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Abstract ς ΨYou ŀǊŜ ŀƭƭ Ƴȅ ǇŜƻǇƭŜΩ: building disabled community in 

¦ƎŀƴŘŀΩǎ ƳƛŎǊƻŜƴǘǊepreneur economy  

Julia Keri Modern 

In 1995 Uganda adopted a new Constitution mandating parliament and local councils to 

include disabled members, elected by registered disabled people in each community. 

Consequently, Uganda has an unusually institutionalised disability movement, with over 

прΣллл ŘƛǎŀōƭŜŘ ŎƻǳƴŎƛƭƭƻǊǎ ŀƴŘΣ ǘƘŜƻǊŜǘƛŎŀƭƭȅΣ ŘƛǎŀōƭŜŘ ǇŜƻǇƭŜΩǎ ƻǊƎŀƴƛǎŀǘƛƻƴǎ ƛƴ ŜǾŜǊȅ 

ǾƛƭƭŀƎŜΦ ¢ƘŜ ǇƻƭƛǘƛŎŀƭ Ǉƻǎƛǘƛƻƴ ƻŦ ΨŘƛǎŀōƭŜŘ ǇŜǊǎƻƴΩ ƛǎ ŎƭƻǎŜƭȅ ǘƛŜŘ ǘƻ ¦ƎŀƴŘŀΩǎ governing party, 

ǘƘŜ bwaΣ ŀǎ ŀ ǎǘǊǳŎǘǳǊŀƭ ŎƭƛŜƴǘΣ ŜƴŎƻǳǊŀƎƛƴƎ ŀ ŦƻǊƳ ƻŦ ΨǉǳƛŜǘ ǇƻƭƛǘƛŎǎΩ ŀƛƳŜŘ ŀǘ ŦƻǎǘŜǊƛƴƎ 

relationships to bring about future opportunities rather than approaching government or 

NGOs as citizens demanding rights. This thesis uses an ethnographic study (based on 

ŜƛƎƘǘŜŜƴ ƳƻƴǘƘǎ ƻŦ ŦƛŜƭŘǿƻǊƪύ ƻŦ ŀ ŘƛǎŀōƭŜŘ ǿƻƳŜƴΩǎ ƻǊƎŀƴƛǎŀǘƛƻƴ ŎŀƭƭŜŘ 5²D ǘƻ 

ƛƴǾŜǎǘƛƎŀǘŜ ǘƘŜ ŜŦŦŜŎǘǎ ƛƴ ŘƛǎŀōƭŜŘ ǇŜƻǇƭŜΩǎ ƭƛǾŜǎΦ ²ƛǘƘ ŀ ŦƻŎǳǎ ƻƴ ǘƘŜ ǎƻŎƛŀƭ ŘŜǘŜǊƳƛƴŀƴǘǎ ƻŦ 

obligation, it expands critically on anthropological literature treating dependence as a mode 

of political action. 

DWG is based in a peri-urban market in Bunyoro, where the core members run small retail 

businesses. Members receive grants from government and NGO small business 

programmes, which form the overwhelming majority of support available to disabled people 

in Uganda. Through analysing the distribution of one grant, I detail the disciplinary effects 

produced: the programmes establish an idealised model of newly empowered (post-1995) 

disabled people as independent and self-sufficient. This advantages an elite group who 

present the desired financial behaviour, including some members of DWG. Disabled people 

who do not fit the behavioural expectations (particularly people living with mental health 

problems or intellectual disability) do not benefit. 

However, DWG's operations are not fully determined by powerful infrastructure or actors. 

While entitlement to business funding is judged on economic performance, obligations 

accruing to relationships within the group are based on long-term togetherness, especially 

co-residence, giving the group a gendered historico-spatial specificity. Chapters 4-6 look at 

elements of DWG sociality that exceed the model of self-sufficient businesspeople. Even the 
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most financially successful members rely on long-term relationships providing care and (for 

deaf members) communication assistance based on linguistic community, repurposing 

disability movement-derived resources to foster them. In this space, obligations turn on 

ǿƘŀǘ L Ŏŀƭƭ ΨŎƭŀƛƳǎ ƛƴ ǊŜƭŀǘƛƻƴǎƘƛǇΣΩ ŀ ŎƻƴŎŜǇǘ ǘƘŀǘ ōlends theoretical work on dependence, 

clientelism, and obligation.  

aȅ ƛƴǘŜǊƭƻŎǳǘƻǊǎ ǳǎŜ ǘǿƻ ŘƛǾŜǊƎƛƴƎ ŘƛǎŎƻǳǊǎŜǎΦ hƴŜΣ ŎƘŀǊŀŎǘŜǊƛǎŜŘ ōȅ ǘƘŜ ǿƻǊŘ ΨƻōǳƭŜƳŀΩ 

[disability] is closely associated with legal structures; its usage is largely restricted to the 

polƛǘƛŎŀƭ Řƛǎŀōƛƭƛǘȅ ŎƻƳƳǳƴƛǘȅΦ ¢ƘŜ ƻǘƘŜǊΣ ǳǎƛƴƎ ǘƘŜ ǘŜǊƳ ΨŀōŀŎŜƪŜΩ ώǿŜŀƪ ǇŜƻǇƭŜϐΣ ƛǎ ƳƻǊŜ 

widely used, forming part of a moral system of provisioning in which people who live 

together accrue mutual obligations in misfortune. In chapters 6 and 7 I look at the 

differential distribution of these discourses. The second can be more inclusive, allowing 

partial identification with those excluded from mainstream disability sociality (especially 

ΨƳŀŘΩ ǇŜƻǇƭŜύΦ IƻǿŜǾŜǊΣ ōŜŎŀǳǎŜ ƛǘ ǊŜƭƛŜǎ ƻƴ ƴƻƴ-systematic personal connection, this 

group's challenges are not thereby fed into the infrastructure or funded activities of the 

disability movement. Chapter 7 looks at problematic interactions between the discourses, 

which impact on the most excluded during land disputes, in the context of industrial sugar 

farming. 
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partial paralysis of one side of her body. 

Alinda Alinda was formally a member of DWG but was not closely involved with 

ǘƘŜƳ ŀƴŘ ŎƻƳǇƭŀƛƴŜŘ ǘƘŜȅ ƘŀŘ ΨŘǊƻǇǇŜŘΩ ƘŜǊΦ {ƘŜ ǿŀǎ ŘŜŀŦΣ ōǳǘ ŘƛŘ ƴƻǘ 

know UgSL, and walked with crutches after an amputation. She lived in 

YƛŎǿŜƪŀΣ ŀƴŘ ƘŜǊ ǊŜƴǘ ŀƴŘ ŎƘƛƭŘǊŜƴΩǎ ǎŎƘƻƻl fees were paid by the same 

ǎƳŀƭƭ .ǊƛǘƛǎƘ bDh ǘƘŀǘ ǎǇƻƴǎƻǊŜŘ WƻǾƛŀΩǎ ŎƘƛƭŘǊŜƴΦ 

Harriet Harriet joined DWG before they received funding from NEF. She walked 

with a stick due to impairment of one of her legs. She had a sub-prime 

stall in the Friday clothes market and also repaired clothes from her 

home. She was partially estranged from DWG due to a dispute over the 

NEF funding. 

Other disabled people 

Audrey A visually-impaired woman who lived in a village near Rubuga. A land case 

was brought against her by her neighbours, and she was supported in the 

hearing by Mugisa, as a Councillor for Disabled People. 

Atugonza Atugonza lived in a village outside Kicweka and worked in Kicweka market 

doing odd jobs. He lived with untreated epilepsy, which had affected his 

ƛƴǘŜƭƭŜŎǘǳŀƭ ŎŀǇŀŎƛǘȅΣ ŀƴŘ ǿŀǎ ƻŦǘŜƴ ŘŜǎŎǊƛōŜŘ ŀǎ ΨƳŀŘΦΩ 

Basemera A young deaf woman, Basemera was learning UgSL. She worked as an 

assistant to Lidia on her market stall. 
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Mugisa Elected Male Councillor for Disabled People at LC4 (Municipal) level, 

Mugisa worked closely with Esther. He also represented Audrey in her 

land case and mediated between Atugonza and his family. 

Muhumuza AkugiziibweΩǎ ŦŀǘƘŜǊΦ IŜ ŎƻƴǎƛŘŜǊŜŘ ƘƛƳǎŜƭŦ ŘƛǎŀōƭŜŘ ŀŦǘŜǊ ŀ ōƛŎȅŎƭŜ 

accident permanently damaged his leg. 

Nabila A former member of DWG, Nabila walked with difficulty using a stick after 

surviving childhood polio. She had fallen out with DWG members and 

avoided places where they congregated, but still considered herself a 

disabled advocate. 

Namutebi A young deaf man, Namutebi was a monolingual UgSL-ǳǎŜǊ ŀƴŘ [ƛŘƛŀΩǎ 

ǊƛǾŀƭ ŦƻǊ ƭŜŀŘŜǊǎƘƛǇ ƻŦ wǳōǳƎŀΩǎ 5ŜŀŦ !ǎǎƻŎƛŀǘƛƻƴΦ 

Civil servants and NGO staff 

Baganyire 

όΨǘƘŜ /5hΩύ 

The LC4 (Municipal) level Community Development Officer, Baganyire was 

committed to helping disabled people and worked closely with councillors 

Esther and Mugisa. He administered the Special Grant and UWEP at 

Municipal level. 

Solomon Solomon was the Ugandan manager of the small British NGO that 

ǎǇƻƴǎƻǊŜŘ WƻǾƛŀΩǎ ŀƴŘ !ƭƛƴŘŀΩǎ children. 

Neighbours and friends of DWG members 

Mama 

Karolin 

A young woman, Mama Karolin was a tailor who worked at the stall next 

ǘƻ {ŀŦƛŀΩǎ ƛƴ YƛŎǿŜƪŀ ƳŀǊƪŜǘΦ {ƘŜ ǿŀǎ ŀ ŎƭƻǎŜ ŦǊƛŜƴŘ ƻŦ {ŀŦƛŀ ŀƴŘ ŀŎǘŜŘ ŀǎ ŀ 

minor officer of the community savings group Tukolengane. She 

sometimes interpreted for deaf stallholders, using improvised gestures. 

Felicite CŜƭƛŎƛǘŜ ǿƻǊƪŜŘ ŦǊƻƳ ǘƘŜ ǎǘŀƭƭ ƴŜȄǘ ǘƻ !ƭƛŎŜΩǎ ǎƘƻǇΣ ƻƴ ŀ ǎƛŘŜ ǊƻŀŘ ƴŜŀǊ 

Kicweka market. She lived in the same village as Atugonza, who called her 

ΨǎƛǎǘŜǊΩ ōŜŎause of their friendship. 
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Introduction 

At the heart of this thesis are seven women: Esther, Alinaitwe, Safia, Lidia, Jovia, Alice, and 

YƘŀŘƛƧŀΦ ¢ƘŜǎŜ ǿƻƳŜƴ ƳŀƪŜ ǳǇ ǘƘŜ ŎƻǊŜ ƳŜƳōŜǊǎƘƛǇ ƻŦ ŀ ŘƛǎŀōƭŜŘ ǿƻƳŜƴΩǎ ƻǊƎŀƴƛǎŀǘƛƻƴ 

called DWG, located in Kicweka market on the edge of Rubuga town in Bunyoro, western 

Uganda.1 The women run small retail businesses in the market, and four members 

(Alinaitwe, Safia, Lidia, and Jovia) live in rented rooms directly alongside. The others rent 

nearby. The women belong to two ΨƛƳǇŀƛǊƳŜƴǘ ƎǊƻǳǇǎΩΥ 9ǎǘƘŜǊΣ !ƭƛƴŀƛǘǿŜΣ {ŀŦƛŀΣ WƻǾƛŀΣ ŀƴŘ 

Alice all use wheelchairs, while Lidia and Khadija are deaf.2 All seven know some Ugandan 

Sign Language (UgSL); the two deaf members and three hearing members communicate 

fluently using it. This tƘŜǎƛǎ ŎƻƴǎƛŘŜǊǎ Ƙƻǿ ǘƘŜ ǿƻƳŜƴ ŦƻǊƳ ŀ ΨŎƻƳƳǳƴƛǘȅΩ ƻŦ ŘƛǎŀōƭŜŘ 

people, by which I mean a meaningful social grouping involving processes of identification 

ŀƴŘ ǎƻƭƛŘŀǊƛǘȅΣ ŀƴŘ Ƙƻǿ ǘƘŜ ƎǊƻǳǇƛƴƎ ƛƴǘŜǊŀŎǘǎ ǿƛǘƘ ƻǘƘŜǊ ŦŜŀǘǳǊŜǎ ƻŦ ǘƘŜ ƳŀǊƪŜǘ ŀƴŘ ǘƻǿƴΩǎ 

social worldΦ L ƻǇŜƴ ǿƛǘƘ ŀƴ ƛƴŎƛŘŜƴǘ ŦǊƻƳ ƳŀǊƪŜǘ ƭƛŦŜ ƛƭƭǳǎǘǊŀǘƛƴƎ ŘƛǎŀōƭŜŘ ǇŜƻǇƭŜΩǎ ǇǊŜǎŜƴŎŜ 

in the space. 

One afternoon, I arrived in the market to find an atmosphere different to the torpor usual at 

that time of day. Safia, who is Treasurer of DWG and trades in basic groceries, was at her 

stall but without her goods displayed. She explained she had been forced to pack them 

ŀǿŀȅ ōȅ ƻŦŦƛŎƛŀƭǎ ǿƘƻ ǿŜǊŜ ŎƻƭƭŜŎǘƛƴƎ ƳŀǊƪŜǘ ŘǳŜǎΦ {ŀŦƛŀ ŘƛŘ ƴƻǘ ƘŀǾŜ ǘƘŜ тΣллл ǎƘƛƭƭƛƴƎǎΩ 

monthly payment (around £1.50), so they had tried to seize her goods, only agreeing not to 

when she started packing away. They instructed her not to trade until she paid the arrears, 

then moved on to another stall. 

Half an hour later, a swell of noise erupted from the far end of the market. People near us 

ƘǳǊǊƛŜŘ ǘƻ ǎŜŜ ǿƘŀǘ ǿŀǎ ƘŀǇǇŜƴƛƴƎΣ ƛƴŎƭǳŘƛƴƎ ǘǿƻ ȅƻǳƴƎ ŘŜŀŦ ǿƻƳŜƴ ŦǊƻƳ [ƛŘƛŀΩǎ ƴŜŀǊōȅ 

stall, who ran past together, laughing. Safia, who uses a wheelchair, was seated on the 

raised table from which she sells her goods and had no quick way to join the rush. The noise 

 
1 DWG, all personal names, and most place names are pseudonyms. 

2 In Euro-!ƳŜǊƛŎŀƴ ǎŎƘƻƭŀǊǎƘƛǇΣ ƛǘ ƛǎ ŎƻƳƳƻƴ ǘƻ ǊŜŦŜǊ ǘƻ Ψ5ŜŀŦ ǇŜƻǇƭŜΩ using ŀ ŎŀǇƛǘŀƭ Ψ5Ω to recognise them as a 

cultural and linguistic group. I do not adopt this convention because deaf identities are defined differently in 

Uganda, see chapter 5. (See also Friedner 2015: 12; Green 2015: 70.) 
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built and Safia began beating on a jerrican, providing a dramatic rhythm beneath the 

shouted alarm calls. Stallholders and customers shouted news to those who had stayed 

behind to guard the goods, and we heard there was a fight. As further news filtered 

through, particularly when the deaf women returned and explained in UgSL, we learned the 

officials had seized tools from Moses, a disabled cobbler, because he had not paid. He had 

attacked the security guard with his fists in response and narrowly escaped arrest. 

As workers returned to their businesses after the commotion, small knots of people 

ƎŀǘƘŜǊŜŘ ŀǊƻǳƴŘ ǎŜǾŜǊŀƭ ǎǘŀƭƭǎΦ ¢ƘŜ ōƛƎƎŜǎǘ ǿŀǎ ŀǘ {ŀŦƛŀΩǎΣ ǿƘŜǊŜ ǘƘŜ ŎƘŀƛǊǇŜǊǎƻƴ ƻŦ 5²DΣ 

Alinaitwe, loudly criticised the officials, pointing out that without his tools Moses had no 

ŎƘŀƴŎŜ ƻŦ ǇŀȅƛƴƎ ǘƘŜ ǘŀȄΦ 9ǎǘƘŜǊΣ ǘƘŜ ƎǊƻǳǇΩǎ ǎŜŎǊŜǘŀǊȅΣ ŀƎǊŜŜŘΣ ŀƭǘƘƻǳƎƘ ǎƘŜ ƪŜǇǘ ƘŜǊ ǾƻƛŎŜ 

quiet, speaking just to me. Anger had been building for months about additional fees 

perceived as arbitrary, and over the next weeks the stallholders negotiated with 

management. Esther and Alinaitwe were prominent in this process, though taking very 

different roles. Alinaitwe drove conversations with neighbours within the market to ensure 

5²D ƳŜƳōŜǊǎΩ ƛƴǘŜǊŜǎǘǎ ǿŜǊŜ ŎƻƴǎƛŘŜǊŜŘΦ 9ǎǘher acted as an advocate for Moses toward 

the council, helping him retrieve his tools in her role as Councillor for Disabled People. This 

was despite his case being technically outside her jurisdiction;3 and Moses, a man, not being 

a member of DWG. When I ŀǎƪŜŘ ǿƘȅ ǎƘŜ ƘŜƭǇŜŘ ǎƘŜ ǎŀƛŘ ǎƛƳǇƭȅ ΨL ŀƳ ŀ ƭŜŀŘŜǊΦΩ 

¦ƎŀƴŘŀ Ƙŀǎ ŀƴ ǳƴǳǎǳŀƭƭȅ ŜƭŀōƻǊŀǘŜ ŀƴŘ ƛƴǎǘƛǘǳǘƛƻƴŀƭƛǎŜŘ ΨŘƛǎŀōƛƭƛǘȅ ǊƛƎƘǘǎ ƳƻǾŜƳŜƴǘΣΩ ǿƘƛŎƘ 

was substantially boosted by the National Resistance Movement (NRM) regime after 

President Museveni took power in 1986. NRM-sponsored legislation mandates reserved 

places for disabled parliamentarians and local councillors, who represent and are elected by 

local branches of the National Union of Disabled People of Uganda (NUDIPU) (Ahikire 2007: 

52ς3). When the Local Governments Act was implemented in 1998, 46,218 disabled people 

suddenly became councillors (Lwanga-Ntale 2003: 19); the number is far higher today. Most 

мффу ŎƻǳƴŎƛƭƭƻǊǎ ƘŀŘ ƴƻ ǇǊƛƻǊ ŜȄǇŜǊƛŜƴŎŜ ƻŦ ƎƻǾŜǊƴƳŜƴǘ ƻǊ 5ƛǎŀōƭŜŘ tŜƻǇƭŜΩǎ hǊƎŀƴƛǎŀǘƛƻƴǎ 

(DPOs) and no knowledge of NUDIPU, which was formerly a small urban organisation 

 
3 The market is managed by the Division (LC3) council, while Esther was a councillor at Municipal (LC4) level. 

See Figure 1. 
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(Ndeezi 2004: 28). Most were consequently unclear what their role was (Lwanga-Ntale 

2003: 14).  

Despite widespread praise for the innovative system, evaluations have found limited 

practical benefits, which are concentrated among disabled people who were already better 

off (Aniyamuzaala 2012: 282; Barriga & Kwon 2010: 12; Busuulwa & Baguwemu 2009: 2ς4; 

Kett & Ministry of Gender, Labour and Social development 2020: 117ς118; Nalule 2012: 51; 

Omona et al. 2016). Beneficiaries are disproportionately male and urban, living with minor 

impairments, and high levels of education (Jezari 2012: 65; Lwanga-Ntale 2003: 14ς5; 

Whyte & Muyinda 2007: 304ς7; Yeo 2001: 25). 

Existing accounts of the Ugandan disability movement focus mostly on governmental 

ǎǘǊǳŎǘǳǊŜǎΦ 9ǾŜƴǘǎ ƛƴ ǘƘŜ ƳŀǊƪŜǘ ŀŦǘŜǊ aƻǎŜǎΩ ǘƻƻƭǎ ǿŜǊŜ ŎƻƴŦƛǎŎŀǘŜŘ ƎƛǾŜ ŀ ŘƛŦŦŜǊŜƴǘ ǎŜƴǎŜ 

ƻŦ ΨŘƛǎŀōƭŜŘ ŎƻƳƳǳƴƛǘȅΦΩ CƻǊƳŀƭ ǊŜǇǊŜǎŜƴǘŀǘƛƻƴ ƛǎ ǇǊŜǎŜƴǘ ŀƴŘ ƛƳǇƻǊǘŀƴǘΣ ǿƛǘƘ 9ǎǘƘŜǊΩǎ 

crucial role in rescuing MoǎŜǎΩ ƭƛǾŜƭƛƘƻƻŘΣ ōǳǘ ƛǘ ƛǎ ƻƴƭȅ ƻƴŜ ŀǎǇŜŎǘ ƻŦ ŀ ƳƻǊŜ ǎǳōǎǘŀƴǘƛǾŜ 

sociality involving informal connections based on friendship, familiarity, and the linguistic 

community of UgSL-users όhǿŜƴǎ ϧ ¢ƻǊǊŀƴŎŜ нлмсΥ он ŀƭǎƻ ŜƳǇƘŀǎƛȊŜ ǘƘŜ ǊƻƭŜ ƻŦ ΨƛƴŦƻǊƳŀƭ 

institutiƻƴǎΩύ. In the decades of NRM rule, DPOs have proliferated, both within the NUDIPU 

system4 and outside it. Many disabled people (particularly in urban areas) are members of 

multiple DPOs. This has generated a complex social terrain containing rivalries and 

animosity as well as camaraderie and support.  

There are strong affective ties between the core members of DWG, which are occasionally 

spoken about in kinship terms. However, several times during my fieldwork core members 

denied they were friends and instead emphasised the instrumental nature of their 

ŀǎǎƻŎƛŀǘƛƻƴΦ ¢ƘŜǎŜ ƳƻƳŜƴǘǎ ŀǊƻǎŜ ǿƘŜƴ ŘƛǾƛǎƛƻƴǎ ǿƛǘƘƛƴ ǘƘŜ ΨŘƛǎŀōƭŜŘ ŎƻƳƳǳƴƛǘȅΩ ǎǳǊŦŀŎŜŘΣ 

for example while discussing disputes over external funding, or when Lidia claimed hearing 

members conceal opportunities from deaf members. Such moments brought into focus how 

ǇƻƭƛǘƛŎŀƭ ǘƘŜ ΨŎƻƳƳǳƴƛǘȅΩ ǿŀǎΦ 

 
4 NUDIPU branches proliferated because of a dramatic increase in administrative districts (see Nakayi 2018: 5; 

Green 2010; Oloka-Onyango 2007: 6; Muriaas & Wang 2012: 327). 
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¢Ƙƛǎ ǘƘŜǎƛǎ ŀǊƎǳŜǎ ǘƘŀǘ ΨŘƛǎŀōƭŜŘ ǇŜƻǇƭŜΩ ŀǊŜ ǎǳƳƳƻƴŜŘ ǳǇ ŀǎ ŀ ǇŀǊǘƛŎǳƭŀǊ ƪƛƴŘ ƻŦ ǇƻƭƛǘƛŎŀƭ 

subject in Uganda because of their association with the NRM. This subject position has a 

ǇǊƻŦƻǳƴŘ ŜŦŦŜŎǘ ƻƴ ǘƘŜƛǊ ǇƻƭƛǘƛŎŀƭ ŀƴŘ ŜŎƻƴƻƳƛŎ ƻǇǘƛƻƴǎΣ ŀƴŘ ƻƴ ǘƘŜ ŦŜŀǘǳǊŜǎ ƻŦ ǘƘŜ ΨŘƛǎŀōƭŜŘ 

ŎƻƳƳǳƴƛǘȅΣΩ ƛƴŎƭǳŘƛƴƎ ǿƘƻ ƛǎ ŜȄŎƭǳŘŜŘ ŦǊƻƳ ƛǘΦ L ƛƴǾŜǎǘƛƎŀǘŜ ǘƘŜ ǊŜŀǎƻƴǎ ŦƻǊ ŘƛŦŦŜǊŜƴǘ ƎǊƻǳǇǎΩ 

diverging levels of engagement with the community, in relation to the conceptual and 

practical infrastructure of disability institutions. I find that interventions to support disabled 

people create marginalisation of those who do not meet associated economic and 

behavioural standards, sometimes despite also living and working in the market area. Many 

ƻŦ 5²DΩǎ ǇŜǊƛǇƘŜǊŀƭ ƳŜƳōŜǊǎ5 were thus affected. More absolute exclusion existed for 

ǇŜƻǇƭŜ ǘŜǊƳŜŘ ΨƳŀŘΩ ƻǊ ΨǎƭƻǿΣΩ6 who were not considered potential group members, despite 

Ugandan legislation setting out an expansive definition of disability that includes them.  

{ǘǊǳŎǘǳǊŀƭ ǇƻǎƛǘƛƻƴƛƴƎ ŘƛŘ ƴƻǘΣ ƘƻǿŜǾŜǊΣ ŘŜǘŜǊƳƛƴŜ 5²D ƳŜƳōŜǊǎΩ ǇƻƭƛǘƛŎŀƭ ŀŎǘƛƻƴǎΤ ǊŀǘƘŜǊΣ 

ǘƘŜȅ ŀǊŜ ΨƛƴŎƻǊǇƻǊŀǘŜŘ ƛƴ ƳǳƭǘƛǇƭŜ ǎƻŎƛŀƭΣ ǇƻƭƛǘƛŎŀƭ ŀƴŘ ǊŜƭƛƎƛƻǳǎ ǿŀȅǎ ǿƘƛƭŜ ŦƛƴŘƛƴƎ Ǉƻǎƛǘƛƻƴǎ 

to speak from Ǿƛŀ ώǘƘŜƛǊϐ ŘƛǎŀōƛƭƛǘȅΩ (Krause 2018: 289). DWG members drew on repertoires 

of connection and obligation based on neighbourhood, which mobilised the spatial and 

historical specificity of the group and could link some excluded disabled people temporarily 

wiǘƘ ŦƻǊƳŀƭ ƛƴŦǊŀǎǘǊǳŎǘǳǊŜǎΦ L ƛƴǾŜǎǘƛƎŀǘŜ ǘƘŜ ƎǊƻǳƴŘǎ ŦƻǊ ŜŦŦŜŎǘƛǾŜ ΨǿƻǊƪƛƴƎ ǘƻƎŜǘƘŜǊΩ ōȅ 

disabled people in the market, tracing it to the deep social history developed through co-

ǊŜǎƛŘŜƴŎŜΣ ŀ ŦŜŀǘǳǊŜ ƻŦ ǘƘŜ ΨŘƛǎŀōƛƭƛǘȅ ƳƻǾŜƳŜƴǘΩ ǘƘŀǘ ƛǎ ƻǾŜǊƭƻƻƪŜŘ ƛƴ ŜȄƛǎǘing literature and 

institutional engagements with it. 

Defining disability 

At once analytical tool and ethnographic object, disability features multiply in this thesis. My 

analytical basis is that disability is a phenomenon of disadvantage emerging from the social 

and interactive constitution of body-ƳƛƴŘ ŎƻƴŦƛƎǳǊŀǘƛƻƴǎ ƳŀǊƪŜŘ ŀǎ ΨŘŜǾƛŀǘƛƴƎΩ ŦǊƻƳ ƴƻǊƳǎΦ 

¢Ƙƛǎ ǊŜǎŜƳōƭŜǎ ǘƘŜ ΨǎƻŎƛŀƭ ƳƻŘŜƭΩ ƻŦ ŘƛǎŀōƛƭƛǘȅΣ ǿƘƛŎƘ ōŜŎŀƳŜ ŘƻƳƛƴŀƴǘ ƛƴ ŘƛǎŀōƭŜŘ ǇŜƻǇƭŜΩǎ 

activism in the UK by the 1970s (Tremain 2005: 17), and distinguiǎƘŜǎ ōŜǘǿŜŜƴ ΨƛƳǇŀƛǊƳŜƴǘΩ 

ŀƴŘ ΨŘƛǎŀōƛƭƛǘȅΩΣ ǿƛǘƘ ǘƘŜ ŦƻǊƳŜǊ ŎƻƴǎƛŘŜǊŜŘ ŀ ŎƻƴŘƛǘƛƻƴ ƻŦ ǘƘŜ ōƻŘȅ-mind, the latter 

 
5 The full membership was around 20 people. 

6 These concepts are discussed in chapter 6. 
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produced by the interaction of that body-mind with the social and physical environment 

(Barnes 1997: 8; Hasler 1993: 281ς2).7 

However, critics ƻŦ ǘƘŜ ΨǎƻŎƛŀƭ ƳƻŘŜƭΩ ŀǊƎǳŜ ǘƘŀǘ ƛƴ ƛǘǎ ƛƴǎǘŀƴǘƛŀǘƛƻƴǎ όǇŀǊǘƛŎǳƭŀǊƭȅ ƛƴ ǘƘŜ 

United Nations Convention on the Rights of Persons with Disabilities (UNCRPD), which 

ƘŜŀǾƛƭȅ ƛƴŦƭǳŜƴŎŜŘ ¦ƎŀƴŘŀƴ ƭŜƎƛǎƭŀǘƛƻƴύ ǘƘŜ ǎŜǇŀǊŀǘƛƻƴ ōŜǘǿŜŜƴ ŀ ΨƴŀǘǳǊŀƭΣΩ ƛƴŜǾƛǘŀōƭŜ 

phenomenon of impairment (which does not produce suffering) and a social and 

environmental phenomenon of disability (which does) strips impairment of social content 

(Meekosha & Soldatic 2011: 1392; Szántó 2019: 117ς8; Tremain 2002: 33ς4). This denies 

the social production of impairment in body-minds made amenable for debilitation through 

war, colonisation, or industrial production (Meekosha 2011: 674; Meekosha & Soldatic 

2011: 1391ς1392; Puar 2017). The strict dualism between impairment and disability also 

obscures bodily-ƳŜƴǘŀƭ ŀǎǇŜŎǘǎ ƻŦ ǎǳŦŦŜǊƛƴƎ ƛƴ ŘƛǎŀōƭŜŘ ǇŜƻǇƭŜΩǎ ŜȄǇŜǊƛŜƴŎŜ (for example 

pain, see Crow 1996; Shakespeare & Watson 2001: 12).  

L ǘƘŜǊŜŦƻǊŜ ǳǎŜ ǘƘŜ ǎƻŎƛŀƭ ƳƻŘŜƭΩǎ ōŀǎƛŎ ƛƴǎƛƎƘǘΣ ǘƘŀǘ ǇŜƻǇƭŜ ŀǊŜ ΨŘƛǎŀōƭŜŘΩ ǘƘǊƻǳƎƘ ǎƻŎƛŀƭ 

mechanisms, not by the constitution of their body-minds alone, without rigorously 

distinguishing impairment and disability. The minimal content of my analytical definition is 

deliberate: disability is a historically situated subject position that has not existed in all times 

and placeǎΦ LŦ ŀƴŘ Ƙƻǿ ǘƘŜ ǘŜǊƳ ΨŘƛǎŀōƛƭƛǘȅΩ ōŜŎƻƳŜǎ ǎƻŎƛŀƭƭȅ ŎƻƴǎŜǉǳŜƴǘƛŀƭ ŀƴŘ ǿƘŜǘƘŜǊ 

ΨŘƛǎŀōƭŜŘ ǇŜƻǇƭŜΩ ŦƻǊƳ ŀ ƳŜŀƴƛƴƎŦǳƭ ŎƻƭƭŜŎǘƛǾŜ ŀǊŜ ƘƛǎǘƻǊƛŎŀƭ ǉǳŜǎǘƛƻƴǎΦ Lƴ ǘƘŜ 5ƛǎŀōƛƭƛǘȅ 

{ǘǳŘƛŜǎ ǘǊŀŘƛǘƛƻƴΣ ǘƘŜ ƘƛǎǘƻǊƛŎŀƭ ŜƳŜǊƎŜƴŎŜ ƻŦ ŎŀǘŜƎƻǊƛǎŀǘƛƻƴ ŀǎ ΨŘƛǎŀōƭŜŘΩ ƛǎ ƭƻŎŀǘŜŘ in 

ƛƴǎǘƛǘǳǘƛƻƴǎ ǎǳŎƘ ŀǎ ΨŀǎȅƭǳƳǎΣ ƛƴŎƻƳŜ ǎǳǇǇƻǊǘ ǇǊƻƎǊŀƳǎΣ ǉǳŀƭƛǘȅ ƻŦ ƭƛŦŜ ŀǎǎŜǎǎƳŜƴǘǎΣ 

ǿƻǊƪŜǊΩǎ ŎƻƳǇŜƴǎŀǘƛƻƴ ōŜƴŜŦƛǘǎΧΩ ƛƴ 9ǳǊƻ-American settings (Tremain 2005, 5). Using 

CƻǳŎŀǳƭǘΩǎ ōƛƻǇƻǿŜǊΣ ƪŜȅ ǿƻǊƪǎ ǘǊŀŎŜ ǘƘŜ ŘŜǾŜƭƻǇƳŜƴǘ ƻŦ ǎǘŀǘƛǎǘƛŎŀƭ ƴƻǊƳǎ ŀƎŀƛƴǎǘ ǿƘƛŎƘ 

ŘƛǎŀōƭŜŘ ǇŜƻǇƭŜ ŀǊŜ ƧǳŘƎŜŘ ΨŘŜŦŜŎǘƛǾŜΩ (Baynton 2008; see also McRuer 2006). The history of 

disability in Uganda includes the coercive importation of European ideas during the colonial 

period and is discussed fully below. 

²ƘƛƭŜ ǘƘŜ ΨǎƻŎƛŀƭ ƳƻŘŜƭΩ ƛǎ ǇǊŜǎŜƴǘŜŘ ƛƴ ǳƴƛǾŜǊǎŀƭƛǎǘƛŎ ǘŜǊƳǎΣ ƛǘ ŘŜǾŜƭƻǇŜŘ ƛƴ ŀ ǎǇŜŎƛŦƛŎ 

setting, 1960s and 70s UK, in which its goals ς ΨƛƴŘŜǇŜƴŘŜƴǘ ƭƛǾƛƴƎΣ ǇǊƻŘǳŎǘƛǾŜ ǿƻǊƪ ŀƴŘ 

 
7 ¢ƘŜ ΨǎƻŎƛŀƭ ƳƻŘŜƭΩ ǿŀǎ ŘŜǾŜƭƻǇŜŘ ƛƴ ƻǇǇƻǎƛǘƛƻƴ ǘƻ ǘƘŜ ΨƳŜŘƛŎŀƭ ƳƻŘŜƭΩΣ ǿƘƛŎƘ ŎƻƴǎƛŘŜǊŜŘ Řƛǎŀōƛƭƛǘȅ ŀ 

ΨǇǊƻōƭŜƳΩ ƭƻŎŀǘŜŘ ƛƴ ŀƴ ƛƴŘƛǾƛŘǳŀƭΩǎ ōƻŘȅ (Shakespeare & Watson 2001: 11). 
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ŎƻƴǘǊƻƭ ƻǾŜǊ ƻƴŜΩǎ ƻǿƴ ƭƛŦŜ ς ŘƛŘ ƴƻǘ ŎƻƴǎǘƛǘǳǘŜ ŀ ǊǳǇǘǳǊŜ ŦǊƻƳ ƳŀƛƴǎǘǊŜŀƳ ǾŀƭǳŜǎΩ (Szántó 

2019: 210)Φ ¢ǎƛƴƎ ŀǊƎǳŜǎ ǘƘŀǘ ΨŀŎǘƛǾƛǎƳ ƳƻǾŜǎ ƛƴ άŎƘŀǊƛǎƳŀǘƛŎ ǇŀŎƪŀƎŜǎΣέ ŀƭƭŜƎƻǊƛŎŀƭ ƳƻŘǳƭŜǎ 

that speak to the ǇƻǎǎƛōƛƭƛǘƛŜǎ ƻŦ ƳŀƪƛƴƎ ŀ ŎŀǳǎŜ ƘŜŀǊŘΩ (Tsing 2005: 227). One such 

ΨǇŀŎƪŀƎŜΩ ƛƴ ¦ƎŀƴŘŀ ƛǎ ǘƘŜ ŀǎǎƻŎƛŀǘƛƻƴ ƻŦ Řƛǎŀōƛƭƛǘȅ ƻǊƎŀƴƛǎƛƴƎ ǿƛǘƘ ΨƛƴŘŜǇŜƴŘŜƴǘ ƭƛǾƛƴƎΣΩ 

which appears frequently in DPO materials (for example, Ajangi n.d.; National Union of 

Disabled Persons of Uganda (NUDIPU) 2014: 13ς14, 18). However, the desirability of 

ΨƛƴŘŜǇŜƴŘŜƴǘ ƭƛǾƛƴƎΩ ƛǎ ƻŦǘŜƴ ŎƻƴǘǊƻǾŜǊǎƛŀƭ ƻǳǘǎƛŘŜ 9ǳǊƻ-America (Shuttleworth & Kasnitz 

2006: 10ς11; Staples & Mehrotra 2016: 41; Vatuk 1990: 68). Elite disability activists speak of 

ΨƛƴŘŜǇŜƴŘŜƴǘ ƭƛǾƛƴƎΩΣ ōǳǘ ƛƴ ¦ƎŀƴŘŀ Ƴƻǎǘ ǇŜƻǇƭŜ ΨǊƛƎƘǘƭȅ ǳƴŘŜǊǎǘŀƴŘ ǘƘŜƳǎŜƭǾŜǎ ǘƻ ōŜ ƭƛǾƛƴƎ 

ƛƴ ŀ ǿŜō ƻŦ ŘŜǇŜƴŘŜƴŎƛŜǎΣ ŀƴŘΧǎǘǊƛǾŜ ǘƻ ƳŀƴŀƎŜ ŀƴŘ ŦƻǎǘŜǊ ǘƘŜ ƴǳǊǘǳǊƛƴƎ ǎƛŘŜ ƻŦ ǘƘŜǎŜ 

ŘŜǇŜƴŘŜƴŎƛŜǎΩ (Livingston 2005: 10).  

Ψ5ƛǎŀōƛƭƛǘȅΩ ƛǎ ŀ ǊŜŘǳŎǘƛǾŜ ǘŜǊƳΣ ƎǊƻǳǇing together experiences that are not always obviously 

similar through their relationship to standardised forms of work and productivity (via 

ΨƛƴŎŀǇŀŎƛǘȅΩ ŦƻǊ ǘƘƻǎŜ ǎǘŀƴŘŀǊŘƛǎŜŘ ŦƻǊƳǎύ (see Friedner & Weingarten 2019: 486). As a 

result, there are tensions within the category, which may be particularly prominent in 

Uganda where industrial work has never been the norm. Some tensions are explored in 

depth in this thesis, including those relating to impairment group, gender, and class. 

Because needs entailed by different impairments vary, the interests of sub-groups within 

ǘƘŜ ƳƻǾŜƳŜƴǘ Ŏŀƴ ŎƻƴŦƭƛŎǘΦ L ǘƘŜǊŜŦƻǊŜ ƭƻƻƪ ŀǘ ǘƘŜ ΨŎŀǘŜƎƻǊȅ ǿƻǊƪΩ ƻŦ ǘƘŜ ƎŜƴŜǊŀƭ ǘŜǊƳ 

disability (Friedner et al. 2018: 3) and the conflicts and disadvantages it creates, especially 

for deaf όŎƘŀǇǘŜǊ рύ ŀƴŘ ΨƳŀŘΩ όŎƘŀǇǘŜǊ сύ ǇŜƻǇƭŜΦ 

The flagship Ugandan law on disability is the Persons with Disabilities Act 2019, which 

replaced an earlier 2006 version. While the legislative environment is commonly considered 

ǘƻ ŀŘƘŜǊŜ ǘƻ ǘƘŜ ΨǎƻŎƛŀƭ ƳƻŘŜƭΩ (Millward et al. 2005: 166; Owens & Torrance 2016: 25), the 

!Ŏǘ ƛǎ ŀ ƘȅōǊƛŘΣ ŘǊŀǿƛƴƎ ƻƴ ōƻǘƘ ǎƻŎƛŀƭ ŀƴŘ ƳŜŘƛŎŀƭ ƳƻŘŜƭǎΦ Lǘ Ƙŀǎ ŀ ΨǎƻŎƛŀƭ ƳƻŘŜƭΩ-influenced 

overall definition8 ǿŜƭŘŜŘ ǘƻ ŀ ƭƛǎǘ ƻŦ ǉǳŀƭƛŦȅƛƴƎ ΨŎŀǘŜƎƻǊƛŜǎ ƻŦ ŘƛǎŀōƛƭƛǘƛŜǎΩ9 (Kett & Ministry of 

 
8 ΨάŘƛǎŀōƛƭƛǘȅέ ƳŜŀƴǎ ŀ ǎǳōǎǘŀƴǘƛŀƭ ŦǳƴŎǘƛƻƴŀƭ ƭƛƳƛǘŀǘƛƻƴ ƻŦ ŀ ǇŜǊǎƻƴϥǎ Řŀƛƭȅ ƭife activities caused by physical, 

mental or sensory impairment and environment barriers, resulting in limited participation in society on equal 

ōŀǎƛǎ ǿƛǘƘ ƻǘƘŜǊǎΩ (see The Persons with Disabilities Act 2019 Par I, 1.1). 

9 The list includes examples of physical, sensory, and psychosocial conditions (see The Persons with Disabilities 

Act 2019, Schedule 3). 
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Gender, Labour and Social development 2020: 10; see also Busuulwa 2015: 17). In the next 

ǎŜŎǘƛƻƴΣ L ǘǊŀŎŜ ǘƘŜ ŎƻƴŎŜǇǘǳŀƭ ŘŜǾŜƭƻǇƳŜƴǘ ƻŦ ΨŘƛǎŀōƛƭƛǘȅΩ ƛƴ ¦ƎŀƴŘŀΣ ƭƻŎŀǘƛƴƎ ǘƘŜ ǇǊŜǎŜƴǘ 

hybrid concept in a differentiated field of actors and a history of multiple moments of 

(sometimes coerced) contact and borrowing. 

.ŜŦƻǊŜ ƳƻǾƛƴƎ ƻƴΣ L ǿŀƴǘ ǘƻ ƴƻǘŜ ǘƘŀǘ ΨŘƛǎŀōƛƭƛǘȅΩ ƛǎ ƴƻǘ ǘƘŜ ƻƴƭȅ ǿŀȅ Ƴȅ ƛƴǘŜǊƭƻŎǳǘƻǊǎ 

conceptualised the situations of people living with marked forms of body-mind difference. 

In chapters 6 and 7, I discuss an alternative nexus exemplified by the Runyoro terms 

ΨƻƳǳŎŜƪŜΩ ώǿŜŀƪ ǇŜǊǎƻƴϐ ŀƴŘ ΨŜōƛȊƛōǳΩ ώǇǊƻōƭŜƳǎϐΦ Lƴ ǘƘƛǎ ŘƛǎŎƻǳǊǎŜΣ ƻōƭƛƎŀǘƛƻƴǎ ŀǊŜ ŜƴǘŀƛƭŜŘ 

ǘƻ ΨǿŜŀƪΩ ƴŜƛƎƘōƻǳǊǎ ŀƴŘ ŦŀƳƛƭȅ ƳŜƳōŜǊǎΦ !ǎǎŜǎǎƛƴƎ ǿƘŜǘƘŜǊ ǎƻƳŜƻƴŜ ƛǎ ŀƴ omuceke or 

has ebizibu is based on multiple factors including body-mind debility or difference, poverty, 

and isolation. Not every disabled person is omuceke: even if someone experiences bodily 

weakness or disability-related oppression, if they are well-connected and prosperous, they 

ƘŀǾŜ ΨŀƳŀŀƴƛΩ [strength]. In other words, a person is assessed based on a contextualised 

view of their (potentially changeable) circumstances. 

¢Ƙƛǎ ǊŜŎŀƭƭǎ ²ƘȅǘŜΩǎ ŘŜǎŎǊƛǇǘƛƻƴ ƻŦ ǘƘŜ ǘǊŜŀǘƳŜƴǘ ƻŦ ΨƳƛǎŦƻǊǘǳƴŜΩ ƛƴ ŜŀǎǘŜǊƴ ¦ƎŀƴŘŀΣ ǿƘŜǊŜ 

the qualities of relaǘƛƻƴǎƘƛǇǎ ŀǊŜ ŎŜƴǘǊŀƭ ǘƻ ƘŜŀƭƛƴƎ ǇǊŀŎǘƛŎŜǎΥ Ψ!ŦŦƭƛŎǘƛƻƴ ƛǎ ƴƻǘ ǎŜŜƴ ŀǎ ŀƴ 

ƛƴŘƛǾƛŘǳŀƭ ƳŀǘǘŜǊΩ (Whyte 1997: 3, 60). A relational view of the person is central, producing 

obligations in relationship, attached to particular people, in stark contrast to the 

universalistic justice and rights-based approach of Ugandan and international legislation, 

NGOs, and many disability activists (see Gyekye 1997: 70; but also Onazi 2019: 130 on the 

potential compatibility of these approaches). This thesis considers the interplay of radically 

different idioms of obligation and rights, looking at why disabled people employ certain 

discourses in particular situations, the kinds of relationship produced, and the consequences 

for the actors. 

