She focuses upon the nature and appeal of idealised attachments to the past, and proposes a contrast between two ideal-typical modes of modern nostalgia. She points, on the one hand, to the enduring appeal and varied kinds of ‘restorative’ nostalgia, which involve attempts to reinstate a particular vision of a neglected, forgotten or defeated set of cultural or social arrangements. This she contrasts with ‘reflective’ modes, which engender a more fleeting and ironic sense of dislocation from the familiar and everyday, through engagement with a past moment or forgotten place. These kinds of sentiment do not involve a dissolution of a sense of the present, or a pathological drive to reclaim the imagined past. There is instead an abiding wistfulness in her characterisation of this form of nostalgia, which creates the conditions for the re-evaluation and differential perception of the terms and nature of the present. Boym explores this second, reflective mode in relation to a wide range of social practices, a spectrum that runs from daydreaming through to the veneration of earlier times and cultural traditions. In this form, nostalgia is one of the most important kinds of memory-activity through which the past is engaged. Reflective nostalgia, she suggests, speaks of ‘shattered fragments of memory’ and has the potential to open ambivalent, and potentially critical, perspectives on the assumptions and values of the present order.[endnoteRef:32]  [31:  S.Boym, Future of Nostalgia (London: Basic, 2002). 
]  [32:  For a useful critical discussion of this model see Bonnett, Left in the Past, pp 42, 45.
] 

This binary typology is suggestive, but also somewhat limited, when translated into the consideration of political thinking. The first of these modes is characteristic of ideologically informed projects which aspire to regain the lost pathways of the yearned-for past, or which seek to restore former glories through radical measures in the here-and-now. Examples of such visions and programmes can be found in a number of the ideologies that have defined themselves as radically opposed to the tenor, assumptions and co-ordinates of the prevalent political system or its leading ideological expression. Fascism, it seems, is the exemplary illustration of this modality.
Reflective nostalgia appears more pertinent to everyday forms of political discourse in western democratic contexts. It points to the various kinds of affect which are produced by rhetorical appeals to a formerly great past, to the enduring appeal of declinist motifs and ideas in politics, and to the ingrained tendency to evaluate the current crop of politicians in negative terms compared to their predecessors. Contemporary populist currents can be understood in relation to both of these modes. Indeed, bringing this distinction into the assessment of their affective power may help offset the mistaken tendency of some commentators to ‘read’ populist-nationalist discourses as manifestations of a pathological restorationism, when it typically functions as the generator of a more dislocated and awkward form of 'reflective' consciousness. Equally, while the producers of populist messages may well make their pitch in restorationist terms, it may be that they are not necessarily heard by audiences in quite this way. For students of political thought, a key additional question here is how the different kinds of sentiment evoked by nostalgia are interpreted, ordered and directed by consumers as well as producers. All attempts to deploy and inflect nostalgic affects are haunted by the issue of whether there are audiences ready and willing to receive these messages, and to follow the political pathways which their creators lay out. 
Boym’s duality says little about the communicative dimensions of nostalgia. It has other limitations too. A notable absence from her model is a sense of those broadly conservative, comforting and familiar kinds of affect which much nostalgic practice evokes. Such sentiments as the pleasures of familiarity, the comfort of tradition, and feelings of reassurance, can also be promoted by the practice of nostalgia, but do not appear to promote either restorative fantasy or reflective displacement. Genteel, or even habitual, nostalgia is invoked in different ways by different kinds of political narrative and project, particularly in the context of attempts to control the meanings associated with the veneration of national traditions.[endnoteRef:33] Such a model is integral, for instance, to the nostalgic sentiments evoked by philosopher Roger Scruton in his ‘elegiac’ depiction of an unending English national tradition.[endnoteRef:34] Some analyses of the contemporary meaning of the heritage industry identify the sentiments associated with visits to a country house or a heritage centre in broadly similar terms.[endnoteRef:35] In everyday political discourse, reference to moments of shared nostalgic reference – the Battle of Britain, the NHS, the monarchy, or Winston Churchill, in the UK – all serve the purpose of promoting  ‘banal’ forms of nostalgia of this  kind.  [33:  These issues are keenly contested in the debates about the national heritage revival which broke out among historians during the 1980s. For starkly counter-opposed contributions to these, see R.Hewison, The Heritage Industry: Britain in a Climate of Decline (London: Methuen, 1987) and R.Samuel, Theatres of Memory: Past and Present in Contemporary Culture (London: Verso, 1996).
]  [34:  R.Scruton, England: an Elegy (London: Continuum, 1999).
]  [35:  D.Lowenthal, The Past is a Foreign Country (Cambridge: Cambridge University Press, 1985).
] 