Disability history in Uganda 

People liviƴƎ ǿƛǘƘ ǎƛǘǳŀǘƛƻƴǎ ǘƘŀǘ ŎƻǳƭŘ ƴƻǿ ōŜ ŎŀǘŜƎƻǊƛǎŜŘ ΨŘƛǎŀōƛƭƛǘȅΣΩ ƛƴŎƭǳŘƛƴƎ ŀ ōƭƛƴŘ ƪƛƴƎ 

and a princess who could not walk, appear in early records of Ugandan oral tradition (Kagwa 

1971: 22; Roscoe 2011: 218). However, there is no suggestion that people living with these 

different configurations of body-mind were considered to share a status. Such a grouping 

emerged after contact with Europeans. One of the first issues Apolo Kaggwa, Regent of 
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Buganda, raised during negotiations over the Buganda Agreement of 1900 (which 

ŦƻǊƳŀƭƛǎŜŘ .ǊƛǘƛǎƘ ǊǳƭŜύ ǿŀǎ ŜȄŜƳǇǘƛƴƎ ǘƘƻǎŜ ǿƘƻ ǿŜǊŜ ƻƭŘΣ ǎƛŎƪΣ ƻǊ ƭƛǾƛƴƎ ǿƛǘƘ ΨǇƘȅǎƛŎŀƭ 

ŘŜŦƻǊƳƛǘȅΩ ŦǊƻƳ ǇǊƻǾƛŘƛƴƎ ƭŀōƻǳǊ ǘƻ ǘƘŜ Ŏƻƭƻƴƛŀƭ ƎƻǾŜǊƴƳŜƴǘΦ Lƴ мфлпΣ ƻƴŜ ŎƘƛŜŦ ŜȄŜƳǇǘŜŘ 

3000 people on tƘŜǎŜ ƎǊƻǳƴŘǎ ŀƴŘ ǿŀǎ ǊŜǉǳƛǊŜŘ ǘƻ ōǊƛƴƎ ǘƘŜƳ ǘƻ YŀƳǇŀƭŀ Ψǘƻ ǇǊƻǾŜ ǘƘŜƛǊ 

ŘƛǎŀōƛƭƛǘȅΩ (Hanson 2003: 182ς3).  

This development is suggestive of the welfare regimes developed to manage incapacity 

during the industrial revolution in Britain (Blackie & Turner 2018; Gleeson 1999). However, 

ǿƘƛƭŜ Iŀƴǎƻƴ ǳǎŜǎ ǘƘŜ ǘŜǊƳ ΨŘƛǎŀōƛƭƛǘȅΩ ǘƻ ŘŜǎŎǊƛōŜ ǘƘŜ ŜȄŜƳǇǘƛƻƴǎΣ YŀƎƎǿŀ ŀƴŘ his sub-

chiefs did not όIŀƴǎƻƴΩǎ ǎƻǳǊŎŜ ƛǎ ǇǊƛƴǘŜŘ ƛƴ [ƻǿ мфтмΥ слύ. The negotiations suggest 

incapacity for work was a political priority, but Uganda never had a large industrial 

workforce so industrially produced impairment did not appear at a large scale. The 

ŜȄŜƳǇǘƛƻƴǎ ǿŜǊŜ ǇŀǊǘ ƻŦ ŎƘƛŜŦǎΩ ƎŜƴŜǊŀƭƛǎŜŘ ƴŜŜŘ ǘƻ ΨƻŦŦŜǊ ǇǊƻǘŜŎǘƛƻƴ ƛƴ ƻǊŘŜǊ ǘƻ ǊŜǘŀƛƴ 

ŦƻƭƭƻǿŜǊǎΩ (Hanson 2003: 182). The coherence of those who were old, sick, or living with 

ΨǇƘȅǎƛŎŀƭ ŘŜŦƻǊƳƛǘȅΩ ǿŀǎ ŀƴ ŀǊǘŜŦŀŎǘ ƻŦ ŀ ǇŀǊǘƛŎǳƭŀǊ ŘŜƳŀƴŘΣ ƴƻǘ ŀ ǎǘŀōle category. 

Ψ5ƛǎŀōƛƭƛǘȅΩ ŀǇǇŜŀǊǎ ƛƴ ŎƻǊǊŜǎǇƻƴŘŜƴŎŜ ōȅ 9ǳǊƻǇŜŀƴ ŘƻŎǘƻǊǎ ŀǘ aŜƴƎƻ IƻǎǇƛǘŀƭ ōȅ ǘƘŜ мфолǎ 

(Stones 1939: 3)Φ IƻǿŜǾŜǊΣ ǘƘŜ Ŏƻƭƻƴƛŀƭ ƳŜŘƛŎŀƭ ǎȅǎǘŜƳ ŘƛŘ ƴƻǘ ǘǊŜŀǘ ΨŘƛǎŀōƭŜŘ ǇŜƻǇƭŜΩ ŀǎ ŀ 

group. Most medical provision grew piecemeal, with early colonial priorities focused on 

ǾŜƴŜǊŜŀƭ ŘƛǎŜŀǎŜ ŘǳŜ ǘƻ .ǊƛǘƛǎƘ ǎǘŜǊŜƻǘȅǇŜǎ ŀōƻǳǘ ǘƘŜ ΨƛƳƳƻǊŀƭƛǘȅΩ ƻŦ ¦ƎŀƴŘŀƴǎ (Doyle 

2006a: 151; Mulumba 2005: 122). Leprosy was also a concern (Vongsathorn 2012: 544); a 

1933 memorandum notes its economic importance as a threat to exports and taxes 

(Broadbent & Downes-Shaw 1933)Φ .ǳǘ ΨŘƛǎŀōƛƭƛǘȅΩ ǊŜƳŀƛƴŜŘ ŀ .ǊƛǘƛǎƘ ŎƻƴŎŜǇǘ ŀǘ ǘƘƛǎ ǇƻƛƴǘΣ 

which could be applied to the situations of Ugandan people but did not refer to a socially 

significant group, even within government policy and welfare institutions. 

CƻǊƳŜǊ at ŦƻǊ ŘƛǎŀōƭŜŘ ǿƻƳŜƴ {ŀŦƛŀ bŀƭǳƭŜ ŘŀǘŜǎ ǘƘŜ ƻǊƛƎƛƴ ƻŦ ǘƘŜ ΨŘƛǎŀōƛƭƛǘȅ ƳƻǾŜƳŜƴǘΩ ƛƴ 

¦ƎŀƴŘŀ ǘƻ мфрнΣ ΨǿƘŜƴ ǘƘŜ 9ȄŜŎǳǘƛǾŜ 5ƛǊŜŎǘƻǊ ƻŦ ǘƘŜ wƻȅŀƭ /ƻƳƳƻƴǿŜŀƭǘƘ {ƻŎƛŜǘȅ ŦƻǊ ǘƘŜ 

.ƭƛƴŘ ǾƛǎƛǘŜŘΦΩ ¢Ƙƛǎ Ǿƛǎƛǘ ƭŜŘ ǘƘŜ Ŏƻƭƻƴƛŀƭ [ŜƎƛǎƭŀǘƛǾŜ Assembly to establish the Uganda 

Foundation for the Blind (UFB) in 1954, and the first school for people with visual 

impairment in 1956 (Nalule 2012: 3). In 1959, the Buganda government donated land to the 

UFB to build a livelihoods training centre in Kireka, Kampala, and in 1963 (after 

ƛƴŘŜǇŜƴŘŜƴŎŜύΣ ΨǇŜƻǇƭŜ ǿƛǘƘ ŘƛǎŀōƛƭƛǘƛŜǎΣΩ ƛƴŎƭǳŘƛƴƎ ŘŜŀŦ ǇŜƻǇƭŜ ŀƴŘ ΨǘƘŜ ǇƘȅǎƛŎŀƭƭȅ 
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ƘŀƴŘƛŎŀǇǇŜŘΣΩ ōŜƎŀƴ ǘƻ ōŜ ǘǊŀƛƴŜŘ ǘƘŜǊŜ (Nalule 2012: 3). Under the first regime of 

President Milton Obote (1966-1971), disabled people were sometimes taken to 

rehabilitation centres unwillingly; Obote also created a campaign against polio, commenting 

ΨƭŜǘ ǘƘŜ ǎǘŀǘŜ ǇǊƻǾƛŘŜ ǎŜǊǾƛŎŜǎ ŦƻǊ ǘƘŜ ŘƛǎŀōƭŜŘ ǇŜƻǇƭŜΩ (Nalule 2012: 23).  

Until the 1970s, all disability-related institutions were run by non-disabled people (Nalule 

2012: vii). Organizations of disabled people run by disabled people appeared in the 1970s, 

echoing developments elsewhere, including the UK (Finkelstein 2001: 4; The British Council 

of Organisations of Disabled People (BCODP) 1997: 9). The Uganda National Association of 

the Blind (UNAB) was formed in 1970, and the Uganda National Association of the Deaf 

(UNAD) in 1973. Ambitions for a cross-disability organisation of disabled people first 

emerged around 1976 (Ndeezi 2004: 10). At the same time, multiple programmes on 

disability were being established around the country; records from Bunyoro first mention 

disability in 1974 (Ngabirano et al. 2015: 100). 

The proposed cross-disability organisation, the National Union of Disabled People of Uganda 

όb¦5Lt¦ύ ǿŀǎ Ŧƛƴŀƭƭȅ ŜǎǘŀōƭƛǎƘŜŘ ƛƴ мфут ŦƻƭƭƻǿƛƴƎ ǘƘŜ ŜƴŘ ƻŦ ǘƘŜ Ψ.ǳǎƘ ²ŀǊΩ ǿƘŜƴ hōƻǘŜΩǎ 

ǎŜŎƻƴŘ ǊŜƎƛƳŜ ǿŀǎ ƻǾŜǊǘƘǊƻǿƴ ŀƴŘ aǳǎŜǾŜƴƛΩǎ bwa ǘƻƻƪ ŎƻƴǘǊƻƭΦ 5ǳǊƛƴƎ ŀ ƳŜŜǘƛƴƎ ŀǘ ǘƘŜ 

Kireka centre, 60 disabled people elected an interim committee for NUDIPU; the seventeen 

founding organisations included UNAB and UNAD as well as cross-disability organisations 

focusing on livelihoods (Nalule 2012: 5; Ndeezi 2004: 10ς11). The UK-based NGO Oxfam 

funded a meeting in Mbarara in 1987, at which the first official board was elected. The 

ƳŜŜǘƛƴƎ ǿŀǎ ƻǇŜƴŜŘ ōȅ ŀ ƎƻǾŜǊƴƳŜƴǘ ǊŜǇǊŜǎŜƴǘŀǘƛǾŜ ŦǊƻƳ aǳǎŜǾŜƴƛΩǎ aƛƴƛǎǘǊȅ ƻŦ [ƻŎŀƭ 

Government (Ndeezi 2004: 12).  

¢ƘŜ ŦƻǳƴŘƛƴƎ ƻŦ b¦5Lt¦ ƛǎ ǊŜƳŜƳōŜǊŜŘ ŀǎ ǘǊŀƴǎŦƻǊƳŀǘƛǾŜ ōȅ ΨŘƛǎŀōƛƭƛǘȅ ƳƻǾŜƳŜƴǘΩ ƭŜŀŘŜǊǎ 

(see Ndeezi 2004: 10; Nalule 2012: 6). Nalule argues it was possible because of the 

ΨŦŀǾƻǊŀōƭŜ ǇƻƭƛǘƛŎŀƭ ŎƭƛƳŀǘŜΩ ŦƻǊ ΨƳƛƴƻǊƛǘƛŜǎΩ ƛƴǘǊƻŘǳŎŜŘ ōȅ aǳǎŜǾŜƴƛΩǎ bwa (Nalule 2012: 4). 

¢ƘŜ bwaΩǎ ǇƻƭƛǘƛŎŀƭ ǊŜŦƻǊƳǎ ǎǘŀǊǘŜŘ ŘǳǊƛƴƎ ǘƘŜ ǿŀǊΣ ǿƛǘƘ ǘƘŜ ŀōƻƭƛǘƛƻƴ ƻŦ ƭƻŎŀƭ ŎƘƛŜŦƭȅ 

authority and itǎ ǊŜǇƭŀŎŜƳŜƴǘ ǿƛǘƘ ŘŜƳƻŎǊŀǘƛŎ ΨǊŜǎƛǎǘŀƴŎŜ ŎƻǳƴŎƛƭǎΩ όw/ǎύ ƛƴǾƻƭǾƛƴƎ ŜǾŜǊȅ 

adult living in the designated area (Mamdani 1996: 201, 209). Higher councils were run by 

nine-person executives, with two places reserved for women and youth (Mamdani 1996: 

209).  
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AƭǘƘƻǳƎƘ ǘƘŜǊŜ ƛǎ ƭƛǘǘƭŜ ƛƴŦƻǊƳŀǘƛƻƴ ŀōƻǳǘ ǘƘŜ ŎŀǳǎŜǎ ƻŦ ǘƘŜ ŎƻƴǎƻƭƛŘŀǘƛƻƴ ƻŦ ǿƻƳŜƴΩǎ 

political role (in the absence of strong gender policy and against entrenched male 

ŘƻƳƛƴŀǘƛƻƴύΣ ǘƘŜ bw! ƭŜŀŘŜǊǎƘƛǇ ǿŀǎ ΨōŀǘƘŜŘ ƛƴ Ǝƭƻōŀƭ ƛŘŜƻƭƻƎƛŎŀƭ ƛƴŦƭǳŜƴŎŜǎΩ (Mamdani 

1996: 207) ŀƴŘ ǿŀƴǘŜŘ ǘƻ ǇǊŜǎŜƴǘ ƛǘǎŜƭŦ ǘƻ ΨǘƘŜ ƛƴǘŜǊƴŀǘƛƻƴŀƭ ŎƻƳƳǳƴƛǘȅΩ ŀǎ ΨŎƻƳƳƛǘǘŜŘ ǘƻ 

ŘŜƳƻŎǊŀŎȅΩ (Tamale 2018: 17). Disabled people were not paid particular attention by NRM 

structures prior to the 1987 founding of NUDIPU. However, the NRM had signalled change 

ŦǊƻƳ ŦƻǊƳŜǊ ǇƻƭƛǘƛŎŀƭ ǎǘǊǳŎǘǳǊŜǎΣ ƻǊƛŜƴǘŜŘ ǘƻǿŀǊŘ ΨǘƘŜ ǇƻƭƛǘƛŎǎ ƻŦ ƛƴŎƭǳǎƛƻƴ ŀƴŘ ǘƘŜ ƭŀƴƎǳŀƎŜ 

ƻŦ ǊŜǇǊŜǎŜƴǘŀǘƛƻƴΩ (Ahikire 2017: 195). 

In 1986, the new government started reviewing the Constitution. The process was long, 

expensive, and skewed towards the interests of the NRM; nevertheless Tripp notes 

astounding popular engagement, especially from women (Oloka-Onyango 1995: 162; Tripp 

2010: 162ς3). The Constituent Assembly (CA), established in 1993, had the final say on 

drafting (Oloka-Onyango 1995: 168; Tripp 2010: 165), and NUDIPU successfully lobbied to 

represent disabled people (Nalule 2012: 4). Among the 286 members of the CA, 214 were 

ŘƛǊŜŎǘƭȅ ŜƭŜŎǘŜŘ ƛƴ ¦ƎŀƴŘŀΩǎ ŘƛǎǘǊƛŎǘǎ ŀƴŘ тп ǿŜǊŜ ΨǎǇŜŎƛŀƭƭȅ ǎŜƭŜŎǘŜŘΩ ǘƻ ǊŜǇǊŜǎŜƴǘ Ψŀ ŎǊƻǎǎ-

section of dominant ǇƻƭƛǘƛŎŀƭ ŦƻǊŎŜǎ ƛƴ ¦ƎŀƴŘŀΩ (Odoki 2001: 277). These included ten 

presidential appointees, ten representatives of the army (NRA), representatives of trade 

ǳƴƛƻƴǎ ŀƴŘ ǘƘŜ ƳŀƧƻǊ ǇƻƭƛǘƛŎŀƭ ǇŀǊǘƛŜǎΣ ȅƻǳǘƘ ŀƴŘ ǿƻƳŜƴΩǎ ŎƻǳƴŎƛƭǎΣ ŀƴŘ ƻƴŜ b¦5Lt¦ 

representative (Tripp 2010: 165).  

¢ƘŜ ƛƴŎƭǳǎƛƻƴ ƻŦ b¦5Lt¦ ŘŜƳƻƴǎǘǊŀǘŜǎ ǘƘŜ bwaΩǎ ǿƛƭƭƛƴƎƴŜǎǎ ǘƻ ǎǇƻƴǎƻǊ ŘƛǎŀōƭŜŘ ǇŜƻǇƭŜΩǎ 

infrastructure; however, with a single representative, disabled people could have been 

insignificant. Instead, the CA is remembered as a triumph, leading to recognition in the 

constitution, including provisions against discrimination and for affirmative action, and a 

clause committing the state to develop a sign language. (Ndeezi 2004: 23). Disabled people 

would also join the groups with special representation in parliament.  

Feminist analysts of the CA have raised similar questions of how apparently progressive 

outcomes for women were achieved from relatively small representation. Tamale and 

Ahikire suggest women were able to create effective collaborations with others due to new 

ƛƴŦǊŀǎǘǊǳŎǘǳǊŜΣ ƛƴŎƭǳŘƛƴƎ ŀ ²ƻƳŜƴΩǎ /ŀǳŎǳǎ ǿƛǘƘ ǎǳǇǇƻǊǘ ŦǊƻƳ ŦƻǊŜƛƎƴ ŘƻƴƻǊǎ (Ahikire 2007: 

80ς85; Tamale 2018: 116ς7). The historiography of the disability movement remembers the 
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/! ǎƛƳƛƭŀǊƭȅΥ b¦5Lt¦Ωǎ ǎǳŎŎŜǎǎ ƛǎ ŀǘǘǊƛōǳǘŜŘ ǘƻ ŎƻƭƭŀōƻǊŀǘƛƻƴ ǿƛǘƘ ǿƻƳŜƴΣ ōŜŎŀǳǎŜ ǘƘŜȅ ΨŀǊŜ 

ǘǊŀŘƛǘƛƻƴŀƭƭȅ ǘƻ ōŜ ōƭŀƳŜŘ ŦƻǊ ƎƛǾƛƴƎ ōƛǊǘƘ ǘƻ ŎƘƛƭŘǊŜƴ ǿƛǘƘ ŘƛǎŀōƛƭƛǘƛŜǎΩ (Katsui 2020; Millward 

et al. 2005: 161). 

¢ŀƳŀƭŜ ŀǊƎǳŜǎ ǘƘŜ ǘŜǊƳ Ψ²ƻƳŜƴΩǎ /ŀǳŎǳǎΩ ƛǎ ŀ ΨƳƛǎƴƻƳŜǊΩ ŀǎ ƛǘ ŀŎǘǳŀƭƭȅ Ŏƻƴǎƛǎǘǎ ƻŦ ΨǘƘŜ 

ŀƭƭƛŀƴŎŜ ƻŦ ƳŀǊƎƛƴŀƭƛȊŜŘ ƎǊƻǳǇǎΣΩ ƛƴŎƭǳŘƛƴƎ ŘƛǎŀōƭŜŘ ǇŜƻǇƭŜΣ ȅƻǳǘƘΣ ŀƴŘ ǘǊŀŘŜ ǳƴƛƻƴ 

representatives (Tamale 2018: 153). However, army representatives were also included in 

the Caucus (at least during the CA) (Muriaas & Wang 2012: 322). This points toward a 

ŘƛŦŦŜǊŜƴǘ ƛƴǘŜǊǇǊŜǘŀǘƛƻƴΦ ¢ǊƛǇǇ ŎƭŀƛƳǎ ǘƘŜ /! ǊŜǇǊŜǎŜƴǘŀǘƛǾŜǎ ƻŦ ΨǎǇŜŎƛŀƭ ƛƴǘŜǊŜǎǘ ƎǊƻǳǇǎΩ 

ǿŜǊŜ Ψƛƴǎǘƛǘǳǘƛƻƴŀƭƭȅ ōŜƘƻƭŘŜƴ ǘƻ ǘƘŜ bwa ŦƻǊ ǘƘŜƛǊ ǇƻǎƛǘƛƻƴǎΩ (Tripp 2010: 165; see also 

Oloka-Onyango 1995: 168). The members of the caucus are in similar positions because 

their constituencies were either almost entirely created as political groups (disabled people) 

or substantially boosted (women, youth, NRA) by the 1995 Constitution, and they remain 

marked by that political moment and its close association with the NRM. 

This can be problematic, as Ahikire shows in her account of the response to a legal ruling 

ƻǇŜƴƛƴƎ ǘƘŜ ǿŀȅ ŦƻǊ ŀōƻƭƛǘƛƻƴ ƻŦ ǘƘŜ ǎǇŜŎƛŀƭ ǊŜǇǊŜǎŜƴǘŀǘƛǾŜǎΥ Ψ{ƻŎƛŀl media platforms were 

ŀǿŀǎƘ ǿƛǘƘ ŎŜƭŜōǊŀǘƛƻƴǎΣ ŦƻǊ ƛƴǎǘŀƴŎŜΣ ǊŜŦŜǊǊƛƴƎ ǘƻ ǘƘŜ ŀŦŦŜŎǘŜŘ atǎ ŀǎ ŀ ƳŜǊŜ άǾƻǘŜ ōŀƴƪέ 

ŦƻǊ ǘƘŜ ǊǳƭƛƴƎ ǇŀǊǘȅΩ (Ahikire 2017: 194)Φ Yŀǘǎǳƛ ǊŜǇƻǊǘǎ ŀ Řƛǎŀōƛƭƛǘȅ ŀŎǘƛǾƛǎǘ ǘŜƭƭƛƴƎ ƘŜǊ ά¢ƘŜ 

ŜƴŘ ƻŦ ǘƘŜ bwaΦΦΦŎŀƴ ōŜ ǘƘŜ ŜƴŘ ƻŦΦΦΦb¦5Lt¦έ (Katsui 2020). Ahikire considers women, 

youth and disabled people to be a sub-ƎǊƻǳǇ ǿƛǘƘƛƴ ǘƘŜ ΨǎǇŜŎƛŀƭ ƛƴǘŜǊŜǎǘ ƎǊƻǳǇǎΩΣ ŘŜŦƛƴŜŘ 

ŘƛŦŦŜǊŜƴǘƭȅ ǘƻ ŀǊƳȅ ŀƴŘ ǿƻǊƪŜǊ ǊŜǇǊŜǎŜƴǘŀǘƛǾŜǎΣ ŀǎ ΨǎǳōƧŜŎǘǎ ŦƻǊ ŜƳǇƻǿŜǊƳŜƴǘΣ ǘǊŀƛƴƛƴƎ ŀƴŘ 

ǎǇŜŎƛŀƭ ǇǊƻƧŜŎǘǎΩ (Ahikire 2017: 205, 214). Government provision for these groups shares 

distinctive characteristics, discussed in the next section. 

Disability infrastructure at the sub-national level 

¦ƴƭƛƪŜ ƻǘƘŜǊ ΨǊŜǎŜǊǾŜŘ ǇƭŀŎŜǎΩ ǎȅǎǘŜƳǎΣ Řƛǎŀōƛƭƛǘȅ ƛƴŦǊŀǎǘǊǳŎǘǳǊŜ ƛƴ ¦ƎŀƴŘŀ ǇŜƴŜǘǊŀǘŜǎ ƛƴǘo 

local government (Virendrakumar et al. 2018: 526), which is where DWG members 

interacted most frequently with it. The most important structures for them were councillors 

for Disabled People and civil servants, especially in the Community Development Offices.10 

 
10 The Council for Disability also has local government branches. My disabled interlocutors did not consider 

them a place to seek redress, despite the remit ǘƻ ΨƛƴǉǳƛǊŜ ƛƴǘƻ ŀƴȅ ƳŀǘǘŜǊ ǘƘŀǘ ǾƛƻƭŀǘŜǎ ǘƘŜ ǊƛƎƘǘǎΩ ƻŦ ŘƛǎŀōƭŜŘ 
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Local government in Uganda has five hierarchically organised levels. The names vary slightly 

depending on the status of the area (rural or urban, and, within urban, depending on size 

and status). In Rubuga the levels were (smallest to largest): Village (LC1), Ward or Parish 

(LC2), Division (LC3), Municipal (LC4), and District (LC5), see figure 1. Each level has either an 

elected chairperson and appointed advisory committee (LC1 and LC2) or a fully elected 

council making formal policy (LC3 to LC5). The three higher levels also have paid 

administrative staff. 

 

The Local Governments Act of 1997 stipulates each council from LC3 to LC5 include two 

representatives of disabled people, one of whom must be female. In Rubuga, these 

councillors were well-known, acting as sources of advice and advocacy for their 

constituents, particularly at LC4 and LC5 (see chapters 6 and 7); DWG's Secretary, Esther, 

was a councillor at LC4.11 Lower-level councils do not have elected representatives, but co-

opt the chairperson of the relevant levŜƭΩǎ b¦5Lt¦ ǎŜŎǘƛƻƴ ŀǎ Ψ{ŜŎǊŜǘŀǊȅ ŦƻǊ tŜǊǎƻƴǎ ǿƛǘƘ 

 
people (National Council for Disability Act, 2003, see part IV), possibly because they included non-disabled 

people, who sometimes made discriminatory comments during meetings. Consequently, it does not feature in 

this thesis. 

11 LC3 (Division) and LC5 (District) are structurally more important than other levels (Ahikire 2007: 51). In many 

places, particularly in rural areas, the others barely function (Jones 2009). Rubuga has municipal status at LC4. 

It received additional funding and staff to this level, which consequently was unusually active. 

FIGURE 1: SCHEMATIC REPRESENTATION OF LOCAL COUNCIL TIERS IN RUBUGA. Ψ[/мΩ = VILLAGE COUNCILS. 
Ψ[/нΩ = WARD/PARISH COUNCILS. Ψ[/оΩ = DIVISION COUNCILS. Ψ[/пΩ = MUNICIPAL COUNCILS. Ψ[/рΩ = THE 

DISTRICT COUNCIL. 
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5ƛǎŀōƛƭƛǘƛŜǎ !ŦŦŀƛǊǎΩ όǎŜŜ [ƻŎŀƭ DƻǾŜǊƴƳŜƴǘǎ !ŎǘΣ ǎǳōǎŜŎǘƛƻƴ птόнύόƧύύΦ Lƴ ǇǊŀŎǘƛŎŜ ǘƘŜǎŜ ƭƻǿŜǊ-

level representatives were insignificant, particularly at LC2.  

Civil servants responsible for social programmes were hugely significant for DWG members. 

At LC3-[/рΣ ŜŀŎƘ ŀǊŜŀ ƘŀŘ ŀ Ψ/ƻƳƳǳƴƛǘȅ 5ŜǾŜƭƻǇƳŜƴǘ hŦŦƛŎŜǊΩ ό/5hύΣ ŀ Ǉƻǎƛǘƛƻƴ ƻǊƛƎƛƴŀǘƛƴƎ 

in the colonial government apparatus (Snyder 2017: 247ς8; Kark 2008) that had been 

adapted to the post-1995 system. The CDO was responsible for administering programmes 

ǘŀǊƎŜǘƛƴƎ ΨǾǳƭƴŜǊŀōƭŜΩ ƎǊƻǳǇǎ ŀƴŘ ŀŘǾƻŎŀǘƛƴƎ ŦƻǊ ǘƘŜƳ ǿƛǘƘƛƴ ƎƻǾŜǊƴƳŜƴǘ ǎŜǊǾƛŎŜǎΦ Lƴ 

ǇǊŀŎǘƛŎŜΣ ǘƘƛǎ ƳŜŀƴǘ ǘƘƻǎŜ ƎǊƻǳǇǎ ǿƛǘƘ ΨǎǇŜŎƛŀƭ ǊŜǇǊŜǎŜƴǘŀǘƛƻƴΩ ƻƴ ŎƻǳƴŎƛƭǎΥ ǿƻƳŜƴΣ ȅƻǳǘƘΣ 

disabled people, and older people (a recent addition).  

wŜƭŀǘƛƻƴǎƘƛǇǎ ōŜǘǿŜŜƴ /5hǎ ŀƴŘ ǘƘŜƛǊ ΨǘŀǊƎŜǘ ƎǊƻǳǇǎΩ ǾŀǊȅΦ Lƴ wǳōǳƎŀΣ ŘƛǎŀōƭŜŘ ǇŜƻǇƭŜ ƘŀŘ 

a strong partnership with the CDO at the LC4 (Municipal) level, who had started his career 

as a Rehabilitation Officer, responsible for assessing disabled people for assistive devices. 

This CDO, Baganyire, was well-known for his commitment to disabled people and 

ǎƻƳŜǘƛƳŜǎ ŎǊƛǘƛŎƛǎŜŘ ōȅ ƻǘƘŜǊ ƎǊƻǳǇǎ ƛƴ ǘƘŜ ΨǾǳƭƴŜǊŀōƭŜΩ ŎŀǘŜƎƻǊȅ ŦƻǊ Ƙƛǎ ŦƻŎǳǎ ƻƴ ǘƘŜƳΦ 

Baganyire worked closely with the municipal (LC4) councillors for disabled people and 

ŜƴŎƻǳǊŀƎŜŘ ǘƘŜƛǊ ǎǘǊŀǘŜƎȅ ƻŦ ǿƻǊƪƛƴƎ ǿƛǘƘ ƻǘƘŜǊ ΨǎǇŜŎƛŀƭ ǊŜǇǊŜǎŜƴǘŀǘƛǾŜǎΩ όŜǎǇŜŎƛŀƭƭȅ ŦƻǊ 

women and older people) to push for increased budget allocations. Other levels within the 

hierarchy were not as engaged with disabled people; LC5 and LC3 councillors both described 

difficulties getting their civil servants to prioritise them.  

5ǳŜ ǘƻ .ŀƎŀƴȅƛǊŜΩǎ ǇŜǊǎƻƴŀƭ ŎƻƳƳƛǘƳŜƴǘ ǘƻ ŘƛǎŀōƭŜŘ ǇŜƻǇƭŜΣ ǘƘŜ aǳƴƛŎƛǇŀƭ ōŜŎŀƳŜ ŀ Ƙǳō 

of strategizing for disability in Rubuga. However, tƘŜ /5hΩǎ ŀŎǘƛǾƛǘƛŜǎ ǊŜƳŀƛƴŜŘ ƳŀǊƎƛƴŀƭ 

within local government work. The Directorate of Gender and Community Services is 

ŎƻƴǎƛǎǘŜƴǘƭȅ ǘƘŜ ΨƭŜŀǎǘ ǊŜǎƻǳǊŎŜŘΩ (Ahikire 2007: 75), and in 2006-7 the Community Services 

Directorate of the District Council in Rubuga had the highest percentage of unfilled positions 

(Galiwango 2008: 192ς3): community services were a low priority. Even budgeted money 

may not be released (Ahikire 2007: 75), a problem exacerbated during my fieldwork by a 

new financial system which brought disbursement approval back within the Ministry of 

Finance, causing serious delays and uncertainty in payment that halted CDO services 

entirely for a while (the policy was justified as preventing corruption, but see Mamdani 
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1996: 214ς6; Oloka-Onyango 2007: 35, on (re)centralisation as characteristic of later periods 

ƻŦ aǳǎŜǾŜƴƛΩǎ ƎƻǾŜǊƴƳŜƴǘύ.  

Practical assistance for disabled people was limited to two things at Municipal level: 

attendance at national celebrations for International Day of Persons with Disabilities, held in 

ŀ ŘƛŦŦŜǊŜƴǘ ŘƛǎǘǊƛŎǘ ŜǾŜǊȅ ȅŜŀǊΤ ŀƴŘ ǘƘŜ Ψ{ǇŜŎƛŀƭ DǊŀƴǘΩΣ ǿƘƛŎƘ ǇǊƻǾƛŘŜŘ ƎǊƻǳǇǎ ƻŦ ŘƛǎŀōƭŜŘ 

people small grants for individual small businesses; in 2016-17 a total of 8 million shillings 

[approximately £1525] was divided between four groups. The Special Grant was also offered 

at District level, where 20.6 million shillings [just under £4000] was allocated; this was 1700 

shillings [33p] per capita for the approximately 12,000 disabled people in the district. 

Disabled councƛƭƭƻǊǎ ŎƭŀƛƳŜŘ ƛŦ ǘƘŜȅ ǊŜǉǳŜǎǘŜŘ ŀŘŘƛǘƛƻƴŀƭ ŦǳƴŘƛƴƎ ǘƘŜȅ ǿŜǊŜ ǘƻƭŘ ΨȅƻǳǊ 

ōǳŘƎŜǘ ƛǎ ŀƭǊŜŀŘȅ ǘƘŜǊŜΣΩ ŀ ǇǊƻōƭŜƳ ŀƭǎƻ ŎƛǘŜŘ ƛƴ ǇǊŜǾƛƻǳǎ ǊŜǎŜŀǊŎƘ (Lwanga-Ntale 2003: 14). 

¢ƘŜ /5hΩǎ Řŀȅ-to-day work consisted almost entirely of administering a portfolio of special 

projects. This included the Youth Livelihood Programme (YLP), Uganda Women 

9ƴǘǊŜǇǊŜƴŜǳǊǎƘƛǇ tǊƻƎǊŀƳƳŜ ό¦²9tύΣ ŀƴŘ ǘƘŜ Ψ{ǇŜŎƛŀƭ DǊŀƴǘΩ ŦƻǊ ŘƛǎŀōƭŜŘ ǇŜƻǇƭŜΦ 9ŀŎƘ ƛǎ 

conceptualised as a one-off injection of capital to set up or expand an individual small 

business. For women and youth the programmes offer loans; only the provision for disabled 

people is a grant, a legacy of its 2010 introduction in a political settlement between the 

Ministry of Finance and MPs representing disabled people (Nalule 2012: 43ς4). To qualify, 

applicants must form a Community Based Organisation (CBO) and register it with the council 

ǘƻ ǿƘƛŎƘ ǘƘŜȅ Ǉƭŀƴ ǘƻ ŀǇǇƭȅΤ .ŀƎŀƴȅƛǊŜ ŘŜǎŎǊƛōŜŘ ǘƘƛǎ ŀǎ ōŜŎƻƳƛƴƎ ΨƪƴƻǿƴΩ ǘƻ ǘƘŜ 

government.  

Special Grant payments were small, usually around 200,000 UGX (£40).12 Therefore, 

although the programme was conceived as a one-off intervention providing the basis for 

ongoing prosperity through self-employment, the capital it delivered was insufficient. Some 

members of DWG historically received the Special Grant multiple times as members of 

ŘƛŦŦŜǊŜƴǘ ƎǊƻǳǇǎΣ ŜƴŀōƭƛƴƎ ǘƘŜƛǊ ōǳǎƛƴŜǎǎ ǘƻ ǎǳǊǾƛǾŜ ōȅ ƎǊŀŘǳŀƭƭȅ ΨŜŀǘƛƴƎ ǘƘŜ ŎŀǇƛǘŀƭΩ όǎŜŜ 

chapters 1 and 2) until the next grant. The result was striking duplication of CBOs, with most 

members of DWG belonging to several. Proliferating structures involved disabled women in 

 
12 UWEP loans were bigger, around 550,000 UGX. 



30 
 

overlapping time-ŎƻƴǎǳƳƛƴƎ ōǳǊŜŀǳŎǊŀǘƛŎ ŀŎǘƛǾƛǘƛŜǎΣ ŎǊŜŀǘƛƴƎ Ψŀ ōǳǊŘŜƴ ƻŦ ǇŀǊǘƛŎƛǇŀǘƛƻƴΩ ǘƘŀǘ 

!ƘƛƪƛǊŜ ōŜƭƛŜǾŜǎ ΨŘƛǾŜǊǘǎ ŜƴŜǊƎƛŜǎ ŦǊƻƳ ƳŜŀƴƛƴƎŦǳƭ ŀǎǎƻŎƛŀǘƛƻƴŀƭ ƭƛŦŜ ŀƴŘ ǇƻƭƛǘƛŎŀƭ 

ŜƴƎŀƎŜƳŜƴǘΩ (Ahikire 2017: 206).  

While money is technically allocated to the group, a small business must be specified for 

each member, with associated cost allocations. The paradoxical individualisation this effects 

was exemplified in 2018. Civil servants were directed to reach new recipients, so the Special 

Grant Committee removed individuals from applications if they had previously received the 

grant in another group. The supporters of one application objected that the committee had 

removed the only members experienced in bureaucratic processes and thereby left the 

ƎǊƻǳǇ ΨƭŜŀŘŜǊƭŜǎǎΦΩ  

The nature of grouping is central to this issue. Government and NGO structures 

conceptualise groups as agglomerations of individuals associating voluntarily on a model of 

equal exchange; therefore, the group is no more than its individual members and removing 

ƻƴŜ ǿƻǳƭŘ ƴƻǘ ŎƘŀƴƎŜ ƛǘǎ ŎƘŀǊŀŎǘŜǊΦ Lƴǎǘƛǘǳǘƛƻƴǎ ŜƳǇƭƻȅƛƴƎ ǘƘƛǎ ƳƻŘŜƭ ǘŀǊƎŜǘ ΨǊŜǎǇƻƴǎƛōƭŜ 

well-ōŜƛƴƎΩ (Chambers 1997): as one NGO staff member told me, they fund individual 

businesses beŎŀǳǎŜ Ψƛǘ ƛǎ ȅƻǳǊ ƛŘŜŀΣ ǿƘŀǘ ƳŀǘǘŜǊǎΧƛǘ ƛǎ ǘƘŀǘ ǘƘƛƴƎ ǘƘŀǘ ȅƻǳ ǘƘƛƴƪ ȅƻǳ ŀǊŜ 

ƎƻƛƴƎ ǘƻ Řƻ ǘƘŀǘ ƛǎ ƎƻƛƴƎ ǘƻ ŎƘŀƴƎŜΣ ǘƻ ŀŘŘ ǾŀƭǳŜ ǘƻ ȅƻǳǊ ƭƛŦŜΦΩ ¢ƘŜǎŜ ǿƻǊŘǎ ŜŎƘƻ ǿƘŀǘ 

.ƻǊƴǎǘŜƛƴ ŘŜǎŎǊƛōŜǎ ŀǎ ΨǘƘŜ tǊƻǘŜǎǘŀƴǘ ŘƛǎŎƻǳǊǎŜ ƻŦ ƛƴŘƛǾƛŘǳŀƭƛǎƳ ǘƘŀǘ ǎǇŜŀƪǎ ǘƻ ŀ DƻŘ-given 

ǇƻǘŜƴǘƛŀƭ ŦƻǊ ŎƘŀƴƎŜΣΩ ǎǳǇǇƻǊǘƛƴƎ ǘƘŜ ƴƻǘŜŘ ǘŜƴŘŜƴŎȅ ŦƻǊ ΨŘŜǾŜƭƻǇƳŜƴǘΩ ƛƴǘŜǊǾŜƴǘƛƻƴǎ ǘƻ 

foster individualism (Bornstein 2005: 119, 167).  

Grouping in DPOs I investigated varied. Many did resemble opportunistic agglomerations of 

socially distant individuals. DWG did not: it was based on historically deep relationships 

between disabled women living and working together. In chapters 1, 2, and 3 I investigate 

ǘƘŜ ŜŦŦŜŎǘ ƻŦ ǘƘŜ ΨƛƴŘƛǾƛŘǳŀƭƛǎŜŘΩ ƳƻŘŜƭ ƻŦ ŀƭƭƻŎŀǘƛƻƴǎ13 ƻƴ 5²DΩǎ ƛƴǘŜǊƴŀƭ ŘȅƴŀƳƛŎǎΣ 

connecting the design of interventions to the production of exclusion. In chapters 4 to 6, I 

examine aspects of DWG sociality that exceeded the model of an agglomeration of 

individuals, drawing on other traditions to provide care, language assistance, and economic 

connection, based on neighbourhood. 

 
13 This model was used by all major funders of DPOs during my fieldwork. 



31 
 

¢ƘŜ ƛƴǘŜǊŦŀŎŜ ǿƛǘƘ ΨŘŜǾŜƭƻǇƳŜƴǘΩ 

While the representational architecture for disabled people and the DPO system 

underwriting it are specific to Uganda, forming CSOs to access resources is common across 

Africa since colonial times. It is contemporarily encouraged by overseas funders and often 

ǳǎŜŘ ōȅ ŀƛŘ ǊŜŎƛǇƛŜƴǘǎ ǘƻ ΨǎƛƎƴŀƭΩ ŀƭƛƎƴƳŜƴǘ ǿƛǘƘ ƳƻŘŜǊƴƛǎǘ ΨŘŜǾŜƭƻǇƳŜƴǘΩ ǾŀƭǳŜǎΣ ǎƻƳŜǘƛƳŜǎ 

in the absence of actual material gains through the group (Von Bulow 1995: 6; Crewe & 

Harrison 1998: 170; Piot 2010: 145ς6; Burke 1996: 58ς9).  

Formulating anti-poverty interventions as small grants or loans for businesses also draws on 

ǘƘŜ ŎƻƴŎŜǇǘ ƻŦ ΨƳƛŎǊƻŦƛƴŀƴŎŜΣΩ ǳƴŘŜǊ ǿƘƛŎƘ ƭƻŀƴǎ ƎƛǾŜƴ ǘƻ ǇƻƻǊ ǇŜƻǇƭŜ ŦƻǊ 

ΨŜƴǘǊŜǇǊŜƴŜǳǊǎƘƛǇΩ ŀǊŜ ŜȄǇŜŎǘŜŘ ǘƻ ƛƳǇŀŎǘ Ǉoverty levels. (Microfinance is a varied field, but 

ǘƘƛǎ ΨǇƻǾŜǊǘȅ-ŦƛƎƘǘƛƴƎΩ ŀǇǇǊƻŀŎƘ ƛǎ ǳǎǳŀƭƭȅ ŎǊŜŘƛǘŜŘ ǘƻ aǳƘŀƳƳŀŘ ¸ǳƴǳǎ ŀƴŘ Ƙƛǎ DǊŀƳŜŜƴ 

Bank (Bateman & Chang 2012: 12).) The efficacy of the approach is now in doubt, but 

enthusiasm among policy-makers and advocates in the 1990s-нлллǎ ƳŀŘŜ ƛǘ ΨǘƘŜ Ƴƻǎǘ 

ǇƻǇǳƭŀǊ ŦŀŘ ƻŦ ǘƘŜ ƛƴǘŜǊƴŀǘƛƻƴŀƭ ŘŜǾŜƭƻǇƳŜƴǘ ƛƴŘǳǎǘǊȅΣΩ ƭŜŀŘƛƴƎ ǘƻ ǊŀǇƛŘƭȅ ƛƴŎǊŜŀǎƛƴƎ 

provision (Ghosh 2013: 1203; Duvendack & Maclean 2015: 203). Disability infrastructure in 

Uganda is marked by its historical origin, with the representational system established in 

мффр ŀƴŘ ǘƘŜ ΨǎǇŜŎƛŀƭ ƎǊŀƴǘΩ ƛƴǘǊƻŘǳŎŜŘ ƛƴ нлмлΦ14 

[ŀȊŀǊ ŀǊƎǳŜǎ ǇŀǊǘƛŎƛǇŀǘƛƻƴ ƛƴ ƳƛŎǊƻŦƛƴŀƴŎŜ ƎǊƻǳǇǎ ƛƴ .ƻƭƛǾƛŀ ŎƘŀƴƎŜŘ ƳŜƳōŜǊǎΩ ǿŀȅǎ ƻŦ 

associating: new members were initially assessed on social ties (whether they were 

ΨƪƴƻǿƴΩύΣ ōǳǘ ƻǾŜǊ ǘƛƳŜ ǘƘŜ ƭŜŀŘŜǊǎ ōŜƎŀƴ ǘƻ ƧǳŘƎŜ ŀǇǇƭƛŎŀǘƛƻƴǎ ƻƴ ƛƴŘƛǾƛŘǳŀƭ ōǳǎƛƴŜǎǎ Ǉƭŀƴǎ 

and repayment potential (Lazar 2004: 307)Φ ¢ƘŜ /5hΩǎ ŀŎǘƛǾƛǘƛŜǎ ƘŀŘ ǘƘŜ ǎŀƳŜ ǎŜǉǳŜƴǘƛŀƭ 

disciplinary form, conceptualised as changing the behaviour of the targeted vulnerable 

ƎǊƻǳǇǎ ŦǊƻƳ ŀƴ ΨƛƴŀŎǘƛǾŜΩ ŘŜǇŜƴŘŜƴǘ ǎǘŀǘŜ ǘƻ ΨŀŎǘƛǾŜΩ ƛƴŘŜǇŜƴŘŜƴŎŜΦ L ŘǊŀǿ ƻƴ ǘƘŜ ΨǘŜƳǇƻǊŀƭ 

ǘǳǊƴΩ ƛƴ ŀƴǘƘǊƻǇƻƭƻƎȅ (Bear 2016: 488) to understand similarities between the two strands 

 
14 aƛŎǊƻŦƛƴŀƴŎŜ Ƙŀǎ ōŜŜƴ ǊŜǇƭŀŎŜŘ ŀǎ ǘƘŜ ƭŜŀŘƛƴƎ ŘŜǾŜƭƻǇƳŜƴǘ ΨŦŀŘΩ ōȅ ŎƻƴŘƛǘƛƻƴŀƭ ŎŀǎƘ ǘǊŀƴǎŦŜǊǎ (Ghosh 2013: 

1203). However, in Uganda, cash transfers are insignificant and the only scheme including disability among its 

eligibility criteria has been discontinued (Hickey & Bukenya 2016: 21; Livingstone 2018: 21; Ministry of Gender, 

Labour and Social Development 2015: 3). 
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of this strategy ς establishing CSOs and funding entrepreneurship ς which share an 

important conceptual feature: temporal orientation toward a (changed) future.  

!ƭǘƘƻǳƎƘ ǇǊŀŎǘƛŎŜǎ ƭŀōŜƭƭŜŘ ΨŘŜǾŜƭƻǇƳŜƴǘΩ ǾŀǊȅ ŀƴŘ ƘŀǾŜ ŎƘŀƴƎŜŘ ƻǾŜǊ ǘƘŜƛǊ ƘƛǎǘƻǊȅΣ ǘƘƛǎ 

ƻǊƛŜƴǘŀǘƛƻƴ ƛǎ ŎƘŀǊŀŎǘŜǊƛǎǘƛŎΥ Ψ5ŜǾŜƭƻǇƳŜƴǘ cannot delink itself from the words with which it 

was formed ς ƎǊƻǿǘƘΣ ŜǾƻƭǳǘƛƻƴΣ ƳŀǘǳǊŀǘƛƻƴΧ¢ƘŜ ǿƻǊŘ ŀƭǿŀȅǎ ƛƳǇƭƛŜǎ ŀ ŦŀǾƻǳǊŀōƭŜ ŎƘŀƴƎŜΣ 

a step from the simple to the complex, from the inferior to the superior, from worse to 

ōŜǘǘŜǊΩ (Esteva, quoted in Ziai 2015: 64; see also Crewe & Axelby 2013: 4ς5)Φ ¢ƘŜ /5hΩǎ 

ƭŀƴƎǳŀƎŜ ǿŀǎ ǎƛƳƛƭŀǊΦ IŜ ǎǇƻƪŜ ƻŦ ǘƘŜ ƴŜŜŘ ǘƻ ΨǘŀƪŜ ŀ ǎǘŜǇΩ ŀŦǘŜǊ ǘǊŀƛƴƛƴƎ ǊŀǘƘŜǊ ǘƘŀƴ ΨƧǳǎǘ ǎƛǘ 

ŘƻƛƴƎ ƴƻǘƘƛƴƎΩ ŀƴŘ ǘƻ ΨƪŜŜǇ ŀ ƎǊƻǳǇ ƳƻǾƛƴƎ ŦƻǊǿŀǊŘΦΩ hƴƭȅ ƻƴŜ ŘƛǊŜŎǘƛƻƴŀƭƛǘȅ ǿŀǎ 

acceptable: toward an improved future. When contingency arose ς as people got sick, 

relationships broke down, and businesses failed ς ǘƘƛǎ ƳƻǾŜƳŜƴǘ ΨōŀŎƪǿŀǊŘǎΩ ŎŀǳǎŜŘ 

conceptual and ethical problems ό²ƘȅǘŜ нлнл ŀƭǎƻ ƴƻǘŜǎ ŘƛǎƧǳƴŎǘƛƻƴ ōŜǘǿŜŜƴ ΨŘŜǾŜƭƻǇƳŜƴǘ 

ǇǊƻƧŜŎǘ ǘƛƳŜΩ ŀƴŘ Ψƭife-ǘƛƳŜΩΤ ǎŜŜ DƛƴǎōǳǊƎ ϧ wŀǇǇ нлнлΥ {мнύ.  

However, development temporalities do not always foster progressive concepts of time. 

Consternation about the unreliability of progress was also present in Rubuga, linked, as Piot 

ŀǊƎǳŜǎΣ ǘƻ ǘƘŜ ΨǘŜƳǇƻǊŀƭƛǘȅ ƻŦ ǘƘŜ bDhΣΩ ǳƴŘŜǊ ǿƘƛŎƘ ǇǊƻƧŜŎǘǎ ǇǊƻǾƛŘƛƴƎ ǎǳǇǇƻǊǘ ŎƻƳŜ ŀƴŘ 

Ǝƻ ǳƴǇǊŜŘƛŎǘŀōƭȅΣ ǎƘƛŦǘƛƴƎ ǳƴŘŜǊ ŘŜǎƛǊŜǎ ǘƻ ōŜ Ψƛƴ ǘƛƳŜΩ ǘƻ ŀŎƘƛŜǾŜ ƛƴǘŜǊƴŀǘƛƻƴŀƭ ŀƎǊŜŜƳŜƴǘǎ 

(Piot 2010: 164; see also Igoe & Kelsall 2005: 2; Davidov & Nelson 2016: 5ς6). This effect 

was compounded ōȅ ǘƘŜ ΨǇǊƻƧŜŎǘƛǎŀǘƛƻƴΩ ƻŦ ǘƘŜ /ƻƳƳǳƴƛǘȅ 5ŜǾŜƭƻǇƳŜƴǘ hŦŦƛŎŜΣ ǿƘƛŎƘ 

made relationships with government also short-term and non-renewable.15 Temporal 

orientations were differentially distributed among my interlocutors, depending on complex 

positionalities. 

Pƛƻǘ ǊŜƭŀǘŜǎ ǘƘŜ ǎŜƴǎŜ ƻŦ ΨŎǊƛǎƛǎΩ ƘŜ ŘŜǎŎǊƛōŜǎ ƛƴ ¢ƻƎƻ ǘƻ ǘƘŜ ŎƻƭƭŀǇǎŜ ƻŦ ǘƘŜ ƭƛƴŜŀǊ 

ŘŜǾŜƭƻǇƳŜƴǘŀƭ ǘƛƳŜ ŦƻǎǘŜǊŜŘ ŘǳǊƛƴƎ 9ȅŀŘŞƳŀΩǎ ŘƛŎǘŀǘƻǊǎƘƛǇ (Piot 2010: 163ς4). By contrast, 

ǘƘŜ ¦ƎŀƴŘŀƴ ǎǘŀǘŜ ƴŀǊǊŀǘŜǎ aǳǎŜǾŜƴƛΩǎ ǊƛǎŜ ŀǎ ŀ ǘǊƛǳƳǇƘ ŜƴŘƛƴƎ ŘŜŎŀŘŜǎ ƻŦ ΨŎƘŀƻǎΩ ŦǊƻƳ 

civil war and spurring economic growth (Fisher 2014: 324; Reuss & Titeca 2017: 2350). This 

narrative was widely accepted, at least in southern areas less affected by continuing 

 
15 .ŀƎŀƴȅƛǊŜΩǎ ŎƻƳƳƛǘƳŜƴǘ ǘƻ ŘƛǎŀōƭŜŘ ǇŜƻǇƭŜ ƳŀŘŜ ǘƘŜ ƳǳƴƛŎƛǇŀƭ ƭŜǾŜƭ ŀ ǇŀǊǘƛŀƭ ŜȄŎŜǇǘƛƻƴΦ IƻǿŜǾŜǊΣ ƘŜ 

remained constrained by the projects he administered: the only ongoing support he could give was 

mentorship; funding was always one-off. 
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depredations from security forces, through the 1990s (Rubongoya 2007: 59), as the NRM 

ƛƴǘǊƻŘǳŎŜŘ ǇƻƭƛŎƛŜǎ ōŀǎŜŘ ƻƴ Ψŀ aŀǊȄƛǎǘ ǾŜǊǎƛƻƴ ƻŦ ƭƛƴŜŀǊ ƳƻŘŜǊƴƛȊŀǘƛƻƴ ǘƘŜƻǊȅΩ (Karlström 

2004: 606).  

In Rubuga, a historically NRM-supporting area, it remains common, although challenges are 

increasing (especially among youth). The narrative of restoration supports a 

ΨŘŜǾŜƭƻǇƳŜƴǘŀƭΩ ǘŜƳǇƻǊŀƭƛǘȅ ƳǳŎƘ ƳƻǊŜ Ŝŀǎƛƭȅ ǘƘŀƴ ŘƻŜǎ ΨŎǊƛǎƛǎΩ (see Jean Comaroff & 

Comaroff 2001: 4ς9; Guyer 2007: 409ς10; Mbembe & Roitman 1995: 328), despite faltering 

economic growth and failure to improve living conditions. The developmental narrative can 

still conjure ambitious futures: I was told if I came back in a few years I would find Rubuga a 

ΨŎƛǘȅΩ ǿƛǘƘ ŜǾŜǊȅ ǎǘǊŜŜǘ ǇŀǾŜŘΣ ōŜŎŀǳǎŜ ƻŦ ǘƘŜ ŘŜǾŜƭƻǇƳŜƴǘ ŎƻƳƛƴƎ ŦǊƻƳ ƻƛƭ (see Hickey & 

Izama 2017: 171; Vokes 2012: 313 on ΨƛƴŦƭŀǘŜŘΩ ŜȄǇŜŎǘŀǘƛƻƴǎ ƻŦ ǊŜǎƻǳǊŎŜ ŘƛǎǘǊƛōǳǘƛƻƴ ŦǊƻƳ 

Ugandan oil)Φ !ǎ CŜǊƎǳǎƻƴ ŀǊƎǳŜǎΣ Ψ¢ƘŜ ƭƻǎǎ ƻŦ ŎǊŜŘǳƭƛǘȅ ǘƻǿŀǊŘ ƴŀǊǊŀǘƛǾŜǎ ƻŦ ǎƻŎƛŀƭ ŀƴŘ 

economic development has occurred not universally, but in specific ways and in specific 

placesΩ (Ferguson 2006: 182ς3). I would add for specific people.  

!ƳƻƴƎ ŘƛǎŀōƭŜŘ ǇŜƻǇƭŜΣ ǳǎƛƴƎ aǳǎŜǾŜƴƛΩǎ ǊƛǎŜ ǘƻ ǇƻǿŜǊ ŀǎ ŀ ƘƛǎǘƻǊƛŎŀƭ ŀƴŎƘƻǊ Ǉƻƛƴǘ ƛǎ 

particularly common because of the close association between disability and the NRM 

regime. During interviews, most DWG members narrated their personal history using a 

ǘŜƳǇƻǊŀƭ ǎŎƘŜƳŀ ƛƴǾƻƭǾƛƴƎ ŎƘŀƴƎŜ ŎŀǳǎŜŘ ōȅ aǳǎŜǾŜƴƛΤ ŀ ǘȅǇƛŎŀƭ ŎƻƳƳŜƴǘ ǿŀǎ ΨaǳǎŜǾŜƴƛ 

ǎŀǾŜŘ ǳǎΦ .ŜŦƻǊŜ ǘƘŜ bwa ǿŜ ǿŜǊŜ ŀōŀƴŘƻƴŜŘ ƛƴ ǘƘŜ ǾƛƭƭŀƎŜǎΦΩ (This schema is shared with 

central disability institutions, see Nalule 2012: 23.) Disabled people, especially politicians, 

were less likely than others to revise this assessment, even during the profound political 

disturbances related to the constitutional revision and Togikwatako movement in 2017-18.16  

But the adoption of this dominant developmental time-map (Bear 2014: 15ς17, 2016: 489ς

90) was uneven. In chapters 1, 2, and 3, I investigate its interaction with the techne of time 

in the market, identifying the ethical orientations produced and noting differences by 

generation, impairment type, and business success. The leadership of DWG, under 

ŎƻƴǎǘǊŀƛƴǘ ŦǊƻƳ ŦǳƴŘŜǊǎΩ ŘŜǾŜƭƻǇƳŜƴǘŀƭ ǘƛƳŜΣ ƧǳŘƎŜ ƳŜƳōŜǊǎΩ ŜǘƘƛŎŀƭ ōŜƘŀǾƛƻǳǊ ǘƘǊƻǳƎƘ 

their adherence to a future-oriented disciplinary time-map referred to as beinƎ ΨŀŎǘƛǾŜΦΩ 

 
16 Ψ¢ƻƎƛƪǿŀǘŀƪƻΣΩ ŀ [ǳƎŀƴŘŀ ǇƘǊŀǎŜ ǘǊŀƴǎƭŀǘƛƴƎ Ψ5ƻƴΩǘ ǘƻǳŎƘ ƛǘ ώǘƘŜ /ƻƴǎǘƛǘǳǘƛƻƴϐΣΩ ǿŀǎ ŀƴ ƻǇǇƻǎƛǘƛƻƴ ǎƭƻƎŀƴ ǘƘŀǘ 

spread popularly around the country. (See Kiwuwa 2019: 23.) 
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bŜǾŜǊǘƘŜƭŜǎǎΣ 5²D ƛǘǎŜƭŦ Ƙŀǎ ŀ ŘƛŦŦŜǊŜƴǘ ǘŜƳǇƻǊŀƭƛǘȅΦ ΨtǊƻƧŜŎǘ ǘƛƳŜΩ ŜƴŀōƭŜǎ 5²DΩǎ 

existence but disrupts the relationships central to its long-term functionality, which operate 

ŀŎŎƻǊŘƛƴƎ ǘƻ ²ƘȅǘŜΩǎ ΨƭƛŦŜ-ǘƛƳŜΩ ǊŀǘƘŜǊ ǘƘŀƴ ƛƴ ǊƘȅǘƘƳ ǿƛǘƘ ŘŜǾŜƭƻpment apparatus. In 

chapters 4 to 6 I consider these longer-term relationships. 

Disabled subjectivity and the question of dependence 

Despite close ties between Ugandan disability institutions and international disability rights 

ŎŀƳǇŀƛƎƴǎ ŀǎǎƻŎƛŀǘŜŘ ǿƛǘƘ ΨbƻǊǘƘ !ǘƭŀƴǘƛŎ ƛƴǎǘƛǘǳǘƛƻƴŀƭ ŦƻǊƳǎΩ (Trouillot 2003: 26), disabled 

people in Rubuga did not usually confront the state as citizens demanding rights. Rather, 

ǘƘŜȅ ǿŜǊŜ ŎƻƴǎǘǊǳŎǘŜŘΣ ŀƴŘ ŎƻƴǎǘǊǳŎǘŜŘ ǘƘŜƳǎŜƭǾŜǎΣ ŀǎ ΨaǳǎŜǾŜƴƛΩǎ ŎƘƛƭŘǊŜƴΦΩ 5ƛǎŀōƭŜŘ 

people, along ǿƛǘƘ ƻǘƘŜǊ ΨǎǇŜŎƛŀƭ ƛƴǘŜǊŜǎǘ ƎǊƻǳǇǎΣΩ ŀǊŜ ΨǎǳōƧŜŎǘǎ ŦƻǊ ŜƳǇƻǿŜǊƳŜƴǘΣ ǘǊŀƛƴƛƴƎ 

ŀƴŘ ǎǇŜŎƛŀƭ ǇǊƻƧŜŎǘǎ ōȅ ƎƻǾŜǊƴƳŜƴǘ ŀƴŘ /{hǎΩ (Ahikire 2017: 205), tied to seemingly 

ŎƻƴǘǊŀŘƛŎǘƻǊȅ ƛŘŜƴǘƛŦƛŎŀǘƛƻƴǎ ŀǎ ŜƴǘǊŜǇǊŜƴŜǳǊ ŀƴŘ ŎƭƛŜƴǘΦ !ǎ ǎǳŎƘΣ ǘƻ ŎƭŀƛƳ ǘƻ ōŜ ŀ ΨŘƛǎŀōƭŜŘ 

ǇŜǊǎƻƴΩΣ ƻǊ ŜǎǇŜŎƛŀƭƭȅ ŀ ΨŘƛǎŀōƭŜŘ ǇƻƭƛǘƛŎƛŀƴΣΩ ƛǎ ǘƻ ŜƴǘŜǊ ŀ ƴŜȄǳǎ ŀŦŦŜŎǘƛƴƎ ǎǳōƧŜŎǘƛǾƛǘȅΦ  

!ƘƛƪƛǊŜ ŀǊƎǳŜǎ ǘƘŜ ΨŘƻƳƛƴŀƴǘ ǇƻǎǘǳǊŜΩ ƻŦ ǿƻƳŜƴ ǘƻǿŀǊŘ ǘƘŜ ǊŜƎƛƳŜ ƛǎ ΨƎǊŀǘŜŦǳƭ ǎȅŎƻǇƘŀƴŎȅΣΩ 

ǿƛǘƘ ΨǘƘŜ ŜŦŦŜŎǘ ƻŦ ŜƳǇǘȅƛƴƎ ǘƘŜ ǿƻƳŜƴΩǎ ƳƻǾŜƳŜƴǘ ƻŦ ƛǘǎ ŀƎŜƴŎȅΩ (Ahikire 2017: 197ς8). 

Disabled politicians, however, considered their position one from which effective (although 

constrained) claims could be made, if they operated with skill. They did not wholly accept 

assertions that disabled people needed to move from dependent to independent positions. 

My theoretical approach must therefore account for political action within dependent 

positions, without seeing them as non-agentive. I seek to recognise elements of this political 

subjectivity experienced positively alongside those that felt negative, such as difficulty 

reconciling a sense of obligation with distaste for certain NRM policies. I therefore bring a 

ōǳǊƎŜƻƴƛƴƎ ƭƛǘŜǊŀǘǳǊŜ ƻƴ ΨŎƭŀƛƳ-ƳŀƪƛƴƎΩ ǘƻ ōŜŀǊ ƻƴ ŘƛǎŀōƭŜŘ ǇŜƻǇƭŜΩǎ ǎƛǘǳŀǘƛƻƴΣ ǘƻ 

understand how obligations and persons were constituted alongside each other. 

Feminist and disability studies question the view that being dependent is inherently 

negative, noting the importance of interdependence to the human capacity to act (Kittay 

1999: 58; Gibson et al. 2012: 1895). This is particularly clear in majority-world contexts, 

ǿƘŜǊŜ ΨƛƴŘŜǇŜƴŘŜƴŎŜΩ ƛǎ ƴƻǘ ŀƭǿŀȅǎ ŎǊǳŎƛŀƭ ǘƻ ŀŘǳƭǘ ǎǘŀǘǳǎ (Livingston 2005: 10; Vatuk 1990: 

85) and concepts of agency frequently emphasise co-production (for example, LiPuma 1998: 
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58; Whyte 1998).17 Interdependence is also relevant in societies that strongly emphasise 

autonomy, where alternative conceptualisations co-exist, pointing to elisions in the 

dominant view (Fine & Glendinning 2005: 605ς607; Gibson et al. 2012: 1895; Kafer 2013: 

83; Shakespeare 2000: 63ς4).  

However, feminist and disability-centred reconceptualisations of dependence do not 

generally focus on political action, instead considering social and physical dependence in 

care relationships. Theories of political action within disability-based campaigning remain 

focused on the rights-based individualised citizen (Das & Addlakha 2001: 511; Meyers 2019: 

166),18 even though the conceptual exclusion of domestic and kinship relations from the 

public domain is itself political (Okin 2013: 280ς1). By contrast, in African studies, Ferguson 

ŀǘǘŜƳǇǘǎ ǘƻ ΨŘŜ-ǇŀǘƘƻƭƻƎƛǎŜΩ ŘŜǇŜƴŘŜƴŎȅ ƛƴ ǘƘŜ ǇƻƭƛǘƛŎƻ-economic sphere (Ferguson 2013, 

2015)Φ ¦ǎƛƴƎ ƘƛǎǘƻǊƛŎŀƭ ŀƴŀƭȅǎƛǎ ƻŦ ǘƘŜ ƴƛƴŜǘŜŜƴǘƘ ŎŜƴǘǳǊȅ bƎƻƴƛ ǎǘŀǘŜΣ ƘŜ ŀǊƎǳŜǎ ΨǎƻŎƛŜǘȅ ǿŀǎ 

founded not on relations of exchange between liberal, transacting individuals, but on 

ǊŜƭŀǘƛƻƴǎ ƻŦ ŘŜǇŜƴŘŜƴŎŜ ŀƴŘ ǊŜǎǇŜŎǘ ŀƳƻƴƎ ǊŜƭŀǘƛƻƴŀƭ ǇŜǊǎƻƴǎΦΩ /ƭŀƛƳƛƴƎ ŘŜǇŜƴŘŜƴŎŜ ƻƴ 

ŀƴƻǘƘŜǊ ǿŀǎ ŀ ΨƳƻŘŜ ƻŦ ŀŎǘƛƻƴΩ ŎƻƴǎǘƛǘǳǘƛƴƎ ŦǊŜŜŘƻƳ ǘƘŀǘ ΨŎŀƳŜ ƴƻǘ ŦǊƻƳ ƛƴŘŜǇŜƴŘŜƴŎŜΣ 

but from a plurality of oppƻǊǘǳƴƛǘƛŜǎ ŦƻǊ ŘŜǇŜƴŘŜƴŎŜΩ (Ferguson 2013: 226).  

While Ferguson starts from political analysis, his present-day examples are primarily 

analysed economically, and briefly. Ferguson ignores the political constitution of patterns of 

employment, treating the ŘŜǾŜƭƻǇƳŜƴǘ ƻŦ ΨǎǳǊǇƭǳǎ ǇƻǇǳƭŀǘƛƻƴǎΩ ŀǎ ŀ ƎƛǾŜƴ (Nilsen 2021: 10ς

11; Rossi 2016: 575)Φ /ƘŀƭƭŜƴƎƛƴƎ ǘƘŜ ΨƴŜƎŀǘƛǾŜ ǎƻŎƛŀƭ ŎƻƴƴƻǘŀǘƛƻƴΩ ƻŦ ŘŜǇŜƴŘŜƴŎȅ ƛǎ 

ƛƳǇƻǊǘŀƴǘΣ ōǳǘ ǊŜǇƭŀŎƛƴƎ ƛǘ ǿƛǘƘ ǇƻǎƛǘƛǾŜ Ǿŀƭǳŀǘƛƻƴ ƛǎ ƴƻ ōŜǘǘŜǊΥ ŘŜǇŜƴŘŜƴŎƛŜǎ ŀǊŜ ΨƴŜƛǘƘŜǊ 

inherently negŀǘƛǾŜ ƻǊ ǇƻǎƛǘƛǾŜ ōǳǘ ōŜŎƻƳƛƴƎǎ ǘƘŀǘ ǿŜ ŀƭƭ ƳƻǾŜ ƛƴ ŀƴŘ ƻǳǘ ƻŦΩ (Gibson et al. 

2012: 1894, 1897).  

CŜǊƎǳǎƻƴ ƛǎ ŀǿŀǊŜ ƻŦ ǘƘƛǎΣ ŀŎƪƴƻǿƭŜŘƎƛƴƎ ǘƘŜ ΨŘŀƴƎŜǊǎ ƻŦ ǇŀǘǊƻƴŀƎŜ-ōŀǎŜŘ ǎǘŀǘŜ ŦƻǊƳǎΩ 

(Ferguson 2013: 238) ŀƴŘ ŜȄŀƳƛƴƛƴƎ ΨŎƘŀǳǾƛƴƛǎǘƛŎ ǾŜǊǎƛƻƴǎ ƻŦ ŘƛǎǘǊƛōǳǘƛǾŜ ǇƻƭƛǘƛŎǎΩ ƛƴ Ƙƛǎ нлмр 

ōƻƻƪΦ !ǎ ƘŜ ǿǊƛǘŜǎΣ ΨǘƘŜ ǘŀǎƪ ƛǎ ƴƻǘ ǘƻ ŜƭƛƳƛƴŀǘŜ ŘŜǇŜƴŘŜƴŎŜ ōǳǘ ǘƻ ŎƻƴǎǘǊǳŎǘ ŘŜǎƛǊŀōƭŜ 

ŦƻǊƳǎ ƻŦ ƛǘΦ ²Ŝ ǎǘƛƭƭ ŘƻƴΩǘ ƪƴƻǿ ǿƘŀǘ ǘƘƻǎŜ ŀǊŜΦΩ (Ferguson 2015: 60, 163) However, 

 
17 !ǎŀŘ ǘǊŀŎŜǎ ǘƘŜ ΨǎƻǾŜǊŜƛƎƴΣ ǎŜƭŦ-ƻǿƴƛƴƎ ŀƎŜƴǘΩ ƻŦ ƘǳƳŀƴ ǊƛƎƘǘǎ ŘƛǎŎƻǳǊǎŜǎ ǘƻ ŎƘŀƴƎŜǎ ƛƴ ΨŎƻƴŎŜǇǘǳŀƭ 

ƎǊŀƳƳŀǊΩ ƛƴ ǘƘŜ ƘƛǎǘƻǊȅ ƻŦ ²ŜǎǘŜǊƴ 9ǳǊƻǇŜŀƴ ǎǘŀǘŜǎ (Asad 2003: 25, 135). 

18 In the academic sphere this may be changing (see Meyers 2020; Szántó 2019). 
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ǊŜƘŀōƛƭƛǘŀǘƛƴƎ ŘŜǇŜƴŘŜƴŎŜ ǘƘǊƻǳƎƘ ΨƳƛƴƛ-ǎƪŜǘŎƘŜǎΩ ƻŦ ǎƛǘǳŀǘions gives no indication of 

ŘƛŦŦŜǊŜƴŎŜǎ ōŜǘǿŜŜƴ ǊŜƭŀǘƛƻƴǎƘƛǇǎ ŀƴŘ ΨŦŀƛƭǎ ǘƻ ŜȄǇƭŀƛƴ ǘƘŜ Ƴŀƴȅ ŎƛǊŎǳƳǎǘŀƴŎŜǎ ƛƴ ǿƘƛŎƘ 

dependence is in fact rejected by real-ƭƛŦŜ ƛƴŘƛǾƛŘǳŀƭǎ ǿƘƻ ŀǊŜ ƛƴ ŀ Ǉƻǎƛǘƛƻƴ ǘƻ Řƻ ǎƻΩ (Rossi 

2016: 577ς578; see also Bolt 2013, 2016 on dependence and violence). Dependence must 

be reintegrated within a wider literature on claim-making, restoring connections with older 

ǿƻǊƪ ƻƴ ǇƻƭƛǘƛŎŀƭ ǇŀǘǊƻƴŀƎŜΣ ǎŜŜƴ ŀǎ ŀ ΨƭƛǾƛƴƎ moral idiomΩ ǿƛǘƘ ǇŜǊǎƻƴ-making effects 

(Piliavsky 2014: 4; Auyero 2001; see also Shore 2016, who argues re-integrating patronage 

brings in class and gender effects). This allows me to understand both the lived experience 

of dependence and its effects on aggregate. 

Ferguson pays no attention to forms of hierarchy, consequently implȅƛƴƎ Ψ!ŦǊƛŎŀƴǎ ŀǊŜ 

ŘƛŦŦŜǊŜƴǘΣ ǘƘŀǘ ǘƘŜȅ ǎƻƳŜƘƻǿ ΨƭƛƪŜΩ ŘƛǎǘǊƛōǳǘƛƻƴ ŀƴŘ ŘŜǇŜƴŘŜƴŎŜΩΣ ǿƘƛŎƘ ƛǎ ǇŀǊǘƛŎǳƭŀǊƭȅ 

problematic in contexts of historical slavery (Rossi, 2016, p. 575). Bunyoro, where my study 

ƛǎ ƭƻŎŀǘŜŘΣ ǊŜǎŜƳōƭŜǎ CŜǊƎǳǎƻƴΩǎ ŘŜǎŎǊƛǇǘƛƻƴ ƻŦ ǘƘŜ bƎƻƴi state. Segmentary lineage-based 

ΨŎƭŀƴǎΩ ǿŜǊŜ ǎŀƛŘ ǘƻ ōŜ ŎƻƴŎŜǇǘǳŀƭƭȅ ǘƘŜ ōŀǎƛǎ ƻŦ .ǳƴȅƻǊƻ ǎƻŎƛŜǘȅΣ ŜƛǘƘŜǊ ŀŎǘǳŀƭƭȅ ŜȄƛǎǘƛƴƎ ƻǊ 

having existed in the remote past (Beattie 1964: 28; Uzoigwe 1972: 428; see also Karugire 

1971: 79 on Nkore). The earliest ethnographers argued Bunyoro was based on conquest and 

ŀǊƛǎǘƻŎǊŀǘƛŎ ŘƛǎǘƛƴŎǘƛƻƴΣ ǿƛǘƘ ŀƴ ŀǳǘƻŎǊŀǘƛŎ ƪƛƴƎǎƘƛǇ ŀōƻǾŜ ŀ ƘƛŜǊŀǊŎƘȅ ƻŦ ŎƘƛŜŦǎ ŀƴŘ ŀ ΨǎŜǊŦΩ 

class who were nevertheless free to choose who they served (Roscoe 1923: 8ς9).  

However, as Beattie and Uzoigwe recognise, the situation has always been more complex,19 

as it is in contemporary South Africa (Dawson & Fouksman 2020)Φ ²ƛƭƭƛǎ ŎƭŀƛƳǎ Ψ¢ƘŜ 9ƴƎƭƛǎƘ 

ǘŜǊƳ ŎƭŀƴΧŎƻǾŜǊǘƭȅ ƛƳǇƻǎŜǎ ŀƴ ŜȄǘŜǊƴŀƭƭȅ ŘŜŦƛƴŜŘ ƛŘŜŀ ƻŦ ƘƛŜǊŀǊŎƘȅ ŀƴŘ ƻǊŘŜǊ ƻƴǘƻ ǘƘŜ 

social construŎǘǎ ƻŦ ǘƘŜ ǊŜƎƛƻƴΣΩ ǿƘƛŎƘ ǿŜǊŜ ŀƭǿŀȅǎ ƳƻǊŜ ŦƭǳƛŘ (Willis 1997: 587). Rather 

than mechanically reproducing a rigid hierarchy, Nyoro political thought unites three 

ǎǘǊŀƴŘǎΥ ΨƻōŜŘƛŜƴŎŜ ǿƛǘƘƛƴ ŀ ƘƛŜǊŀǊŎƘƛŎŀƭ ǎǘǊǳŎǘǳǊŜΣΩ ΨǇƻǿŜǊŦǳƭ ƭƻŎŀƭ ŜƎŀƭƛǘŀǊƛŀƴƛǎƳΣΩ ŀƴŘ Ψŀ 

ƳƻǊŀƭ ŎƘŀǊǘŜǊ ƻŦ ƎƻƻŘ ƎƻǾŜǊƴŀƴŎŜΩ ǳƴŘŜǊ ǿƘƛŎƘ ΨǊǳƭŜǊǎΧǎƘƻǳƭŘ ƎƻǾŜǊƴ ǿith compassion and 

ŦŀƛǊƴŜǎǎ ŀǎ ǿŜƭƭ ŀǎ ǎǘǊŜƴƎǘƘΩ (Doyle 2006a: 14). 

 
19 Beattie notes the Babito aristocrats did not form a coherent social class in the 1950s, although he assumed 

they had previously (Beattie 1971: 95ς100)Φ ¦ȊƻƛƎǿŜ ŎƭŀƛƳǎ .ǳƴȅƻǊƻ ǎƻŎƛŜǘȅ ǿŀǎ ΨƘŜǘŜǊƻƎŜƴƻǳǎΩ ŜǾŜƴ ƛƴ 

remote oral history (Uzoigwe 1972: 429). 
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Among DWG members, hierarchy was not always endorsed. Esther told me one leader was 

ƭƻǾŜŘ ōȅ ŀƭƭ ōŜŎŀǳǎŜ ƘŜ ǿƻǳƭŘ ǎƛǘ ƻƴ ǘƘŜ ƎǊƻǳƴŘ ǿƛǘƘ ƻǘƘŜǊ ŘƛǎŀōƭŜŘ ǇŜƻǇƭŜΣ ΨŜǾŜƴ ƘŜ Ŏŀƴ 

eat from the saƳŜ ǇƭŀŎŜΦΩ .ȅ ŎƻƴǘǊŀǎǘΣ ŀƴƻǘƘŜǊ ǇƻǘŜƴǘƛŀƭ ƭŜŀŘŜǊ ǿŀǎ ΨǇǊƻǳŘΩ ŀƴŘ ŘƛŘƴΩǘ 

ŀǎǎƻŎƛŀǘŜ ǿƛǘƘ ƻǘƘŜǊ ŘƛǎŀōƭŜŘ ǇŜƻǇƭŜΦ 9ǎǘƘŜǊΩǎ ŎƻƴŎŜǇǘ ƻŦ ŀ ƎƻƻŘ ƭŜŀŘŜǊ ŘƻŜǎ ƴƻǘ ǊŜƧŜŎǘ 

hierarchy ς his actions are positive because there is a distinction between him and other 

disabled people ς but the good leader was considered rightfully superior because of how he 

ŀŎǘŜŘΣ ǿƘƛƭŜ ǘƘŜ ΨǇǊƻǳŘΩ Ƴŀƴ ǿŀǎ ǊŜǎŜƴǘŜŘ ŀƴŘ ǿƻǳƭŘ ƴƻǘ ōŜ ŦƻƭƭƻǿŜŘΦ hǊŘƛƴŀǊȅ ƳŜƳōŜǊǎ 

ƻŦ 5thǎ ǿŜǊŜ ŀƭǎƻ ŎǊƛǘƛŎƛǎŜŘ ŀƴŘ ƻǎǘǊŀŎƛǎŜŘ ŦƻǊ ΨǇǊƛŘŜΦΩ  

Hierarchy was not given, it was judged continuously via moral conduct: was someone 

ǿƻǊǘƘȅ ƻŦ ƭŜƎƛǘƛƳŀǘŜ ŜȄŎŜǇǘƛƻƴ ŦǊƻƳ ΨƭƻŎŀƭ ŜƎŀƭƛǘŀǊƛŀƴƛǎƳΩΚ ¢Ƙƛǎ ƧǳŘƎƳŜƴǘ ǿŀǎ ƴŜǾŜǊ ǎƛƳǇƭŜΦ 

Discussions of politico-ŜŎƻƴƻƳƛŎ ŘŜǇŜƴŘŜƴŎŜ ŀƴŘ ǇŀǘǊƻƴŀƎŜ ŦǊŜǉǳŜƴǘƭȅ ŘŜǎŎǊƛōŜ ΨŎƘŀƛƴǎ ƻŦ 

ŘŜǇŜƴŘŜƴŎŜΩ (Chabal & Daloz, 1999, p. 28) ƛƴ ǿƘƛŎƘ ŜǾŜǊȅƻƴŜ ƛǎ ΨǎƛƳǳƭǘŀƴŜƻusly a patron to 

ǘƘƻǎŜ ōŜƭƻǿ ŀƴŘ ŀ ŎƭƛŜƴǘ ǘƻ ǘƘƻǎŜ ŀōƻǾŜ ǘƘŜƳ ƛƴ ǎƻŎƛŜǘȅΩ (Swidler & Watkins, 2007, p. 151). 

But among DWG members, someone may be a patron in one sense and client in another 

within the same relationship, even at the same time (see chapter 4), and hierarchies can 

reverse in different settings. As in south India,  

The patron-client relation is not a stable arrangement or a freestanding 

phenomenon, but a normative formula. While the roles remain constant, the 

practical content of such relations alters ceaselessly and the actors are ever 

changing, often switching back and forth between the two roles, as suits their 

purposes. (Piliavsky 2014: 24)  

¦ƴƭƛƪŜ CŜǊƎǳǎƻƴΩǎ ǇŀǊŀŘƛƎƳŀǘƛŎ ŜȄŀƳǇƭŜ ƻŦ ŎƻƴǘŜƳǇƻǊŀǊȅ ŘŜǇŜƴŘŜƴŎŜ ς unemployed Black 

South Africans asking his American friend to be their boss (Ferguson 2015: 142) ς almost no-

one relied primarily on a single patron. Where this did happen, as with some child 

sponsorship organisations (see chapter 3), the moral implications were distinctly different to 

most situations in Rubuga. The context to this difference was competition between general 

valuation of patronage and specific NGO-promoted narratives that did pathologise 

dependence in the way Ferguson describes, but this was an exception, not the rule. 

Ψ/Ƙŀƛƴǎ ƻŦ ŘŜǇŜƴŘŜƴŎŜΩ ŘƛŘ ƴƻǘ ƭƛƴƪ ǇǊŜ-existing individuals in stable arrangements. In the 

ŎƻƴǘŜȄǘ ƻŦ ΨǊŜƭŀǘƛƻƴŀƭ ǇŜǊǎƻƴƘƻƻŘΩΣ ǇŜƻǇƭŜ ǿŜǊŜ ŦƻǊƳŜŘ ƛƴ ŜƴŀŎǘƳŜƴǘǎ ƻŦ ƳǳƭǘƛǇƭŜ 
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ǊŜƭŀǘƛƻƴǎƘƛǇǎ ƛƴǾƻƭǾƛƴƎ Ƴǳǘǳŀƭ ƛƳǇƭƛŎŀǘƛƻƴ ƛƴ ǘƘŜ ŜȄƛƎŜƴŎƛŜǎ ƻŦ ǘƘŜ ƻǘƘŜǊΩǎ ƭƛŦŜ (see Povinelli 

2006: 85ς88; for relational personhood in Africa, see John L. Comaroff & Comaroff 2001: 

273ς274; Gyekye 1997: 67; Jackson & Karp 1990: 19ς20; Menkiti 1984: 176; Wiredu 1996: 

158ς160). In Rubuga, claims based on being dependent sit among a plethora of what I call 

ΨŎƭŀƛƳǎ-in-ǊŜƭŀǘƛƻƴǎƘƛǇΦΩ wŀǘƘŜǊ ǘƘŀƴ ŘŜǇŜƴŘŜƴŎŜΣ ǘƘŜ ŜƭŜƳŜƴǘ ƛƴtegrating this concept is 

obligation, seen, as Englund suggests, not as external constraint but as constitutive of 

ΨŜǘƘƛŎŀƭ ǎǳōƧŜŎǘƛǾƛǘȅΩ (Englund 2008: 36; see also Butler 2012: 141).20 A crucial constitutive 

relationship for DWG members was that with government, envisioned as either with 

aǳǎŜǾŜƴƛ ŀǎ ŀ ΨŦŀǘƘŜǊΩ ƻǊ ƳŜŘƛŀǘŜŘ ǘƘǊƻǳƎƘ ǘƘŜ /5hΦ  

As political clients of the NRM, DWG members experienced obligation to be loyal. This was, 

ƛƴ 9ƴƎƭǳƴŘΩǎ ǘŜǊƳǎΣ ΨŜȄƛǎǘŜƴǘƛŀƭΦΩ Lǘǎ ŦƻǊŎŜ Ŏŀƴƴƻǘ ōŜ ǳƴŘŜǊǎǘƻƻŘ ŀǎ ŀƴ ƻǳǘŎƻme of pragmatic 

self-ƛƴǘŜǊŜǎǘΣ ƴƻǊ ƻŦ ŦƻƭƭƻǿƛƴƎ ǊǳƭŜǎΤ ƛǘ ǿŀǎ Ψŀ ǎǳōƧŜŎǘƛǾŜƭȅ ŜȄǇŜǊƛŜƴŎŜŘ ƛƴǾƻƭǾŜƳŜƴǘ ƛƴ 

ǊŜƭŀǘƛƻƴǎƘƛǇǎ ǘƘǊƻǳƎƘ ǿƘƛŎƘΩ ŘƛǎŀōƭŜŘ ǇŜƻǇƭŜ ŀǇǇŜŀǊŜŘ ŀǎ ŎŀǇŀōƭŜ ǇƻƭƛǘƛŎŀƭ ŀŎǘƻǊǎ ŀƴŘ ŀŘǳƭǘ 

members of their society (Englund 2008: 41)Φ .ŜŎŀǳǎŜ ΨŘƛǎŀōƛƭƛǘȅΩ ŀǎ ŀ ǎǘŀǘǳǎ ǿŀǎ ǎƻ ŎƭƻǎŜƭȅ 

linked to the NRM, to identify as disabled in Rubuga was to be obligated to the state: it was 

ŘƛŦŦƛŎǳƭǘ ǘƻ ōŜ ŀ ΨŘƛǎŀōƭŜŘ ǇŜǊǎƻƴΩ ƻǘƘŜǊǿƛǎŜΦ21 The obligations understood to belong to this 

ΨǘȅǇŜΩ ƻŦ ǇŜǊǎƻƴ ŎƻƴǎŜǉǳŜƴǘƭȅ ŜȄŜǊǘŜŘ ŀ ǇǊƻŦƻǳƴŘ ŦƻǊŎŜ ƻƴ ǘƘŜ ǎŜƭŦΦ !ŎǘƛǾŜ ΨŘƛǎŀōƛƭƛǘȅ 

ƳƻǾŜƳŜƴǘΩ ǇŀǊǘƛŎƛǇŀƴǘǎ ŀƭǎƻ ƎŜƴŜǊŀǘŜŘ ǊŜŎƛǇǊƻŎŀƭ ƻōƭƛƎŀǘƛƻƴǎ ƻƴ ǎǘŀǘŜ ŦǳƴŎǘƛƻƴŀǊƛŜǎΣ ǿƘƻ 

had to give them special attention. This was widely acknowledged by local council leaders 

during my fieldwork (usually through a statement of identification with the NRM and its 

defining political changes). 

However, the multiple relationships within which disabled people are constituted in Rubuga 

ƳŜŀƴ ǘƘŀǘΣ ǿƘƛƭŜ ƻƴŜ ŘŜǇŜƴŘŜƴǘ ǊŜƭŀǘƛƻƴǎƘƛǇ Ŏŀƴ ƘŀǾŜ ŀ ƘǳƎŜ ƛƳǇŀŎǘ ƻƴ ŀ ǇŜǊǎƻƴΩǎ ǎŜƭŦ-

conception and behaviour, it cannot circumscribe all possibilities for relating to others. 

 
20 CŜǊƎǳǎƻƴΩǎ ŦŀƛƭǳǊŜ ǘƻ focus on obligation causes difficulty recognising that some connections are not desired 

because the obligations involved could harm the relational self (see Neumark 2017: 2). Hence the 

overwhelming impression, despite his disavowals, that dependence is good. 

21 This may differ in Northern Uganda, which experienced war and oppression under the NRM. Research there 

describes constituents distrusting disabled politicians (Muyinda 2013: 177; Jezari 2012: 40). 
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Disabled politicians can therefore, despite their construction as political clients, have subtle 

and changing stances on other dependent and equal relationships.  

In Bunyoro, mutually obligated relationships can be hierarchical, but they are as frequently 

relationships involving people with equal status. One example is the social norm Beattie 

ƎƭƻǎǎŜǎ ŀǎ ΨƴŜƛƎƘōƻǳǊƭƛƴŜǎǎΩ όōŜƘŀǾƛƻǳǊŀƭ ƻōƭƛƎŀǘƛƻƴǎ ǘƘŀǘ ŀǊƛǎŜ ŦǊƻƳ ƭƛǾƛƴƎ ǘƻƎŜǘƘŜǊ ƻǾŜǊ 

time). Obligations to neighbours can be fundamental to livelihoods, particularly for the 

poorest families. These long-term connections make people ΨƻŦ ǘƘƛǎ ǇƭŀŎŜΣΩ ŀƴŘ ƳŜŀƴ ǘƘŜȅ 

should ǎƻŎƛŀƭƭȅ ŜƴƎŀƎŜ ŜŀŎƘ ƻǘƘŜǊΥ Ψŀ Ƴŀƴ ǿƘƻ ƭƛǾŜǎ ŀǇŀǊǘ ŦǊƻƳ Ƙƛǎ ŦŜƭƭƻǿǎ ƭŀȅǎ ƘƛƳǎŜƭŦ ƻǇŜƴ 

ǘƻ ǎǳǎǇƛŎƛƻƴ ƻŦ ǎƻǊŎŜǊȅΣΩ ŜǎǇŜŎƛŀƭƭȅ ǿƛǘƘƛƴ ǊŜƭŀǘƛƻƴǎƘƛǇǎ ǳƴŘŜǊǎǘƻƻŘ ǘƻ ōŜ Ŝǉǳŀƭ (Beattie 

1959: 83, 1963: 51ς2). In this sense they ŀǊŜ ŀƭǎƻ ΨŜȄƛǎǘŜƴǘƛŀƭΦΩ ¢ƘŜȅ ŀǊŜ ƻŦǘŜƴ ŜȄǇǊŜǎǎŜŘ 

ǘƘǊƻǳƎƘ ŀ ƭŀƴƎǳŀƎŜ ƻŦ ōŜƛƴƎ ŀƳƻƴƎ ΨƻƴŜΩǎ ΨƻǿƴΩ ǇŜƻǇƭŜΩ (Beattie 1957: 333). This is an 

elastic concept deriving from kinship but going far beyond it to include claims to equality 

(between friends, clanspeoplŜΣ .ŀƴȅƻǊƻΣ ΨŦŜƭƭƻǿ ŘƛǎŀōƭŜŘ ǇŜƻǇƭŜΩύ and claims based on 

hierarchy (those of a junior kinsman, a political follower).  

In this context, why treat subordinate relationships separately from others, as Ferguson 

does? Putting the emphasis so strongly on rehabilitating dependence means starting from 

the anti-ŘŜǇŜƴŘŜƴŎŜ Ǉƻǎƛǘƛƻƴ ƻŦ ǘƘŜ ǎǘŜǊŜƻǘȅǇƛŎŀƭ ΨŜƳŀƴŎƛǇŀǘƻǊȅ ƭƛōŜǊŀƭ ƳƛƴŘΩ CŜǊƎǳǎƻƴ 

criticises (see Englund 2013). 

The conduct of disability politics 

The political subjectivity I have described profoundly affects the comportment of disabled 

ǇŜƻǇƭŜΩǎ ǇƻƭƛǘƛŎǎ ƛƴ wǳōǳƎŀΣ ŜƴŎƻǳǊŀƎƛƴƎ ŀ ΨŎƛǾƛƭΩ ǎǘȅƭŜΦ22 Within the municipal council 

chamber, combative confrontations were common. Once during my fieldwork, a journalist 

was physically ejected from the meeting following violent threats from a councillor. Such 

tactics were usually employed by young men or the single opposition councillor, a woman 

who relished her role as a disruptive force. The councillors for disabled people and some 

ƻǘƘŜǊ ΨǎǇŜŎƛŀƭ ƛƴǘŜǊŜǎǘ ƎǊƻǳǇǎΩ όǿƻƳŜƴ ŀnd older people) criticised this behaviour, labelling 

 
22 aȅ ǳǎŜ ƻŦ ΨŎƛǾƛƭΩ ǎƘƻǳƭŘ ƴƻǘ ōŜ ŎƻƴŦǳǎŜŘ ǿƛǘƘ aŀƳŘŀƴƛΩǎΣ ǿƘƛŎƘ ǊŜŦŜǊǎ ǘƻ ǊǳƭŜ ōȅ ƭŜƎƛǎƭŀǘƛƻƴΣ ŀǎǎƻŎƛŀǘŜŘ ǿƛǘƘ 

colonial urban governance. I draw from the moral-ŀŜǎǘƘŜǘƛŎ ŎƻƴŎŜǇǘ ƻŦ ΨŎƛǾƛƭƛǘȅΩΣ ǿƛǘƘƻǳǘ ƛƳǇƭȅƛƴƎ ŀ ŎƛǾƛŎ 

context. 
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ŀƎƎǊŜǎǎƛǾŜ ŎƻǳƴŎƛƭƭƻǊǎ ΨƳŀŘΦΩ 5ƛǎŀōƭŜŘ ŎƻǳƴŎƛƭƭƻǊǎ ƴŜǾŜǊ ǳǎŜŘ ŎƻƳōŀǘƛǾŜ ŀǇǇǊƻŀŎƘŜǎΣ ƛƴǎǘŜŀŘ 

ŜƳōǊŀŎƛƴƎ ŀ ŦƻǊƳ ƻŦ ŘƛǎŎƻǳǊǎŜ /ƻƻǇŜǊ ŘŜǎŎǊƛōŜǎ ŀǎ ΨǉǳƛŜǘΣΩ ƛƴ ǿƘƛŎƘ ǎǇŜŜŎƘ ŎƻƴǾŜȅǎ 

ΨǊŜǎǇŜŎǘΩ ōȅ ΨǎǇŜŀƪƛƴƎ ƛƴ ŀ ƎƻƻŘ ǿŀȅΣ ōǳƛƭŘƛƴƎΣ ŜƴŎƻǳǊŀƎƛƴƎΩ (Cooper 2018: 675; Cooper is 

writing about young women in Kenya). During the ejection of the journalist, Esther told me 

όǳǎƛƴƎ ǘƘŜ ǎŀƳŜ ǿƻǊŘǎ ŀǎ /ƻƻǇŜǊΩǎ ƛƴŦƻǊƳŀƴǘǎύ ΨL Ƨǳǎǘ ƪŜǇǘ ǉǳƛŜǘΦΩ !ƭǘƘƻǳƎƘ ǎƘŜ ǊŀƛǎŜŘ ƘŜǊ 

hand to speak during the subsequent motion, she quickly lowered it again as the dispute 

became more agitated.  