Nostalgia and place
We have focused so far upon the forms of dislocation or reinforcement associated, for the most part, with the nostalgic recollection of past times. But the pleasure and pain associated with forgotten or enchanted places (‘home’ in Bloch's terminology) is also an integral part of its role in political argument. This theme is of particular pertinence given the current focus on the question of whether the appeal of populism and its nostalgic motifs has a place-specific character, being demographically associated with non-metropolitan, provincial locations. This issue is also central to debates about whether today’s resurgent nationalisms appeal in part because of their depictions of the national spirit in the ethnically homogenous terms associated with the small town or village.[endnoteRef:36] [36:  On the role of arcadianism and the folk revival in contemporary English consciousness, see M.Kenny, The Politics of English Nationhood (Oxford: Oxford University Press, 2014). 
] 

Such concerns in fact have a lengthy intellectual pedigree. In his much cited work – The Country and the City -- for instance,[endnoteRef:37] cultural critic Raymond Williams set out to show how the English literary tradition encoded an ingrained tendency to present the countryside as unchanging, genteel and static, and to link these characteristics to ideas about the national character. He sought accordingly to uncover the history of the social relationships and conflicts, and the veiled processes of exploitation and immiseration which lay beneath the surface of such representations of the English pastorale. Williams identified nostalgia for these imagined (and, indeed, invented) places as the medium through which arcadian forms of Englishness were constructed and reproduced. As the social and economic transformations of the industrial revolution made themselves felt, and cities were endowed as the locus of modernity, conflict and development, ‘the rural’ was increasingly presented as the repository of the national memory and spirit –available to those able and willing to engage the nostalgic ethos of ancient England.  [37:  R.Williams, The Country and the City (London: Chatto and Windus, 1973). 
] 

Williams’ account has been particularly influential for its identification of the appeal and nature of English romanticism during a period of extensive socio-economic disruption  -- and it may well still offer insight into the current ‘moment’ of sepia-tinted Englishness which has been notable since the 1990s. But his analysis is also characterised by a curious, and revealing, bifurcation in its organisational structure and focus. In its opening autobiographical Preface, which is written in a more personal and untheoretical idiom than the main chapters of the book, the author locates the origins of his own relationship with this theme in his own autobiographical recollections about growing up in a semi-rural working-class area on the border of England and Wales. This moving, reflective essay is suffused with nostalgic affect – as the author gazes back on a past he no longer inhabits, and evokes powerful sentiments for a place and way of living that are no longer available to him. This unwitting combination of nostalgia-critique and nostalgia-practice offers an interesting echo of the deployment of these motifs in political thought more generally. 
In the current period, the spatial connotations of nostalgia are evoked in fraught debates about those allegedly ‘left behind’ by contemporary patterns of economic and social development, who are, on some accounts, dispositionally inclined to offer their support for nationalist and populist politics, to evoke resentment against cultural minorities and immigrants, and to set themselves against the liberalism associated with political and economic elites. The very terminology of the ‘left behind’ is itself revealing in this context.[endnoteRef:38] It encodes the fear that those who live away from the civilising reach of the urban metropolis -- in coastal towns, rural areas and small towns – are more susceptible to the irrational pathologies associated with national nostalgia. The word ‘behind’ registers a temporal dimension to this anxiety, linking these geographically defined ‘subjects’ to forms of retrospective consciousness and a disinclination to align with ‘progress’ and its associated values and outlooks. These are assumed to be the most marginal and backward parts of the nation, with inhabitants who cannot, or will not, ‘keep up’ with the imperatives of modernity and pathologically inclined to look back to a better past, in ways that may indeed put them out of reach of acceptable forms of public reason. This descriptive phraseology -- which has very rapidly become a ubiquitous piece of jargon in media commentary and political discourse -- gains its meaning, in part, from established ways of conceptualising and interpreting nostalgia. But there are dangers, in both analytical and political terms, associated with the habit of reifying places and the peoples who inhabit them in this kind of way. These limitations are revealed empirically by research which questions the extent of this supposed attitudinal bifurcation.[endnoteRef:39] The normatively loaded language of the ‘left behind’ ought to be the object of critical analysis, rather than a term of unquestioned use, for those interested in understanding the role played by nostalgia in contemporary political discourse.  [38:  This motif has become ubiquitous in media and political commentary. For a more thoughtful discussion of its implications see L.Nandy, ‘The England that Lies Beneath the Surface’, The Huffington Post, 7 March 2017; available at: http://www.huffingtonpost.co.uk/lisa-nandy/lisa-nandy-ippr-speech_b_15216124.html
]  [39:  E.Kaufmann, ‘It’s not the Economy, Stupid: Brexit as a Story of Personal Values’, LSE British Politics and Policy; available at: http://blogs.lse.ac.uk/politicsandpolicy/personal-values-brexit-vote/ 
] 