ΨvǳƛŜǘƴŜǎǎΣΩ ƘƻǿŜǾŜǊΣ ƛǎ ƴƻǘ ǇŀǎǎƛǾƛǘȅΦ wŀǘƘŜǊ ǘƘŀƴ ƭƻǳŘƭȅ ŀǎǎŜǊǘƛƴƎ ǘƘŜƛǊ ǾƛŜǿǎΣ ŘƛǎŀōƭŜŘ 

councillors might refuse to sit down, standing silent and dignified, until allowed to speak. 

9ȄǘŜƴŘƛƴƎ .ŀȅŀǘΩǎ ΨǉǳƛŜǘ ŜƴŎǊƻŀŎƘƳŜƴǘΩ (Bayat 2000)Σ {ǇǊŜƴƎŜƭ ŘŜŦƛƴŜǎ ΨǉǳƛŜǘ ǇƻƭƛǘƛŎǎΩ ŀǎ ŀƴ 

ŀǇǇǊƻŀŎƘ ǘƘŀǘ ŀǾƻƛŘǎ ŜȄǇƭƛŎƛǘ ŎƻƴŦǊƻƴǘŀǘƛƻƴ ΨǘƘǊƻǳƎƘ ǘƘŜ ǇǊƛƴŎƛǇƭŜǎ ƻŦ ƘǳƳƛƭƛǘȅΣ ŀƳōƛƎǳƛǘȅΣ 

and inŘƛǊŜŎǘƴŜǎǎΩ (Sprengel 2020: 209). Most political interventions by disabled councillors 

happened outside the council chamber, where Esther and her male counterpart, Mugisa, 

worked to recruit powerful others to their cause, for example by including them in disabled 

ǇŜƻǇƭŜΩǎ ǎƻŎƛŀƭ ŀŎǘƛǾƛǘƛŜǎ ŀƴŘ ŎŜƭŜōǊŀǘƛƻƴǎΦ 9ǎǘƘŜǊ ŜȄǇƭŀƛƴŜŘ ΨǎƻƳŜǘƛƳŜǎ ƛƴ ŎƻǳƴŎƛƭ ǿŜ Řƻƴϥǘ 

ǎǇŜŀƪΣ ŀƴŘ ώǘƘŜ {ŜŎǊŜǘŀǊȅ ŦƻǊ {ƻŎƛŀƭ {ŜǊǾƛŎŜǎϐ ǎǇŜŀƪǎ ŦƻǊ ǳǎΣΩ ǘƘŜǊŜŦƻǊŜ ƳƻǊŜ ŜŦŦŜŎǘƛǾŜƭȅ 

ŜƳōƻŘȅƛƴƎ ǘƘŜ ΨƘǳƳōƭŜΩ ŀƴŘ ƛƴŘƛǊŜŎǘ ŀǇǇǊƻŀŎƘ ǎǳƛǘŀōƭŜ ǘƻ ǘƘŜƛǊ Ǉƻǎƛǘƛƻƴ ŀǎ ŎƭƛŜƴǘǎΦ ²ƘŜƴ 

they wanted tƻ ǉǳŜǎǘƛƻƴ ǘƘŜƛǊ ŀƭƭƛŜǎΩ ŀŎǘƛƻƴǎΣ ǘƘŜȅ ŘƛŘ ǎƻ ƛƴ ǇǊƛǾŀǘŜΣ ƛƴ ǘƘŜƛǊ ƻŦŦƛŎŜǎΦ 

Ψ/ƛǾƛƭƛǘȅΩ ƛǎ ŀƴ ƛƳǇƻǊǘŀƴǘ ǾŀƭǳŜ ŀŎǊƻǎǎ Ƴŀƴȅ 9ŀǎǘ !ŦǊƛŎŀƴ ǎŜǘǘƛƴƎǎ (Brisset-Foucault 2019: 162ς

190; Brown 2016: 601; Durham & Klaits 2002; Strong 2020: 114ς5; Werbner 1999: 10ς20; 

Whyte & Siu 2015). ¢ƘŜ ŦŜŀǘǳǊŜǎ ƻŦ ΨŎƛǾƛƭΩ ŘƛǎŎƻǳǊǎŜ ƛƴŎƭǳŘŜ Ƴŀƴȅ ǘƘŀǘ ŘƛǎŀōƭŜŘ ŎƻǳƴŎƛƭƭƻǊǎ 

adopted, such as avoiding directly naming people accused of misconduct, especially if they 

were not present (Brisset-Foucault 2019: 180ς1). Regarding Bunyole, in eastern Uganda, 

²ƘȅǘŜ ǿǊƛǘŜǎ Ψ/ƻǳǊǘŜǎȅ ƛƳǇƭƛŜǎ ŦƻǊƳŀƭƛǘȅ ŀƴŘ ǊŜǎǘǊŀƛƴǘΧ! ŘƛƎƴƛŦƛŜŘ ǇŜǊǎƻƴ ŘƻŜǎ ƴƻǘ ǎƘƻǳǘ ŀǘ 

ǇŜƻǇƭŜΣ ƻǊ ǎƘƻǿ ŀƴƎŜǊΣ ƻǊ ŎǊǳŜƭǘȅΩ (Whyte 1998: 157). 

Two main explanations are given for the importance of civility. One looks at 

interdependence, inǾƻƪƛƴƎ ǳƴŎŜǊǘŀƛƴǘȅΦ ²ƘȅǘŜ ŀƴŘ {ƛǳ ŘŜǎŎǊƛōŜ ΨŎƛǾƛƭΩ ōŜƘŀǾƛƻǳǊ ŦǊƻƳ ŎƭƛŜƴǘǎ 

ƛƴ ƘŜŀƭǘƘ ǎŜǘǘƛƴƎǎ ŀǎ ŀƴ ΨŜǘƘƻǎ ƻŦ ŎƻƴǘƛƴƎŜƴŎȅΩ ƛƴ ǿƘƛŎƘ ǇŜƻǇƭŜ ΨƪŜŜǇ ǉǳƛŜǘΩ ǘƻ ŦƻǎǘŜǊ 

relationships for their future potentialities (Whyte & Siu 2015: 28). In the context of 

financial and population pressure in western Kenya, Shipton argues the potential future 
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ƴŜŜŘ ǘƻ ōƻǊǊƻǿ ΨƘŜƭǇǎ ƪŜŜǇ ǘƘŜ ǎƻŎƛŀƭ ǘŜƴƻǊ ŀƴŘ ŜǘƛǉǳŜǘǘŜ ƻŦ ǘƘŜ ŎƻǳƴǘǊȅǎƛŘŜ ŀǎ ŀƎǊŜŜŀōƭŜ ŀǎ 

ƛǘ ƛǎΩ (Shipton 2007: 69)Φ /ƛǾƛƭƛǘȅ ƛǎ ŎƻƴǎƛŘŜǊŜŘ ΨǇǊŀŎǘƛŎŀƭ ǿƛǎŘƻƳΣΩ ŜǘȅƳƻƭƻƎƛŎŀƭly linked to 

ΨǇƻƭƛǘƛŎ ōŜƘŀǾƛƻǳǊΣΩ ŀǎ ŀƴ ΨƛƴǘŜǊŀŎǘƛǾŜ ǇŜǊŦƻǊƳŀƴŎŜΩ ƻŦ ǎŜƭŦ-restraint (Whyte 2002: 182; 

Jackson 1998: 12). 

The second explanation, which is class-based, is seen predominantly in research on Uganda. 

Civility is described similarly, though not ƛŘŜƴǘƛŎŀƭƭȅΥ ŘƛǎŎǳǎǎƛƴƎ ΨŜōƛƳŜŜȊŀΩ όƻǇŜƴ ŦƻǊŀ ŦƻǊ 

political debate, broadcast by radio in the 2000s), Brisset-CƻǳŎŀǳƭǘ ŘŜǎŎǊƛōŜǎ ΨŎƛǾƛƭΩ ǎǇŜŜŎƘ ŀǎ 

ōŀǎŜŘ ƻƴ ΨǎŜƭŦ-ŎƻƴǘǊƻƭΣ ŀŎŀŘŜƳƛŎ ŜȄŎŜƭƭŜƴŎŜΣ ŀƴŘ ǇƻƭƛǘŜƴŜǎǎΩ (Brisset-Foucault 2019: 164). 

This etiquette derives from a dual heritage of Baganda elite sociality and British upper-class 

practices, which substantially coincided during the colonial period (Brisset-Foucault 2019: 

185; Summers 2006: 743ς745). Colonial British and Baganda elites stressed the similarities 

ǘƻ ŘƛǎǘƛƴƎǳƛǎƘ .ǳƎŀƴŘŀ ŀǎ ƳƻǊŜ ΨŘŜǾŜƭƻǇŜŘΩ ǘƘŀƴ ǘƘŜ ǊŜǎǘ ƻŦ 9ŀǎǘ !ŦǊƛŎŀ (Peterson 2012: 82ς

85). Though many participants in ebimeeza were not from the Baganda elite, they shared a 

ΨŘŜǎƛǊŜ ǘƻ ōŜ ŜȄǘǊƛŎŀǘŜŘ ŦǊƻƳ ǘƘŜ ƳŀǎǎŜǎΩ ǘƘǊƻǳƎƘ ŘƛǎǘƛƴŎǘƛƻƴ ŀǎ ƳƻǊŜ ΨŎƛǾƛƭƛȊŜŘΩ (Brisset-

Foucault 2013: 185, 191). Here, civility works as an exclusive mark of status with a 

hierarchising effect. 

.ƻǘƘ ƳƻǘƛǾŀǘƛƻƴǎ ƛƴŦƭǳŜƴŎŜŘ Ƴȅ ƛƴǘŜǊƭƻŎǳǘƻǊǎΦ 9ǎǘƘŜǊ ΨƪŜǇǘ ǉǳƛŜǘΩ ǿƘŜƴ ƻǘƘŜǊ ŎƻǳƴŎƛƭƭƻǊǎ 

demanded the Town Clerk be sacked because ΨL ƳƛƎƘǘ ŦƛƴŘ ƘƛƳ ǎƻƳŜǿƘŜǊŜ ŜƭǎŜΩ ƛƴ ǘƘŜ 

future. Disabled councillors relied on the good will of council staff to maintain sufficient 

budgets for the Special Grant. Openly questioning performance, as one District-level 

councillor claimed to do, was risky and never happened at Municipal level, where 

relationships with key staff were good. Behaviour at the Municipal resembled Whyte and 

{ƛǳΩǎ ŎƻƴŎŜǊƴ ŦƻǊ ǘƘŜ ŎƻƴǘƛƴƎŜƴǘ ŦǳǘǳǊŜ ς a mode they associate with hierarchical 

relationships with government workers.  

.ǳǘ ŘƛǎŀōƭŜŘ ŎƻǳƴŎƛƭƭƻǊǎ ŀƭǎƻ ǎǘǊŜǎǎŜŘ ǘƘŜƛǊ ΨǇǊƻŦŜǎǎƛƻƴŀƭΩ ǎǘŀǘǳǎΣ ŎƭŀƛƳƛƴƎ Ŝǉǳŀƭƛǘȅ ǘƻ ǎŀƭŀǊƛŜŘ 

ŎƛǾƛƭ ǎŜǊǾŀƴǘǎ ŘŜǎǇƛǘŜ ōŜƛƴƎ ǇŀƛŘ ƻƴƭȅ ΨŀƭƭƻǿŀƴŎŜǎΦΩ23 Ahikire argues council elections are 

class-based; to ōŜ ǎǳŎŎŜǎǎŦǳƭΣ ŎŀƴŘƛŘŀǘŜǎ Ƴǳǎǘ ōŜ ΨǘŜŀŎƘŜǊǎΣ ǘǊŀŘŜǊǎ ƻǊ ǊŜǘƛǊŜŘ ŎƛǾƛƭ ǎŜǊǾŀƴǘǎΣΩ 

ƘŜŀƭǘƘǿƻǊƪŜǊǎΣ ƻǊ ΨǿƛǾŜǎ ƻŦ ŎƘǳǊŎƘ ƻǊ ƻǘƘŜǊ ƻǇƛƴƛƻƴ ƭŜŀŘŜǊǎΩ (Ahikire 2007: 110). Disabled 

 
23 {ŀƭŀǊƛŜŘ ǎǘŀǘǳǎ ƛǎ ŀ ŎƻƳƳƻƴ ŀǎǇƛǊŀǘƛƻƴ ƛƴ Ŝŀǎǘ !ŦǊƛŎŀΦ Lǘ ƛǎ ŎŀƭƭŜŘ όΨǿƛǘƘ ǳƴƛƴǘŜƴǘƛƻƴŀƭ ƛǊƻƴȅΩύ ΨǿƻǊƪƛƴƎ ŎƭŀǎǎΣΩ 

(Lockwood 2019: 1187) and associated with the state. 
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councillors were usually among the poorest within their councils and had particular reason 

to uphold standards of etiquette confirming their status. Establishing oneself as a particular 

ǘȅǇŜ ƻŦ ǇŜǊǎƻƴ ƛǎ ŀ ǇƻǿŜǊŦǳƭ ƳƻǘƛǾŀǘƛƻƴ ŦƻǊ ΨŎƛǾƛƭΩ ōŜƘŀǾƛƻǳǊΣ ǿƘƛŎƘΣ ŀƭǘƘƻǳƎƘ ƛǘ ƛƴǾƻƭǾŜǎ ǘƘŜ 

ΨǎŜƭŦ-ǊŜǎǘǊŀƛƴǘΩ ŀƴŘ ŎŀƭŎǳƭŀǘƛƻƴ ƻŦ ǘƘŜ ŎƻƴǘƛƴƎŜƴŎȅ ƳƻŘŜƭΣ also demonstrates identification of 

civility as a moral good. 

Civility does not banish conflict from Ugandan society; quarrels were common in the market 

ŀƴŘ ƎŜƴŜǊŀƭƭȅ ǾƛŜǿŜŘ ŀǎ ŜƴǘŜǊǘŀƛƴƳŜƴǘ όŀǎ ǿŀǎ aƻǎŜǎΩ ŦƛƎƘǘΣ ŘŜǎŎǊƛōŜŘ ƛƴ ǘƘŜ ƻǇŜƴƛƴƎ 

section). My interƭƻŎǳǘƻǊǎ ǇǊŜǎŜƴǘŜŘ ŀǊƎǳƳŜƴǘŀǘƛǾŜƴŜǎǎ ŀǎ ŎƘŀǊŀŎǘŜǊƛǎǘƛŎ ƻŦ ΨǳǎΩΣ ŘŜŦƛƴŜŘ ŀǎ 

Ψ!ŦǊƛŎŀƴǎΩ ƻǊ Ψ.ŀƴȅƻǊƻΣΩ ǿƛǘƘ 9ǎǘƘŜǊ ƻŦǘŜƴ ǊŜƳŀǊƪƛƴƎ ΨǿŜ ŀǊŜ ōŀŘΣΩ ǎƻƳŜǘƛƳŜǎ ǿƛǘƘ ŀ ƎƭŜŜŦǳƭ 

chuckle. Amagezi [cleverness] is valued alongside civility, and can be celebrated even in its 

ǎƻŎƛŀƭƭȅ ŘŜǎǘǊǳŎǘƛǾŜ ŦƻǊƳǎ ƻŦ ΨŎǳƴƴƛƴƎΩ ƻǊ ŎƘŜŀǘƛƴƎΣ ǿƛǘƘ ΨƎǊǳŘƎƛƴƎ ǊŜǎǇŜŎǘ ŦƻǊ ŀ ǾƛŎŜ ǘƘŀǘ ƛǎ 

ƻƴƭȅ ŀ ǾƛǊǘǳŜ ƛƴ ŜȄŎŜǎǎΩΣ ŜǎǇŜŎƛŀƭƭȅ ǿƘŜƴ ǘƘƻǎŜ ΨǘǊƛŎƪŜŘΩ ŀǊŜ ƳƻǊŜ ǇƻǿŜǊŦǳƭ ǘƘŀƴ ǘƘŜ 

perpetrator (Whyte 1998: 157; Zoanni 2020: 4)Φ ¢ƘŜ ΨŎƛǾƛƭΩ ǎǘȅƭŜ ƛǎ ƴƻǘ universal, even in 

Řƛǎŀōƛƭƛǘȅ ǇƻƭƛǘƛŎǎΣ ŘŜǎǇƛǘŜ ƛǘǎ ŘƻƳƛƴŀƴŎŜ ǘƘŜǊŜΦ !ǎ 9ƴƎƭǳƴŘ ǿǊƛǘŜǎΣ ΨǘƘŜ ŀƴŀƭȅǘƛŎŀƭ ǘŀǎƪ ƛǎ ǘƻ 

ŘƛǎŎŜǊƴ ǘƘŜ ŎƻƴǘŜȄǘǎ ƛƴ ǿƘƛŎƘ ƻƴŜ ǊŜƎƛǎǘŜǊ ƻŦ ǎǇŜŜŎƘ ǿŀǎ ƳƻǊŜ ŀǇǇǊƻǇǊƛŀǘŜ ǘƘŀƴ ŀƴƻǘƘŜǊΩ 

(Englund 2018: 9).  

In chapter 2, I describe a rupture within DWG, during which a member left the group 

because of disagreements about policy and political aesthetics. The member who left, 

Nabila, contrasted her behaviour to other disabled leaders in Rubuga (especially at District 

level), who she said did nƻǘ ƘŜƭǇ ŎƻƴǎǘƛǘǳŜƴǘǎΦ Lƴ ŎƻƴǘǊŀǎǘΣ ǎƘŜ ΨŦƛƎƘǘǎΩ ŦƻǊ ŘƛǎŀōƭŜŘ ǇŜƻǇƭŜΥ ΨL 

ŘƻƴΩǘ ŦŜŀǊΦΩ bŀōƛƭŀ ŘŜƳŀƴŘŜŘ ŜȄŀŎǘ ŘŜǘŀƛƭǎ ƻŦ ŦƛƴŀƴŎƛŀƭ ŀǊǊŀƴƎŜƳŜƴǘǎΣ ǎƘƻǳǘŜŘ ŀǘ ǇƻƭƛǘƛŎŀƭ 

ƭŜŀŘŜǊǎΣ ŀƴŘ ƴŀƳŜŘ ǘƘƻǎŜ ǎƘŜ ǎǳǎǇŜŎǘŜŘ ƻŦ ΨŎƻǊǊǳǇǘƛƻƴΩ ǘƻ ǘƘƛǊŘ ǇŀǊǘƛŜǎΦ IƻǿŜǾŜǊΣ ǿƘŀǘ 

Nabila ŎƻƴǎƛŘŜǊŜŘ ΨǘǊǳǘƘ ǘŜƭƭƛƴƎΩ ƻǘƘŜǊǎ ŘŜǎŎǊƛōŜŘ ŀǎ ΨǊǳŘŜƴŜǎǎΦΩ ²ƘŜƴ ǎƘŜ ǎǘƻƻŘ ŦƻǊ ŜƭŜŎǘƛƻƴ 

as councillor for disabled people and received no votes, she was offended and alleged 

ŎƻǊǊǳǇǘƛƻƴΦ 9ǎǘƘŜǊ ŜȄǇƭŀƛƴŜŘΥ ΨǇŜƻǇƭŜ ǿŜǊŜ ǎŀȅƛƴƎ ƛŦ ǎƘŜ ƎƻŜǎ ǘƻ ǘƘŜ [/р ώ5ƛǎǘǊƛŎǘ Council] 

she will embarrass [Disabled people]ΦΩ ¢ƘŜ ŎƻƴŎŜǊƴ ǿƛǘƘ ǎǘŀǘǳǎ ƛƴǾƻƭǾŜŘ ƛƴ ΨŎƛǾƛƭ ǇƻƭƛǘƛŎǎΩ 

means its imperatives are greater higher in the hierarchy of local government. At LC5, the 

need for disabled councillors to act in accordance with their status ς as professionals and as 

clients ς seemed absolute.  
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L ǳƴŘŜǊǎǘŀƴŘ ǘƘƛǎ ŜǾŜƴǘ ŀǎ ǇŀǊǘ ƻŦ ŀƴ ƻƴƎƻƛƴƎ ŎƻƴǾŜǊǎŀǘƛƻƴ ǿƛǘƘƛƴ ǘƘŜ ΨŘƛǎŀōƛƭƛǘȅ ƳƻǾŜƳŜƴǘΦΩ 

When apprehended as going beyond the formal representative structure, this is a plural 

space where disagreements can occur about desirable types of relationship and the forms of 

comportment that foster them, even while one interpretation is dominant. This is a 

ǉǳŜǎǘƛƻƴ ƻŦ ΨǇƻƭƛǘƛŎŀƭ ŀŜǎǘƘŜǘƛŎǎΣΩ ǿƘŜǊŜ ŀŜǎǘƘŜǘƛŎǎ ŀǊŜ Ψŀ ŘŜƭƛƳƛǘŀǘƛƻƴ ƻŦ ǎǇŀŎŜǎ ŀƴŘ ǘƛƳŜǎΣ ƻŦ 

the visible and the invisible, of speech and noise, that simultaneously determines the place 

ŀƴŘ ǘƘŜ ǎǘŀƪŜǎ ƻŦ ǇƻƭƛǘƛŎǎ ŀǎ ŀ ŦƻǊƳ ƻŦ ŜȄǇŜǊƛŜƴŎŜΩ (Rancière 2013; see Nielsen 2017: 139), 

ƻǊΣ ŀǎ 9ƴƎƭǳƴŘ Ǉǳǘǎ ƛǘΣ ΨǘƘŜ ŦƻǊƳ ǘƘŀǘ ǾŀǊƛƻǳǎ ŀǊǘƛŦŀŎǘǎ ƻŦ ƘǳƳŀƴ ŎǊŜŀǘƛvity have to take in 

ƻǊŘŜǊ ǘƻ ƘŀǾŜ ŀƴ ŜŦŦŜŎǘΩ (Englund 2011: 182). Under the conditions of the political disability 

ƳƻǾŜƳŜƴǘΣ ǘƘŜ ΨǘŀŎƛǘ ŀƎǊŜŜƳŜƴǘ ƻŦ Ƙƻǿ ŎƻƭƭŜŎǘƛǾŜ ǎǘǊǳƎƎƭŜ ƻǳƎƘǘ ǘƻ ōŜ ŎƻƴǾŜȅŜŘΩ (Jolaosho 

2015: 444) emphasises civility and humility, ratheǊ ǘƘŀƴ ƳŀƪƛƴƎ ΨŎƭŀƛƳǎ ƛƴ ŀ ŘƛǊŜŎǘ ŀƴŘ 

ŎƻƴŦǊƻƴǘŀǘƛƻƴŀƭ ŦŀǎƘƛƻƴΩ (Englund 2015: 143).  

However, politics draws on many sources even under elite dominance. Nabila attributed her 

manner to being trained as a legal representative for disabled people by an international 

NGO in the 2000s. Klaits argues that in postcoloniality, constant negotiation of the common 

good and political accountability is invoked because concepts of society draw on diverse 

sources, including ideas about interdependence and liberal individualism (Klaits 2005: 652ς

4). Identifying as disabled in Rubuga delimits political options by tying the self to the NRM as 

a client, but it also offers other connections, including to entrepreneurship and its 

ƛƴŘƛǾƛŘǳŀƭƛǎƛƴƎ ŜŦŦŜŎǘǎΦ ¢ƘŜ ŘƛǾŜǊƎŜƴǘ ǇŜǊǎƻƴƘƻƻŘ ƻŦ ŘƛǎŀōƭŜŘ ǇƻƭƛǘƛŎƛŀƴǎ ŘǊŀǿǎ ƻƴ ΨǎŜŜƳƛƴƎƭȅ 

ƻǇǇƻǎƛƴƎ ǇƻƭƛǘƛŎŀƭ ǇǊƛƴŎƛǇƭŜǎΩ (Nielsen 2017: 140), held together through the aesthetic of 

ΨƪŜŜǇƛƴƎ ǉǳƛŜǘΩΦ ¢ƘŜ ǇƘǊŀǎŜΩǎ ŜƳǇƘŀǎƛǎ ƻƴ ŘƛǎŎƛǇƭƛƴŜ ŀƴŘ ǎŜƭŦ-restraint applies equally, 

although differently, to the non-confrontational politician and the parsimonious 

businessperson, who must both distinguish themselves through self-control. 

The coloniality of disability 

Official histories of the Ugandan disability movement locate its beginnings in the 1950s visit 

of the Director of the Royal Commonwealth Society for the Blind (Nalule 2012: 3). This has 

implications for the relationship between disability and race. When I asked Nabila if support 

ŦƻǊ ŘƛǎŀōƭŜŘ ǇŜƻǇƭŜ ƛƴ ¦ƎŀƴŘŀ ǿŀǎ ǎǳŦŦƛŎƛŜƴǘΣ ǎƘŜ ǊŜǇƭƛŜŘΥ Ψ{ƻƳŜƘƻǿΦ ²Ŝ ǿŜǊŜ ǾŜǊȅ ǾŜǊȅ 

very very backwards, but at least now we are somehow ok. Before it was worǎŜΦΩ !ǎƪŜŘ 
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ǿƘŀǘ ŀŎŎƻǳƴǘŜŘ ŦƻǊ ǘƘƛǎ ŎƘŀƴƎŜΣ ǎƘŜ ǊŜǇƭƛŜŘΥ b¦5Lt¦ ΨǎǇƻƴǎƻǊ ǇŜƻǇƭŜ ŦǊƻƳ ƻǳǘǎƛŘŜ24 to 

ŎƻƳŜ ŀƴŘ ǘŜŀŎƘ ǳǎΧǘƻ ƳŀƪŜ ŀŎŎƻǳƴǘŀōƛƭƛǘȅΧƘƻǿ ǘƻΧƘŀǾŜ ŀ ōǳǎƛƴŜǎǎΧŦƛƎƘǘƛƴƎ ŦƻǊ ǘƘŜ ǊƛƎƘǘǎ 

ƻŦ tŜǊǎƻƴǎ ǿƛǘƘ 5ƛǎŀōƛƭƛǘȅΦΩ  

Although this view is not universal throughout the disability movement (see for example 

Adoch & Kankunda 2009: 51, 58), it was predominant in Rubuga, along with a pervasive 

sense things were better for disabled people elsewhere, especially Europe or North America 

(Kim cites similar views in South Korea (Kim 2011: 94, 100)). When a (visibly) disabled friend 

from the UK came to visit me during fieldwork, market workers were surprised, saying they 

had thought there were no disabled people in the UK because 'abajungu bain'amagezi 

ƎŀƛƴƎƛϥ ώǿƘƛǘŜ ǇŜƻǇƭŜ ŀǊŜ ǾŜǊȅ ŎƭŜǾŜǊϐ ŀƴŘ ŎƻǳƭŘ ΨŦƛȄΩ ŀƴȅǘƘƛƴƎΦ bŀōƛƭŀΩǎ ŀƴŘ ǘƘŜ ƳŀǊƪŜǘ 

ǿƻǊƪŜǊǎΩ ŎƻƳƳŜƴǘǎ Ŧƛǘ ǘƘŜ ΨōŀǎƛŎ ǎǘǊǳŎǘǳǊŜΩ ƻŦ ƳƻŘŜǊƴƛǎǘ ŘŜǾŜƭƻǇƳŜƴǘ ŘƛǎŎƻǳǊǎŜǎΥ ΨǘƘŜ 

ŘƛǾƛǎƛƻƴ ƻŦ ǘƘŜ ǿƻǊƭŘ ƛƴǘƻ ŀ ǇǊƻƎǊŜǎǎƛǾŜΣ ǎǳǇŜǊƛƻǊ ǇŀǊǘ ŀƴŘ ŀ ōŀŎƪǿŀǊŘΣ ƛƴŦŜǊƛƻǊ ǇŀǊǘΩ (Ziai 

2015: 33).  Quijano argues this temporal orientation originated in the colonisation of 

America but continues to structure epistemologies of post-colonial societies (Quijano 2000: 

220ς1, 231; see also Chakrabarty 2008: 37ς42).  

5ƛǎŀōƛƭƛǘȅ ƛǎ ƛƳǇƭƛŎŀǘŜŘ ƛƴ ƳŀƛƴǘŀƛƴƛƴƎ ǘƘƛǎ ǎǘǊǳŎǘǳǊŜΥ {Ȋłƴǘƽ ŀƴŘ LƴƎǎǘŀŘ ŀǊƎǳŜ bDh ΨǇǊƻƧŜŎǘ 

ƭŀƴƎǳŀƎŜΩ ǇƻǊǘǊŀȅǎ ŘƛǎŀōƭŜŘ ǇŜƻǇƭŜ όƛƴ {ƛŜǊǊŀ [ŜƻƴŜ ŀƴŘ .ƻǘǎǿŀƴŀ ǊŜǎǇŜŎǘƛǾŜƭȅύ ΨƭƛǾƛƴƎ ƛƴ ŀ 

ǎǘŀǘŜ ƻŦ ǳǘǘŜǊ ƳƛǎŜǊȅ ŀƴŘ ƴŜƎƭŜŎǘΩ (Ingstad 1995: 246)Φ ¢ƘŜƛǊ ǎƻŎƛŜǘƛŜǎ ŀǊŜ ΨŘŜǇƛŎǘŜŘ ŀǎ ŀ 

ōŀŎƪǿŀǊŘΣ ŀƭƳƻǎǘ ōŀǊōŀǊƛŀƴ ǎƻŎƛŀƭ ǿƻǊƭŘ ƭŀŎƪƛƴƎ ǘƘŜ ǾƛǊǘǳŜǎ ƻŦ ŜƳǇŀǘƘȅ ŀƴŘ ǎƻƭƛŘŀǊƛǘȅΩ 

(Szántó 2019: 186; see also Meyers 2019: 163ς4). Similar language is used about Uganda, 

ŦƻǊ ŜȄŀƳǇƭŜΣ ŀƴ bDh ǿŜōǇŀƎŜ ǇǊƻƳƛƴŜƴǘƭȅ ŦŜŀǘǳǊŜǎ ŀ ǉǳƻǘŜ ŦǊƻƳ Ψ.ŜŀǘǊƛŎŜΣ 5ƛǎŀōƛƭƛǘȅ 

!ŎǘƛǾƛǎǘΣ ¦ƎŀƴŘŀΩΥ Ψ.ŜŎŀǳǎŜ ƻŦ ǎƻŎƛŜǘŀƭ ǇǊŀŎǘƛŎŜǎΣ ŘƛǎŀōƭŜŘ ǇŜƻǇƭŜ ŀǊŜ ŎƻƴǎƛŘŜǊŜŘ ǘƻ ōŜ ǾŜǊȅ 

inferior. They ŀǊŜ ƭƻƻƪŜŘ ŀǘ ƭƛƪŜ ǇŜƻǇƭŜ ǿƘƻ ŀǊŜ ƴƻōƻŘȅΦΩ  

/ƻƴǾŜǊǎŜƭȅΣ ǇƻǎƛǘƛǾŜ ǘǊŜŀǘƳŜƴǘ ƻŦ ŘƛǎŀōƭŜŘ ǇŜƻǇƭŜ ƛǎ ƳƻōƛƭƛǎŜŘ ŀǎ Ψƴŀǘƛƻƴŀƭƛǎǘ ǇǊƻǇŀƎŀƴŘŀΩΥ 

while the USA uses the Americans with Disabilities Act to portray itself as a global moral 

leader, China and South Korea launched major disability-related public relations campaigns 

while hosting the Olympics. Kim cites a newspaper article published before the Beijing 

hƭȅƳǇƛŎǎΥ Ψ/ŀǊƛƴƎ ŦƻǊ ǘƘŜ ŘƛǎŀōƭŜŘ ƛǎ ŀ ǎƛƎƴ ƻŦ ǎƻŎƛŀƭ ǇǊƻƎǊŜǎǎΧLǘ ǎƘƻǿŎŀǎŜǎ ǘƘŜ ŎƻǳƴǘǊȅΩǎ 

 
24 Lƴ ¦ƎŀƴŘŀƴ 9ƴƎƭƛǎƘΣ ΨƻǳǘǎƛŘŜΩ ŘŜƴƻǘŜǎ ǎƻƳŜǘƘƛƴƎ ŦǊƻƳ ōŜȅƻƴŘ ǘƘŜ ǎǇŜŀƪŜǊΩǎ ŎƻƳƳǳƴƛǘȅΣ ǳǎǳŀƭƭȅ ǘƘŜ 

¦ƎŀƴŘŀƴ ƴŀǘƛƻƴΣ ŀƴŘ ƛƳǇƭƛŜǎ ƘƛŜǊŀǊŎƘȅΥ ǘƘƛƴƎǎ ŀƴŘ ǇŜƻǇƭŜ ŦǊƻƳ ΨƻǳǘǎƛŘŜΩ ƘŀǾŜ ƘƛƎƘŜǊ ǎǘŀǘǳǎΦ 
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vowed respect tƻ ƘǳƳŀƴ ǊƛƎƘǘǎΩ (Kim 2011: 98ς9; see also Kohrman 2003: 220). For Uganda, 

ǿƛǘƘ ŀ ǇƻǇǳƭŀǘƛƻƴ ŀŎǳǘŜƭȅ ŀǿŀǊŜ ƻŦ ƛǘǎ ŎŀǘŜƎƻǊƛǎŀǘƛƻƴ ŀǎ ŀ ΨƭŜŀǎǘ ŘŜǾŜƭƻǇŜŘ ŎƻǳƴǘǊȅΣΩ ǘƘƛǎ 

ǎŎƘŜƳŀ ǊŜƛƴŦƻǊŎŜǎ ŀƴ ƛƴǘŜǊƴŀƭƛǎŜŘ ǎŜƴǎŜ ƻŦ ΨōŀŎƪǿŀǊŘƴŜǎǎΩ (on internalisation of colonial 

vŀƭǳŜǎΣ ǎŜŜ Cŀƴƻƴ нллуΤ bƎǷƎƟ мфусΤ ½ƛŀƛ нлмрΥ омΤ ōǳǘ ƴƻǘŜ tƛŜǊǊŜ нлмоΥ ммпς122 argues 

such values are both affirmed and contested). 

LƴƎǎǘŀŘ ǎǳƎƎŜǎǘǎ ǘƘŜ ǇŀǘƘŜǘƛŎ ƛƳŀƎŜ ƛǎ ŎǊŜŀǘŜŘ ǘƻ ŜǾƻƪŜ ΨǎȅƳǇŀǘƘȅΩ ŀƴŘ ǊŀƛǎŜ ŦǳƴŘǎΦ ²ƘƛƭŜ 

this is likely, reducing the phenomenon to the disingenuity of NGOs is inadequate. DWG 

members were just as likely to produce this language as NGO staff, and even the market 

ǾŜƴŘƻǊǎΣ ǿƘƻ ǿŜǊŜ ƴƻǘ ŀǎǎƻŎƛŀǘŜŘ ǿƛǘƘ ǘƘŜ ΨŘƛǎŀōƛƭƛǘȅ ƳƻǾŜƳŜƴǘΣΩ ŎƻƴǎƛŘŜǊŜŘ Řƛǎŀōƛƭƛǘȅ ŀƴ 

Ψ!ŦǊƛŎŀƴΩ ǇǊƻōƭŜƳΦ ¢ƘŜ ƛǎsue runs deeper than misrepresentation by NGOs, even though the 

ΨƎƭƻƻƳȅΩ ǇƛŎǘǳǊŜ ƻŦ ŘƛǎŀōƭŜŘ ƭƛǾŜǎ ƛǎ ǳƴŜǉǳƛǾƻŎŀƭƭȅ ŘƛǎŎƻǊŘŀƴǘ ǿƛǘƘ ǘƘŜ ŜȄǇŜǊƛŜƴŎŜǎ ƻŦ ŀŎǘǳŀƭ 

research interlocutors, including mine. 

hŎŎŀǎƛƻƴŀƭƭȅΣ ǘƘŜ ΨƻǘƘŜǊ ǇƭŀŎŜǎΩ ǿƘŜǊŜ Ƴȅ ƛƴǘŜǊƭƻŎǳǘƻǊǎ Ŏƭaimed things were better were 

ŜƭǎŜǿƘŜǊŜ ƛƴ ¦ƎŀƴŘŀΦ !ŦǘŜǊ aƻǎŜǎΩ ǘƻƻƭǎ ǿŜǊŜ ŎƻƴŦƛǎŎŀǘŜŘΣ ŀǎ ŘŜǎŎǊƛōŜŘ ŀǘ ǘƘŜ ōŜƎƛƴƴƛƴƎ ƻŦ 

ǘƘƛǎ ƛƴǘǊƻŘǳŎǘƛƻƴΣ ƘŜ ǘƻƭŘ ƳŜ ƭƻŎŀƭ ŀǳǘƘƻǊƛǘƛŜǎ ƛƴ ΨƻǘƘŜǊ 5ƛǎǘǊƛŎǘǎΩ ǇǊƻǾƛŘŜŘ ŘƛǎŀōƭŜŘ ǇŜƻǇƭŜ 

with dedicated spaces and equipment for work (as far as I know, this is not the case). By 

ŎƻƴǘǊŀǎǘΣ ƛƴ wǳōǳƎŀΣ ǘƘŜ ŎƻǳƴŎƛƭ ǿŀǎ ŎƻǊǊǳǇǘ ŀƴŘ ΨŀǘŜΩ ǘƘŜ ƳƻƴŜȅ ƛƴǘŜƴŘŜŘ ŦƻǊ ŘƛǎŀōƭŜŘ 

ǇŜƻǇƭŜΦ IŜǊŜ ƛǘ ƛǎ ΨǘƘŜ ƭƻŎŀƭΩ ǘƘŀǘ ƛǎ ǇǊŜǎŜƴǘŜŘ ŀǎ ŘŜŦƛŎƛŜƴǘ ƛƴ ŎƻƳǇŀǊƛǎƻƴ ǘƻ ŀƴ ǳƴǎǇŜŎƛŦƛŜŘ ς 

potentially national ς norm.  

/ƭŀƛƳǎ ǘƘŀǘ ŘƛǎŀōƭŜŘ ǇŜƻǇƭŜ ƛƴ ΨƭƻŎŀƭΩ ǇƭŀŎŜǎ ŀǊŜ ǿƻǊǎŜ ƻŦŦ ǘƘŀƴ ŜƭǎŜǿƘŜǊŜ Ŏŀƴ ōŜ ǎǘǊŀǘŜƎƛŎ 

moves aimed at securing improvements (see Krause 2018: 292ς3)Φ aƻǎŜǎΩ ǎǘŀǘŜƳŜƴǘ 

resembles the creation of imagined utopias in other nations that Kim describes among 

ŘƛǎŀōƭŜŘ YƻǊŜŀƴ ŀŎǘƛǾƛǎǘǎΣ ǿƘƛŎƘ ǿŜǊŜ ΨƛƴǘŜƴǘƛƻƴŀƭ ǇƻƭƛǘƛŎŀƭ ǎǘǊŀǘŜƎƛŜǎΩ ƻŦ ŀǎǇƛǊŀǘƛƻƴ 

(Valentine & Hassoun 2019: 249). However, literature on utopias interprets them as 

ΨǾŀƭǳŀǘƛǾŜ ǇǊƻŎŜǎǎŜǎΩ ƛƴǾƻƭǾƛƴƎ ŀ ΨŦƻǊƳ ƻŦ ŀǘǘǳƴŜƳŜƴǘΧƻǊƛŜƴǘŜŘ ǘƻ ǘƘŜ ƘƻǇŜΣ ŘŜǎire, and 

ōŜƭƛŜŦ ƛƴ ǘƘŜ Ǉƻǎǎƛōƛƭƛǘȅ ƻŦ ƻǘƘŜǊΣ ōŜǘǘŜǊ ǿƻǊƭŘǎΩ (Sliwinski 2016: 433; Davina Cooper 2014: 3). 

The relationship between hope and critique has different evaluative outcomes for Moses. 

He did not seem to aspire to a better future, instead using utopian thinking about 

ΨŜƭǎŜǿƘŜǊŜΩ ǘƻ ŜȄǇǊŜǎǎ ǘƘŜ ŀōƧŜŎǘƛƻƴ ƻŦ ΨƘŜǊŜΩ ƛƴ ǘƘŜ ǇǊŜǎŜƴǘΣ ŀƭƻƴƎ ǿƛǘƘ ŀƴƎŜǊ ǘƻǿŀǊŘ ǘƘŜ 

council.  
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This narrative has purchase because it is coherent with the epistemological experience of 

post-coloniality inflected through structures of indirect rule. According to Mamdani, 

ŎƻǳƴǘǊƛŜǎ ŦƻǊƳŜǊƭȅ ǊǳƭŜŘ ōȅ ǘƘŜ .ǊƛǘƛǎƘ ƛƴƘŜǊƛǘŜŘ ŀ ΨōƛŦǳǊŎŀǘŜŘ ǎǘŀǘŜΣΩ ǿƛǘƘ ǊǳǊŀƭ ǇŜƻǇƭŜǎ 

ƭŀǊƎŜƭȅ ƎƻǾŜǊƴŜŘ ǘƘǊƻǳƎƘ ΨŎǳǎǘƻƳŀǊȅ ǊǳƭŜΩ ŀƴŘ ǳǊōŀƴ ŜƭƛǘŜǎ ǳƴŘŜǊ ΨŎƛǾƛƭ ǊǳƭŜΩ (Mamdani 1996: 

23, 298).25 ²Ƙŀǘ ǿŀǎ ΨŎǳǎǘƻƳŀǊȅΩ ǿŀǎΣ ŀǘ ōŀǎŜΣ ǿƘŀǘ ǘƘŜ ƭƻŎŀƭ ŎƘƛŜŦ ǎŀƛŘ ƛǘ ǿŀǎ (Mamdani 

1996: xiii)Φ /ǳǎǘƻƳŀǊȅ ǊǳƭŜ ǿŀǎ ǘƘŜǊŜŦƻǊŜ ƳǳƭǘƛǇƭŜ ŀƴŘ ǘƘƻǎŜ ǎǳōƧŜŎǘ ǘƻ ƛǘ ǿŜǊŜ ΨCƻǊŎƛōƭȅ 

ƭƻŎƪŜŘ ǿƛǘƘƛƴΧŀ ƭƻŎŀƭƛȊŜŘ ŜǘƘƴƛŎƛǘȅΩ ŀƴŘΣ ΨǿƛǘƘ ǇǊƻƳƛƴŜƴǘ ŜȄŎŜǇǘƛƻƴǎΣ ƘŀŘ ǘƻ 

ŀǊǘƛŎǳƭŀǘŜΧƴŜŜŘǎ ƛƴ ƭƻŎŀƭ ǘŜǊƳǎΩ (Pierre 2013: 36; Mamdani 1996: 51). In contemporary 

¦ƎŀƴŘŀƴ ƛŘƛƻƳΣ ΨƭƻŎŀƭΩ ƛǎ ŦǊŜǉǳŜƴǘƭȅ ŎƻƴǘǊŀǎǘŜŘ ǿƛǘƘ ΨŎƛǾƛƭƛǘȅ ŀƴŘ ƳƻŘŜǊƴƛǘȅΩ (Brisset-

Foucault 2019: 188).  

bDh ŘƛǎŎƻǳǊǎŜǎ ŀōƻǳǘ Řƛǎŀōƛƭƛǘȅ ƛƴ !ŦǊƛŎŀ ŦƻǊŜƎǊƻǳƴŘ ǎƻŎƛŜǘŀƭ ΨŀǘǘƛǘǳŘŜǎΩ ŀǎ ǘƘŜ ǎƻǳǊŎŜ ƻŦ the 

ǇǊƻōƭŜƳΣ ŎƻƴǎŜǉǳŜƴǘƭȅ ƻōǎŎǳǊƛƴƎ ǉǳŜǎǘƛƻƴǎ ƻŦ ΨǎƻŎƛŀƭ ǎŜǘǘƛƴƎΩ ǎǳŎƘ ŀǎ ƘŜŀƭǘƘ ǎȅǎǘŜƳǎΥ Ψƛƴ ǘƘƛǎ 

ŦǊŀƳŜǿƻǊƪ ƴŜƎŀǘƛǾŜ ŀǘǘƛǘǳŘŜǎ ŀǊŜ ǳƴŜǉǳƛǾƻŎŀƭƭȅ ŀǘǘŀŎƘŜŘ ǘƻ ΨǘǊŀŘƛǘƛƻƴŀƭ ōŜƭƛŜŦǎΩ ǿƘƛŎƘ ŀǊŜ 

ǎŜǘ ƛƴ ŎƻƴǘǊŀǎǘ ǘƻ ŀǇǇǊƻǇǊƛŀǘŜ ΨƳƻŘŜǊƴ ǾƛŜǿǎΩΩ (Ingstad 1995: 246, 252; Szántó 2019: 188; 

see also Meyers 2019: 163ς4)Φ bŀǊǊŀǘƛǾŜǎ ŦǊƻƳ ¦ƎŀƴŘŀƴ ŀŎǘƛǾƛǎǘǎ ŀǊŜ ǎƛƳƛƭŀǊΥ Ψƛƴ ƻǳǊ 

traditional governance systems, because disability was believed to be a curse or a result of 

annoying certain gods, pwds [sic] were regarded as sub ƘǳƳŀƴ ōŜƛƴƎǎΩ (Nalule 2012: 24). 

²ƛǘƘ ΨǘǊŀŘƛǘƛƻƴŀƭΩ ƻǊ ΨŎǳǎǘƻƳŀǊȅΩ ǎȅǎǘŜƳǎ ƛŘŜƴǘƛŦƛŜŘ ŀǎ ΨǘƘŜ ǇǊƻōƭŜƳΩ ŦƻǊ ŘƛǎŀōƭŜŘ ǇŜƻǇƭŜ ŀƴŘ 

ǎǘǊƻƴƎƭȅ ŀǎǎƻŎƛŀǘŜŘ ǿƛǘƘ ΨƭƻŎŀƭΩ ǎŜǘǘƛƴƎǎΣ aƻǎŜǎΩ ōŜƭƛŜŦ ǘƘƛƴƎǎ ŀǊŜ ōŜǘǘŜǊ ŜƭǎŜǿƘŜǊŜ ŀƴŘ 

bŀōƛƭŀΩǎ ŀǎǎŜǊǘƛƻƴ ǇƻǎƛǘƛǾŜ ŎƘŀƴƎŜ ŎŀƳŜ ŦǊƻƳ ΨƻǳǘǎƛŘŜΩ ǎŜŜƳ ƻōǾƛƻǳǎΦ  

Like the Black nationalist movements Pierre describes, disabled activists experience 

ΨŀƳōƛǾŀƭŜƴǘ ŀƴŘ ǳƴǊŜǎƻƭǾŜŘ ǘŜƴǎƛƻƴǎ ǿƛǘƘ ǘƘŜ άŎǳǎǘƻƳŀǊȅέ ώǿƘƛŎƘϐ ǊŜǎǳƭǘΧƛƴ ǘƘŜ ƛƴŀōƛƭƛǘȅ ǘƻ 

address and dismiss the structures of White poweǊ ŀƴŘ ǇǊƛǾƛƭŜƎŜΩ (Pierre 2013: 34ς5). When 

ƻƴƭȅ ƪƴƻǿƭŜŘƎŜ ŦǊƻƳ ΨƻǳǘǎƛŘŜΩ ƛǎ ǾŀƭǳŜŘΣ ƛǘ ƛǎ ŘƛŦŦƛŎǳƭǘ ǘƻ ŎƻƴǎƛŘŜǊ ΨƭƻŎŀƭΩ Řƛǎŀōƛƭƛǘȅ ŀŎǘƛǾƛǎǘǎ 

ŜȄǇŜǊǘǎΣ ŜǾŜƴ ǿƘŜƴ ǘƘŜ ŀŎǘƻǊǎ ƛƴǾƻƭǾŜŘ ǇǊƻŦŜǎǎ ŎƻƳƳƛǘƳŜƴǘ ǘƻ ǘƘŜ ǎƭƻƎŀƴ ΨƴƻǘƘƛƴƎ ŀōƻǳǘ ǳǎ 

ǿƛǘƘƻǳǘ ǳǎΣΩ ǿƘƛŎƘ ǇǊƻŎƭŀims disabled people should lead all decisions affecting them.26  

 
25 Mamdani stresses the structure was never absolute and gives examples of its postcolonial adaptation 

(Mamdani 1996: xivςxv, 8, 215). 

26 The phrase was popularised by Charlton, who heard it from disability activists at a conference in South Africa 

(Charlton 1998: 3). International NGOs, including those working in Rubuga, profess commitment to it. 
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Lƴ ŎƘŀǇǘŜǊ рΣ L ŘŜǎŎǊƛōŜ ǘƘŜ ǊŀƴƪƛƴƎ ƻŦ ΨŜȄǇŜǊǘƛǎŜΩ ƛƴ ǎƛƎƴ ƭŀƴƎǳŀƎŜ ƛƴǘŜǊǇǊŜǘŀǘƛƻƴΦ ¢ƘŜ 

connection with race was obvious in how I, as a White British woman, was treated: I was 

accepted unquestioningly as a sign language interpreter, where the more experienced DWG 

members were rejected. This experience arises from a structural international 

ǇƘŜƴƻƳŜƴƻƴΦ YƻǘƘŀǊƛ ǉǳƻǘŜǎ ŀ .ƭŀŎƪ ŘŜǾŜƭƻǇƳŜƴǘ ǿƻǊƪŜǊ ƛƴ ½ƛƳōŀōǿŜΥ ΨtŜƻǇƭŜ ƭƛǎǘŜƴ ƛŦ 

you are white, they ǘƘƛƴƪ ȅƻǳ ŀǊŜ ƳƻǊŜ ŎƻƳǇŜǘŜƴǘΩ (Kothari 2006: 16; see also Pierre 2013: 

86)Φ tƛŜǊǊŜ ŀǊƎǳŜǎ ŀǎǎǳƳǇǘƛƻƴǎ ƻŦ Ψ²ƘƛǘŜ ƳŜǊƛǘΩ ŀǊŜ ƛƴǘƛƳŀǘŜƭȅ ƭƛƴƪŜŘ ǘƻ ǘƘŜ ƭŜƎŀŎȅ ƻŦ 

ƛƴŘƛǊŜŎǘ ǊǳƭŜ ŀƴŘ ǘƘŜ ǊŜƭŀǘŜŘ ŀǎǎƻŎƛŀǘƛƻƴ ƻŦ ²ƘƛǘŜƴŜǎǎ ǿƛǘƘ ΨƳƻŘŜǊƴƛǘȅ ŀƴŘ ǘŜŎƘƴƻƭƻƎƛŎŀƭ 

advancemŜƴǘΩ (Pierre 2013: 85). As a result, the vital role of locality I identify in disabled 

community ς including relationships of neighbourhood, care, and linguistic community ς 

ŘƛǎŀǇǇŜŀǊǎ ōŜƘƛƴŘ ǎǘŀǘŜ ŀƴŘ bDh ǘŜŎƘƴƛŎŀƭ ƛƴǘŜǊǾŜƴǘƛƻƴǎ ŀǎǎƻŎƛŀǘŜŘ ǿƛǘƘ ΨƳƻŘŜǊƴΩ Ŧorms. In 

ǘƘƛǎ ǘƘŜǎƛǎΣ L ŦƻŎǳǎ ƛƴǎǘŜŀŘ ƻƴ ǘƘŜ ŜƳǇƭŀŎŜŘ ǎǇŜŎƛŦƛŎƛǘȅ ƻŦ YƛŎǿŜƪŀΩǎ ŘƛǎŀōƭŜŘ ŎƻƳƳǳƴƛǘȅΦ 

Methodology 

This thesis is based on eighteen months of fieldwork, carried out between 2017 and 2019, 

preceded by short visits in 2013, 2015, and 2016. My first visit raised interest because DWG 

differed from descriptions in existing literature: it was run entirely by women; two of its 

three officers had no formal education; and its members represented several impairment 

groups, including deaf people, who are oŦǘŜƴ ŜȄŎƭǳŘŜŘ ŦǊƻƳ ΨƳŀƛƴǎǘǊŜŀƳΩ 5thǎ (compare 

Whyte & Muyinda 2007; Yeo 2001).  

Most literature on the post-1995 disability sector takes a geographically broad survey-based 

approach and/or focuses on governmental structures such as NUDIPU or councillors for 

disabled people (Abimanyi-Ochom & Mannan 2014; Blackler 2008; Katsui 2020; Lang & 

Murangira 2009; Lwanga-Ntale 2003; Omona et al. 2017; Owens & Torrance 2016).27 These 

studies give little insight into the lived experience of most people participating in disability 

organising. Small-scale DPOs have proliferated outside the NUDIPU system due to the 

{ǇŜŎƛŀƭ DǊŀƴǘΩǎ ǊŜǉǳƛǊŜƳŜƴǘ ǘƻ ǊŜƎƛǎǘŜǊ ŀǎ /.hǎΦ aǳŎƘ ƻŦ ƻǊŘƛƴŀǊȅ ƳŜƳōŜǊǎΩ ŜƴƎŀƎŜƳŜƴǘ 

 
27 There are some exceptions, including Schuler and Muyinda on refugee and IDP camps (Schuler 2020; 

Muyinda 2013). An article by Whyte and Muyinda looks at a local DPO but is limited by its length (Whyte & 

Muyinda 2007). 
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with disability infrastructure is through these organisations. I therefore wanted to provide a 

detailed view, not across the whole disability sector, but from a non-governmental DPO. 

My early visits showed that Kicweka market, in a dense low-income neighbourhood on the 

outskirts of Rubuga, was a key location. It was where the core group of members spent 

every day, working at their stalls. DWG meetings were held there and the CDO visited 

frequently, as did disabled people who wanted help from Esther as a councillor. Deaf people 

ƎŀǘƘŜǊŜŘ ŀǘ [ƛŘƛŀΩǎ ǎƘƻǇΦ YƛŎǿŜƪŀ ƳŀǊƪŜǘ ǿŀǎ ŀ ŎŜƴǘǊŜ ƻŦ ƎǊŀǾƛǘȅ ŦƻǊ ŘƛǎŀōƭŜŘ ǇŜƻǇƭŜ ŦǊƻƳ 

across Rubuga. Much of my fieldwork was therefore spent in the market, working alongside 

the group members at their stalls and joining meetings held there.  

I lived next door to Esther, a short walk from the market, and ate as a member of her 

household, often discussing my emerging findings with her in the evenings. I interacted with 

family of DWG members, neighbouring stallholders, and domestic neighbours, and could 

therefore observe relationships of friendship and practical care between disabled and non-

disabled people. I also witnessed rivalries and exclusions in the market, noting who was not 

drawn within the DWG sociality centring on Safia, LidƛŀΣ ŀƴŘ 9ǎǘƘŜǊΩǎ ǎǘŀƭƭǎΦ ¢ƘŜ ƳŀǊƪŜǘ ŀƴŘ 

surrounding streets offered my research a grounding point and insight into daily activities of 

a large pool of disabled people. 

I broadened my focus in four ways. First, I followed DWG members out of the market. I 

travelled to source trade goods, including to Kampala, and accompanied DWG members to 

regular government and NGO meetings in Rubuga, as well as national celebrations for 

ŘƛǎŀōƭŜŘ ŀƴŘ ŘŜŀŦ ǇŜƻǇƭŜΦ L ǾƛǎƛǘŜŘ 5²DΩǎ Ƴŀƛƴ ŦǳƴŘŜǊ ƛƴ YŀƳǇŀƭŀ ǿƛǘƘ 9ǎǘƘŜǊ ŀƴŘ [ƛŘƛŀΦ I 

accompanied Esther to council meetings, and on council-related travel. I visited DWG 

ƳŜƳōŜǊǎΩ ŦŀƳƛƭƛŜǎ ǿƛǘƘ ǘƘŜƳΣ ǘǊŀǾŜƭƭƛƴƎ ǘƻ ƻǘƘŜǊ 5ƛǎǘǊƛŎǘǎ ǿƛǘƘ ƳŜƳōŜǊǎ ǿƘƻ ǿŜǊŜ 

migrants.  

Secondly, I identified other people in the market who fit the Ugandan governmŜƴǘΩǎ 

definition of disability but were not members of DPOs, notably men (and occasionally 

ǿƻƳŜƴύ ŎƻƴǎƛŘŜǊŜŘ ΨƳŀŘΩΦ L ǘǊŀŎŜŘ ǘƘŜ ǇǊŜǎŜƴŎŜ ŀƴŘκƻǊ ŀōǎŜƴŎŜ ƻŦ ǊŜƭŀǘƛƻƴǎƘƛǇǎ ǘƘŜȅ ƘŀŘ 

with DWG members, as well as interviewing them, their family members, neighbours, and 

friends. I could not join the work of these people as a participant observer (attempting to do 
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ǎƻ ƛƴƘƛōƛǘŜŘ ǘƘŜƛǊ Ŏŀǎǳŀƭ ΨŜƳǇƭƻȅŜǊǎΩύΣ ǎƻΣ ǿƛǘƘ ǘƘŜƛǊ ŀƎǊŜŜƳŜƴǘΣ L ƻōǎŜǊǾŜŘ ǘƘŜƛǊ ƛƴǘŜǊŀŎǘƛƻƴǎ 

from a distance. 

Thirdly, I traced DWG members who were not regularly in the market, who were often 

ǇŜǊƛǇƘŜǊŀƭ ǘƻ ǘƘŜ ƎǊƻǳǇΩǎ ǿƻǊƪƛƴƎǎΦ L ǎǇŜƴǘ ǇŜǊƛƻŘǎ ǎǘŀȅƛƴƎ ǿƛǘƘ ǘǿƻ ƳŜƳōŜǊǎ ƻŦ 5²D ƛƴ 

villages outside Kicweka. Both women lived with physical impairment but were also 

sometimes categorised as experiencing psychosocial disability. I participated in their daily 

routines and interviewed them, their family members, and neighbours. After these intensive 

periods, I regularly visited their homes and joined them at meetings.  

Finally, I spent short periods as a participant observer in institutions, including the Municipal 

Community Development Office and the office of the main INGO providing business training 

to disabled people in Rubuga, followed by regular visits and attendance at their events. My 

participant observation was supplemented by 136 formal interviews during fieldwork and 5 

telephone interviews after returning to the UK. 

.ŜŎŀǳǎŜ ƻŦ ǘƘŜ ΨŜƳǇƭŀŎŜŘΩ ƴŀǘǳǊŜ ƻŦ Ƴȅ ŦƛŜƭŘǿƻǊƪΣ L ƘŀǾŜ ƳƻǊŜ Řŀǘŀ ƻƴ ǎƻƳŜ ƎǊƻǳǇǎ ǘƘŀƴ 

others. DWG lacks members living with severe visual impairment, even among the 

ǇŜǊƛǇƘŜǊŀƭ ƳŜƳōŜǊǎƘƛǇΦ ¢ǿƻ ŦŀŎǘƻǊǎ ƛƴŦƭǳŜƴŎŜ ǘƘƛǎΥ 5²DΩǎ ŀǎǎƻŎƛŀǘƛƻƴ ǿƛǘƘ ƳŀǊƪŜǘ ǿƻǊƪΣ 

which requires vigilance for thieves; and competition with the Blind Association, which is 

the best funded DPO in Rubuga, offering a more appeaƭƛƴƎ ΨƘƻƳŜΩ ǘƻ ǇŜƻǇƭŜ ǿƛǘƘ Ǿƛǎǳŀƭ 

impairment. My information about the experience of visual impairment comes from the 

male councillor for disabled people and his constituents.  

I did not meet adults living with extensive cognitive impairment, although some children 

with conditions involving cognitive and physical impairment attended workshops organised 

by USDC. It is unsurprising there were no DPO members living with these impairments 

(because of the focus on capitalist small businesses), but it is unexpected that there seemed 

to be either no adults with these conditions at all in Kicweka, or they were so isolated I did 

not hear about them, despite my widely known interest in disability. I suspect these adults 

ǿŜǊŜ ŎŀǊŜŘ ŦƻǊ Ψƛƴ ǘƘŜ ǾƛƭƭŀƎŜΣΩ ǿƘƛŎƘ ƛǎ ŎƘŜŀǇŜǊ ǘƘŀƴ ǳǊōŀƴ ŀǊŜŀǎΣ ƻǊ ƛƴ ǘƘŜ ŦŜǿ ŜȄƛǎǘƛƴƎ 

residential institutions (see Zoanni 2018). They were utterly absent from DPOs in Rubuga.  
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My association with DWG was an asset, allowing entry to settings that would otherwise 

have been difficult and enabling intimacy arising from trust. However, it also inhibited some 

areas of research. The account I give is deliberately a view from DWG, but other disability 

activists in Rubuga receive less attention. Historical disagreements and political rivalries 

made it difficult to access some actors at all, especially at District level, while others 

sanitised what they told me. The rancour between DWG and Nabila was at its height during 

my fieldwork, and she avoided areas frequented by members. I therefore could not 

thoroughly investigate her approach to disability politics, although she always welcomed me 

at her home. 

My position as a White British woman living in a poor Ugandan neighbourhood impacted my 

fieldwork experience and hence this thesis. The combination of gendered and raced 

characteristics allowed me access to intimate female spaces and loaned me unearned 

official status enabling my presence at some male-dominated events such as council 

meetings. It also prevented me accessing other spaces. I have little to say about young men, 

as the social and sexual dynamics of spaces where they gathered placed them off-limits for 

me. 

ΨLƴŦƻǊƳŜŘ ŎƻƴǎŜƴǘΩ ǇǊƻŎŜǎǎŜǎ ǿƛǘƘ ǇŜƻǇƭŜ ƭƛǾƛƴƎ ǿƛǘƘ ƳŜƴǘŀƭ ŘƛǎǘǊŜǎǎ or cognitive 

impairment are complex (Abell et al. 2007; Addlakha 2005; Coons & Watson 2013; Nind 

2008; University Research Ethics Committee c2011; Wong et al. 2000). My approach 

involved repeating and reformulating information in multiple sessions and using visual 

presentation (Cameron & Murphy 2007; Walmsley 2009), as well as working with a 

consultant, Robinah Alumbuya from the DPO Mental Health Uganda. I established an 

additional informal ethics committee to review my material relating to this group, with 

members from Ugandan academia, NGOs, and DPOs, and European academics. After 

discussions with this committee, I excluded data on one interlocutor. 

I spent six months in Kampala studying Runyoro and UgSL, achieving conversational fluency 

in both. I therefore did not regularly use translators, except when interviewing hearing 

interlocutors who did not know Runyoro and deaf interlocutors who did not use UgSL. In the 

latter case, Betty Najjemba, a fluent UgSL user, acted as a deaf interpreter (see Boudreault 

2005). 
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Chapter overview 

Section 1 of the thesis contains three chapters describing the activities of the core DWG 

members who work in Kicweka market. These members provide the basic identity of the 

organisation: a group of traders fostering business engagement and orientation toward hard 

work among disabled people and distributing funding targeted at small businesses.  

In chapter 1, I introduce DWG and consider its dynamics in the market and in interaction 

with government and NGO programmes targeting disabled people. I introduce a major 

division between more prosperous members of the group who consider themselves 

ΨƳŀƴŀƎŜǊǎΩ ς effective and committed independent businesswomen ς and less economically 

ǎǳŎŎŜǎǎŦǳƭ ƳŜƳōŜǊǎΣ ǿƘƻ ǘƘŜ ƳŀƴŀƎŜǊǎ ŎǊƛǘƛŎƛǎŜ ŀǎ ΨƛƴŀŎǘƛǾŜΦΩ LƴŎƻƳŜ ǇŜǊŎŜƛǾŜŘ ǘƻ ǊŜƳƻǾŜ 

ƳƻǘƘŜǊǎΩ ǊŜǎǇƻƴǎƛōƛƭƛǘƛŜǎ ŦƻǊ ŦŀƳƛƭȅ ǎǳōǎƛǎǘŜƴŎŜ όǎǳŎƘ ŀǎ ŎŜǊǘŀƛƴ ǘȅǇŜǎ ƻŦ ŎƘƛƭŘ ǎǇƻƴǎƻǊǎƘƛǇύ ƛǎ 

ŎƻƴǎƛŘŜǊŜŘ ŀ ǘƘǊŜŀǘ ǘƻ ǘƘŜ ŜƳŜǊƎƛƴƎ ǇŜǊǎƻƴŀ ƻŦ ǘƘŜ ƴŜǿΣ ΨŀŎǘƛǾŜΩ ŘƛǎŀōƭŜŘ ǇŜǊǎƻƴΦ 

Lƴ ŎƘŀǇǘŜǊ нΣ L ƛƴǾŜǎǘƛƎŀǘŜ 5²DΩǎ ƳŀƴŀƎŜƳŜƴǘ ƻŦ a grant from NEF, a European funder, 

revealing how funding requirements lead group leaders to assess business activity on 

evidence of continuing market presence. The discourses involved value productivity and 

ΨǇŀǘƘƻƭƻƎƛǎŜΩ ŘŜǇŜƴŘŜƴŎŜ (see Ferguson 2015). HƻǿŜǾŜǊΣ 5²D ƭŜŀŘŜǊǎΩ ŎǊƛǘŜǊƛŀ ŀǊŜ ƴƻǘ 

identical to those of NGOs, notably seeking to foster long-term relationships rather than 

considering them problematic. I discuss how the distributional politics affects the political 

subjectivity of disabled leaders amid the incoherent priorities of entrepreneurship and 

relational obligations. 

I end the section, in chapter 3, noting the group does not easily divide into two sub-

categories endorsing different models of livelihood and comportment (hard work in the 

market versus seeking to attach oneself to patrons). Most members blend livelihood 

strategies, including commercial, familial, and institutional approaches. I investigate how 

child sponsorship income can be reconciled with a businesswoman identity. Nevertheless, 

ǘƘŜ ƎǊƻǳǇ ǊŜƳŀƛƴǎ ǎǘǊŀǘƛŦƛŜŘ ōŜǘǿŜŜƴ ΨƳŀƴŀƎŜǊǎΩ ŀƴŘ ƭŜǎǎ ΨŀŎǘƛǾŜΩ ƳŜƳōŜǊǎΣ ǿƛǘƘ ǊŜŎŜƛǾƛƴƎ 

sponsorship a major factor in categorisation. 

In Section 2, which contains two chapters, I move away from the infrastructural 

environment to discuss how DWG members arrange types of support missing from formal 
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services. This includes, in chapter 4, physical care for women living with mobility 

impairments and, in chapter 5, interpretation for deaf members. These activities rarely 

intersect with infrastructural support or funding, instead operating as mutual aid. I expand 

on the concept of obligation based on long-term interactional history, describing the 

ŎǊŜŀǘƛƻƴ ƻŦ ΨŘƛǎŀōƛƭƛǘȅ ǎƻƭƛŘŀǊƛǘȅΣΩ ǘƘǊƻǳƎƘ ǎǇŀǘƛŀƭ ŀǊǊŀƴƎŜƳŜƴǘǎ ǘƘŀǘ ƛƴǘŜƎǊŀǘŜ ǘƘŜ ŎƻǊŜ 5²D 

members into each otheǊΩǎ ƛƴǘƛƳŀǘŜ ƭƛǾŜǎΦ ¢ƘŜǎŜ ŀǊǊŀƴƎŜƳŜƴǘǎ ƎƛǾŜ ŀ ŘƛŦŦŜǊŜƴǘ ǇƛŎǘǳǊŜ ƻŦ 

ǿƘŀǘ ǘƘŜ ΨŘƛǎŀōƛƭƛǘȅ ƳƻǾŜƳŜƴǘΩ ƛǎ ǘƻ ǘƘŀǘ ǿƘƛŎƘ ŜƳŜǊƎŜŘ ƛƴ {ŜŎǘƛƻƴ мΦ  

In chapter 4, I revisit the issue of dependence, finding that despite the importance of self-

ǎǳŦŦƛŎƛŜƴŎȅ ǘƻ 5²DΩǎ ǎŜƭŦ-identity, DWG members rely on relationships of care taking the 

form of dependencies, often enthusiastically. In this context, financial and ideological 

resources derived through the disability movement are valued as material for managing 

relationships with carers. 

In chapter 5, I describe a form of collective competence for visual language that has 

developed in Kicweka market, centred on the stalls run by DWG members. I detail how 

ŘƛŦŦŜǊŜƴǘ ǘȅǇŜǎ ƻŦ ΨŘŜŀŦ ǎǇŀŎŜΩ ƛƴǘŜǊŀŎǘ ǘƻ ŎǊŜŀǘŜ ŀ ŎƻƳǇƭŜȄ ŘƛŀƭƻƎǳŜ ōŜǘǿŜŜn belonging to 

Řƛǎŀōƛƭƛǘȅ ŎƻƳƳǳƴƛǘȅ ŀƴŘ ƻǇǇƻǎƛƴƎ ƛǘ ŀǎ ΨONE DEAFΩ ώŀ ǳƴƛǘŜŘ ŘŜŀŦ ŎƻƳƳǳƴƛǘȅϐΦ ¢ƘŜ 

interaction of these communities facilitates patchy forms of linguistic inclusion in Kicweka 

market, which is nevertheless more accessible for deaf people than other spaces in 

wǳōǳƎŀΩǎ Řƛǎŀōƛƭƛǘȅ ƳƻǾŜƳŜƴǘΦ 

tǊƻǾƛǎƛƻƴ ŦƻǊ ǇƘȅǎƛŎŀƭ ŎŀǊŜ ŀƴŘ ƭƛƴƎǳƛǎǘƛŎ ƛƴǘŜǊǇǊŜǘŀǘƛƻƴ ƛƴ 5²DΩǎ ǎǇŀŎŜǎ ƛǎ ōŀǎŜŘ ƻƴ ŦƻǊƳǎ ƻŦ 

obligation that draw from intimate histories of association over long periods. This feature 

makes it difficult for new people to access the networks of assistance. In section 3, which 

has two chapters, I therefore move away from the core group, to look in detail at the lives of 

those who are marginal to the disability movement.  

In chapter 6, I return to the exclusions of the independent businessperson model discussed 

in section 1, to look at disabled people whose livelihoods rely on economic assistance from 

others. This includes some peripheral members of DWG, as well as people who beg in 

Kicweka market. I consider hoǿ ŘƛǎŎƻǳǊǎŜǎ ŀōƻǳǘ Řƛǎŀōƛƭƛǘȅ όΨƻōǳƭŜƳŀΩύΣ ƛƴŎƭǳŘƛƴƎ ǘƘŜ ŦƛƎǳǊŜ 

ƻŦ ǘƘŜ ΨƴŜǿ ŘƛǎŀōƭŜŘ ǇŜǊǎƻƴΩ ς who runs a business and conspicuously does not beg ς define 

those whose livelihoods are based on being a recipient outside the category of obulema.  
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Instead, thiǎ ƎǊƻǳǇ ŀǊŜ ŎƻƴǎƛŘŜǊŜŘ ΨŀōŀŎŜƪŜΩ ώǿŜŀƪ ǇŜƻǇƭŜϐΦ .ŜƛƴƎ ŎŀǘŜƎƻǊƛǎŜŘ ŀǎ ŀƴ 

ΨƻƳǳŎŜƪŜΩ ώŀ ǿŜŀƪ ǇŜǊǎƻƴϐ Ŏŀƴ ƳƻōƛƭƛǎŜ ƻōƭƛƎŀǘƛƻƴǎ ŦƻǊ ŀǎǎƛǎǘŀƴŎŜ ŦǊƻƳ ǘƘƻǎŜ ǿƘƻ ƘŀǾŜ 

long-ǘŜǊƳ ƘƛǎǘƻǊƛŜǎ ǿƛǘƘ ǘƘŜ ǇŜǊǎƻƴΣ ǿƘƛŎƘ ǊŜǎŜƳōƭŜ ǘƘŜ ǊŜƭŀǘƛƻƴǎƘƛǇǎ ƻƴ ǿƘƛŎƘ 5²DΩǎ 

spatialised communities are built. These obligations are critical for the livelihoods of many 

marginalised disabled people. 

In chapter 7, I consider the outcome of the two discourses about bodily-mental 

disadvantage ς ΨƻōǳƭŜƳŀΩ ώŘƛǎŀōƛƭƛǘȅϐ ŀƴŘ ōŜƛƴƎ ΨƻƳǳŎŜƪŜΩ ώŀ ǿŜŀƪ person] ς in relation to 

ƭŀƴŘ ŘƛǎǇǳǘŜǎΦ !ƎǊƛŎǳƭǘǳǊŜ ƛǎ ŀ Ǿƛǘŀƭ ǇŀǊǘ ƻŦ Ƴŀƴȅ ǇŜǊƛǇƘŜǊŀƭ 5²D ƳŜƳōŜǊǎΩ ƭƛǾŜƭƛƘƻƻŘǎΣ 

unlike the core group. I look at two members who have experienced land loss (related to 

industrial sugarcane farming), considering the disadvanǘŀƎŜǎ ƻŦ ǘƘŜ ΨƻƳǳŎŜƪŜΩ ŘƛǎŎƻǳǊǎŜ ƛƴ 

this context and contrasting the minimal engagement they received from the disability 

movement with the interventionist approach taken for a better-connected disabled person. 

I conclude with an overview of how members of DPOs are both constrained and facilitated 

by the infrastructure of the disability movement. 
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Section 1 
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Chapter 1 - ¢ƘŜ ΨƴŜǿ ŘƛǎŀōƭŜŘ ǇŜǊǎƻƴΩ ƛƴ YƛŎǿŜƪŀ ƳŀǊƪŜǘ 

The history of DWG 

5²D ƛǎ ŀ ǊŜƎƛǎǘŜǊŜŘ Ψ/ƻƳƳǳƴƛǘȅ-ōŀǎŜŘ hǊƎŀƴƛǎŀǘƛƻƴΩ ό/.hύΣ ǿƘƛŎƘ coalesced from a cluster 

of disabled women living close to each other near Kicweka market because of their 

involvement in programmes targeting disabled people. I was given multiple stories about 

5²DΩǎ ŦƻǳƴŘƛƴƎΣ ƛŘŜƴǘƛŦȅƛƴƎ ŀǘ ƭŜŀǎǘ ŦƻǳǊ ƻǊƛƎƛƴ ǇƻƛƴǘǎΦ !ƭƭ were valid ways of describing 

5²DΩǎ ŜŀǊƭȅ ƘƛǎǘƻǊȅΣ ǿƛǘƘ ŜŀŎƘ ŜǾŜƴǘ ǾŜǊƛŦƛŜŘ ŦǊƻƳ ǎŜǾŜǊŀƭ ǎƻǳǊŎŜǎΦ {ƻƳŜ ŘƛŦŦŜǊŜƴŎŜǎ ǊŜŦƭŜŎǘ 

varying pathways into disability organising taken by different members. Members also gave 

different narratives at different times, depending on which elements they wanted to 

emphasise. The multiplicity of narratives demonstrates the vigour of the disability sector in 

the 2000s, as earlier patchy provision from churches and the Uganda Society for Disabled 

Children (USDC) was replaced by a rapidly expanding and differentiated sector, drawing on 

new initiatives introduced by the NRM and the NGO support these attracted. 

{ŜǾŜǊŀƭ ƳŜƳōŜǊǎ ǿƘƻ ǳǎŜŘ ǿƘŜŜƭŎƘŀƛǊǎ ŘŜǎŎǊƛōŜŘ ōŜƛƴƎ ΨŦƻǳƴŘΩ ŀǎ ȅƻǳƴƎ ǿƻƳŜƴ ƛƴ ǘƘŜ 

nearby villages by a man from the Anglican church, who set up a functional adult literacy 

class for disabled women in Kicweka. These women had no previous schooling, due to de-

prioritisation by family or the physical difficulty of getting to schools. Those attending the 

course needed somewhere to stay, and one future member, Jovia, who lived with her 

mother nearby, invited several others to sleep at hers. After the class finished, attendees 

ǿŜǊŜ ƛƴǾƛǘŜŘ ǘƻ ǇŜǊŦƻǊƳ ŀ ΨŎǳƭǘǳǊŀƭ ŘŀƴŎŜΩ ŀǘ ŎŜƭŜōǊŀǘƛƻƴǎ ŦƻǊ ǘƘŜ LƴǘŜǊƴŀǘƛƻƴŀƭ 5ŀȅ ŦƻǊ 

Persons with Disabilities (IPDP), held in Rubuga that year. They enjoyed themselves and 

wanted to continue seeing each other. Baganyire, the Municipal Community Development 

Officer (CDO), advised them to form a CBO and register it with the government, so they 

could receive grants. This became DWG.  

Esther described a different history. She was educated, having completed senior school at a 

nearby private school for disabled children followed by a secretarial diploma, so she did not 

attend the literacy course. She was, however, known to authorities in Rubuga through the 

local branch of UDSC, which had donated her first wheelchair. Several of those who later 

became the core of DWG already worked in the market, but initially Esther did not want to 
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associate with other disabled people. However, Alinaitwe, now Chairperson of DWG, 

repeatedly visited her. Esther attributed a social motivation to her: Alinaitwe enjoyed 

visiting young disabled people and wanted to draw them into her life. Eventually, Esther 

came to see the market as a place of possibility that could be combined with a political 

ŎŀǊŜŜǊΣ ǎƻ ǎƘŜ ƧƻƛƴŜŘ !ƭƛƴŀƛǘǿŜΩǎ ƻǊƎŀƴƛǎŀǘƛƻƴΦ 

! ǘƘƛǊŘ ǎǘƻǊȅ ƭƻŎŀǘŜŘ 5²DΩǎ ƻǊƛƎƛƴǎ ƛƴ ǘƘŜ ƭƻǎǎ ƻŦ ŀ ǇǊŜǾƛƻǳǎ ƻǊƎŀƴƛǎŀǘƛƻƴΦ aŜƳōŜǊǎ ƻŦ 5²D 

ŀƴŘ ƻǘƘŜǊ ŘƛǎŀōƭŜŘ ǿƻƳŜƴ ƘŀŘ ǎŜǘ ǳǇ ŀ ŘƛǎŀōƭŜŘ ǿƻƳŜƴΩǎ ƻǊƎŀƴƛǎŀǘƛƻƴ ŀǘ 5ƛǎǘǊƛŎǘ ƭŜǾel in 

the early 2000s, with Alinaitwe as chairperson. However, she was ousted when the group 

received funding from an international NGO because she was uneducated and therefore 

ŎƻƴǎƛŘŜǊŜŘ ǳƴŀōƭŜ ǘƻ ƳŀƴŀƎŜ ŦǳƴŘƛƴƎΦ CǊƻƳ ǘƘŜǊŜΣ ǘƘŜ ƎǊƻǳǇΩǎ ǊŜǎƻǳǊŎŜǎ ǿŜǊŜ ǇǊƻgressively 

ΨǇŜǊǎƻƴŀƭƛǎŜŘΩ ǘƻ ǘƘŜ ƴŜǿ ƭŜŀŘŜǊǎΦ 9ǎǘƘŜǊΣ ƻǊƛƎƛƴŀƭƭȅ ¢ǊŜŀǎǳǊŜǊ ƻŦ ǘƘŜ ƎǊƻǳǇΣ ǿŀǎ ǾƻǘŜŘ ƻǳǘ ƛƴ 

a secret meeting, only finding out when she checked the bank account and found it empty. 

As a result, Alinaitwe, Esther, and other women angered by events decided to form an 

organisation they would control. This became DWG. The events of this timeline ran 

ŀƭƻƴƎǎƛŘŜ ǘƘŜ ΨƭƛǘŜǊŀŎȅ ƎǊƻǳǇΩ ƻǊƛƎƛƴΦ 

The final story made the market central. In this version, narrated by Jovia, the women who 

danced at the IDPD celebrations were noticed by a staff member at the local branch of a 

national seed company, who offered them casual work sorting grain for which they were 

paid in kind. Jovia suggested they should sell the grain in Kicweka market and reinvest the 

takings to establish businesses, rather than consuming it. This worked, and eventually 

several members moved into lockups in the market (at the time, a cheap unofficial housing 

ƻǇǘƛƻƴ ŘƛǊŜŎǘƭȅ ƴŜȄǘ ǘƻ YƛŎǿŜƪŀΩǎ ǊǳōōƛǎƘ ǎƪƛǇύΣ ƻǊƛƎƛƴŀƭƭȅ ǎƘŀǊƛƴƎ ŜŀŎƘ ōŜǘǿŜŜƴ ǘǿƻ ǇŜƻǇle.  

There they met Lidia, the first deaf member, who was living in a lockup with her then 

husband and already running a business. Initially, stallholders from the official produce 

market (located behind the lockups) objected, arguing the location was not licensed for 

foodstuffs and DWG selling grain there was unfair competition. However, the produce 

market was inaccessible for wheelchair users and DWG members successfully argued they 

should be allowed to sell consumables from their homes. They therefore pioneered 

expansion of the food market in this direction.  



57 
 

Accounts of what happened after the 2004 founding are more standardised. All core 

members of DWG attended a UgSL training course run by the Uganda National Association 

of the Deaf (UNAD), which allowed them to communicate with new deaf members coming 

to work with Lidia. DWG received the Special Grant from the District council in 2010, 

enabling business expansion. Shortly afterwards, NUDIPU introduced them to a northern 

European funder, who gave them a larger grant. Securing this grant involved a visit by white 

staff members from Europe, an event remembered with pride. Following successful use of 

this grant, DWG received three further grants from the funder. 

During my fieldwork DWG had seven core members working regularly in Kicweka market, 

alongside a fluctuating 10-15 peripheral members. Because of the shared history, most core 

members operate in the same area, running small businesses in a lane just outside the 

produce market. Esther, Lidia, and Safia run established stalls from a row of permanent 

brick-built lockups, and there are four smaller stalls across the narrow lane, built from poles 

and iron sheet roofs. These belong to Jovia, Alinaitwe, Lidia, and Yakubu.28 The stalls are all 

within sight and shouting range of each other (see figure 2). The women (and Yakubu, 

!ƭƛƴŀƛǘǿŜΩǎ ŘƛǎŀōƭŜŘ ōǊƻǘƘŜǊύ ŦƻǊƳ ŀƴ ƛŘŜƴǘƛŦƛŀōƭŜ ƎǊƻǳǇ ǿƛǘƘ ŀ ŎƭŜŀǊ ǎƻŎƛŀƭ ƛŘŜƴǘƛǘȅ ǿƛǘƘƛƴ 

the market scene.  

Many more stallholders also sell from the strip of lockups, which has continued to expand, 

some competing directly with DWG. The rate of increase has been dramatic and there was 

intense competition for selling space (see Monteith 2018: S17 on space pressure as an 

ΨŜƴǘǊȅ ōŀǊǊƛŜǊΩ ǇǊƻǘŜŎǘƛƴƎ ŜǎǘŀōƭƛǎƘŜŘ ǘǊŀŘŜǊǎ ŦǊƻƳ ŎƻƳǇŜǘƛǘƛƻƴΤ ƛƴ DWG, this played out in 

generational divisions, discussed in chapter 2).  Businesses include tailors, grocers, 

manufacturers of car-tyre sandals, mending broken items including shoes, selling soap, oil, 

firewood, and matches, a video hall, salons, and brewing and consumption of local beer 

(kwete). During the Friday clothes market, held on a field beyond the makeshift row of 

stalls, it is difficult to walk down the lane by the lockups because of the crowd.  

 
28 !ƴƻǘƘŜǊ ƳŜƳōŜǊΣ !ƭƛŎŜΣ ǳǎŜŘ ǘƻ ǿƻǊƪ ƻƴ 9ǎǘƘŜǊΩǎ ǎǘŀƭƭ ōǳǘ ƴƻǿ Ǌǳƴǎ a shop in a nearby side street. 
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In this expanding context, the local government had begun to regulate and tax businesses. 

Those working in the line of lockups and the stalls facing them became liable to pay market 

license fees, which are one of the major sources of revenue for cash-strapped local 

government in Uganda (Ahikire 2007: 61). This made license policies intensely political in 

the local arena, producing explosive effects like the fight I described in the Introduction, 

ǘǊƛƎƎŜǊŜŘ ōȅ aƻǎŜǎΩ ǘƻƻƭǎ ōŜƛƴƎ ŎƻƴŦƛǎŎŀǘŜŘ ŦƻǊ ƴƻƴ-payment of fees. There was little threat 

of actual expulsion from the market, even for iƴŦƻǊƳŀƭ ǎǘŀƭƭǎ ƭƛƪŜ aƻǎŜǎΩ. Like violent 

campaigns against street hawkers by the Nairobi police (Dragsted 2019: 70), enforcement 

ŀƛƳŜŘ ƴƻǘ ǘƻ ŜȄŎƭǳŘŜΣ ōǳǘ ǘƻ ƛƴŎƭǳŘŜ ƻƴ ǘƘŜ ƻŦŦƛŎƛŀƭΩǎ ǘŜǊƳǎΣ ƛƴ ŀ όǾƛƻƭŜƴǘύ ǇǊƻŦƛǘŀōƭŜ ǿŀȅΦ 

Money and life in the market 

The mŀǊƪŜǘΩǎ ŜȄǇŀƴǎƛƻƴ ƳŀŘŜ ōǳǎƛƴŜǎǎŜǎ ŜȄǘǊŜƳŜƭȅ ŦǊŀƎƛƭŜΦ LƴŎǊŜŀǎŜŘ ŎƻƳǇŜǘƛǘƛƻƴ ǎƭŀǎƘŜŘ 

numbers of sales, which are the main drivers of profitability, as most staple goods have fixed 

prices (see Wan 2001: 230, 235). Some vendors think saturation has been reached; however 

ƴŜǿ ǘǊŀŘŜǊǎ ŎƻƴǘƛƴǳŜ ǘƻ ŜƴǘŜǊΣ ŜƴŎƻǳǊŀƎŜŘ ōȅ ǘƘŜ ƳŀǊƪŜǘΩǎ ǊŜǇǳǘŀǘƛƻƴ ŀǎ ŀ ǇƭŀŎŜ ǿƘŜǊŜ 

ǇŜƻǇƭŜ ŀǊŜ ΨǎŜƭƭƛƴƎ ǿŜƭƭΦΩ tǊƻŦƛǘ ŦǊƻƳ {ŀŦƛŀΩǎ ƎǊƻŎŜǊȅ ǎǘŀƭƭ ƘƻǾŜǊŜŘ ŀǊƻǳƴŘ р-6000 shillings 

daily (£1-1.25), although during the Friday market it could double this. There were 

ōǳǎƛƴŜǎǎŜǎ ǎƳŀƭƭŜǊ ŀƴŘ ƭŀǊƎŜǊ ǘƘŀƴ {ŀŦƛŀΩǎ ƛƴ ǘƘŜ ƳŀǊƪŜǘΣ ŀƭǘƘƻǳƎƘ ƛǘ ǿŀǎ ƻƴ ǘƘŜ ǎƳŀƭƭ ǎƛŘŜ 

FIGURE 2: POSITION OF CORE DWG MEMBERS' STALLS IN KICWEKA MARKET. SOLID LINES REPRESENT BRICK-BUILT 

LOCKUPS; DOTTED LINES REPRESENT SHELTERS WITH NO WALLS. SOME PERIPHERAL MEMBERS HAVE STALLS IN LESS 

BUSY AREAS. 
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for businesses operating from a lockup: most smaller businesses ran from shelters instead. 

Lƴ ǇǊŀŎǘƛŎŜΣ ǘƘŜǊŜŦƻǊŜΣ Ƴŀƴȅ ƳŀǊƪŜǘ ǿƻǊƪŜǊǎΩ ŀŎǘƛǾƛǘƛŜǎ ŀǊŜ ōŜǘǘŜǊ ŘŜǎŎǊƛōŜŘ ŀǎ ΨǎǳǊǾƛǾŀƭƛǎƳΩ 

than entrepreneurship,29 Ψŀǎ ǎŀǘǳǊŀǘŜŘ ƳŀǊƪŜǘǎ ǿƛǘƘ ƭƻǿ ŦƛƴŀƴŎƛŀƭ ŜƴǘǊȅ Ŏƻǎǘǎ ƴŜƎŀǘƛǾŜƭȅ 

ŀŦŦŜŎǘ όŀƭǊŜŀŘȅ ƭƻǿύ ǇǊƻŦƛǘ ƳŀǊƎƛƴǎΩ (Rizzo 2017: 11; see also Ferguson 2015: 98ς9).  

Four members of DWG ran grocery businesses, sourcing their goods from small wholesalers 

in the centre of Kicweka and selling with minor mark-ups. These businesses relied on local 

customers who had very low incomes and could only afford food, oil, and matches on a day-

to-day basis, in tiny amounts. The bulk of transactions consisted of these micro-sales, but 

for Safia, daily profit could double because of a few particularly large sales, or conversely be 

lower than usual if she made no big sales. Bigger sales were usually to one of two groups: 

those coming from villages to do infrequent big shops, who included regular and one-off 

customers; and sales to other stallholders who used products like oil to produce their own 

goods.  

Other stallholders bought on credit and often delayed payment, shifting their custom from 

ǎǘŀƭƭ ǘƻ ǎǘŀƭƭ ǘƻ ŦƛƴŘ ƳƻǊŜ ƭŜŜǿŀȅΦ WŀǑŀǊŜǾƛŏ ŘŜǎŎǊƛōŜǎ ŀ ƴŜǿƭȅ ƛƳǇƻǾŜǊƛǎƘŜŘ ƳŀǊƪŜǘ ƛƴ .ƻǎƴƛŀ 

ǎƛƳƛƭŀǊƭȅΥ ΨŘŜŦŜǊǊŀƭǎ Ŏŀƴ ŜȄǘŜƴŘ ƛƴŘŜŦƛƴƛǘŜƭȅΣ ǘŜƴǎƛƴƎ ŀƴŘ ǎǳǎǇŜƴŘƛƴƎ ǘƘŜƛǊ ǊŜƭŀǘƛƻƴǎ ǳƴǘƛƭ ǘƘŜ 

debt is settled or the expectations of its settlemeƴǘ ŜȄǇƛǊŜΩ όWŀǑŀǊŜǾƛŏ нлмтΥ фпύ. Managing 

ǘƘŜ ǊŜƭŀǘƛƻƴǎƘƛǇǎ ƛƴǾƻƭǾŜŘ ǊŜǉǳƛǊŜŘ ŦƛƴŀƴŎƛŀƭ ǎƪƛƭƭ ŀƴŘ ǘŀŎǘΣ ŀƴ ƛƴǘŜƴǎŜ ΨŜƳƻǘƛƻƴŀƭ ƭŀōƻǳǊΩ ŀ 

ƳŜƳōŜǊ ƻŦ 5²D ŘŜǎŎǊƛōŜŘ ǘƻ ƳŜ ŀǎ ƘŀǾƛƴƎ ǘƻ ōŜ Ψŀ ŦǊƛŜƴŘΩ ǘƻ ŀƭƭΦ  

The market starts around 9am most days, but many stalls do not open until 10:30 or later. 