The potential and perils of populist nostalgia: the case of Enoch Powell
Having established some of the prevalent ways in which nostalgia has been discussed and interpreted in relation to the political, and considered its re-emergence as a subject of concern in contemporary debates, I now turn to offer a historical illustration of some of the processes discussed above. Powell’s thinking is of particular interest in relation to this topic, first, because of his reputation as the architect of some of the populist and nationalist discourses now prevalent in political discourse; and second, because of the subtle intertwining of anti-nostalgic and nostalgic motifs that underpinned his controversial arguments. His nationalist ideas were widely criticised by other politicians as an irresponsible exercise in manipulative and regressive nostalgia.[endnoteRef:40] The broad pattern of Powell’s thinking, and the populist vision he advanced against the wishes of his own political party – on, the question of immigration from the Commonwealth and, subsequently, on the emerging issue of the UK’s membership of the European Community – offer a telling illustration, I will suggest, of the intimate interplay between nostalgia and anti-nostalgia, and the ideological centrality which the struggle to control the meaning of both of these thought-practices has, at times, assumed in British politics.  [40:  For a thoughtful discussion of Powell’s stance on immigration, and its reception within the Conservative party, and beyond, see N.Hillman, ‘A ‘Chorus of Execration’? Enoch Powell's ‘Rivers of Blood’ Forty Years On’, Patterns of Prejudice, 42, 1 (2008), pp.83-104.
] 

In speaking out against political orthodoxy on the question of Commonwealth immigration and the UK's membership of the European Community in the late 1960s, he began to  ‘perform’ the role of principled outsider willing to speak truth to power, even at the cost of his own political fortunes. Powell first came to play this role in relation to the debate on immigration in the late 1960s after holding relatively conventional liberal-conservative views on this topic for the majority of his political career.[endnoteRef:41] On this issue, and then on Europe, he gravitated towards standpoints that set him against the leadership of his own party, and indeed the political establishment tout court, and relished presenting himself as doom-monger and prophet, the voice in the wilderness willing and able to rouse the English from their slumbers.  [41:  For a scathing account of Powell’s shifting stance on this question, which stresses his political opportunism and inconsistency, see P.Foot, Rise of Enoch Powell: Examination of Enoch Powell’s Attitude to Immigration and Race (London: Penguin, 1969). For more nuanced, and sympathetic, treatments, see S.Heffer, Like the Roman: the Life of Enoch Powell (London: Faber, 2008) and T.E.Utley, Enoch Powell: the Man and His Thinking (London: Harper Collins, 1968).
] 