¢ƘŜǊŜ ƛǎ ŀ ŘƛǎǘƛƴŎǘ ΨǘŜƳǇƻǊŀƭ ƻǊƎŀƴƛȊŀǘƛƻƴΩ ǿƛǘƘ ŘƛŦŦŜǊŜƴǘ ƪƛƴŘǎ ƻŦ ŎǳǎǘƻƳŜǊǎ ŀǇǇŜŀǊƛƴƎ ŀǘ 

different times (Malefakis 2019: 126ς7). Mastery of these rhythms is part of the 

competence of a successful trader. For grocery sǘŀƭƭǎ ƭƛƪŜ {ŀŦƛŀΩǎΣ ŎǳǎǘƻƳŜǊǎ ƛƴŎǊŜŀǎŜ ŀǎ 

women start to prepare lunch (usually eaten mid-afternoon), followed by a lull, and the 

major peak around sunset when workdays end.30 Outside busy times (a relative term, as it 

 
29 L ŘŜŦƛƴŜ ŜƴǘǊŜǇǊŜƴŜǳǊǎƘƛǇ ŀǎ ΨŀŎŎǳƳǳƭŀǘƛƻƴ ƻŦ ŀƴ ŜȄǇŀƴŘƛƴƎ ŎŀǇƛǘŀƭ ŦǳƴŘ ƳŀƴŀƎŜŘ ōȅ ǘƘŜ ƻǿƴŜǊΩ (Hart 2000: 

103). 

30 Lidia, who sells bags, cookware, and hair products as well as groceries, experiences an earlier peak before 

work as well (see Wallman 1996: 76). 
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was rare for more than one customer to approach a stall at once except on Friday) hours 

could go past without a customer.  

Day to day experience in the market is consequently marked by oscillating feelings of 

ōƻǊŜŘƻƳ ŀƴŘ ƛƴǎŜŎǳǊƛǘȅΦ aƻǎǘ ǎǘŀƭƭƘƻƭŘŜǊǎ ŀǊƎǳŜŘ ǘƘŜ ŜȄǇŜǊƛŜƴŎŜ ƻŦ ΨǿŀƛǘƛƴƎ ŦƻǊ ŎǳǎǘƻƳŜǊǎΩ 

ǿŀǎ ŘǊŀƛƴƛƴƎ ŀƴŘ ǘƻƻƪ ΨǇŀǘƛŜƴŎŜΦΩ ¢Ƙƛǎ ǿŀǎ ǳǎǳŀƭƭȅ ŜȄǇǊŜǎǎŜŘ ǳǎƛƴƎ ǘƘŜ ǾŜǊō ΨƪǳƎǳƳŀΩ ώǘƻ ōŜ 

ƘŀǊŘΣ ŦƛǊƳΣ ŎƻǳǊŀƎŜƻǳǎϐΦ ΨbƎǳƳƛƛǊŜΩ ώL ŀƳ ǇŀǘƛŜƴǘϐ ƭƛǘŜǊŀƭƭȅ ƳŜŀƴǎ ΨL ƘŀǾŜ ƘŀǊŘŜƴŜŘΦΩ 

ΨbƎǳƳƛƛǊŜΩ ǿŀǎ ǘǊŀƴǎƭŀǘŜŘ ƛƴǘƻ ¦ƎŀƴŘŀƴ 9ƴƎƭƛǎƘ ŀǎ ΨL ƪŜŜǇ ǉǳƛŜǘΩ ŀƴŘ UgSL ŀǎ ΨPATIENCE QUIET.Ω 

Tenacity to withstand the challenges of market life with a steadfast and dignified 

comportment was considered an important virtue. 

As well as physically strenuous work, the market was hard because of uncertainty. 

Stallholders had many outgoings with divergent temporalities. Rent was usually paid 

monthly, but many DWG members were in arrears, and some (including Safia, Jovia, and 

Alinaitwe) lived under threat of eviction. The second biggest lump-sum outgoing, and the 

one people most worried about, was school fees, which were paid termly (although 

instalment-based schedules could be negotiated). When payments were missed, children 

ǿŜǊŜ ΨŎƘŀǎŜŘΩ ŦǊƻƳ ǎŎƘƻƻƭΣ ōŜƛƴƎ ǎŜƴǘ ƘƻƳŜ ǳƴǘƛƭ ŜƴƻǳƎƘ ǇŀȅƳŜƴǘ ǿŀǎ ƳŀŘŜ ǘƻ ŎƻƴǾƛƴŎŜ 

the school they would eventually get their money. Most children in the market missed parts 

of the school year as a result. Savings groups were used to smooth the impact of school 

fees, so weekly payments, sometimes for many different groups, also had to be made.  

Against this background, stallholders had to ensure they had enough money to restock 

when goods ran low. Describing a fruit market in Brazil, Morton reports a simple system of 

ΨŎŀǎƘ-out, cash-ƛƴ ŀŎŎƻǳƴǘƛƴƎΩΣ ǿƛǘƘ ƳƻƴŜȅ Ǉǳǘ ƛƴǘƻ ŀ ǇŀǊǘƛŎǳƭŀǊ ǇƻŎƪŜǘ ǳƴǘƛƭ ŜƴƻǳƎƘ ǘƻ ōǳȅ 

thŜ ƴŜȄǘ ŘŀȅΩǎ ƳŜǊŎƘŀƴŘƛǎŜ ƘŀŘ ōŜŜƴ ǊŜŀŎƘŜŘΣ ŀŦǘŜǊ ǿƘƛŎƘΣ ŀǎ ƻƴŜ ƛƴǘŜǊƭƻŎǳǘƻǊ Ǉǳǘ ƛǘΣ Ψȅƻǳ 

ƎŜǘ ƭŀȊȅΩΣ ǎǘƻǊƛƴƎ ǘƘŜ ǎǳōǎŜǉǳŜƴǘ ΨǇǊƻŦƛǘΩ ŀƴȅǿƘŜǊŜΦ (Morton 2019: 674, 681). DWG-run 

businesses were nothing like this. Turnover times were longer and less predictable; for 

example, a box of soap bought from the wholesalers contains ten bars, which are cut into 

pieces (as small as an eighth) for sale. The full box takes weeks to sell, necessitating complex 

planning and profit calculation. 

Four members of DWG used a system of plastic pots to store and separate the cash from 

sales of different goods. Esther explained the system was designed to help the business 
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owner calculate and track her profit: the cash should be kept until the whole stock of the 

item has been sold, at which point the owner can subtract the price at which she bought the 

bulk unit from the gross income. Subsequently, she uses the capital to restock and the profit 

(ideally) to reinvest in the business, or to pay living expenses if necessary. The profit-

tracking system facilitates long-term memory without written records (Wan 2001: 236 

describes a similar system). Each stallholder had multiple pots tracking different goods; 

Esther had at least six.  

Esther and Lidia learned this technique from women working in the market when they 

arrived as young women and passed it on to two other members: Alice, who started as 

ŀǎǎƛǎǘŀƴǘ ǘƻ 9ǎǘƘŜǊΣ ŀƴŘ {ŀŦƛŀΦ hǘƘŜǊ ƳŜƳōŜǊǎ ŘƛŘ ƴƻǘ ǳǎŜ ǘƘŜ ΨǇƭŀǎǘƛŎ ǇƻǘǎΩ ǎȅǎǘŜƳΣ ǎƛƳǇƭȅ 

keeping all their takings together, tied into a scarf or skirt. When turnover is high this is not 

problematic, but if it slows (and profit per day therefore reduces) there is no way for traders 

to recognise if they need to reduce expenditures to preserve their ability to restock.  

In practice, those DWG membeǊǎ ǳǎƛƴƎ ǘƘŜ ΨǇƻǘǎΩ ǎȅǎǘŜƳ ŘƛŘ ƴƻǘ ŀƭǿŀȅǎ ǿŀƛǘ ǳƴǘƛƭ ǘƘŜȅ ƘŀŘ 

sold all of a product before withdrawing from the pot. Safia had a business with particularly 

low capitalisation and therefore a low ratio of profit to essential needs. She often had to 

remove money early. Usually, this was for contributions to one of the ten savings groups she 

ŀǘǘŜƴŘŜŘΣ ŀƭǘƘƻǳƎƘ ƛǘ ŎƻǳƭŘ ŀƭǎƻ ōŜ ŦƻǊ ŜǎǎŜƴǘƛŀƭ ŜȄǇŜƴǎŜǎ ǎǳŎƘ ŀǎ ŦƻƻŘ ŀƴŘ ǊŜƴǘΦ ¢ƘŜ ΨǇƭŀǎǘƛŎ 

ǇƻǘǎΩ ǎȅǎǘŜƳ ƻŦ ǇǊƻŦƛǘ ǘǊŀŎƪƛƴƎ ǿŀǎ ŀ ŦƻǊƳ ƻŦ ΨŜŀǊƳŀǊƪƛƴƎΣΩ ŀ ǇǊŀŎǘƛŎŜ ǘƘǊƻǳgh which moral 

orientations toward types of spending are endorsed and advocated, sometimes coercively 

(Zelizer 1997; see also Green et al. 2012 on disciplining developmental futures through 

control of money). Taking money out early happened, but the system worked to express 

disapproval of doing so. 

Whenever I was present when a DWG member removed money early, they expressed 

discomfort, sometimes embarrassment. For example, while removing money for a savings 

ŎƻƴǘǊƛōǳǘƛƻƴΣ !ƭƛŎŜ ǘƻƭŘ ƳŜ ΨŀƳŀƎƻōŀ Ǝŀƪǳōŀ ƎŀƘŀŀΣ ƴŘȅŀΩ ώώǿƘŜƴϐ ǇǊƻŦƛǘ ƛǎ ƴƻǘ ǘƘŜǊŜ L ŜŀǘϐΦ 

¢ƻ ŜȄǇƭŀƛƴ ǘƘƛǎΣ ǎƘŜ ŎƭŀǊƛŦƛŜŘ ƛƴ 9ƴƎƭƛǎƘ ǿƛǘƘ ΨL Ŝŀǘ ǘƘŜ ŎŀǇƛǘŀƭΦΩ Ψ9ŀǘƛƴƎ ǘƘŜ ŎŀǇƛǘŀƭΩ ƛǎ ŀ 

ŎƻƳƳƻƴ ǇƘǊŀǎŜ ǘƘŀǘ ƛƴǾƻƪŜǎ ǘƘŜ ƳǳƭǘƛǾŀƭŜƴǘ ŎƻƴŎŜǇǘ ΨŜŀǘƛƴƎΩΣ ǿƘƛŎƘ ƛƴ ¦ƎŀƴŘŀ ǊŜŦŜǊǎ Ƴƻǎǘ 

commonly to wielding power (legitimately or illegitimately) but can also reference 

corruption or sex (Nannyonga-Tamusuza 2002)Φ {ŀȅƛƴƎ ǎƻƳŜƻƴŜ ƛǎ ΨŜŀǘƛƴƎΩ Ŏŀƴ ōŜ ŀ ǇƻǎƛǘƛǾŜ 
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ƻǊ ƴŜƎŀǘƛǾŜ ƧǳŘƎƳŜƴǘΥ ǘƘŜ ǘŜǊƳ Ψȅƻǳ ŀǊŜ ǊŜŀƭƭȅ ŜŀǘƛƴƎΩ ƛǎ ǳǎŜŘ ǘƻ ǊŜŎƻƎƴƛǎŜ ǇǊƻǎǇŜǊƛǘȅ (see 

also Lockwood 2020a).  

¢Ƙƛǎ ǳǎŀƎŜΣ ΨŜŀǘƛƴƎ ǘƘŜ ŎŀǇƛǘŀƭΩΣ ǊŜŦŜǊǎ ǘƻ ŎŀǇƛǘŀƭƛǎǘ ŎƻƴŎŜǇǘǎ ƻŦ ǘƘŜ ǇǊƻŘǳŎǘƛǾƛǘȅ ƻŦ ƳƻƴŜȅΣ 

ǿƘƛƭŜ ƳƻōƛƭƛǎƛƴƎ ǘƘŜ ƳƻǊŀƭƛǎƛƴƎ ƻǾŜǊǘƻƴŜǎ ƻŦ ƴŜƎŀǘƛǾŜ ŦƻǊƳǎ ƻŦ ΨŜŀǘƛƴƎΦΩ Ψ9ŀǘƛƴƎ ǘƘŜ ŎŀǇƛǘŀƭΩ 

can be justified, especially for payments to savings groups: in an environment where 

ǿƻƳŜƴΩǎ ŦƛƴŀƴŎŜǎ ŀǊŜ ŜȄǘŜƴǎƛǾŜƭȅ ǎŎǊǳǘƛƴƛǎŜŘΣ ǎǇŜƴŘƛƴƎ ƛƴ ŀ ΨǊŜǎǇƻƴǎƛōƭŜΩ ǿŀȅ Ŏŀƴ ŜǎǘŀōƭƛǎƘ ŀ 

good reputation (Dolan et al. 2020), and women in Kicweka were constantly exhorted to 

save by NGOs and government. However, it is also dangerous. The Municipal Community 

Development Officer (CDO), who was responsible for several grants and loans to DWG, 

ŎƻƳǇƭŀƛƴŜŘ ǘƘŀǘ ǎƻƳŜ ƳŜƳōŜǊǎΩ ōǳǎƛƴŜǎǎŜǎ ƘŀŘ ŎƻƭƭŀǇǎŜŘ ōŜŎŀǳǎŜ ǘƘŜȅ ǘǊƛŜŘ ǘƻ ǎŀǾŜ ǘƻƻ 

much, tying up the capital. Managing the overlapping and moralised temporalities of 

income and outgoings was a precarious and difficult art. 

Being omwekambi [a hardworking person] 

¢ǿƻ ƳŜƳōŜǊǎ ƻŦ 5²D ŀƭǿŀȅǎ ǳǎŜŘ ǘƘŜ ΨǇƭŀǎǘƛŎ ǇƻǘǎΩ ǇǊƻŦƛǘ-tracking method and almost 

never removed money early. These members, Esther and Lidia, were recognised as masters 

of their trades. Alongside their adherence to this method of financial discipline, they were 

extraordinarily rigorous about the time they spent in the market, arriving before most other 

members of DWG and in LidƛŀΩǎ ŎŀǎŜ ƭŜŀǾƛƴƎ ŀŦǘŜǊ ммǇƳΣ ǿƘŜƴ ǎƘŜ ǿŜƴǘ ǘƻ ǎƭŜŜǇΦ [ƛŘƛŀ 

repetitively discussed the time she arrived in the market each morning, contrasting her early 

arrival with the behaviour of her junior business partner Khadija, who was frequently late or 

absent. She boasted she was constantly attentive throughout the day: for example, she 

would notice immediately if someone took something from her stall, because she 

remembered every item and its value precisely.31  

Esther and Lidia cultivated an image as self-sufficient and self-sacrificing businesswomen, 

ŀōƭŜ ǘƻ ΨƳŀƴŀƎŜΩ ǘƘŜƛǊ ƻǿƴ ŀŦŦŀƛǊǎ ǘƻ ǇǊƻŘǳŎŜ ōǳǎƛƴŜǎǎ ƎǊƻǿǘƘ ŀƴŘ ƻǘƘŜǊ ŦƻǊƳǎ ƻŦ ǎǳŎŎŜǎǎΦ 

Lidia emphasised her bodily strength, working through periods of illness and childbirth, 

ǿƘƛƭŜ 9ǎǘƘŜǊ ŘŜǎŎǊƛōŜŘ ƘŜǊ ΨǎǳŦŦŜǊƛƴƎΩ ŀƴŘ ΨǇŀǘƛŜƴŎŜΩ ǘƻ ǘƘƻǎŜ ǿƘƻ ŎŀƳŜ ǘƻ ƘŜǊ ŦƻǊ ōǳǎƛƴŜǎǎ 

 
31 The boast was accurate: during one busy Friday market, Lidia noticed a missing pair of shoes and tracked 

down the thief. 
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advice, to discourage them from thinking the market offered easy wealth. These features of 

their identities formed ingrained emotional orientations as well as being instrumental self-

presentations. During a period of depression in the market, I asked Esther how her day had 

ōŜŜƴΤ ǎƘŜ ǘƻƭŘ ƳŜ ǎŀƭŜǎ ƘŀŘ ōŜŜƴ ŀǿŦǳƭ ōǳǘ Ψƛǘ ƛǎ ǎǘƛƭƭ ōŜǘǘŜǊ ǘƘŀƴ ōŜƛƴƎ ŀǘ ƘƻƳŜΦΩ ²ƘŜƴ ǎƘŜ 

ŘƻŜǎƴϥǘ ŎƻƳŜ ǘƻ ǘƘŜ ƳŀǊƪŜǘ ΨL ǿƻǊǊȅ ǘƘŀǘ L ŀƳ ƳƛǎǎƛƴƎ ƳƻƴŜȅΦΩ ¢Ƙƛǎ ƛǎ ŀ ƳƻǊŀƭ ŀǎ ƳǳŎƘ ŀs a 

ŎƻƳƳŜǊŎƛŀƭ ǉǳŜǎǘƛƻƴΥ ǿƘŜƴ ȅƻǳ ŀǊŜ ŀ ΨƳŀƴŀƎŜǊΩΣ ǎƘŜ ǎŀƛŘΣ ΨǘƘŜǊŜ ƛǎ ŀ ŎǳƭǘǳǊŜ ƻŦ 

ŀŎŎƻǳƴǘŀōƛƭƛǘȅΦ ²Ƙŀǘ ȅƻǳ ƎŜǘ ƛǎ ǿƘŀǘ ȅƻǳ ŜŀǘΦΩ 

In Catholic Brazil, Mayblin argues similarly that hard work is a moral good. Those who 

achieve the status of trabalhador ώƘŀǊŘǿƻǊƪŜǊϐ ǘƘǊƻǳƎƘ ǇǊŀŎǘƛŎƛƴƎ ǇƘȅǎƛŎŀƭƭȅ ǎǘǊŜƴǳƻǳǎ ΨǘǊǳŜ 

ǿƻǊƪΩ ǊŜŎŜƛǾŜ ǊŜǎǇŜŎǘ ŀƴŘ ŀǇǇǊƻǾŀƭΦ ¢ƘŜ ǿƻƳŜƴ aŀȅōƭƛƴ ŜƴŎƻǳƴǘŜǊŜŘ ƎǊŜŜǘŜŘ ŜŀŎƘ ƻǘƘŜǊ 

by reciting a list of tasks they had completed, emphasising how early they had started 

working (Mayblin 2010: 95)Τ ǘƘŜ ǎƛƳƛƭŀǊƛǘȅ ǘƻ [ƛŘƛŀΩǎ ǊŜŎƛǘŀǘƛƻƴ ƻŦ ƘŜǊ ŀǊǊƛǾŀƭ ǘƛƳŜ ƛǎ ƻōǾƛƻǳǎΦ 

[ƛŘƛŀ ŀƴŘ 9ǎǘƘŜǊ ǿŜǊŜ ōƻǘƘ ǊŜŎƻƎƴƛǎŜŘ ŀǎ ΨƻƳǿŜƪŀƳōƛΩ ώŀ ƘŀǊŘǿƻǊƪƛƴƎ ǇŜǊǎƻƴϐΣ ŀ ŎŀǘŜƎƻǊȅ 

with similar content to the trabalhador: it required driving the self hard and showing a 

willinƎƴŜǎǎ ǘƻ ΨǎǳŦŦŜǊΣΩ ǇŀǊǘƛŎǳƭŀǊƭȅ ǘƻ ǇǊƻǾƛŘŜ ŦƻǊ ƻƴŜΩǎ ŘŜǇŜƴŘŀƴǘǎΦ  

Lidia self-defined as working hard to provide for her five children, for whom she was 

ΨMOTHER FATHERΩ ώōƻǘƘ ƳƻǘƘŜǊ ŀƴŘ ŦŀǘƘŜǊϐΣ ŀ ǊƻƭŜ ǊŜŎƻƎƴƛǎŜŘ ŀƴŘ ǾŀƭǳŜŘ ōȅ ǘƘƻǎŜ ŀǊƻǳƴŘ 

her. Esther, who had no children, described herself as working for other disabled people, 

including through her personal example as an omwekambi. She also trained several nieces 

ŀƴŘ ƻǘƘŜǊ ŀǎǎƛǎǘŀƴǘǎ Ψǘƻ ǿƻǊƪΤΩ [ƛŘƛŀ ŘƛŘ ǘƘŜ ǎŀƳŜ ǿƛǘƘ ŀ ǎŜǊƛŜǎ ƻŦ ȅƻǳƴƎ ŘŜŀŦ ǿƻƳŜƴΦ ¢ƘŜ 

phrasŜ ŘŜǎŎǊƛōŜŘ ŜŀǊƭƛŜǊΣ ΨƴƎǳƳƛƛǊŜΣΩ ǿƘƛŎƘ ŜȄǇǊŜǎǎŜǎ ǘƘŜ ƛŘŜŀƭ ǎǘŜŀŘŦŀǎǘ ŀǘǘƛǘǳŘŜ ǘƻ ǘƘŜ 

rigours of the market, is closely associated with the omwekambiΦ Lƴ [ƛŘƛŀΩǎ ǳǎŀƎŜΣ ƛǘ ǿŀǎ ǎŀƛŘ 

with pride, never despair.  

/ƻƻǇŜǊ ŘŜǎŎǊƛōŜǎ ǘƘŜ YŜƴȅŀƴ 9ƴƎƭƛǎƘ ǘŜǊƳ ΨōŜƛƴƎ ǎŜǊƛƻǳǎΩ όŀƭǎƻ ǳǎŜŘ ƛƴ ¦ƎŀƴŘŀύ ǎƛƳƛƭŀǊƭȅΣ ŀǎ 

ŀ ΨƳŜŀǎǳǊŜ ƻŦ ŘƛǎǘƛƴŎǘƛƻƴΩ ƎǊŀŘǳŀƭƭȅ ŀŘƻǇǘŜŘ ŀǎ ȅƻǳƴƎ ǿƻƳŜƴ ΨǎǳōƧŜŎǘΩ ǘƘŜƳǎŜƭǾŜǎ ǘƻ ΨƭƛŦŜΩǎ 

ƛƴŜǾƛǘŀōƭŜ ƘŀǊŘǎƘƛǇǎΩ (Cooper 2018: 671, 677ςуΤ ΨōŜƛƴƎ ǎŜǊƛƻǳǎΩ ŀƴŘ ΨƴƎǳƳƛƛǊŜΩ ŀǊŜ ōƻǘƘ 

ŀǎǎƻŎƛŀǘŜŘ ǿƛǘƘ ǘƘŜ 9ƴƎƭƛǎƘ ΨL ƪŜŜǇ ǉǳƛŜǘΩύ. There was also an element of coerced subjection 

ǘƻ 9ǎǘƘŜǊ ŀƴŘ [ƛŘƛŀΩǎ ŎƻƳǇƻǊǘƳŜƴǘΦ IŀǊŘ ǿƻǊƪ ǿŀǎ ƻŦǘŜƴ ǘƛŜŘ ǘƻ ƳƻǘƘŜǊƘƻƻŘΣ ǿƘƛŎƘ ǿŀǎ 

ŎƻƴŎŜǇǘǳŀƭƛǎŜŘ ŀǎ ŀ ōǳǊŘŜƴΥ ŎƘƛƭŘǊŜƴ ǿŜǊŜ Ψƻƴ ώŀ ƳƻǘƘŜǊΩǎϐ ƘŜŀŘΣΩ ŀǎ ŀ ǿƻƳŀƴ ǿƻǳƭŘ ŎŀǊǊȅ 

water or other heavy items.  
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!ǎǎƻŎƛŀǘƛƴƎ ƘŀǊŘ ǿƻǊƪ ǿƛǘƘ ǇǊƻǾƛŘƛƴƎ ŦƻǊ ŎƘƛƭŘǊŜƴ ƛǎ ǿƛŘŜǎǇǊŜŀŘΣ ǇŜǊƘŀǇǎ ΨƴŜŀǊƭȅ ǳƴƛǾŜǊǎŀƭΩ 

(Cooper 2018: 672; Clark 1999: 719). However, in Uganda, there is a gendered specificity to 

ǘƘŜ ŜȄǇǊŜǎǎƛƻƴΦ /ŀǊǊȅƛƴƎ ƘŜŀǾȅ ƛǘŜƳǎ ƻƴ ƻƴŜΩǎ ƘŜŀŘ ƛǎ ǇŀǊǘ ƻŦ Ǿirtuous womanhood, a crucial 

skill trained into young girls.32 Lƴ .ǳƴȅƻǊƻΣ ǘƘŜ ƛŘŜŀƭ ǿƻƳŀƴΩǎ ŎƻƴǘǊƛōǳǘƛƻƴ ǘƻ ǘƘŜ ŦŀƳƛƭȅ ƛǎ 

everyday subsistence, particularly food; men should provide large investments, particularly 

in cash (for example school fees) (see also Whyte & Kyaddondo 2006: 179 on eastern 

Uganda)Φ ²ƻƳŜƴΩǎ ǿƻǊƪ ƛǎ ǘƘŜǊŜŦƻǊŜ ŘƻƎƎŜŘ ŀƴŘ ǳƴǊŜƭŜƴǘƛƴƎΣ ƭƛƪŜ ƘŜŀŘƭƻŀŘƛƴƎΣ ŀƴŘ ǘƘŜ 

omwekambi is closely associated with appropriate female responsibility.  

Welding the omwekambi ǿƛǘƘ ōŜƛƴƎ ŀ ΨƳŀƴŀƎŜǊΩΣ ǘƘŜ ƻǘƘŜǊ phrase Esther and Lidia use to 

ŘŜǎŎǊƛōŜ ǘƘŜƳǎŜƭǾŜǎΣ Ŏŀƴ ŜǾŜƴ ǎǳōǎǘƛǘǳǘŜ ŦƻǊ ƳŜƴΩǎ ŘŜǊŜƭƛŎǘƛƻƴ ƻŦ ŘǳǘƛŜǎ ǘƻ ǘƘŜƛǊ ŎƘƛƭŘǊŜƴΦ 

¢ƘŜ ΨƳŀƴŀƎŜǊΩ ƻǇŜǊŀǘŜǎ ƛƴ ŀ ƴŜǿ ǊŜŀƭƳ ƻŦ ΨŀŎŎƻǳƴǘŀōƛƭƛǘȅΩΣ ǿƘƛŎƘ ƻǇŜƴŜŘ ŦƻǊ ŘƛǎŀōƭŜŘ 

women through entry into entrepreneurship in the NRM era. As discussed in the 

Introduction, identifying as disabled in Uganda entails loyalty to the NRM and the system of 

disability support it established. Accountability requires not just hard work but also 

economic accumulation, which can provide the cash fathers should deliver.  

This was not just about external constraint. For Esther and Lidia being an omwekambi and a 

ΨƳŀƴŀƎŜǊΩ ǿŀǎ ŀŎǘƛǾŜƭȅ ŘŜǎƛǊŜŘ ŀǎ ŀ ǾƛǊǘǳƻǳǎ ƴŜǿ ŦƻǊƳ ƻŦ ŘƛǎŀōƭŜŘ ǿƻƳŀƴƘƻƻŘΦ 9ǎǘƘŜǊ 

regularly chose to stay at work rather than attend social events including a nearby funfair, 

even refusing an invitation to be an honoured guest at a graduation party. When I asked 

ǿƘȅ ǎƘŜ ǊŜŦǳǎŜŘ ǘƘŜ ƭŀǘǘŜǊΣ ǎƘŜ ǊŜǇƭƛŜŘΣ ƭŀǳƎƘƛƴƎΣ ΨL ǿŀƴǘŜŘ ǘƻ ǎǘŀȅ ƎŜǘǘƛƴƎ ƳƻƴŜȅ ƛƴ ǘƘŜ 

ƳŀǊƪŜǘΗΩ 

Recognition as an omwekambi also had practical benefits. Despite the apparent 

formalisation that had occurred through introducing market fees, personal negotiation with 

authority remained important to running a market business. Market management was 

outsourced from the Division councƛƭ ǘƻ ŀ ΨƳŀǊƪŜǘ ǘŜƴŘŜǊΣΩ ŀƴ ŜƴǘǊŜǇǊŜƴŜǳǊ ǿƘƻ ƘŀŘ ōƻǳƎƘǘ 

the contract to run it as a tax farm. She had considerable leeway, derived from the 

 
32 Inability to ΨƘŜŀŘƭƻŀŘΩ ƛǎ ǇǊŀŎǘƛŎŀƭƭȅ ŀƴŘ ŎƻƴŎŜǇǘǳŀƭƭȅ ŘƛǎŀōƭƛƴƎ, contributing to low marriage rates for 

physically disabled women (see Geurts 2009 on Ghana). 
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outsourcing policy, to add unofficial categories of fees and decide sanctions and exemptions 

(see Bear 2015: 114ς6; Kamunyori 2007: 57ς8 on structural production of informalization).  

²ƘŜƴ L ƛƴǾŜǎǘƛƎŀǘŜŘ 5²D ƳŜƳōŜǊǎΩ ƛƴǘŜǊŀŎǘƛƻƴǎ ǿƛǘƘ ǘƘŜ ƳŀǊƪŜǘ ƻŦŦƛŎƛŀƭǎ ƻƴ ǘƘŜ Řŀȅ 

aƻǎŜǎΩ ǘƻƻƭǎ ǿŜǊŜ ŎƻƴŦƛǎŎŀǘŜŘ όǎŜŜ LƴǘǊƻŘǳŎǘƛƻƴΣ Ǉ16-17), I found their treatment varied. 

9ǎǘƘŜǊ ƘŀŘ ΨƎƛǾŜƴ ώǘƘŜ ǘŜƴŘŜǊϐ ŀ ƴŜǿ ŘŀǘŜΣΩ ǇǊƻƳƛǎƛƴƎ ǘƻ Ǉŀȅ ǘƘŀǘ CǊƛŘŀȅΦ ¢ƘŜȅ ŘƛŘ ƴƻǘ 

ŀǘǘŜƳǇǘ ǘƻ ŎƻƴŦƛǎŎŀǘŜ ŀƴȅǘƘƛƴƎ ōŜŎŀǳǎŜΣ ƛƴ ƘŜǊ ǿƻǊŘǎΣ ΨǘƘŜȅ ƪƴƻǿ L ǿƛƭƭ ǇŀȅΦΩ WƻǾƛŀΣ ǿƘƻǎŜ 

ōǳǎƛƴŜǎǎ ǿŀǎ ŀǘ ǘƘŀǘ Ǉƻƛƴǘ ǾŜǊȅ ǎƳŀƭƭΣ ƘŀŘ ōŜŜƴ ŜȄŎǳǎŜŘ ōŜŎŀǳǎŜ ǎƘŜ ǘƻƭŘ ǘƘŜƳ Ψƴƪȅŀƭƛ 

mpyaka, sente zaaha' [I am still new, money is not there]. Safia faced a more forceful 

sanction, having to pack away her goods and losing the revenue for much of the day (until 

the officers went away).33  

¢ƘŜ ƻŦŦƛŎƛŀƭǎ ŀǎǎŜǎǎŜŘ ŜŀŎƘ ǎǘŀƭƭƘƻƭŘŜǊΩǎ ǎƻŎƛƻ-economic position to decide whether they 

ǎƘƻǳƭŘ ōŜ ΨƳŀŘŜ ǘƻ ƘǳǊǘΩ όŀǎ {ŀŦƛŀ Ǉǳǘ ƛǘύ ǘƻ ŦƻǊŎŜ ǘƘŜƳ ǘƻ ǇŀȅΦ Lƴ WƻǾƛŀΩǎ ŎŀǎŜΣ ǘƘŜ ƻŦŦƛŎƛŀƭǎ 

accepted she was temporarily unable to pay and acted to foster future potential for tax 

income if her business should succeed. EsǘƘŜǊΩǎ ŎŀǊŜŦǳƭƭȅ ŎǳƭǘƛǾŀǘŜŘ ǊŜǇǳǘŀǘƛƻƴ ŀǎ ŀƴ 

ΨƻƳǿŜƪŀƳōƛΩ ŀƴŘ ŀ ǊŜǎǇŜŎǘŜŘ ƳǳƴƛŎƛǇŀƭ ŎƻǳƴŎƛƭƭƻǊ ƎŀǾŜ ƘŜǊ ƭŜŜǿŀȅ ǘƻ ŘƛŎǘŀǘŜ ƘŜǊ ƻǿƴ 

terms, and thereby manage the impact of lump sum rates payments among the vicissitudes 

of her cash flow. 

However, despite the mƻǊŀƭ ŀƴŘ ǇǊŀŎǘƛŎŀƭ ōŜƴŜŦƛǘǎΣ ƴƻǘ ŜǾŜǊȅƻƴŜ ŜƴŘƻǊǎŜŘ 9ǎǘƘŜǊ ŀƴŘ [ƛŘƛŀΩǎ 

self-fashioning. Both women required the same abstemious hard work they practiced 

themselves from their assistants, who had historically included family members and fellow 

disabled people. Alice started working in the market as an assistant to Esther. However, by 

the time I started fieldwork in 2016, she had broken off and established her own business. 

There was some tension between the women, and many observers believed Alice had left 

because she felt aggrieved she had worked so hard for little reward. While this was partially 

ǘǊǳŜΣ !ƭƛŎŜ ŀƭǎƻ ŦŜƭǘ ƎǊŀǘŜŦǳƭ ǘƻ 9ǎǘƘŜǊΣ ŘŜǎŎǊƛōƛƴƎ ƘŜǊ ŀǎ ΨƭƛƪŜ ŀ ǘƻǊŎƘΩ όōȅ ǿƘƛŎƘ ǎƘŜ ƳŜŀƴǘ ŀ 

ƎǳƛŘƛƴƎ ƭƛƎƘǘύ ŀƴŘ ŎƭŀƛƳƛƴƎ 9ǎǘƘŜǊ ΨǘŀǳƎƘǘ ƳŜ ǘƻ ǿƻǊƪΦΩ 9ǎǘƘŜǊ ŀƴŘ Lidia viewed themselves 

ŀǎ ǇǊƻǾƛŘƛƴƎ ŀ ǎŜǊǾƛŎŜ ǿƛǘƘ ǘƘƛǎ ΨǘǊŀƛƴƛƴƎΩΣ ŀƴŘ !ƭƛŎŜ ǇŀǊǘƛŀƭƭȅ ŀƎǊŜŜŘΦ  

 
33 Lidia had already paid. 
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aƻǊŜ ǎŜǊƛƻǳǎ ǇǊƻōƭŜƳǎ ŀǊƻǎŜ ŦǊƻƳ 9ǎǘƘŜǊ ŀƴŘ [ƛŘƛŀΩǎ ŀǘǘŜƳǇǘǎ ǘƻ ΨǘŜŀŎƘΩ ȅƻǳƴƎŜǊ ŦŜƳŀƭŜ 

relatives who lived with them: both women experienced the withdrawal of support from 

some family members because they were perceived to be driving their relatives too hard; 

[ƛŘƛŀΩǎ ƳƻǘƘŜǊ ŀƴŘ ǎƛǎǘŜǊǎ ǊŜŦǳǎŜŘ ǘƻ ŎƻƴǘǊƛōǳǘŜ ǘƻ ƘŜǊ ŎƘƛƭŘǊŜƴΩǎ ǎŎƘƻƻƭ ŦŜŜǎ ŀǎ ŀ ǊŜǎǳƭǘ όǎŜŜ 

ŎƘŀǇǘŜǊ п ŦƻǊ 9ǎǘƘŜǊΩǎ ŜȄǇŜǊƛŜƴŎŜύΦ .ƻǘƘ ǿƻƳŜƴΣ ƘƻǿŜǾŜǊΣ Ŏontinued to attract young 

assistants who wanted to work with them to learn how to be entrepreneurs. For Esther, 

these were nieces, for Lidia, other deaf women. 

[ƛŘƛŀ ŀǘǘǊƛōǳǘŜŘ ƻǘƘŜǊ ǇŜƻǇƭŜΩǎ ŘƛǎŀǇǇǊƻǾŀƭ ƻŦ ƘŜǊ ǇǊŀŎǘƛŎŜǎ ǘƻ ΨƧŜŀƭƻǳǎȅΣΩ ŎƻƴǎƛŘŜǊŜŘ ŀ 

dangerous emotion in Bunyoro because of its association with witchcraft. Social 

differentiation can also be linked to increases in perceptions of witchcraft (see Beattie 1963: 

51ς2 on Bunyoro; Geschiere 1997: 94ς100 on Cameroon), however, this does not 

necessarily mean accumulation is considered negative in itself. Rather, as Englund argues, 

ǇŀǊǘƛŎǳƭŀǊ ƪƛƴŘǎ ƻŦ ƳƛǘƛƎŀǘƛƻƴ ŀǊŜ ǊŜǉǳƛǊŜŘΥ ΨǎǳŎŎŜǎǎ ŀǎ ŀƴ ŜƴǘǊŜǇǊŜƴŜǳǊ ǊŜǉǳƛǊŜǎ ŎŀǊŜŦǳƭ 

ƳŀƴŀƎŜƳŜƴǘ ƻŦ ǘƘŜ ƛƳŀƎŜ ƻŦ ǘƘŜ ŜƴǘǊŜǇǊŜƴŜǳǊ ŀǎ ŀ ƳƻǊŀƭ ǇŜǊǎƻƴΩ (Englund 1996: 267).  

¢ƘŜ ƴŀǊǊŀǘƛǾŜ ƻŦ ǘƘŜ ƘŀǊŘǿƻǊƪƛƴƎ ΨƳŀƴŀƎŜǊΩ ŎƻƴǘǊƛōǳǘŜŘ ǘƻ ǘƘƛǎ ƴŜƎƻǘƛŀǘƛƻƴΣ ŎƻƴǾŜȅƛƴƎ ƳŜǊƛǘ 

ǘƘǊƻǳƎƘ ŜƳǇƘŀǎƛǎƛƴƎ ǘƘŜ ŜŦŦƻǊǘ Ǉǳǘ ƛƴǘƻ ǿƻǊƪƛƴƎ ŦƻǊ ƻǘƘŜǊǎ όƛƴ [ƛŘƛŀΩǎ ŎŀǎŜΣ ƘŜǊ ŎƘƛƭŘǊŜƴ ŀƴŘ 

ǘƘŜ ŘŜŀŦ ǿƻƳŜƴ ǎƘŜ ΨƘŜƭǇŜŘΩ ǿƛǘƘ ǘǊŀƛƴƛƴƎύΦ Lƴ ŀŘŘƛǘƛƻƴΣ ǘƘŜ ǇŜǊŦƻǊƳŀƴce of effort was 

important because wealth without a visible source was particularly likely to trigger 

ǎǳǎǇƛŎƛƻƴǎ ƻŦ ǿƛǘŎƘŎǊŀŦǘΦ hƴŜ ŀŦǘŜǊƴƻƻƴ ǿƘƛƭŜ L ǿŀǎ ƛƴ [ƛŘƛŀΩǎ ǎƘƻǇΣ ƘŜǊ ōǳǎƛƴŜǎǎ ǇŀǊǘƴŜǊ 

Khadija speculated about why she was more successful than other members of DWG, 

ŀŎŎǳǎƛƴƎ ƘŜǊ ƻŦ ǳǎƛƴƎ ΨсссΦΩ ¢Ƙƛǎ ƛǎ ƻƴŜ ƻŦ ǎŜǾŜǊŀƭ ƛƭƭ-defined conceptions of illicit magical 

business practices that circulated in the market, in this case involving recruiting the devil to 

ƛƴŎǊŜŀǎŜ ŀƴ ƛƴŘƛǾƛŘǳŀƭΩǎ ǿŜŀƭǘƘΦ [ƛŘƛŀ ŘŜƴƛŜŘ ƛǘ, arguing her success was simple: it was 

ōŜŎŀǳǎŜ ΨDƻŘ ƎŀǾŜ ƳŜ ǎƪƛƭƭ ŀƴŘ ƳŀŘŜ ƳŜ ŀ ƳŀƴŀƎŜǊΦΩ 

Receiving child sponsorship 

²ƘƛƭŜ [ƛŘƛŀΩǎ ōǳǎƛƴŜǎǎ ǘƘǊƛǾŜŘ ŀƴŘ 9ǎǘƘŜǊΩǎ ǎŜŜƳŜŘ ǊŜǎƻƭǳǘŜƭȅ ǎǘŀōƭŜΣ Ƴƻǎǘ ƻǘƘŜǊ ƳŜƳōŜǊǎ 

of DWG did not make enough for their basic needs, even before restocking and paying 

school fees. Alternative sources of income were essential. Often, these came in the form of 

another small business grant, which could be used to boost dwindling merchandise or revive 

a collapsed business. Working in the market was therefore often about stretching an 
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insufficient capital fund so a grant could sustain the family for longer, rather than a realistic 

prospect of accumulation. However, there was one other important source, which 

interacted in sometimes challenging ways with running a business. This was child 

sponsorship, which was common in Kicweka, although it was unevenly provided and 

unpredictable. None of the large international sponsorship organisations worked in Rubuga, 

although some had in the past and sponsorship is the most widely understood idiom for 

charitable support from overseas (NGOs providing other programmes for youth complained 

ǘƘŜȅ ǿŜǊŜ ŜȄǇŜŎǘŜŘ ǘƻ ŀŎǘ ŀǎ ǎǳōǎǘƛǘǳǘŜ ΨǇŀǊŜƴǘǎΩ ŀǎ ŀ ǊŜǎǳƭǘύΦ  

Sponsorship was provided by a patchwork of small organisations (trends across East Africa 

ǎƘƻǿ ŀƴ ƛƴŎǊŜŀǎŜ ƛƴ ΨŘƻ-it-ȅƻǳǊǎŜƭŦΩ ŀƴŘ ǎƳŀƭƭ ƳƛǎǎƛƻƴŀǊȅ ǎǇƻƴǎƻǊǎƘƛǇ ƻǊƎŀƴƛǎŀǘƛƻƴǎ /ƘŜƎŜ 

2018; Clarke 2010: 210; Jones 2015). At least five members of DWG had some or all of their 

children sponsored, but the fragmentation of the sector meant levels of support varied 

from, at the lowest end, irregular and unreliable payments covering only school fees, to full 

payment of all school requirements plus rent at the highest. While all members of DWG had 

ǊŜŎŜƛǾŜŘ ǎƻƳŜ ŦƻǊƳ ƻŦ ΨŎƘŀǊƛǘŀōƭŜΩ ƛƴŎƻƳŜ ŘǳǊƛƴƎ ǘƘŜƛǊ ƭƛǾŜǎΣ ǎǇƻƴǎƻǊǎƘƛǇ ǿŀǎ ǘƘŜ ƻƴƭȅ ǿŀȅ 

any DWG member could rely mostly on one major patron. Such extensive support through 

sponsorship was, however, rare. The unequal distribution of sponsorship among the 

members caused debate and resentment. 

hƴŜ ŀŦǘŜǊƴƻƻƴΣ L ǿŀǎ ŀǘ [ƛŘƛŀΩǎ ǎǘŀƭƭ ǿƘŜƴ WƻǾƛŀΩǎ ȅƻǳƴƎŜǊ ŘŀǳƎƘǘŜǊ ŎŀƳŜ ǘƻ ƎǊŜŜǘ 5²D 

members. She and the other children of DWG members did this most days after school. On 

this day, she was wearing a new princess-style party dress and was obviously shyly proud of 

Ƙƻǿ ΨǎƳŀǊǘΩ ǎƘŜ ƭƻƻƪŜŘΦ tƛŎƪƛƴƎ ǳǇ ƻƴ ŀƴ ŜŀǊƭƛŜǊ ŎƻƴǾŜǊǎŀǘƛƻƴ ŀōƻǳǘ WƻǾƛŀ ŀƴŘ !ƭƛƴŀƛǘǿŜ 

asking for money for school fees, Lidia ŎƻƳƳŜƴǘŜŘ ΨSEE, SUPPORT HAVEΦΩ {ƘŜ ǿŜƴǘ ƻƴ ǘƻ 

describe her own continual worries about her business and how to feed and educate her 

ŎƘƛƭŘǊŜƴΣ ŎƻƴŎƭǳŘƛƴƎ ōȅ ǎƛƎƴƛƴƎ ǘƘŀǘΣ ƛƴ ŎƻƴǘǊŀǎǘΣ WƻǾƛŀ ΨWORRY-negative, SIT HOME REST, WORRY 

BUSINESS NONEΦΩ {ƘŜ ǇƻƛƴǘŜŘ ƻǳǘ WƻǾƛŀ ǿŀǎ ƴƻǘ ŀǘ ƘŜǊ ǎǘŀƭƭ ŀƴŘ ƘŀŘƴϥǘ ōŜŜƴ ŀǘ ŀƭƭ ǘƘŀǘ ŘŀȅΦ  

This discourse picks up on the narratives of unrelenting hard work described above; Lidia 

ŀƴŘ 9ǎǘƘŜǊ ŦǊŜǉǳŜƴǘƭȅ ŎƻƳƳŜƴǘŜŘ ƻƴ ǘƘƻǎŜ ǿƘƻ ΨŎŀƴƴƻǘ ǿƻǊƪ ŀǎ ǿŜ ŘƻΩ ǿƘŜƴ ŘƛǎŎǳǎǎƛƴƎ 

their relationships with other disabled people. It also expressed conflict about the 

distribution of sponsorsƘƛǇΥ ǘǿƻ ƻŦ WƻǾƛŀΩǎ ǘƘǊŜŜ ŎƘƛƭŘǊŜƴ ƘŀŘ ǘƘŜƛǊ ǎŎƘƻƻƭ ŦŜŜǎ ŀƴŘ ƻǘƘŜǊ 
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educational needs paid fully by a small NGO and another organisation sometimes paid half 

ǘƘŜ ŦŜŜǎ ŦƻǊ ƘŜǊ ƻƭŘŜǊ ŘŀǳƎƘǘŜǊΣ ǿƘƛƭŜ ƴƻƴŜ ƻŦ [ƛŘƛŀΩǎ ŦƛǾŜ ŎƘƛƭŘǊŜƴ ǿŜǊŜ ǎǇƻƴǎƻǊŜŘΦ  

Lidia and Esther frequently speculated on this unequal distribution, evidently considering it 

illegitimate (similar concerns are noted by Bornstein 2005: 87; Jones 2015: 264ςрΤ hΩbŜƛƭƭ 

2013). Their explanations varied from conversation to conversation, reflecting the 

contingent and serendipitous process of obtaining a sponsor (see also Elizabeth Cooper 

2014; Chege & Schweppe 2018). Sometimes Lidia attributed the difference to oppression of 

deaf people, accusing her fellow DWG members (including Esther) of deliberately not telling 

deaf colleagues about sponsorship opportunities. But usually, it was linked to the different 

working habits of members. Although it was rarely expressed as explicitly as in the episode 

ǿƛǘƘ WƻǾƛŀΩǎ ŘŀǳƎƘǘŜǊΣ ǘƘŜ ƛƳǇƭƛŎŀǘƛƻƴ ǿŀǎ ǘƘŀǘ WƻǾƛŀ ŀƴŘ !ƭƛnaitwe worked differently 

because sponsorship relieved pressure on them. 

WƻǾƛŀΩǎ ǇǊŜǎŜƴŎŜ ƛƴ ǘƘŜ ƳŀǊƪŜǘ ǿŀǎ ƛƴŘŜŜŘ ǊŜƳŀǊƪŀōƭȅ ŘƛŦŦŜǊŜƴǘ ǘƻ [ƛŘƛŀΩǎΦ ²ƘƛƭŜ [ƛŘƛŀ ǇǊƛŘŜŘ 

herself on arriving early and staying late, Jovia only spent part of her time there. She was 

more often at home, often engaging in labour from there, including both unremunerated 

and quasi-ŎƻƳƳŜǊŎƛŀƭ ŀŎǘƛǾƛǘƛŜǎ ǎǳŎƘ ŀǎ ōǊŀƛŘƛƴƎ ŀ ŦǊƛŜƴŘΩǎ ƘŀƛǊ ŦƻǊ ŀ ǎƳŀƭƭ ǇŀȅƳŜƴǘΦ {ƘŜ ŀƭǎƻ 

spent hours every day at church. Lidia and Jovia are both Catholics who attend the same 

church.34 However, Jovia is a member of a lay charismatic group within the congregation, 

which meets every day, and spends the whole day at church several times a week.35 Lidia 

attended only the Sunday service at 6am, going straight to the market afterwards. She often 

ǊŜƳŀǊƪŜŘ ƻƴ ǘƘŜ ŜȄŎŜǎǎ ƻŦ WƻǾƛŀΩǎ ǇǊŀȅŜǊ Ƙŀōƛǘǎ ōŜŎŀǳǎŜ ǘƘŜȅ ƪŜǇǘ ƘŜǊ ŀǿŀȅ ŦǊƻƳ ƘŜǊ ǎǘŀƭƭΦ  

WƻǾƛŀΩǎ ǎǘŀƭƭ ǿŀǎ ŀƭƳƻǎǘ ƴŜǾŜǊ ƻǇŜƴ ōŜŦƻǊŜ ƳƛŘ-morning and was more usually set up in the 

afternoon. While it was up, she frequently left the market to go to her house nearby, leaving 

her DWG neighbours to guard her wares and serve customers for her. Jovia sold basic dry 

food staples; her sales were irregular and more of them were in bulk amounts than any 

other DWG member, which meant she could survive on a smaller number of sales. After a 

particularly large sale, she sometimes chose not to go to the market for several days, for 

 
34 DWG is religiously mixed, including Muslim, Anglican, and Pentecostal members as well as Catholics. 

35 Charismatic movements in mainline churches adopt ritual practices from Pentecostalism, although in 

Catholic churches constraints arise from priestly hierarchies. (Kassimir 1996; Lado 2006, 2009: 18).  
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example cooking food for a relative in the hospital instead. However, she did not use a 

system to track her profits, and other DWG members believed the missed sales during her 

absences were problematic for the longevity of her business because her turnover was so 

low. During the time I spent in thŜ ƳŀǊƪŜǘ WƻǾƛŀΩǎ ƛƴŎƻƳŜ ǿŀǎ ōŜƭƻǿ ǊŜǇƭŀŎŜƳŜƴǘ ƭŜǾŜƭ ŦƻǊ 

her stock, and her business did collapse. 

Two elements contributed to the tension between those who received child sponsorship 

and those who did not. The first was the unfairness of the distribution. Although its effects 

were considered potentially problematic, child sponsorship was still widely desired, 

ƛƴŎƭǳŘƛƴƎ ōȅ [ƛŘƛŀΦ ¢ƘŜ ǎŜŎƻƴŘ ŜƳŜǊƎŜŘ ŦǊƻƳ ǘƘŜ ŎǊƛǘŜǊƛŀ ŦƻǊ ǘƘŜ ΨōŜƴŜŦƛŎƛŀǊƛŜǎΩ ǎǇƻƴǎƻǊǎƘƛǇ 

organisations choose. Being understood as needy was a key part of this, raising the 

Ǉƻǎǎƛōƛƭƛǘȅ ƻŦ ōŜƛƴƎ ǎŜŜƴ ǇǊƛƳŀǊƛƭȅ ŀǎ ŀƴ ΨǳƴǇǊƻŘǳŎǘƛǾŜΩ ǊŜŎƛǇƛŜƴǘΦ WƻǾƛŀΩǎ ȅƻǳƴƎŜǊ ŎƘƛƭŘǊŜƴ 

were sponsored by a UK-based organisation with a Ugandan operations manager named 

{ƻƭƻƳƻƴΦ WƻǾƛŀ ǘƻƭŘ ƳŜ ǘƘŜ ƻǊƎŀƴƛǎŀǘƛƻƴΩǎ ǇǊƛƻǊƛǘȅ ŎŀǘŜƎƻǊƛŜǎ ǿŜǊŜΥ ΨƻǊǇƘŀƴǎΣ ŎƘƛƭŘǊŜƴ ǿƘƻ 

ŘƻƴΩǘ ƘŀǾŜ ŀ ŦŀǘƘŜǊΣ ŎƘƛƭŘǊŜƴ ƻŦ ŘƛǎŀōƭŜŘ ǇŜƻǇƭŜΣ ŀƴŘ ŎƘƛƭŘǊŜƴ ƻŦ ǇŜƻǇƭŜ ǿƘƻ Řƻƴϥǘ ƘŀǾŜ ŀ 

ōǳǎƛƴŜǎǎΦΩ  

IŜǊ ŘŜǎŎǊƛǇǘƛƻƴ ǿŀǎ ŎƭƻǎŜ ǘƻ {ƻƭƻƳƻƴΩǎΣ ǿƘƛŎƘ ŦƻŎǳǎŜŘ ƻƴ ǘƘŜ ƛŘŜŀ ƻŦ ΨǾǳƭƴŜǊŀōƛƭƛǘȅΦΩ 

Although he did not mention lacking a business, he claimed they looked carefully into 

ŦŀƳƛƭƛŜǎΩ ŦƛƴŀƴŎƛŀƭ ǎƛǘǳŀǘƛƻƴǎ ōŜŎŀǳǎŜ ǎƻƳŜ ǊƛŎƘ ǇŜƻǇƭŜ ǇǊŜǎŜƴǘ ǘƘŜƳǎŜƭǾŜǎ ŀǎ ǇƻƻǊΣ ŀƴŘ 

added that potential donors in the UK respond better to children called orphans than to 

ǘƘƻǎŜ ǿƘƻǎŜ ǇŀǊŜƴǘǎ ΨŀǊŜ ǘƘŜǊŜ ōǳǘ ŀǊŜ ƭŀȊȅΦΩ WǳŘƎƛƴƎ ǎƻƳŜƻƴŜ ǘƻ ōŜ ŀƴ ŀǇǇǊƻǇǊƛŀǘŜ 

ǊŜŎƛǇƛŜƴǘ ƛǎ ŀ ǇǊƻŎŜǎǎ ǘƘŀǘ ΨōƭŜƴŘώǎϐ ƛŘŜŀǎ ƻŦ ǾǳƭƴŜǊŀōƛƭƛǘȅ ŀƴŘ ǾƛǊǘǳŜΩ (Elizabeth Cooper 2014: 

42). An appropriate beneficiary must want to support their own children but be unable to. 

This conflicts with the self-ǎǳŦŦƛŎƛŜƴǘ ǇǊŜǎŜƴǘŀǘƛƻƴ ƻŦ ǘƘŜ ΨƳŀƴŀƎŜǊΣΩ ǘƘƻǳƎƘ ƴƻǘ ƴŜŎŜǎǎŀǊƛƭȅ 

the omwekambi [hardworker]. 

When I asked Solomon how he enrolled the DWG members in his programme (Jovia, and 

three more peripheral members called Alinda, Ninsiima, and Deborah) he explained that 

ŘǳǊƛƴƎ ŀ Ǿƛǎƛǘ ǘƘŜȅ ƘŀŘ ƻǊƎŀƴƛǎŜŘ ǘƻ YƛŎǿŜƪŀ ŦƻǊ ǎǇƻƴǎƻǊǎ ǘƻ ƳŜŜǘ ΨǘƘŜƛǊΩ ŎƘƛƭŘǊŜƴΣ Ƴŀƴȅ ƭƻŎŀƭ 

ǇŜƻǇƭŜ ƘŀŘ ƎŀǘƘŜǊŜŘ ǘƻ ǎŜŜ ǘƘŜ ΨŀōŀƧǳƴƎǳΩ ώǿƘƛǘŜ ǇŜƻǇƭŜϐΦ hƴŜ ƻŦ ǘƘŜ ǎǇŜŎǘŀǘƻǊǎ ǿŀǎ !ƭƛƴŘŀΣ 

a DWG member who uses crutches after an amputation and is also deaf. A visiting sponsor 

noticed her and asked Solomon to investigate her situation. When he gave the details to the 
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ǎǇƻƴǎƻǊΣ ƘŜ ǘƻƭŘ ƳŜΣ Ψ.ŜŎŀǳǎŜ ƻŦ !ƭƛƴŘŀΩǎ ƭŜǾŜƭ ώŀ ŜǳǇƘŜƳƛǎƳ ŦƻǊ ǇƻǾŜǊǘȅ ǘƘŀǘ ŀƭǎƻ ƛƳǇƭƛŜǎ 

an unequal situation (see Lockwood 2020b: 101)ϐΣ ǘƘŜ ǎǇƻƴǎƻǊ ǿŀǎ ǘƻǳŎƘŜŘΧƘŜ ƭƻƻƪŜŘ ŀǘ 

himself with two hands and two legs, then at Alinda with one leg, and she was digging on 

ƻǘƘŜǊ ǇŜƻǇƭŜΩǎ ƭŀƴŘΦΩ !ƭƛƴŘŀΩǎ Řƛǎŀōƛƭƛǘȅ ǎǘƻƻŘ ŦƻǊ ǾǳƭƴŜǊŀōƛƭƛǘȅ ƛƴ ǘƘƛǎ ƛƳŀƎŜΣ ƘŜǊ ƭŀōƻǳǊƛƴƎ 

for virtue. 

The sponsor agreed to pay school fees for her older children, and shortly afterwards when 

!ƭƛƴŘŀΩǎ ƛƴŦŀƴǘ ŘŀǳƎƘǘŜǊ ǿŀǎ ŀǘǘŀŎƪŜŘ ōȅ ŀ ǊŜƭŀǘƛǾŜΣ ǘƻ Ǉŀȅ ǊŜƴǘ ƛƴ ŎŜƴǘǊŀƭ YƛŎǿŜƪŀ ǿƘŜǊŜ ǎƘŜ 

ǿƻǳƭŘ ōŜ ǎŀŦŜǊΦ ¢Ƙƛǎ ǿŀǎ ǳƴǳǎǳŀƭΥ ǘƘŜ ƻǊƎŀƴƛǎŀǘƛƻƴΩǎ ǎǘŀƴŘŀǊŘ ŀǊǊŀƴƎŜƳŜƴǘ ŀǘ the time was 

ǘƻ Ǉŀȅ ǎŎƘƻƻƭ ŦŜŜǎ ƻƴƭȅΦ WƻǾƛŀΩǎ ŎƘƛƭŘǊŜƴ ǿŜǊŜ ŜƴǊƻƭƭŜŘ ǘƘǊƻǳƎƘ ŀ ǊŜŦŜǊǊŀƭ ŦǊƻƳ ŀƴƻǘƘŜǊ ŎƘƛƭŘΣ 

ōǳǘ {ƻƭƻƳƻƴΩǎ ŘŜǎŎǊƛǇǘƛƻƴ ƻŦ ǘƘŜ ŜǾŜƴǘ ŀƭǎƻ ŘŜƳƻƴǎǘǊŀǘŜŘ ǘƘŜ ǇƻǿŜǊ ƻŦ ǘƘŜ ŘƛǎŀōƭŜŘ ōƻŘȅΥ 

Ψ²ƘŜƴ ǿŜ ŎƻƳǇƛƭŜŘ ƘŜǊ ǇǊƻŦƛƭŜ ŀƴŘ ǎŜƴǘ ƛǘ ǘƻ ǘƘŜ ¦YΣ ƛǘ ŘƛŘƴΩǘ ǘŀƪŜ ǘǿƻ Řŀȅǎ ōŜŦƻǊŜ ǘƘŜȅ 

ώŀǎǎƛƎƴŜŘ ŀ ǎǇƻƴǎƻǊϐΦΩ36 Disabled bodies acted in this process as visual shorthand for need. 

¢ƘŜ ŜŦŦŜŎǘǎ ǿŜǊŜ ǇǊƻŦƻǳƴŘΥ ŀƭƭ 5²D ƳŜƳōŜǊǎ ǎǇƻƴǎƻǊŜŘ ǘƘǊƻǳƎƘ {ƻƭƻƳƻƴΩǎ ƻǊƎŀƴƛǎŀǘƛƻƴ 

had a particularly high level of support and personal contact with the organisation and their 

sponsors. 

¢ƘŜ ǳƴǳǎǳŀƭƭȅ ƘƛƎƘ ƭŜǾŜƭǎ ƻŦ ǎǳǇǇƻǊǘ ǿŜǊŜ ǇƻǘŜƴǘƛŀƭƭȅ ǘƘǊŜŀǘŜƴƛƴƎ ŦƻǊ ǘƘŜ ΨƳŀƴŀƎŜǊǎΦΩ 

Displaying visible disabilities is a common strategy in Uganda among people who beg 

(Musubika 2017: 9; Tumusiime 2011); DWG members, meanwhile, insisted disabled people 

did not beg in Rubuga (see chapter 6 for further discussion). In addition, disabled people 

were aware they were seen as a group with powerful supporters. Other stallholders often 

believed DWG members had extensive support not available to most people; some believed 

their rent was paid by the government. Jovia and Alinaitwe, two of four members who lived 

in rental accommodation owned by a national company, had indeed been exempted from 

rent for a few months many years previously, but this situation was long past. During a rent 

dispute that occurred during my fieldwork, the manager of the properties publicly discussed 

ǘƘŜ ŜŀǊƭƛŜǊ ŜȄŜƳǇǘƛƻƴΦ [ƛŘƛŀ ǿŀǎ ŀƴȄƛƻǳǎ ŀōƻǳǘ ǘƘƛǎΣ ǘŜƭƭƛƴƎ ƳŜ ΨǎƘŜ ƛǎ ƎƻƛƴƎ ǘƻ ǎǇƻƛƭ ǘƘŜ 

ƴŀƳŜ ƻŦ ŘƛǎŀōƭŜŘ ǇŜƻǇƭŜΩ ōȅ ƳŀƪƛƴƎ ƻǘƘŜǊǎ ǘƘƛƴƪ ǘƘŜȅ ŀƭƭ Ψǎǘŀȅ ŦƻǊ ŦǊŜŜΦΩ 

 
36 The organisation did not put profiles of children on its website (see Chege 2018), so it was a staff member 

who made WƻǾƛŀΩǎ ŦŀƳƛƭȅ ŀ ǇǊƛƻǊƛǘȅ ōŀǎŜŘ ƻƴ ǘƘŜ ǇƘƻǘƻƎǊŀǇƘǎ ŀƴŘ {ƻƭƻƳƻƴΩǎ ŜƳƻǘƛǾŜ ǿƻǊŘǎ. 
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This inaccurate perception created jealousy, with other stallholders occasionally trying to 

ǇŜǊǎǳŀŘŜ 5²D ƳŜƳōŜǊǎΩ ŎǳǎǘƻƳŜǊǎ ǘƻ ōǳȅ ŦǊƻƳ ƻǘƘŜǊ ǾŜƴŘƻǊǎΦ [ƛŘƛŀΩǎ ŎƻƳƳŜƴǘǎ ŀōƻǳǘ 

WƻǾƛŀΩǎ ŘŀǳƎƘǘŜǊΩǎ ŘǊŜǎǎ ǎƘƻǳƭŘ ōŜ ƛƴǘŜǊǇǊŜǘŜŘ ƛƴ ǘƘƛǎ ŎƻƴǘŜȄǘΦ ¢ƘŜ ŘǊŜǎǎ ǿŀǎ ŀ Ǿƛǎǳŀƭ ƛƴŘŜȄ ƻŦ 

WƻǾƛŀΩǎ ǎǳǇǇƻǊǘΦ /ƻƳōƛƴŜŘ ǿƛǘƘ ƘŜǊ ƭŀŎƪƭǳǎǘǊŜ ǇǊŜǎŜƴŎŜ ƛƴ ǘƘŜ ƳŀǊƪŜǘΣ ƛǘ ǎǳƎƎŜǎǘŜŘ ǎƘŜ ŘƛŘ 

not need to work, breaching the expectations of virtuous womanhood and the duty the 

ΨƴŜǿΩ ŘƛǎŀōƭŜŘ ǇŜǊǎƻƴ ƻǿŜǎ ǘƻ ŎǊŜŀǘŜ ŀ ǎŜƭŦ-sustaining business.  

IƻǿŜǾŜǊΣ [ƛŘƛŀΩǎ ƛƳŀƎŜ ƻŦ ǘƘŜ ƭŀȊȅ ǎǇƻƴǎƻǊǎƘƛǇ ǊŜŎƛǇƛŜƴǘ ŀǎ ǘƘŜ ƻǇǇƻǎƛǘŜ ƻŦ ǘƘŜ ƘŀǊŘǿƻǊƪƛƴƎ 

manager was inexact. In most circumstances, sponsorship recipients were able to present 

themselves as dynamic businesswomen (see chapter 3). The opposition Lidia presented 

arose from discourses about work associated with NGO and government grants for small 

business, which permeated the way market businesses were assessed, as I show in the next 

chapter. 
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Chapter 2 ς DǊŀƴǘǎ ŀƴŘ ǘƘŜ ΨŀŎǘƛǾŜΩ ǇŀǊǘƛŎƛǇŀƴǘ 

The behaviour expected from recipients of government and NGO business grants is 

ŜƴŎŀǇǎǳƭŀǘŜŘ ƛƴ ǘƘŜ ǿƻǊŘ ΨŀŎǘƛǾŜΣΩ ǿƘƛŎƘ ƛƴ ¦ƎŀƴŘŀ ŘŜƴƻǘŜǎ ǎƻƳŜƻƴŜ ǿƘƻ ƛǎ ŎƭŜǾŜǊΣ 

enterprising, and hardworking. (The ǊŜƭŀǘŜŘ ǘŜǊƳ ΨǎŜǊƛƻǳǎΩ όǎŜŜ /ƻƻǇŜǊ нлмуύ ƛǎ 

interchangeable with it.) Workers in NGOs and government frequently distinguished 

ōŜǘǿŜŜƴ ΨŀŎǘƛǾŜΩ ŀƴŘ ΨƛƴŀŎǘƛǾŜΩ ƎǊƻǳǇǎ ŀƴŘ ƛƴŘƛǾƛŘǳŀƭǎΣ ǇǊŀƛǎƛƴƎ ǘƘŜ ŦƻǊƳŜǊ ŀƴŘ ŎǊƛǘƛŎƛǎƛƴƎ ǘƘŜ 

latter. Similarly, Esther divided ΨŀŎǘƛǾŜΩ ƳŜƳōŜǊǎ ƻŦ 5²DΣ ǿƘƻǎŜ ǿƻǊƪƛƴƎ Ƙŀōƛǘǎ ǎƘŜ 

ŀǇǇǊƻǾŜŘΣ ŦǊƻƳ ǘƘƻǎŜ ǎƘŜ ŘƛŘ ƴƻǘΦ ΨLƴŀŎǘƛǾŜΩ ƳŜƳōŜǊǎ ǿŜǊŜ ƭƛŀōƭŜ ǘƻ ŜȄŎƭǳǎƛƻƴ ŦǊƻƳ ŦǳǘǳǊŜ 

grant applications.  

These were moral assessments. The CDO opened a meeting of the Special Grant committee 

(which assessed applications for the grant, with members representing different impairment 

groups, councillors, and civil servants) by explaining the grant exists because disabled 

ǇŜƻǇƭŜ ŀǊŜ ŘƛǎŎǊƛƳƛƴŀǘŜŘ ŀƎŀƛƴǎǘ ƛƴ ŜƳǇƭƻȅƳŜƴǘΣ ōǳǘ ƛǘ ƛǎ ƻƴƭȅ ŦƻǊ ΨǘƘƻǎŜ ǿƘƻ ŀǊŜ ŀŎtive, not 

ƭŀȊȅΦΩ IŜ ŎƻƳǇƭŀƛƴŜŘ ŀōƻǳǘ ǇǊŜǾƛƻǳǎ ǊŜŎƛǇƛŜƴǘǎ ŀǇǇƭȅƛƴƎ ŀƎŀƛƴ ŀŦǘŜǊ ǘƘŜƛǊ ōǳǎƛƴŜǎǎŜǎ ƘŀŘ 

ŦŀƛƭŜŘΣ ŀǊƎǳƛƴƎ ǘƘŜȅ ƘŀŘ ǎǇŜƴǘ ǘƘŜ ƳƻƴŜȅ ƻƴ ΨǘƘŜƛǊ ƻǿƴ ƴŜŜŘǎΩ όǎǳŎƘ ŀǎ ǊŜƴǘύ ǊŀǘƘŜǊ ǘƘŀƴ 

ǘƘŜƛǊ ōǳǎƛƴŜǎǎŜǎΣ ŀƴŘ ǘƘŜǊŜŦƻǊŜ ΨŀōǳǎŜŘΩ ǘƘŜ ǎŎƘŜƳŜΦ  

Although the tŜǊƳ ΨŀŎǘƛǾŜΩ ǿŀǎ ǳǎŜŘ ǘƘǊƻǳƎƘƻǳǘ ǎƻŎƛŜǘȅΣ ƛƴ ǘƘŜ bDh ǎŜŎǘƻǊ ƛǘǎ ƛƴǎǘŀƴǘƛŀǘƛƻƴǎ 

ǊŜƭŀǘŜŘ ǎǇŜŎƛŦƛŎŀƭƭȅ ǘƻ ŎŀǇƛǘŀƭƛǎǘ ŎƻƴŎŜǇǘƛƻƴǎ ƻŦ ƳƻƴŜȅ ŀǎ ǇǊƻŘǳŎǘƛǾŜΦ ΨLŦ ȅƻǳ Ŝŀǘ ǘƘŜ ǎŜŜŘΣΩ 

ǘƘŜ /5h ƛƴǎǘǊǳŎǘŜŘ ǊŜŎƛǇƛŜƴǘǎ όǳǎƛƴƎ ǘƘŜ ǎŀƳŜ ΨŜŀǘƛƴƎ ǘƘŜ ŎŀǇƛǘŀƭΩ ƭŀƴƎǳŀƎŜ L ƘŀŘ Ƙeard from 

Alice), you will not benefit from it. Using business grants to stretch the time one can survive, 

without creating a permanent business, transgressed these values as it involved repeatedly 

ΨŜŀǘƛƴƎ ǘƘŜ ǎŜŜŘΦΩ  

The CDO conceptualised his role as chaƴƎƛƴƎ ǘƘŜ ōŜƘŀǾƛƻǳǊ ƻŦ ǇŜƻǇƭŜ ƛƴ ΨǾǳƭƴŜǊŀōƭŜΩ 

categories, so that it would be possible to transform their lives with the tiny grants he could 

ŘŜƭƛǾŜǊΦ IŜ ǘƻƭŘ ƳŜ ƘŜ ǇǊƻǾƛŘŜŘ ΨŎƻǳƴǎŜƭƭƛƴƎΩ ŀƴŘ ΨǘǊŀƛƴƛƴƎΩ ǘƻ ΨƛƴŀŎǘƛǾŜΩ ŘƛǎŀōƭŜŘ ǇŜƻǇƭŜ ǿƘƻ 

ǎǘŀȅŜŘ Ψŀǘ ƘƻƳŜΩ ŦŜŜƭƛƴƎ ΨǎŜƭŦ-ǇƛǘȅΣΩ ƎǳƛŘƛƴƎ ǘƘŜƳ ǘƻ Ƨƻƛƴ 5thǎ όǘƘǊƻǳƎƘ ǿƘƛŎƘ ǘƘŜȅ ŎƻǳƭŘ ōŜ 

ŜƴǊƻƭƭŜŘ ƛƴ ƎƻǾŜǊƴƳŜƴǘ ǇǊƻƧŜŎǘǎύΦ IŜ ŀƭǎƻ ŜȄƘƻǊǘŜŘ ǘƘƻǎŜ ǿƘƻ ǿŜǊŜ ŀƭǊŜŀŘȅ ΨŀŎǘƛǾŜΩ ǘƻ 
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ΨǇŜǊŦƻǊƳΩ ōŜǘǘŜǊ ōȅ ƪŜŜǇƛƴƎ ŀŎŎǳǊŀǘŜ ǊŜŎƻǊŘǎ ƻŦ ǘƘŜƛǊ ǘǊŀƴǎŀŎǘƛƻƴǎΣ ŀƛƳƛƴƎ ǘƻ ǇǊŜǾŜƴǘ 

overspending and attract commercial investment.37  

The goal was to move from an initial state of relating to others mainly through kinship ties in 

ǘƘŜ ΨƘƻƳŜΩ όŎƻƴŎŜǇǘǳŀƭƛǎŜŘ ŀǎ ǇǊƻōƭŜƳŀǘƛŎŀƭƭȅ ŘŜǇŜƴŘŜƴǘ ŀƴŘ ǇŀǎǎƛǾŜύ ǘƻǿŀǊŘǎ ƛƴŘƛǾƛŘǳŀƭ 

self-sufficiency in a commercial sphere. Paying for rent with business grants represented 

shifting the dependency from family to government, rather than creating a productive 

income stream to be relied on long-term. This approach follows the anti-dependence 

welfare anxieties Ferguson describes, albeit with a shift away from understanding disabled 

people as appropriate recipients for ongoing support (Ferguson 2015: 41ς2), leading to their 

inclusion among people who should be incentivised to work. Similar discomfort with 

dependency could be seen in NGOs. At the main INGO working with disabled people in 

wǳōǳƎŀΣ ǎǘŀŦŦ ŜȄǇƭƛŎƛǘƭȅ ǿƻǊǊƛŜŘ ŀōƻǳǘ ŎǊŜŀǘƛƴƎ ΨŘŜǇŜƴŘŜƴǘǎΦΩ  

This moral assessment was tied to the specifics of funding programmes and was immensely 

influential. In what follows, I investigate a series of grants DWG received from a European 

ŦƻǳƴŘŀǘƛƻƴ ŎŀƭƭŜŘ b9CΣ ǿƘƛŎƘ ǿŀǎ ΨŜǎǘŀōƭƛǎƘŜŘ ǘƻ ǇǊƻƳƻǘŜ ǘƘŜ ŀŎǘƛǾƛǘȅΣ ƘǳƳŀƴ ǊƛƎƘǘǎΣ Ŝǉǳŀƭ 

ƻǇǇƻǊǘǳƴƛǘƛŜǎ ŀƴŘ ƛƴŘŜǇŜƴŘŜƴǘ ƭƛǾƛƴƎ ƻŦ ǇŜǊǎƻƴǎ ǿƛǘƘ ŘƛǎŀōƛƭƛǘƛŜǎ ƛƴ ŘŜǾŜƭƻǇƛƴƎ ŎƻǳƴǘǊƛŜǎΦΩ38 I 

analyse decision-making about grant allocation to define the conceptual apparatus guiding 

ƛǘΣ ŦƛƴŘƛƴƎ ǘƘŀǘ ƛŘŜŀǎ ŀōƻǳǘ ΨǎƻŎƛŀƭ ǿŜƭŦŀǊŜΩ ŀǊŜ ŀŘŀǇǘŜŘ ŀƴŘ ƛƴŦƭŜŎǘŜŘ ōȅ ƻǘƘŜǊ ǎƻǳǊŎŜǎΣ 

including neoliberal entrepreneurship and obligations arising from co-residence and shared 

history.  

DWG had received two rounds of funding from NEF and were applying for a third invited 

round at the end of my fieldwork, based on their good performance. The funding was 

designed to build provide further capitalisation for existing small businesses so they could 

expand the volume or range of products offered, or to establish new small businesses. DWG 

applied as a group, but funding was allocated for individual businesses. Members received 

different kinds of inputs with dramatically differing values. The trajectories of their 

businesses varied widely. Esther frequently reflected on the outcomes, dividing the 

ƳŜƳōŜǊǎ ƛƴǘƻ ǘƘƻǎŜ ǿƘƻ ŀǊŜ ΨŀŎǘƛǾŜΩ ŀƴŘ ǘƘƻǎŜ ǿƘƻ ŀǊŜ ƴƻǘΣ ōŀǎŜŘ ƻƴ ŀ ŎƻƳōƛƴŀǘƛƻƴ ƻŦ 

 
37 In practice, I know of no ŎƻƳƳŜǊŎƛŀƭ ƛƴǾŜǎǘƳŜƴǘ ƛƴ ŀ ŘƛǎŀōƭŜŘ ǇŜǊǎƻƴΩǎ ǎƳŀƭƭ ōǳǎƛƴŜǎǎ ƛƴ wǳōǳƎŀΦ 

38 ¢ƘŜ ŦƻǳƴŘŀǘƛƻƴ ŎƘŀƴƴŜƭǎ ŦǳƴŘƛƴƎ ŦǊƻƳ ǘƘŜ 9ǳǊƻǇŜŀƴ ŎƻǳƴǘǊȅΩǎ ƎƻǾŜǊƴƳŜƴǘΦ 
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criteria mostly geared toward reproduction of the business. Schematic outlines of selected 

business trajectories are below (see figure 2 ŦƻǊ ǘƘŜ Ǉƻǎƛǘƛƻƴ ƻŦ ƳŜƳōŜǊǎΩ ǎǘŀƭƭǎ ƛƴ ǘƘŜ 

market). 

Alinaitwe 

Alinaitwe was the Chairperson of DWG, and a wheelchair user. She received one of the 

largest investments, a maize grinding mill. When I first visited DWG, it was set up in a shed 

on the edge of the field that hosts the Friday market but was not working because a part 

had broken. Without money to fix it, the mill stayed broken, and after several years it was 

stolen. Shortly afterwards the shed burned down. While unable to use the machine, and 

after its theft, Alinaitwe continued her previous business brewing and selling kwete beer. 

This produces little profit and requires intense physical work, difficult for Alinaitwe because 

of her impairment; she therefore worked fitfully.  

!ƭǘƘƻǳƎƘ !ƭƛƴŀƛǘǿŜ ǿŀǎ ŎŜƴǘǊŀƭ ǘƻ 5²DΩǎ ƻǇŜǊŀǘƛƻƴǎ ŀƴŘ ǊŜǎǇŜŎǘŜŘ ŦƻǊ ƘŜǊ ŀōƛƭƛǘȅ ǘƻ Ψǘŀƭƪ ǘƻ 

ŀƴȅƻƴŜΩ ŀƴŘ ǊŜǎƻƭǾŜ ŘƛǎǇǳǘŜǎΣ 9ǎǘƘŜǊ ǊŀǊŜƭȅ ƛƴŎƭǳŘŜŘ ƘŜǊ ƛƴ ǘƘŜ ŎŀǘŜƎƻǊȅ ƻŦ ΨŀŎǘƛǾŜΦΩ 9ǎǘƘŜǊ 

told me she had been worried when Alinaitwe chose the maize grinder project because she 

didn't know how to run it, especially regarding maintenance. She had expected her to bring 

ǎƻƳŜƻƴŜ ǘƻ ƘŜƭǇΣ ōǳǘ ǎƘŜ ŘƛŘ ƴƻǘ ŀƴŘ ǎƻ ǎƘŜ ǿŀǎƴΩǘ ǳǎƛƴƎ ǘƘŜ ƎǊƛƴŘŜǊ ŜǾŜƴ ōŜŦƻǊŜ ƛǘ ǿŀǎ 

stolen. Esther compared Alinaitwe with her brother Yakubu, who received a small project 

ǎŜƭƭƛƴƎ ŎƭƻǘƘŜǎ Ψōǳǘ ƘŜ ƛǎ ǎǘƛƭƭ ǘƘŜǊŜ ǿƻǊƪƛƴƎ ǿƘŜƴ !ƭƛƴŀƛǘǿŜ ƭƻǎǘ ŜǾŜǊȅǘƘƛƴƎΦΩ 9ǎǘƘŜǊΩǎ 

assessment partially changed towards the end of my fieldwork, when Alinaitwe received a 

UWEP loan to start a new business selling bedsheets and underwear. She worked more 

consistently on this business, setting up her stall most days, although Esther continued to 

note her absences. 

Lidia 

Lidia was a core DWG member who worked in the lockups and was deaf. She was not on the 

DWG exŜŎǳǘƛǾŜ ŎƻƳƳƛǘǘŜŜΣ ōǳǘ ƛƴ ǘƘŜ ǘƘƛǊŘ b9C ŀǇǇƭƛŎŀǘƛƻƴ ǿŀǎ ƭƛǎǘŜŘ ŀǎ ΨƳƻōƛƭƛǎŜǊΣΩ ŀ 

special position not part of the typical group makeup in Rubuga. When the group received 

the first NEF grant, she already had an established grocery business and operated as a 
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hairdresser from inside her lockup,39 as well as brewing kwete beer to sell in a shelter 

opposite. Her NEF grant provided machines (including a hood hairdryer) and stock for a full 

salon. When I started my fieldwork, Lidia had expanded her sales business, adding 

backpacks and second-hand shoes. Toward the end, she added a line of homewares through 

a loan from UWEP.  

Lidia was by far the most successful businesswoman among DWG members, but most of her 

income did not come from her salon ς the business NEF supported ς because she had few 

hairdressing customers. Esther neǾŜǊǘƘŜƭŜǎǎ ŀƭǿŀȅǎ ŘŜǎŎǊƛōŜŘ ƘŜǊ ŀǎ ΨŀŎǘƛǾŜΦΩ [ƛŘƛŀ ŦƻǊŎŜŦǳƭƭȅ 

attributed her success to her own work over the 19 years she had been trading in Kicweka, 

not the grants and loans she had received. 

Esther 

Esther was Secretary of DWG and managed the relationship with NEF including the 

application and reporting functions. She was a wheelchair user. Along with Alinaitwe, she 

received one of the largest grants, for a stationery business. The assets she received 

included a computer, printer-photocopier, and scanner, as well as consumables. During my 

fieldwork she did not fully use them, leaving them locked in her home during the day while 

she traded in the market on her existing grocery business, to which she added some of the 

small stationery consumables. She used the computer and printer to produce documents for 

DWG and other organisations, occasionally receiving payment for this work (without which 

DWG would also have faced higher administration costs).  

When I asked why she was not running her stationery shop she explained it needed more 

stock to be viable, and she did not yet have the funds to add to it. If she tried to run it with 

ǿƘŀǘ ǎƘŜ ƘŀŘ ǎƘŜ ǿƻǳƭŘ ƴƻǘ ŎƻǾŜǊ ƘŜǊ Ŏƻǎǘǎ ŀƴŘ ǿƻǳƭŘ ΨŜŀǘ ǘƘŜ ŎŀǇƛǘŀƭΦΩ 9ǎǘƘŜǊΩǎ ƛƴŎƻƳŜ 

from her grocery business was higher than many DWG members because her capital (and 

therefore the range of goods she carried) was larger, but it remained much lower than 

[ƛŘƛŀΩǎΦ IƻǿŜǾŜǊΣ 9ǎǘƘŜǊ ŀƭǎƻ ǊŜŎŜƛǾŜŘ ƛƴŎƻƳŜ ǘƘǊƻǳƎƘ ǎƛǘǘƛƴƎ ŀƴŘ ǘǊŀƴǎǇƻǊǘ ŀƭƭƻǿŀƴŎŜǎ ŀǎ ŀ 

Councillor for Disabled People. 

 
39 An INGO had earlier trained Lidia in hairdressing and given her basic equipment and supplies. 
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Harriet 

Harriet was a peripheral DWG member who had never had a permanent market stall. She 

lived with impairment of one leg and walked with a stick. For her NEF grant, Harriet asked 

for shoes to add to her existing business selling second-hand clothes, having noticed they 

produced a good profit for others. She was given a full sack, also second-hand. By 2016, 

IŀǊǊƛŜǘ ǿŀǎ ǎŜƭƭƛƴƎ ƻƴƭȅ ŎƘƛƭŘǊŜƴΩǎ ŎƭƻǘƘŜǎ ŀƎŀƛƴΣ ŀǘ ŀ ǎǳōǇǊƛƳŜ ƭƻŎŀǘƛƻƴ ŘǳǊƛƴƎ ǘƘŜ CǊƛŘŀȅ 

market. With some other members who also received shoes, Harriet complained she had 

ōŜŜƴ ƎƛǾŜƴ ΨƭƛǘǘƭŜΩΣ ǇŀǊǘƛŎǳƭŀǊƭȅ ƛƴ ŎƻƳǇŀǊƛǎƻƴ ǿƛǘƘ ƳŜƳōŜǊǎ ǿƘƻ ƘŀŘ ǊŜŎŜƛǾŜŘ ƳǳŎƘ ƘƛƎƘŜǊ 

value assets. (I discuss the outcome of the complaint below.)  

Talking retrospectively about the controversy, Esther told me the shoes sold quickly, which 

ǎƘƻǳƭŘ ƘŀǾŜ ōŜŜƴ ƎƻƻŘ ŦƻǊ ǘƘŜ ōǳǎƛƴŜǎǎΣ ōǳǘ ΨǘƘŜǊŜ ƛǎ ƴƻǘƘƛƴƎ ǘƻ ǎƘƻǿ ŦƻǊ ƛǘΩ ōŜŎŀǳǎŜ IŀǊǊƛŜǘ 

did not use the income to restock. When I suggested she may not have had other ways to 

pay essential expenses (several members had told me they had to spend the income on rent 

and school fees, suggesting their capital was too low to generate sufficient profit for their 

needs), she rejected my interpretation, insisting the collapse happened because Harriet 

didn't know how to 'balance' her expenditure and income. Esther considered Harriet and 

the other shoe-selling women particularly inactive and, along with others who had 

ƛƳƳŜŘƛŀǘŜƭȅ ǎƻƭŘ ǘƘŜƛǊ ŀǎǎŜǘǎ ƻƴ ǊŜŎŜƛǇǘΣ ǘƻƭŘ ƳŜ ǎƘŜ ǿƻǳƭŘ ƴƻǘ ΨƎƛǾŜΩ ǘƻ ǘƘŜƳ ŀƎŀƛƴΦ ¢ƘŜȅ 

did not receive allocations from later NEF grants. 

Akugiziibwe 

Akugiziibwe was an original member of DWG but has always been peripheral to the group 

for two reasons: her home was outside Kicweka in a nearby village and she lived with a form 

of disability considered to affect her mind as well as partial paralysis of her right side. She is 

ŘŜǎŎǊƛōŜŘ ŀǎ ŀ Ψǎƭƻǿ ƭŜŀǊƴŜǊΩ ŀƴŘ ŜȄǇŜǊƛŜƴŎŜǎ ǇŜǊƛƻŘǎ ƻŦ ƳŜƴǘŀƭ ŘƛǎǘǊŜǎǎ (see Whyte 1998 

and chapter 6 for discussion of these terms). Because she cannot count, the DWG 

committee did not believe she could manage a business. They therefore excluded her from 

the first NEF grant. However, when they had earlier received the government Special Grant 

(also intended for small business activities) they unofficially repurposed her portion, using it 

furniture for her home.  
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During the second NEF grant, Esther told me they considered it important that Akugiziibwe 

benefit, because of her long tenure as a member. They therefore tried to design a business 

ǎƘŜ ŎƻǳƭŘ ƳŀƴŀƎŜΥ ŎƘŀǊƎƛƴƎ ƴŜƛƎƘōƻǳǊǎΩ ǇƘƻƴŜǎ ǿƛǘƘ ŀ ǎƻƭŀǊ ǇŀƴŜƭΦ ¢Ƙƛǎ ǿƻǳƭŘ ŀǾƻƛd 

counting, because she could accept payment in the form of a 500-shilling coin, which is easy 

to recognise. In the last dispersal of the second grant, they therefore bought her a solar 

panel.  

A few months later, AkugiziibweΩǎ ŦŀǘƘŜǊ ŎƻƳǇƭŀƛƴŜŘ ǘƘŜǊŜ ǿŜǊŜ no customers for charging 

ŀƴŘ ŀǎƪŜŘ ŦƻǊ ƳƻǊŜ ƘŜƭǇΦ 9ǎǘƘŜǊ ǘƻƭŘ ƳŜΥ ΨǘƘƻǎŜ ǇŜƻǇƭŜ ŀǊŜ ƴƻǘ ǎŜǊƛƻǳǎΣ ŜǾŜƴ L ǘƘƛƴƪ L ǿƛƭƭ 

ǎǘƻǇ ƘŜƭǇƛƴƎ ǘƘŜƳΦΩ L ŀǎƪŜŘ ǿƘȅΣ ŀƴŘ ǎƘŜ ŎƭŀƛƳŜŘ ǘƘŜȅ ǿŜǊŜ ƴƻǘ ŀŘǾŜǊǘƛǎƛƴƎ ǘƘŜƛǊ ǎŜǊǾƛŎŜΦ ΨLŦ 

you give to them, they just want you to givŜ ƳƻǊŜΣΩ ōŜŎŀǳǎŜ ǘƘŜȅ ǘƘƛƴƪ ΨŘƻƴƻǊǎ ŀǊŜ ǊƛŎƘΣ ǘƘŜȅ 

Ŏŀƴ Ƨǳǎǘ ǎǇŜƴŘ ƳƻƴŜȅ ŀƴȅǿƘŜǊŜΦΩ .ȅ ŎƻƴǘǊŀǎǘΣ 9ǎǘƘŜǊ ǎŀƛŘΣ ǎƘŜ ΨŦŜŜƭǎ ōŀŘΩ ƛŦ ŀ ŘƻƴƻǊ ƎƛǾŜǎ 

ƳƻƴŜȅ ŀƴŘ ƛǘ ŘƻŜǎ ƴƻǘ ΨŘƻΩ ŀƴȅǘƘƛƴƎΦ 

CŀŎǘƻǊǎ ƻŦ ǘƘŜ ΨŀŎǘƛǾƛǘȅΩ ǎǘŀƴŘŀǊŘ 

¢ƘǊŜŜ Ƴŀƛƴ ŀǎǇŜŎǘǎ ǘƻ 9ǎǘƘŜǊΩǎ ƧǳŘƎƳŜƴǘ ƻŦ ΨŀŎǘƛǾƛǘȅΩ ŜƳŜǊƎŜ ŦǊƻƳ ǘƘŜǎŜ ŜȄŀƳǇƭŜǎΦ CƛǊǎǘƭȅΣ 

and most importantly, she looked at whether a business was properly reproduced and 

ŎƻƴǘƛƴǳŜŘ ǘƻ ǎǳǊǾƛǾŜΦ ¢Ƙƛǎ ŦŀŎǘƻǊ ǘǳǊƴŜŘ ƻƴ ǘƘŜ ƴŜŜŘ ŦƻǊ ΨǎƻƳŜǘƘƛƴƎ ǘƻ ǎƘƻǿΩ ŦƻǊ ŘƻƴƻǊ 

funds, which she understood as a scarce resource that should be cultivated. Esther 

ǎǳōǎŎǊƛōŜŘ ǘƻ ǘƘŜ ŎŀǇƛǘŀƭƛǎǘ ŘƛǎŎƻǳǊǎŜ ƻŦ ΨǎŜŜŘ ŎŀǇƛǘŀƭΩΣ ŎƻƴǎƛŘŜǊƛƴƎ ǘŀƪƛƴƎ ƻƴ ǘƘŜ 

ŜƴǘǊŜǇǊŜƴŜǳǊΩǎ ǘŀǎƪ ƻŦ ǘƘŜ ΨŀŎŎǳƳǳƭŀǘƛƻƴ ƻŦ ŀƴ ŜȄǇŀƴŘƛƴƎ ŎŀǇƛǘŀƭ ŦǳƴŘ ƳŀƴŀƎŜŘ ōȅ ǘƘŜ 

ƻǿƴŜǊΩ όIŀǊǘ нлллΥ млоύ ǘƘŜ ǇǊƻǇŜǊ ǊŜŀŎǘƛon to receiving this kind of funding.  