These positions were informed by a bold and unusual account of the character and continuity of the English nation, and his broader commitment to the integral importance of national mythologies in the sustenance of nationalist sentiment in the present.[endnoteRef:42] These foundational narratives should be endlessly re-affirmed, he insisted, by intellectuals and leaders, whose role it was to bolster and sustain the national spirit of the people. These offered ballast and resource for the re-creation of traditional forms of national identification in the present.[endnoteRef:43]  And so, his own commitment to recycling some of England’s most established myths – including stories about the historical longevity of its unique form of patriotism, its discovery of the value of liberty, and invention of parliamentary government – provide one source of the powerful kinds of nostalgia he was able to evoke, particularly among working-class English voters who were becoming more disenchanted with the offerings of both main political parties.[endnoteRef:44] He employed nostalgia also to undergird his account of a culturally secure, indigenous populace, which enjoyed a form of nationhood that had roots in its historical past, cultural habits and distinctive political institutions. The tradition it engendered was not, he asserted, available to those who did not have access to these resources. [42:  These themes in his thinking are discussed in A.Gamble, The Conservative Nation (London: Routledge, 2011), pp. 119-20, 164; and I.McLean, Rational Choice and British Politics: An Analysis of Rhetoric and Manipulation from Peel to Blair (Oxford: Oxford University Press, 2001), pp. 136-44.
]  [43:  These ideas figure in a number of the speeches he made during the 1960s. These are archived at: http://enochpowell.info/Resources/Master%20Index.pdf.  See also the collection of speeches on immigration, Europe and nationhood from the 1970s gathered in R.Ritchie (ed.), J.Enoch Powell: A Nation or No Nation? (London: Batsford, 1978). 
]  [44:  F.Lindop, ‘Racism and the Working Class: Strikes in Support of Enoch Powell in 1968’, Labour History Review, 66, 1 (2001), pp. 79-99.
] 

But anti-nostalgia was prominent in his political discourse too. Indeed his thinking in these years coalesced around a mixture of scepticism about the worries about relative economic decline that were prevalent in elite circles, and his dramatic denunciation of the nostalgia for empire which he regarded as a pervasive, and corrosive, element within British political culture.[endnoteRef:45] During the 1960s, some of the underpinnings of conventional proclamations of Britain as a ‘great power’ were starting to dissipate. Compelled to give up its imperial possessions, and clearly now in a subordinate relationship to the new hegemonic power in world politics (as dramatised in the Suez crisis), Britain also appeared to be performing less well, in economic terms, compared with other European countries and was  widely viewed as hampered by structural features of its society.[endnoteRef:46]  [45:  His shifting attitudes to Empire are illuminated in C.Schofield, Enoch Powell and the Making of Postcolonial Britain (Cambridge: Cambridge University Press, 2015); and Gamble, The Conservative Nation. 
]  [46:  For an overview of these contemporary debates, see Gamble, Britain in Decline. ] 

Powell’s signature contribution to these debates was to denounce the illusions and overdeveloped sense of international responsibility associated with nostalgia for empire. He attacked the enduring hold of the outward-facing and global self-image portrayed by proponents of ‘Greater Britain’, arguing that these were over-extending the British financially and militarily. The notion that Britain retained enduring responsibilities to the inhabitants of Commonwealth countries, who had long been treated as subjects of the British crown, was dismissed as a soft-headed piece of romanticism, fuelled by nostalgia for imperial glory.[endnoteRef:47] The English people of his imagination were no longer the hub of a global network of settler peoples, as envisaged by other Conservative figureheads, such as Winston Churchill, but were an overlooked and increasingly resentful, nation, whose cultural traditions and interests were being dangerously neglected by their own state. The UK was a medium-sized power with a successful economy, which needed to put aside delusions about its ability to shape events in far-flung places, and focus instead upon those proximate regions where its interests might directly be at stake.[endnoteRef:48]  [47: 
 His sharp rejection of the Commonwealth was first publicly apparent in the speech he delivered, as a backbencher, in response to the Government’s Royal Titles Bill, on 5 March 1953. This brought him much greater prominence in the party, and led to the subsequent offer of a government position: Heffer, Like the Roman, pp. 182-5.
]  [48:  These aspects of his thinking are discussed in R.Lewis, Enoch Powell: Principle in Politics (London: Cassell, 1979).
] 

These ideas were offered in sharp contrast to the declinist mood at the top of British politics – which underwrote the growing appeal of arguments for British participation in Europe’s economic union. Powell posed as the sole figure in politics willing to utter these truths to the guardians of the nation. But this anti-declinist pitch was intimately connected with his highly nostalgic conception of the English nation, and its associated heritage. This distinctive combination of realism and sentimental nationalism constituted the underpinning for his defining contribution to British political debate.[endnoteRef:49] Even though Powell was in many respects the consummate political ‘insider’, having worked his way up through the ranks of the Conservative party – despite some notable tensions generated by his own middle-class social background[endnoteRef:50] – he broadened his critique of government policy on, first, immigration and, then, Europe, into a more expansive attack upon the political establishment as a whole. He focused in particular upon the combination of fatalism and bien-pensant liberalism which prevailed among the country’s leadership.  [49:  On the different components of his English nationalism, see McLean, Rational Choice, pp136-7.
]  [50:  This issue is explored in Heffer’s account of his early experiences in the Conservative Party, in Like the Roman.
 ] 

Over time, he came naturally to adopt the rhetorical stance of the reviled outsider, ready to speak uncomfortable truths, and masochistic in his relish for the opprobrium heaped upon him by his foes. Powell’s turn against imperial nostalgia – which can be traced to his scepticism towards the Immigration and Nationality Act of 1948 – offered him the discursive opportunity to pitch himself as a ‘maverick’, running against the tides of conventional thinking, in a period of economic crisis and growing political instability. The illusion that they still governed a ‘great power’ had allowed the country’s rulers to lose touch with the values, heritage and meanings of the nation they governed. And the inability of its ruling elite to jettison the glories of the past and face the realities of the present, increasingly made this a moment of acute national danger. Powell, accordingly, began to frame the policy differences between the two main parties as lesser in significance than the widening chasm between popular attitudes and elite doctrine. Having created this opening, he was acclaimed by some as the new tribune of the English lower orders, and claimed to speak on behalf of a nation that needed to be reborn, freed from the ties and delusions of empire. 
This vision ran in the opposite direction to the lingering habit of depicting England as a nation whose interests and outlook were expressed in entities larger than itself – in Empire, and, latterly, the Commonwealth. Such notions, he declared, offered a ‘mirage’ of national greatness, not a means to the real thing. By the mid-late 1960s he was repeatedly identifying the dangers associated with Britain’s 'post imperial neurosis', as a once great nation was being directed to join the economic union formed by its European rivals, which he had himself previously supported, like most British conservatives. He now argued that such an arrangement would, inevitably, develop a political and legal dimension and impinge upon the sovereignty of Britain. Here too, he provided a precursor for, and influence upon, subsequent political thinking. 
Powell’s understanding of the English nation was the point where nostalgic nationalism fused with anti-nostalgic modernism. Nostalgia for the ‘real England’ that predated the era of ethno-cultural diversity was baked into the normative structure of Powell’s veneration of the English nation. His insistence upon the underlying durability and sense of tradition associated with a partially eclipsed Englishness stemmed from a conception of the Anglo-British nation which had its roots in ideas associated with the Victorian and Edwardian eras. Like his forebears, he believed that an English cultural background was available only to those from common ethnic stock who had been inculcated into the common habits and forms of understanding unique to this national tradition. 
There was a Victorian quality to the tone, as well as content, of his speeches. Roger Scruton has rightly drawn attention to the quasi-liturgical character of Powellite speech-making, and nostalgia was sewn into the rhetorical style, as well as the content, of some of his orations.[endnoteRef:51] In the Saint Georges Day speech which he delivered in 1961 to the Churchill Society, for instance, Powell celebrated the ‘mystery of England’ – the often unnoticed, but very real, presence of England at the heart of the British body politic.[endnoteRef:52] He proceeded to summon some of the powerful ancestral forces which lay behind the English idea, whilst at the same time depicting Englishness as a spirit that could not be defined or stipulated. Summoning England’s forebears in prayer, he asked that they 'tell us what it is that binds us together’, and to ‘… show us the clue that leads through a thousand years; whisper to us the secret of this charmed life of England, that we in our time may know how to hold it fast'. Renewing and regaining the nation were acts of faith, not forms of rational enquiry, and required regular, ritualistic observation. [51:  R.Scruton, ‘The Language of Enoch Powell’, in Lord Howard of Erskine (ed.) Enoch at 100: A Re-evaluation of the Life, Philosophy and Politics of Enoch Powell (London: Biteback, 2014), pp. 114-22.]  [52: 
 E.Powell, Speech to the Churchill Society, London,  23 April 1961; available at: http://www.churchill-society-london.org.uk/StGeorg*.html 
] 

The English, after empire, were returning to their city, just like the Athenians on their return to Athens, finding that it had been sacked and burned by the Persians. Albion was – metaphorically -- also smouldering and damaged, with the conditions for its integrity challenged and its cultural heritage facing mortal threat. Through this startling, apocalyptic, metaphor, Powell mobilised the devices of both temporal and spatial dislocation to install a preferred idea of England’s ethno-cultural past in favour of other, conventional depictions of its identity as an imperial nation. Empire was now presented as a journey away from home, and it was the latter which – despite its ravaged and disordered appearance – remained the true source of meaning and security. As he put it, ‘the nationhood of the mother country remained unaltered through it all, almost unconscious of the strange fantastic structure built around her…’.
Through this depiction of a mystical, and misty-eyed, English nation, whose spirit was always located in the past, Powell was able to present the arrival of small, but growing, numbers of immigrants from other cultures and nations as a source of existential national crisis. His increasingly apocalyptic warnings about an English identity under threat from immigration, paved the way for a later generation of populist political rhetoric on this score. Powell talked of ‘the sense of being a persecuted minority which is growing among ordinary English people in the areas of the country which are affected’,[endnoteRef:53] establishing a potent imaginative connection between new arrivals from the Commonwealth and the systematic ‘persecution’ of the English. The public positions – on immigration and Europe – which he advocated on the basis of these underpinning ideas – made him a pariah in mainstream politics and a beacon for others outside its walls. His ability to frame an appeal to the people outside the confines of party politics ensured that he was able to appear authentic and self-sacrificing, and these characteristics helped ensure his popular appeal and the considerable afterlife that his ideas have enjoyed. [53:  This is a quotation from his notorious 1968 “Rivers of Blood” Speech; available at: http://www.telegraph.co.uk/comment/3643823/Enoch-Powells-Rivers-of-Blood-speech.html 
] 

Some commentators have stressed the underlying anxiety and uncertainty to which Powell’s post-colonial nationalism was a response, at a moment when the trauma associated with empire’s end was still fresh.[endnoteRef:54] But his political thinking offered more than a response to psychic pain and dwindling national confidence. It also enabled an important ideological innovation – the framing of the nation in apocalyptic and incendiary terms, and the moulding of the language of political nationalism into the populist forms that have latterly become much more familiar, in Britain and elsewhere. Powell sensed that the flip-side to deep sentiments of loss and melancholy were burgeoning feelings of grievance and anger, and he did all that he could – within the confines of his commitment to parliamentary government -- to direct the latter towards the perennial targets of the populist imagination – untrustworthy elite politicians and undesirable aliens arriving on the homeland’s shores.[endnoteRef:55] His nationalist imaginary was constructed by a complex tissue of nostalgic and anti-declinist motifs, with melancholy, loss and decline melded in complex ways with notions of redemption, emancipation and renewal. And his conviction that immigration and Europe would one day become sites where a more pervasive sense of resentment would gather, proved highly prescient:  [54:  See Schofield, Enoch Powell; and P.Gilroy, After Empire: Melancholia or Convivial Culture?: Multiculture or Postcolonial Melancholia (London: Routledge, 2004).
 ]  [55:  For a discussion of these themes see Müller, What is Populism?, and Taggart, Populism.
] 

British membership of the Community will not stick. Lacking the essential foundation in opinion, it is built on sand. Every common policy, or attempted common policy, of the Community will encounter a political resentment in Britain... These resentments will intertwine themselves with all the raw issues of British politics: inflation, unemployment, balance of payments, the regions, even immigration, even Northern Ireland; and every one of these issues will be sharpened to the discomfiture of the European party.[endnoteRef:56]  [56:  E.Powell, ‘Speech to an Open Meeting, Millom, Cumberland; 29 April 1972’, in Ritchie (ed.) Enoch Powell, p.42.
] 

Powell and his publics
Powell’s outspoken speeches on the question of Commonwealth immigration brought him an unprecedented degree of media attention and new platforms from which to express his disaffection with the Conservative party. He exploded into public consciousness, in particular, following the “Rivers of Blood” speech he delivered to the General Meeting of the West Midlands Area Conservative Political Centre on 20 April 1968 . In it he conjured up the spectacle of a beleaguered and vulnerable indigenous populace at the mercy of an uncivilised, hostile and rapidly multiplying immigrant population. Styling himself the prophet cast out in his own land, he anticipated the ‘chorus of execration’ that would follow his remarks, as he conjured up an emerging and unstoppable conflict caused by the negligent immigration policies of the elite. It was his duty as the political representative of the ordinary Englishman to speak out on these matters. While in terms of actual policies, his discourse did not depart much from contemporary Conservative policy, the apocalyptic and racialised rhetoric he employed resulted in widespread denunciation and his dismissal from the Shadow Cabinet by Edward Heath.[endnoteRef:57]  [57:  Heffer, Like the Roman, pp. 449-59.
] 

His speech attracted an unprecedented public response, and signalled the emergence of a seam of populist nationalism as a major ideological force in British politics. And yet, the  subsequent appraisal of the thousands of letters he received following this speech, suggests that Powell’s unique combination of anti-declinism and nostalgia was not, for the most part, ‘received’ by his audiences as he would have wished.[endnoteRef:58] He received over a 100,000 letters within a week of the speech, and his stance stimulated supportive demonstrations from unions representing the dockers and meat porters in London. A Gallup poll conducted in May of that year reported that 74% of people agreed with his views – though his popularity ratings fell quickly in subsequent months.[endnoteRef:59]  Powell was suddenly an icon, not an ordinary politician, a figurehead for a different model of conservatism to that which existed in the higher echelons of his party, and a martyr addressing some of the fears and concerns of ordinary people in terms which departed from the outlook and language of the political establishment.  [58:  A.Whipple , ‘Revisiting the “Rivers of Blood” Controversy: Letters to Enoch Powell’, Journal of British Studies, 48, 3 (2009), pp. 717-35. 
]  [59:  See McLean, Rational Choice, pp. 145-52.
] 

Yet the analysis of the body of correspondence he received by later historians reveals that the bulk of the arguments these letters contained cannot be seen only as echoes or emulations of his anti-immigrant views. The prevailing mood exhibited by these correspondents was heavily nostalgic in ways that were entirely antithetical to his own thinking.[endnoteRef:60] They reflected a mood of profound pessimism about the fortunes of the nation in general, and a complex stew of resentment and fear about the demise of the social compact that had been the domestic outcome of the Second World War: [60:  Whipple, ‘Revisiting’.
] 

As they put pen to paper in that iconic spring of 1968, people from across Britain integrated the immigration issue into broader critiques of the nation in the late 1960s: they were frustrated with the British political system and disgusted by the so-called permissive society, and they were in despair regarding the international reputation of Britain. From these perspectives, immigration was as much a symptom as a cause of social ills and national weakness.[endnoteRef:61] [61:  Whipple, ‘Revisiting’, p. 720.
] 

An array of different issues, aside from immigration, was on these readers’ minds, and Powell served as a convenient hook upon which to hang a host of frustrations and concerns – some of which he would not himself have agreed with. The nationalism expressed in this correspondence was of a much more avowedly nostalgic kind, devoted to the notion of ‘the people’s empire’ and the sense of Britain’s place in the world it conveyed, and supportive of the ‘kith and kin’ vision of England’s close association with the English-speaking peoples of other parts of the old Commonwealth – all attachments for which Powell had little time. In other words, many of those whose support he secured, read into this arguments support for identities and attachments which he did not himself espouse. This dissonance between the receivers of Powell’s messages and his own aims, is striking. His own thinking about Empire revolved around his deeply anti-nostalgic notion that its hold and illusions could be thrown off through acts of national self-assertion. But his audience felt otherwise, expressing a deep yearning for established forms of imagined community rooted in the history and experience of empire. 
And a similar pattern was played out in terms of the evocation by his correspondents of the values of social security and solidarity, and the implicit support for a more generous and protective state. This kind of thinking was entirely opposed by Powell, who had resigned from government in 1958 in protest at rising levels of public spending, and who was a consistent advocate of free markets and a smaller, less interventionist, state. In this area too, Powell’s realist anti-nostalgia elicited in response a powerful seam of nostalgia from his audiences, and generated a dissonance, as well as connection, between producer and audience. 
Conclusions
This brief assessment of Powell’s proto-populist arguments shines a light on the particular combination of nostalgic and anti-nostalgic elements at their heart. And it illustrates too that the ability and willingness of audiences to echo and emulate such elements within ideological messages directed at them, can never be taken for granted. Powell represents a highly distinctive example of such processes. But his role as an architect of the fusion of nationalist and populist thought which has become more prominent and politically successful latterly, makes this a case of wider resonance. The power and force of his rhetoric arose from a combination of his emerging ‘performance’ of the role of radical, anti-political outcast, the sentiments generated by the national nostalgia he marshalled, and the sense of urgency and radicalism which he orchestrated among his followers. Affect and mood lay at the heart of his appeal – perhaps ironically given his own self-image as an austere, classical scholar offering a high-minded argument to his fellow countrymen. 
Nostalgia was at the heart of this emergent politics. And this is not surprising given that it affords plentiful opportunities for those seeking to reconfigure the future through reference to the reinvented national past. But the long-established tendency to dismiss nostalgia as a defective form of public reasoning, and to regulate its usage within public discourse, tend to weaken understanding of the role and power of the emotions it evokes. Normative engagements with nostalgia that seek to distinguish between its positive and negative variants similarly offer a rather limited from which to grasp the complex, polysemic character of this concept.
[bookmark: _GoBack]The focus in his discussion has been predominantly upon populism, in both contemporary and recent historical terms, and the distinctive and intimate relationships its exponents have forged with nostalgia. It should not, however, be inferred from this that it is only anti-establishment, radical ideologies that can and do invoke nostalgia. Rather, there is a growing case for the consideration of its differential effects, and the tensions and connections arising from its deployment, in relation to different ideological pathways. This is a far more ubiquitous concept-practice in political ideology than is typically assumed, and it requires more extensive consideration. There is, above all, a need for more focused examination of the interplay of nostalgic and anti-nostalgic ideas, and the ways in which these combinations play out in different ideological settings. Far from representing a deviation from the rules of reasonable public discourse, nostalgia is an integral feature of ideological practice. It endows political language with various kinds and degrees of expressiveness and sentimental force, and is one of a number of closely related concepts which create various kinds of temporal and spatial dissonance in political discourse. But its affective impacts are often uncertain unstable as nostalgia is invariably open to different interpretation, and is ‘received’ by subjects in unpredictable ways.