Boner notes similar orientations among the leaders of a Tanzanian savings group, linking 

ǘƘŜƳ ŜȄǇƭƛŎƛǘƭȅ ǘƻ ŎƻƴŦƻǊƳƛƴƎ ǿƛǘƘ bDh ǇǊƛƻǊƛǘƛŜǎ ŦƻǊ ΨǎǳǎǘŀƛƴŀōƛƭƛǘȅΣΩ ǳƴŘŜǊ ǿƘƛŎƘ ǘƘŜ 

support relationship should have a short temporal horizon, but giver and recipient both 

have a duty to ensure the impact continues indefinitely (Boner 2011: 128). Lidia was the 

only DWG member fully embodying this ideal of the expanding business, and, although her 

success did not arise from her b9C ƎǊŀƴǘΣ ǎƘŜ ǿŀǎ ǇǊƻƳƛƴŜƴǘ ƛƴ 5²DΩǎ ƳŀƴŀƎŜƳŜƴǘ ƻŦ ǘƘŜ 

relationship, accompanying Esther to Kampala for meetings with staff members. She was 

ŀƭǎƻ ǘƘŜ ƳŜƳōŜǊ 9ǎǘƘŜǊ Ƴƻǎǘ ŎƻƴǎƛǎǘŜƴǘƭȅ ŎƻƴǎƛŘŜǊŜŘ ΨŀŎǘƛǾŜΦΩ 
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{ƻƳŜ ƳŜƳōŜǊǎ ǿƘƻǎŜ ŎŀǇƛǘŀƭ ǿŀǎƴΩǘ Ǿƛǎƛōƭȅ ŜȄǇŀƴŘƛƴƎ but whose businesses continued to 

ŜȄƛǎǘ ƻǾŜǊ ŜȄǘŜƴŘŜŘ ǇŜǊƛƻŘǎ ǿƛǘƘ ŦŀƛǊƭȅ ǎǘŀōƭŜ ŎŀǇƛǘŀƭ ǿŜǊŜ ŀƭǎƻ ƧǳŘƎŜŘ ΨŀŎǘƛǾŜΩΦ ¢Ƙƛǎ ǿŀǎ 

ǇŀǊǘƛŎǳƭŀǊƭȅ ǘƘŜ ŎŀǎŜ ƛŦ ǘƘŜȅ ƳŜǘ ŀ ǎŜŎƻƴŘ ƻŦ 9ǎǘƘŜǊΩǎ ŎǊƛǘŜǊƛŀΥ ŘŜƳƻƴǎǘǊŀǘƛƴƎ ŎƻƳƳƛǘƳŜƴǘ ǘƻ 

the business and steadfastness of purpose. Esther herself fell into this category, along with 

5²DΩǎ ¢ǊŜŀǎǳǊŜǊΣ {ŀŦƛŀΦ 9ǎǘƘŜǊ ƧǳŘƎŜŘ ǘƘƛǎ ŦŀŎǘƻǊ ƛƴ ǎŜǾŜǊŀƭ ǿŀȅǎΣ ƛƴŎƭǳŘƛƴƎ ƭƻƻƪƛƴƎ ŀǘ ǘƛƳŜ 

spent in the market. Khadija, another member whose business still existed but had not 

ƎǊƻǿƴΣ ǿŀǎ ƧǳŘƎŜŘ Ψƴƻǘ ŀŎǘƛǾŜΩ ōŜŎŀǳǎŜ ǎƘŜ ǿŀǎ ŦǊŜǉǳŜƴǘƭȅ ŀōǎŜƴǘΣ ƻƴƭȅ ŎƻƴǎƛǎǘŜƴǘƭȅ 

attending on Friday market day.  

tŜǊŎŜƛǾŜŘ ƭŀŎƪ ƻŦ ŎƻƳƳƛǘƳŜƴǘ ǘƻ ǘƘŜ ōǳǎƛƴŜǎǎ ŀƭǎƻ ŘǊƻǾŜ 9ǎǘƘŜǊΩǎ ŘŜŎƛǎƛƻƴ ǘƘŀǘ Akugiziibwe 

and her family should not be given further funding because they had not made enough 

effort seeking customers. Steadfastness of purpose is an important social quality in 

.ǳƴȅƻǊƻΤ ƭŀŎƪƛƴƎ ƛǘ ǎǘŜǊŜƻǘȅǇƛŎŀƭƭȅ ƛƴŘƛŎŀǘŜǎ ƛƴŘƻƭŜƴŎŜ ƻǊΣ ǇƻǘŜƴǘƛŀƭƭȅΣ ƳŜƴǘŀƭ ΨƛƴŎƻƳǇŜǘŜƴŎŜΩ 

(Cooper 2018: 678; Whyte 1998: 156). Wandering from place to place, never sticking with 

one social situation or task, is considered to indicate mental illness (Edgerton 1966: 413ς4; 

Whyte 1998: 164ς9). Akugiziibwe was often described like this (see chapter 6), which made 

Esther more likely to interpret the lack of customers as indicating low commitment, even 

though this was probably unfair. Solar power has steadily increased in Uganda in recent 

years, especially for micro-scale domestic use (Twaha et al. 2016). AkugiziibweΩǎ ƴŜƛƎƘōƻǳǊǎ 

already had access to solar charging and did not need to pay for it. 

¢ƘŜ ǘƘƛǊŘ ŦŀŎǘƻǊ ǿŀǎ ǿƘŜǘƘŜǊ ǘƘŜ ƳŜƳōŜǊ ƘŀŘ ΨōŀƭŀƴŎŜŘΩ ƛƴŎƻƳŜ ŀƴŘ ŜȄǇŜƴŘƛǘǳǊŜΦ ¢Ƙƛǎ 

strand followed NGO and government discourses closely. During a training for recipients of 

ǘƘŜ ƎƻǾŜǊƴƳŜƴǘΩǎ ¦²9t ό¦ƎŀƴŘŀ ²ƻƳŜƴ 9ƴǘǊŜǇǊŜƴŜǳǊǎƘƛǇ tǊƻƎǊŀƳƳŜύ ƭƻŀƴΣ ŀ ǘǊŀƛƴŜǊ 

explained that grocery businesses produce little profit and counselled recipients not to 

ƻǾŜǊŎƻƴǎǳƳŜΣ ŎƻƴŎƭǳŘƛƴƎ ΨŀƳŀƎƻōŀ ƳŀǘƛǘƻΣ ǘǳǊŀŀǊŀ ŜƴƧŀǊŀΩ ώώƛŦ ǘƘŜǊŜ ƛǎϐ ƭƛǘǘƭŜ ǇǊƻŦƛǘΣ ǿŜ 

ǎƭŜŜǇ ƘǳƴƎǊȅϐΦ ΨYǳǊŀŀǊŀ ŜƴƧŀǊŀΩ ώǎƭŜŜǇƛƴƎ ƘǳƴƎǊȅϐ ǿŀǎ ǊŜǇŜŀǘŜŘƭȅ ƛƴǾƻƪŜŘ ƛƴ ŘƛǎŎǳǎǎƛƻƴǎ ƻŦ 

responsible business practice; EstƘŜǊΩǎ ΨǿƘŀǘ ȅƻǳ ƎŜǘ ƛǎ ǿƘŀǘ ȅƻǳ ŜŀǘΩ ŜȄǇǊŜǎǎŜǎ ǘƘŜ ǎŀƳŜ 

idea.  

Esther usually refused to accept that a member might need to use capital to pay essential 

ōƛƭƭǎ ōŜŎŀǳǎŜ ǎƘŜ ƘŀŘ ƴƻ ƻǘƘŜǊ ǿŀȅ ǘƻ Řƻ ǎƻΦ {ƘŜ ŀǊƎǳŜŘ ǘƘŜ ƳŜƳōŜǊ ǎƘƻǳƭŘ ΨǎǳŦŦŜǊΩΣ ŀǎ ǎƘŜ 

herself had early in her business, to protect the capital and foster a prosperous future. 
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WƻǾƛŀΩǎ ōǳǎƛƴŜǎǎ ŎƻƭƭŀǇǎŜǎ ǿŜǊŜ ǳƴŘŜǊǎǘƻƻŘ ǘƘǊƻǳƎƘ ǘƘƛǎ ƭŜƴǎΦ 9ǎǘƘŜǊ ŎǊƛǘƛŎŀƭƭȅ ǊŜŦƭŜŎǘŜŘ ƻƴ 

her spending as well as her absence from the market, concluding she was unable to 

ΨōŀƭŀƴŎŜΩ ōǳǎƛƴŜǎǎ ŀƴŘ ƭƛŦŜ ŎƻǊǊŜŎǘƭȅΦ 9ǎǘƘŜǊΩǎ ǎŜǾŜǊŜǎǘ ŎǊƛǘƛŎƛǎƳ ǿŀǎ ŦƻǊ ǘƘƻǎŜ ǿƘƻ ƘŀŘ 

received assets and immediately exchanged them for cash, including a member called 

Ninsiima. Such evident intention to consume was considered completely illegitimate. 

EstƘŜǊΩǎ ΨŀŎǘƛǾƛǘȅΩ ǎǘŀƴŘŀǊŘ ǇŀƛŘ ŎƭƻǎŜ ŀǘǘŜƴǘƛƻƴ ǘƻ bDh ŀƴŘ ƎƻǾŜǊƴƳŜƴǘ ŘƛǎŎƻǳǊǎŜǎΣ ǿƛǘƘ 

which her personal commitment to abstemious hard work was closely aligned.  

NGO and government bureaucracies in Uganda require beneficiaries to organise into 

corporate actors to function efficiently. This structure systematically creates positions for 

ΨōǊƻƪŜǊǎΣΩ ŀǎ ŜƴǘǊȅ Ǉƻƛƴǘǎ ŦƻǊ ƛƴǎǘƛǘǳǘƛƻƴǎ ǘƻ ŀŎŎŜǎǎ ŀ ǇƻǇǳƭŀǘƛƻƴΣ ŀƴŘ ƛƴŦƭǳŜƴŎŜǎ Ƙƻǿ ōǊƻƪŜǊǎ 

ƻǇŜǊŀǘŜΥ Ψ¢ƘŜ ƛƴŎŜƴǘƛǾŜ ǘƻ ōŜ ǊŜŎƻƎƴƛǎŜŘ ŀǎ ŀ ƭŜƎƛǘƛƳŀǘŜ ǇŀǊǘƴŜǊ ώƛǎϐ ŀ ǇƻǿŜǊŦǳƭ ƻƴŜΩ 

(Morange 2015: 261; see also Bear 2015: 117; Boner 2011: 121ς2). Esther positioned herself 

ŀǎ ŀōƭŜ ǘƻ ŘŜƭƛǾŜǊ ǘƘŜ ΨŘŜǾŜƭƻǇƳŜƴǘΩ ǘŀǊƎŜǘŜŘ ōȅ bDhǎ ŀƴŘ ƎƻǾŜǊƴƳŜƴǘ ǘƘǊƻǳƎƘ 

ƎǳŀǊŀƴǘŜŜƛƴƎ ΨŀŎǘƛǾŜΩ ƻǊƛŜƴǘŀǘƛƻƴǎΤ [ƛŘƛŀ ǘƻƻƪ ŀ ǎƛƳƛƭŀǊ ǊƻƭŜ ŦƻǊ ǘƘŜ ŘŜŀŦ ŎƻƳƳǳƴity (see 

chapter 5).  

Esther, for example, exhorted members of a new group she was mentoring through the 

{ǇŜŎƛŀƭ DǊŀƴǘ ŀǇǇƭƛŎŀǘƛƻƴ ƛƴ ǎƛƳƛƭŀǊ ǘŜǊƳǎ ǘƻ ǘƘŜ /5hΣ ǘŜƭƭƛƴƎ ǘƘŜƳ ǘƻ ōŜ ΨŀŎǘƛǾŜΩ όǳǎƛƴƎ ǘƘŜ 

English word although she was speaking Runyoro) and imploǊƛƴƎ ΨƳǳƪƻƭŜ ƳǳƪƻƭŜ ƳǳƪƻƭŜ 

ƪŀƴŘƛ ƳǳǘŀƴǎǿŀȊŜΩ ώȅƻǳ ǿƻǊƪΣ ǿƻǊƪΣ ǿƻǊƪΣ ŀƴŘ ŘƻƴΩǘ ǎƘŀƳŜ ƳŜϐΦ {ƘŀƳŜ ǿŀǎ ŀ ŎƻƴǾŜƴǘƛƻƴŀƭ 

ǇŀǊǘ ƻŦ ƎƻǾŜǊƴƳŜƴǘŀƭ ƭŀƴƎǳŀƎŜ ŀōƻǳǘ ōŜƛƴƎ ΨŀŎǘƛǾŜΩΣ ŦƻǊ ŜȄŀƳǇƭŜΣ ŘǳǊƛƴƎ ǘƘŜ ¦²9t ǘǊŀƛƴƛƴƎ 

the CDO and other officials argued those who did not pay back would be shamed. However, 

Esther claimed that by not paying back the group members would shame her, not 

themselves.  

.ǊƻƪŜǊǎ ŀǊŜ ƻŦǘŜƴ ƛƳŀƎƛƴŜŘ ŀǎ ƻǊŘƛƴŀǊȅ ƳŜƳōŜǊǎ ƻŦ ǘƘŜƛǊ ΨŎƻƳƳǳƴƛǘȅΦΩ ¢Ƙƛǎ ŎƻƴŎŜǇǘǳŀƭ 

equality obscures processes of distinction common in situations, like Rubuga, where 

connections with development institutions offer a compelling route for social advancement 

(James 2002: 179). Lidia and Esther, as guarantors of development, were positioned 

differently to other group members; the behaviour of other disabled people had a large 

impact on their image with funders. 
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9ǎǘƘŜǊΩǎ ŘŜŎƛǎƛƻƴǎ ǘƻ ǊŜƳƻǾŜ ƳŜƳōŜǊǎ ŦǊƻƳ ŦǳǘǳǊŜ b9C ŦǳƴŘƛƴƎ ǊŜŀŎǘŜŘ ǘƻ ŀ ǊŜŀƭƛǎǘƛŎ ǘƘǊŜŀǘ 

of support being withdrawn if group members did not behave as stipulated by programme 

officials. Nevertheless, they were exclusionary, particularly for women like Akugiziibwe 

ƭƛǾƛƴƎ ǿƛǘƘ ƛƳǇŀƛǊƳŜƴǘǎ ǳƴŘŜǊǎǘƻƻŘ ŀǎ ΨƳŀŘƴŜǎǎΩ ƻǊ Ψǎƭƻǿ ƭŜŀǊƴƛƴƎΦΩ ¢ƘŜ ǎǘŀƴŘŀǊŘ 

established made little space for variation in life circumstances or bodily-mental 

characteristics. While Lidia sustained constant presence in the market by performing all her 

domestic tasks there (including washing and childcare), this was harder for others. Jovia, as 

a wheelchair user, could not easily transport washing into the market or quickly protect it 

from rain, because she moved around her leaky stall by pushing with her hands. This left no 

way to carry at the same time. Pain arising from impairments was also a factor, contributing 

ǘƻ !ƭƛƴŀƛǘǿŜΩǎ ŦŀƛƭǳǊŜ ǘƻ ǿƻǊƪ ΨǎǘŜŀŘƛƭȅΩ ƳŀƪƛƴƎ kwete beer.  

/ƭŀǊƪ ŀǊƎǳŜǎ ǘƘŀǘ ŘŜǎǇƛǘŜ ŜǾƛŘŜƴŎŜ ǘǊŀŘƛƴƎ ƛǎ ŎƻƴǎƛŘŜǊŜŘ ƛŘŜŀƭ ΨƴǳǊǎƛƴƎ-ƳƻǘƘŜǊ ǿƻǊƪΩΣ ǘƘƛǎ ƛǎ 

not because it is physically easy to integrate the two, but because the regular supply of cash 

it provides suits female financial responsibilities for family subsistence (Clark 1999: 725). 

Markets are dangerous for children and most stallholders arranged childcare elsewhere if 

they could. Lidia brought her baby with her to the market and criticised Safia and Khadija for 

staying away for their infant chiƭŘǊŜƴΩǎ ǎŀƪŜΦ IƻǿŜǾŜǊΣ [ƛŘƛŀΩǎ ōŀōȅ ǿŀǎ ŎŀǊŜŘ ŦƻǊ ƻǳǘǎƛŘŜ 

school time by her older daughters, while Safia and Khadija had no older children. Safia, a 

wheelchair-user, could not chase her toddler, so he was liable to get lost. Possibilities for 

childcare elsewhere are no more evenly distributed than physical capacities (see chapter 4 

on disability-ǊŜƭŀǘŜŘ ǇŜǊǎƻƴŀƭ ŎŀǊŜύΦ ²ƛǘƘƛƴ ǘƘŜ ΨƻƴŜ ǎƛȊŜ Ŧƛǘǎ ŀƭƭΩ ŜƴǘǊŜǇǊŜƴŜǳǊǎƘƛǇ-based 

approach, differences arising from impairment effects and family situation were discounted. 

hōƭƛƎŀǘƛƻƴ ŀƴŘ ǘƘŜ ΨŀŎǘƛǾƛǘȅΩ ǎǘŀƴŘŀǊŘ 

Careful consideration of the business trajectories above also demonstrates some decisions 

ƴƻǘ ŀƭƛƎƴŜŘ ǿƛǘƘ ƧǳŘƎƳŜƴǘǎ ƻŦ ΨŀŎǘƛǾƛǘȅΦΩ 9ǎǘƘŜǊ ǎŜŀǊŎƘŜŘ ŦƻǊ ŀ ōǳǎƛƴŜǎǎ Akugiziibwe could 

run, feeling it important that she benefit despite knowing she was unlikely to meet the 

standard. Her attempt ultimately failed, but creative thought and work went into it. She also 

continued to include Alinaitwe after the disaster of her maize mill and her failure to work 

steadfastly brewing kweteΦ hǘƘŜǊ ŦŀŎǘƻǊǎ ǘƘŀƴ ΨŀŎǘƛǾƛǘȅΩ ǿŜǊŜ ǇŀǊǘ ƻŦ ƘŜǊ ŘŜŎƛǎƛƻƴ-making, 

particularly in relation to the history of DWG.  
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Alinaitwe was the founder and Chairperson and took an important role within the group 

that was unrelated to NGOs and government: she was a social mediator, particularly with 

neighbours in the market. Akugiziibwe was also a founding member and Esther explained 

the commitment to her explicitly through this long-term association. Although these 

ƳƻǘƛǾŀǘƛƻƴǎ ŘƛŘ ƴƻǘ Ŧƛǘ ǿƛǘƘ ǘƘŜ ΨŀŎǘƛǾƛǘȅΩ ǎǘŀƴŘŀǊŘΣ ǘƘŜȅ ŎƻǳƭŘ ƴƻǘ ōŜ ŎƻƳǇƭŜǘŜƭȅ ǎŜǇŀǊŀǘŜŘ 

from funding decisions.  

Esther also developed funding proposals for a joint business, variously a hardware store or 

ǿƘƻƭŜǎŀƭŜ ōǳǎƛƴŜǎǎΦ ¢Ƙƛǎ ǿƻǳƭŘ ōŜ ƻǿƴŜŘ ōȅ ǘƘŜ ƎǊƻǳǇΣ ƳŀƴŀƎŜŘ ōȅ ΨŀŎǘƛǾŜΩ members, and 

ǇǊƻǾƛŘŜ ŜƳǇƭƻȅƳŜƴǘ ƻǊ ƻǘƘŜǊ ǎǳǇǇƻǊǘ ŦƻǊ ǘƘƻǎŜ ǿƘƻ ΨŘƻ ƴƻǘ ƪƴƻǿ Ƙƻǿ ǘƻ Ǌǳƴ ŀ ōǳǎƛƴŜǎǎΦΩ 

None of these proposals were successful, one being ruled ineligible because the 

ƻǊƎŀƴƛǎŀǘƛƻƴ ΨǘŀǊƎŜǘǎ ƘƻǳǎŜƘƻƭŘ ƛƴŎƻƳŜΣΩ ŀƴŘ ǳǎŜŘ ŀ ǊŜǇƻǊǘƛƴƎ ǎȅǎǘŜƳ ǘƘŀǘ ǘǊacked specific 

benefits to individuals (imagined as heads of households).40  

wƻǎǎƛ ŀǊƎǳŜǎ ǎƛǘǳŀǘƛƻƴǎ ŎƻƴŎŜǇǘǳŀƭƛǎŜŘ ŀǎ ΨŘŜǾŜƭƻǇƳŜƴǘ ŀƛŘΩ ŎƻƴǎǘǊǳŎǘ ŀ ΨǇƻƭƛǘƛŎŀƭ ƎŀƳŜΩ ǘƘŀǘ 

ǎǘǊǳŎǘǳǊŜǎ ŀƛŘ ΨǊŜŎƛǇƛŜƴǘǎΩ ŀƴŘ ǘƘŜ ōǊƻƪŜǊǎ ǿƻǊƪƛƴƎ ǿƛǘƘ ǘƘŜƳ ƛƴǘƻ ŘƛŦŦŜǊŜƴǘ ΨǿƻǊƭŘǎ ƻŦ 

ƪƴƻǿƭŜŘƎŜΦΩ IƻǿŜǾŜǊΣ ǘƘƛǎ ŎƻƴŎŜǇǘǳŀƭ ǎǘǊǳŎǘǳǊŜ ŘƻŜǎ ƴƻǘ ŀŎŎǳǊŀǘŜƭȅ ŘŜǎŎǊƛōe how either 

party acts (Rossi 2006: 28); rather, people respond dynamically to situations using ideas 

with different conceptual bases. DWG funding decision-making drew on multiple strands of 

thought about obligation and entitlements. Esther was committed ǘƻ ǘƘŜ ΨŀŎǘƛǾŜΩ ǇŜǊǎƻƴŀ 

and worked with the CDO to shape other disabled people this way. However, she also 

recognised not everyone would, or could, follow this route, and valued her relationships 

with those who acted differently. These relationships were based on different social norms, 

discussed in chapters 3 to 6.  

As a disabled councillor, Esther had a complex position. As Secretary of DWG, she was a 

broker conveying benefits from NGOs that assumed she was distributing to an association of 

equal individuals. But she was also an intermediary patron for the NRM in its patronage, 

ǊŀǘƘŜǊ ǘƘŀƴ ƛǘǎ ŘŜǾŜƭƻǇƳŜƴǘŀƭΣ ŦƻǊƳΦ Lƴ ǘƘƛǎ ƳƻŘŜΣ ΨƎƛŦǘǎΩ ŀǊǊƛǾŜŘ ŦǊƻƳ ǘƘŜ hŦŦƛŎŜ ƻŦ ǘƘŜ 

 
40 Organisations, too, are accountable to others, in this case for ǇǊƻƳƻǘƛƴƎ ΨƛƴŘŜǇŜƴŘŜƴǘ ƭƛǾƛƴƎΩ ŦƻǊ ŘƛǎŀōƭŜŘ 

people. Requiring individual businesses makes sense to demonstrate results in this form but did not fit 

ǊŜŎƛǇƛŜƴǘǎΩ ŘŜǎƛǊŜǎΦ 
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Prime Minister (OPM) or MPs seeking re-election and Esther sought to obtain them for her 

followers, especially DWG members, working with the CDO to influence lists of 

ōŜƴŜŦƛŎƛŀǊƛŜǎΦ ¢ƘŜ ƛƴǎǘƛǘǳǘƛƻƴǎ ǎƘŜ ŎƻƴƴŜŎǘŜŘ ǘƻ ƘŜƭŘ ŎƻƴǘǊŀŘƛŎǘƻǊȅ ƛƳŀƎŜǎ ƻŦ ΨŎƻƳƳǳƴƛǘȅΦΩ 

Lƴ ƘŜǊ ǿƻǊŘǎΣ ǎƘŜ ƘŀŘ ƳǳƭǘƛǇƭŜ ΨŀŎŎƻǳƴǘŀōƛƭƛǘƛŜǎΦΩ ¢ƻǿŀǊŘ ŦǳƴŘŜǊǎ ǎƘŜ ǿŀǎ ǊŜǎǇƻƴǎƛōƭŜ ŦƻǊ 

fostering capital into a sustainable input; toward her disabled clients she must foster 

obligations arising from and necessitating long-term connection and support. 

¢ƘŜǎŜ ŀŎŎƻǳƴǘŀōƛƭƛǘƛŜǎ ǿŜǊŜ ƴƻǘ Ŝŀǎƛƭȅ ǊŜŎƻƴŎƛƭŜŘΣ ŀƴŘ 9ǎǘƘŜǊΩǎ ŘŜŎƛǎƛƻƴǎ ǿŜǊŜ ǎƻƳŜǘƛƳŜǎ 

cƘŀƭƭŜƴƎŜŘΦ {ƻƳŜ ƻŦ ǘƘƻǎŜ 9ǎǘƘŜǊ ƧǳŘƎŜŘ ΨƛƴŀŎǘƛǾŜΩ ŀƴŘ ŎƻƴǎŜǉǳŜƴǘƭȅ ǎǘƻǇǇŜŘ ŦǳƴŘƛƴƎ 

experienced the change as personal rejection. Alinda, the deaf DWG member who uses 

ŎǊǳǘŎƘŜǎ όǎŜŜ ŎƘŀǇǘŜǊ мύΣ ǘƻƭŘ ƳŜ 5²D ƘŀŘ ΨƘŜƭǇŜŘ ƘŜǊΩ ƛƴ ǘƘŜ ǇŀǎǘΣ ŘƻƴŀǘƛƴƎ ōŜŀƴǎ ŦƻǊ ƘŜǊ 

to sell. However, after she used money from the sales for school fees and some of the beans 

ǿŜǊŜ ǎǘƻƭŜƴΣ ǎƘŜ ŀǎƪŜŘ 9ǎǘƘŜǊ ŦƻǊ ƳƻǊŜ ōǳǘ ǿŀǎ ǊŜŦǳǎŜŘΥ ΨŀƪŀƭŜƪŀ ƪǳōƛǘǿŀǊŀΩ ώǎƘŜ ǎǘƻǇǇŜŘ 

ōǊƛƴƎƛƴƎ ǘƘŜƳ ώǘƘŜ ōŜŀƴǎϐϐΦ Ψ¢ƛōŀƴȅŜǘŀ ōŀƘŀΧōŀƴŀƎƛǊŜ ƻōǿƛǊŜ ōǳƎŜƴȊƛǊŜ ōƛƛƴƎƛΩ ώǘƘŜȅ ƴŜǾŜǊ 

Ŏŀƭƭ ƳŜΧǘƘŜȅ ŘǳƳǇŜŘ ƳŜ ŀ ƭƻƴƎ ǘƛƳŜ ŀƎƻϐΦ ¢ƘŜ ǾŜǊō ǎƘŜ ǳǎŜŘΣ Ψ-ƪǳƴŀƎŀΩ ǘȅǇƛŎŀƭƭȅ ǊŜŦŜǊǎ ǘƻ 

throwing something away.  

Alinda expected an ongoing relationship, based on an idiom of patronage common in 

Uganda, in which someone initiating hierarchical giving (with no expectation of return in 

kind) is expressing affection and desire to bind patron and client together. This draws on the 

pre-colonial political infrastructure of Ugandan kingdoms, where power was expressed as 

ΨƭƻǾŜΩ ŀƴŘ ΨǊŜƭŀǘƛƻƴǎƘƛǇǎ of mutual obligation between people with authority and those they 

ǊǳƭŜŘΩ ǿŜǊŜ ƳŀŘŜ ΨǾƛǎƛōƭŜ ƛƴ ƎƛŦǘǎ ƻŦ ƭŀƴŘΣ ƎƛŦǘǎΣ ŀƴŘ ǎŜǊǾƛŎŜΩ ƻƴ ŀ ƎǊŀƴŘΣ ƪƛƴƎŘƻƳ-building 

scale (Hanson 2003: 1ς5). Although disrupted as a national political technique before and 

after colonisation (in Bunyoro, particularly due to British imposition of Baganda chiefs 

(Doyle 2006a: 96ς110)), similar understandings of obligation remained. In charitable 

ŀŎǘƛǾƛǘƛŜǎΣ ΨǇǊƛƻǊ ƎƛǾƛƴƎΧŎǊŜŀǘŜǎ ŀ ǇǊŜŎŜŘŜƴǘ ŀƴŘΧƻōƭƛƎŀǘƛƻƴ ŦƻǊ ŦǳǘǳǊŜ ƎƛŦǘǎΩ ό{ŎƘŜǊȊ н014: 

уфύΤ ƻƴŜ ƛƴǘŜǊǾƛŜǿŜŜ ǘƻƭŘ ƳŜ bDhǎ ƘŀǾŜ ŀ ΨǊŜǎǇƻƴǎƛōƛƭƛǘȅΩ ǘƻ ǎǳǇǇƻǊǘ ŘƛǎŀōƭŜŘ ǇŜƻǇƭŜ 

ΨōŜŎŀǳǎŜ ƛǘ ǿŀǎ ǘƘŜƳ ǿƘƻ ŦƛǊǎǘ ŎŀƳŜ ŀƴŘ ǎǘŀǊǘŜŘ ƘŜƭǇƛƴƎΦΩ 

9ǎǘƘŜǊΩǎ ŦǊǳǎǘǊŀǘƛƻƴ ǿƛǘƘ ǘƘŜǎŜ ŜȄǇŜŎǘŀǘƛƻƴǎ ǿŀǎ ŎƭŜŀǊ ƛƴ ƘŜǊ ŎƻƳƳŜƴǘǎ ŀōƻǳǘ Akugiziibwe 

ŀƴŘ ƘŜǊ ŦŀƳƛƭȅΥ ΨLŦ ȅƻǳ ƎƛǾŜ ǘƻ ǘƘŜƳΣ ǘƘŜȅ Ƨǳǎǘ ǿŀƴǘ ȅƻǳ ǘƻ ƎƛǾŜ ƳƻǊŜΩ (see also Whyte 2020: 

S136). This was not possible, because there were no more goods to distribute from the NEF 
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grant and she could not apply for more without an additional business plan demonstrating 

ΨǇǊƻƎǊŜǎǎΩ ƛƴ !ƭƛƴŘŀ ŀƴŘ AkugiziibweΩǎ ƭƛǾŜƭƛƘƻƻŘ ǎŜŎǳǊƛǘȅΦ IƻǿŜǾŜǊΣ 9ǎǘƘŜǊΩǎ ŦǊǳǎǘǊŀǘƛƻƴ ŘƛŘ 

ƴƻǘ ƳŜŀƴ ǎƘŜ ŎƻƴǎƛŘŜǊŜŘ ǘƘŜ ǿƻƳŜƴΩǎ ŎƭŀƛƳǎ ƻƴ 5²D ƛƴǾŀƭƛŘΦ IŜǊ ŀǎǎŜǊǘƛƻƴ ǘƘŀǘ ƛǘ ǿŀǎ 

important Akugiziibwe benefit from the NEF grant because of her long-term membership 

demonstrated Esther too considered obligations to correlate with relationships.  

In what follows, I investigate objections that were raised about the NEF funding distribution 

and how these were negotiated within the group and with the donor. Most objections arose 

from disagreements about the types of relationships along which resources should flow. 

These experiences evoked turbulent emotional responses, leading to allegations of 

corruption, and one former member, Nabila, leaving the group.  

Criticisms of funding decisions were directed at the officers of DWG, not the organisation 

whose policies they implemented. Similarly, in Kenya, Cooper reports sponsorship recipients 

not believing that an organisation had downsized the support they sent to children and 

ōƭŀƳƛƴƎ ƭƻŎŀƭ ǎǘŀŦŦ ŦƻǊ ǎƪƛƳƳƛƴƎ ƛǘΣ ŦŜŜŘƛƴƎ ƛƴǘƻ ŀ ōǊƻŀŘŜǊ ŘƛǎŎƻǳǊǎŜ ƻŦ ΨŎƻƴŦƛŘŜƴŎŜ ƛƴ 

ŦƻǊŜƛƎƴŜǊǎ ŀƴŘ ŘƛǎǇŀǊŀƎŜƳŜƴǘ ƻŦ ƭƻŎŀƭǎΩ (Elizabeth Cooper 2014: 44ς5). The broker role was 

key in this dynamic, as Esther negotiated over substantial distances between unequally 

powerful ideas about how support should work, read frequently through a lens of white 

ǎǳǇǊŜƳŀŎȅ ǘƘŀǘ ŀǎǎǳƳŜŘ 9ǳǊƻǇŜŀƴ ŘƻƴƻǊǎ ǿŜǊŜ ōŜƴŜǾƻƭŜƴǘ ŀƴŘ ΨƭƻŎŀƭΩ ōǊƻƪŜǊǎ ǿƻǳƭŘ ΨŜŀǘΦΩ 

bŜƎƻǘƛŀǘƛƴƎ ǘƘŜ ΨŀŎǘƛǾƛǘȅΩ ǎǘŀƴŘŀǊŘ 

Three other challenges (in additiƻƴ ǘƻ !ƭƛƴŘŀΩǎύ ǿŜǊŜ ǊŀƛǎŜŘ ŀōƻǳǘ 9ǎǘƘŜǊΩǎ ŘƛǎǘǊƛōǳǘƛƻƴ ƻŦ 

ǘƘŜ b9C ƎǊŀƴǘǎΣ ǿƛǘƘ ƻƴŜ ǘǊƛƎƎŜǊƛƴƎ ŎƻƴŎŜǊƴǎ ŀōƻǳǘ ΨŎƻǊǊǳǇǘƛƻƴΩ ŀƴŘ ƴŜƎŀǘƛǾŜ ŀǘǘŜƴǘƛƻƴ ŦǊƻƳ 

the donor. Firstly, as described earlier, Harriet and other members who received shoes as 

their asset comǇƭŀƛƴŜŘ ŀōƻǳǘ ǘƘŜ ƭƻǿ ǾŀƭǳŜ ƻŦ ǘƘŜƛǊ ŀƭƭƻŎŀǘƛƻƴ ŎƻƳǇŀǊŜŘ ǘƻ ǘƘŜ ƭŜŀŘŜǊǎΩ 

larger portions, reporting their objections to NEF staff on a monitoring visit. Secondly, 

Nabila took up their dispute, arguing the money should have been divided equally between 

members and that by assigning different amounts to different businesses, with the highest 

ƎƻƛƴƎ ǘƻ ǘƘŜƛǊ ƻǿƴΣ ǘƘŜ ƻŦŦƛŎŜǊǎ ƘŀŘ ΨŜŀǘŜƴΩ ǘƘŜ ƳƻƴŜȅΦ41 After this intervention, Esther was 

 
41 This common phrase is associated ǿƛǘƘ ΨŎƻǊǊǳǇǘƛƻƴΩΣ ŀ ƳŀƧƻǊ ŎƻƴŎŜǊƴ ƛƴ ŘŜǾŜƭƻǇƳŜƴǘ ŎƛǊŎƭŜǎ. However, the 

ǳƴŀƳōƛƎǳƻǳǎƭȅ ƴŜƎŀǘƛǾŜ ƛƴǘŜǊǇǊŜǘŀǘƛƻƴ ƻŦ ΨŜŀǘƛƴƎΩ ǎŜŜƴ ƛƴ ŀƴǘƛ-corruption campaigns, which make ΨŜŀǘƛƴƎΩ 
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summoned to a meeting at the NEF office to explain her actions, endangering her position 

ŀǎ ŎƻƴǘǊƻƭƭŜǊ ƻŦ ΨŘŜǾŜƭƻǇƳŜƴǘΩ ƛƴǇǳǘǎ ŀƴŘ ǊŜǾŜŀƭƛƴƎ ǘƘŜ ǇǊŜŎŀǊƛǘȅ ƻŦ ǘƘŜ ōǊƻƪŜǊ ǊƻƭŜΦ  

¢ƘƛǊŘƭȅΣ YƘŀŘƛƧŀ ŎƻƳǇƭŀƛƴŜŘ ǘƻ ƘŜǊ ŦǊƛŜƴŘǎ ǘƘŀǘ 9ǎǘƘŜǊ ƘŀŘ ΨǎǘƻƭŜƴΩ ƘŜǊ ƛŘŜŀ ŦƻǊ ŀ ōǳǎƛƴŜǎǎ 

and given her instead one that did not suit her abilities, being ǊƻǳǘƛƴŜ ŀƴŘ ΨōƻǊƛƴƎΦΩ ¢ƘŜ ŦƛǊǎǘ 

ǘǿƻ ƻōƧŜŎǘƛƻƴǎ ǘǳǊƴŜŘΣ ƭƛƪŜ !ƭƛƴŘŀΩǎΣ ƻƴ ŎƭŀƛƳƛƴƎ ǘƘŜ ǎǘŀƴŘŀǊŘ ƻŦ ΨŀŎǘƛǾƛǘȅΩ ǿŀǎ ƛƭƭŜƎƛǘƛƳŀǘŜ 

ŀƴŘ ǘƘŜ ƳƻƴŜȅ ǎƘƻǳƭŘ ƘŀǾŜ ōŜŜƴ ŀƭƭƻŎŀǘŜŘ ƻǘƘŜǊǿƛǎŜΦ YƘŀŘƛƧŀΩǎ ǿŀǎ ŘƛŦŦŜǊŜƴǘΥ ǎƘŜ ŀŎŎŜǇǘŜŘ 

ǘƘŜ ǎǘŀƴŘŀǊŘ ƻŦ ΨŀŎǘƛǾƛǘȅΩ ōǳǘ ŀǊƎǳŜŘ ƛt had not been applied in her case.  

9ǎǘƘŜǊΩǎ ǳƴŜǾŜƴ ŘƛǎǘǊƛōǳǘƛƻƴ ƻŦ ŦǳƴŘƛƴƎ ƳŀǘŎƘŜŘ b9C ǇƻƭƛŎȅΦ 9ȄǇƭŀƛƴƛƴƎ ƘŜǊ ǊƻƭŜ ƛƴ ŀǎǎŜǎǎƛƴƎ 

ŀǇǇƭƛŎŀǘƛƻƴǎΣ ŀƴ b9C ǎǘŀŦŦ ƳŜƳōŜǊ ǘƻƭŘ ƳŜ ǎƘŜ ŎƻƴǎƛŘŜǊŜŘΥ ΨŘƻ ǘƘŜǎŜ ǇŜƻǇƭŜ ǊŜŀƭƭȅ ŜȄƛǎǘΣ ƛǎ ƛǘ 

a right target of people [i.e. ŀǊŜ ǘƘŜǎŜ ǊŜŀƭƭȅ ŘƛǎŀōƭŜŘ ǇŜƻǇƭŜϐΣ ǿƘŀǘ ŀǊŜ ǘƘŜƛǊ ŎŀǇŀŎƛǘƛŜǎΚΩ 

NEF did not intervene in decision-making about the distribution of projects, arguing they 

were thereby empowering the group. Group leaders are told overall maximum budgets and 

then it is the role of the group to determine how to assign individual businesses. Disagreeing 

ǿƛǘƘ bŀōƛƭŀΩǎ ŀǊƎǳƳŜƴǘΣ ǎƘŜ ŀŘŘŜŘΥ 

Ψ²Ŝ ŘƻƴΩǘ ǎŀȅ άǘƘŜȅ ƘŀǾŜ ǘƻ ƎŜǘ Ŝǉǳŀƭ ǎƘŀǊŜΦέ bƻΦ Lǘ ƛǎ ȅƻǳǊ ƛŘŜŀΣ ǿƘŀǘ ƳŀǘǘŜǊǎΦ 

Because it is that thing that you think you are going to do thŀǘ ƛǎ ƎƻƛƴƎ ǘƻΧŀŘŘ ǾŀƭǳŜ 

to your life. But then you know, we have to see, if you have asked for a salon, then 

ǿŜ ƘŀǾŜ ǘƻ ǎŜŜΣ ǿƘŀǘ ǿƛƭƭ ȅƻǳ ƴŜŜŘ ŦƻǊ ȅƻǳǊ ǎŀƭƻƴΚ ¸ƻǳ ǎǘŀǊǘ ƻǳǘƭƛƴƛƴƎ άǘƘƛǎΣ ǘƘƛǎΣ 

ǘƘƛǎΣέ ǿƘŀǘ ƛǎ ǘƘŜ Ŏƻǎǘ ŦƻǊ ŜŀŎƘ ƛǘŜƳΚΩ 

During the meeting she had been summoned to, Esther described the process she had 

followed, and staff members concluded it matched their policy.42 Harriet had asked for a 

shoe project, and Esther had costed the requirements. It was not a problem that Harriet 

received less valuable assets than the more complex stationery shop, particularly because 

9ǎǘƘŜǊ ǿŀǎ ƳƻǊŜ ŜȄǇŜǊƛŜƴŎŜŘ ŀƴŘ ƘŀŘ ƘƛƎƘŜǊ ΨŎŀǇŀŎƛǘȅΩ ǘƻ ƳŀƴŀƎŜ ŀ ōƛƎƎŜǊ ōǳǎƛƴŜǎǎΦ ¢ƘŜ 

staff member dismissed the dispute, claiming there are always people who join a group 

 
ǎȅƳōƻƭƛŎ ƻŦ ŀƴ ƻǳǘŘŀǘŜŘ ΨŎǳƭǘǳǊŜ ǿƘƛŎƘ ǿŜ Ƴǳǎǘ ŘŜƴƻǳƴŎŜ ŀƴŘ Řƻ ŀǿŀȅ ǿƛǘƘ ƛŦ ǿŜ ŀǊŜ ǘƻ ǎǘŀǊǘ ŀ ƴŜǿ ƴŀǘƛƻƴΩ 

(Winnie Byanyima, quoted in Tripp 2000: 1), is not the only attitude towards it, as explored below. 

42 ¢ƘŜ ŜȄŎŜǇǘƛƻƴ ƛǎ YƘŀŘƛƧŀΩǎ case, because ƘŜǊ ΨƛŘŜŀΩ was not respected. However, she never complained to 

NEF. 
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after it had ōŜŎƻƳŜ ǎǳŎŎŜǎǎŦǳƭΥ ΨŦƻǊ ǘƘŜƳΣ ǘƘŜȅ ŘƻƴΩǘ ƳƛƴŘ Ƙƻǿ ƳǳŎƘ ȅƻǳ ƎƻǘΣ ǘƘŜȅ ǘƘƛƴƪ 

ǘƘŀǘ ƳƻƴŜȅ ƛǎ ŀƭǿŀȅǎ ǘƘŜǊŜ ŦƻǊ ǘƘŜƳ ǘƻ ōŜƴŜŦƛǘ ŦǊƻƳΧ¢ƘŜȅ ŦƻǊƎŜǘ ǘƘŀǘ ȅƻǳ ƘŀǾŜ ǘƻ 

ŦƻƭƭƻǿΧȅƻǳǊ ōǳŘƎŜǘ ƭƛƴŜΧǘƘŀǘ ǿŀǎ ŀǇǇǊƻǾŜŘ ŦǊƻƳ ȅƻǳǊ ŘƻƴƻǊΦΩ !ŎŎƻǊŘƛƴƎ ǘƻ ǘƘŜ ǎǘŀŦŦ 

member, these arŜ ǘƘŜ ǇŜƻǇƭŜ ǿƘƻ ŎƭŀƛƳΥ ΨǘƘŀǘ ǇŜǊǎƻƴ ƛǎ ŜŀǘƛƴƎ ƻǳǊ ƳƻƴŜȅΦΩ  

5ƛŦŦŜǊŜƴǘ ƛƳǇƭƛŎƛǘ ƎǊƻǳǇ ǎǘǊǳŎǘǳǊŜǎ ǳƴŘŜǊƭƛŜ bŀōƛƭŀΩǎ ŀƴŘ ǘƘŜ ǎǘŀŦŦ ƳŜƳōŜǊΩǎ ŎƻƴŎŜǇǘǎ ƻŦ 

fairness. Nabila, who, as I explained in the Introduction, takes a combative approach to 

disability justice after being trained by a UK-based NGO, thought the group should be based 

on a presumption of equality. She concluded her argument by telling me DWG gives money 

ǘƻ ǘƘƻǎŜ ǿƘƻ ŀǊŜ ΨŎƭƻǎŜΩ ǘƻ ǘƘŜ ƭŜŀŘŜǊǎΣ ōǳǘ ǘƘƻǎŜ ǿƘƻ ŀǊŜ ŦŀǊ ŀǿŀȅ ƻǊ ΨǿŜŀƪ ƛƴ ǘƘŜ ƳƛƴŘΣΩ 

like Akugiziibwe, get nothing. Personal and historical reasons for unequal distribution were 

illegitimate; funding should not follow particular relationships but be allocated 

impersonally, as though each member had the same relationship with the group and with 

the donor. 

¢Ƙƛǎ ƳƻŘŜƭ ǊŜǎŜƳōƭŜǎ ǘƘŜ ΨŀǎǎƻŎƛŀǘƛƻƴŀƭΩ ƳƻŘŜ ƻŦ ŎƻƳƳǳƴƛǘȅ ŎƻƴŎŜǇǘǳŀƭƭȅ ǘƛŜŘ ǘƻ ΨŎƛǾƛƭ 

ǎƻŎƛŜǘȅΩ ŀƴŘ ŎƛǘƛȊŜƴǎƘƛǇ (see for example Guyer 1994: 223). NEF, however, saw themselves 

ŀǎ ŦǳƴŘƛƴƎ ŀ ΨŎƻƳƳǳƴƛǘȅΦΩ YƘŀŘƛŀƎŀƭŀ ŀǊƎǳŜǎ ŘŜǾŜƭƻǇƳŜƴǘ ƛƴǘŜǊǾŜƴǘƛƻƴǎΩ ŦŀƛƭǳǊŜǎ ǘƻ ǘƘŜƻǊƛǎŜ 

ŎƻƳƳǳƴƛǘȅ ƭŜŀǾŜ ƛǘ ǿƛǘƘ ŀƴ ƛŘŜŀƭƛǎŜŘ ŎƻƴǘŜƴǘΣ ΨŜƳǇƘŀǎƛȊώƛƴƎϐ ǘƘŜ ǾŀƭǳŜǎ ƻŦ ǎƻŎƛŀƭ ƘŀǊƳƻƴȅΣ 

co-ƻǇŜǊŀǘƛƻƴΣ ŀƴŘ ŎƻƳǇǊƻƳƛǎŜΩ ŀƴŘ ΨƻōǎŎǳǊώƛƴƎϐ ǘƘŜ ŀōƛƭƛǘȅ ƻŦ ƭƻŎŀƭ ŜƭƛǘŜǎ ǘƻ ǳǎŜ ƛƴŦƻǊƳŀƭ 

ƛƴǎǘƛǘǳǘƛƻƴǎ ŦƻǊ ǇǳǊǇƻǎŜǎ ƻŦ ǎƻŎƛŀƭ ŎƻƴǘǊƻƭΩ όYƘŀŘiagala 2001: 57ς9). NEF pictured the group 

as internally differentiated, with a constitution enforced by an elected officer group and 

ƳŜƳōŜǊǎ ǿƛǘƘ ŘƛŦŦŜǊŜƴǘ ƭŜǾŜƭǎ ƻŦ ΨŎŀǇŀŎƛǘȅΦΩ ¢ƘŜǊŜ ǿŀǎ ƴƻ ŀǎǎǳƳǇǘƛƻƴ ƻŦ ŜǉǳŀƭƛǘȅΦ IƻǿŜǾŜǊΣ 

they also assumed, unless it was proven otherwise, that decisions were made fairly, 

ŀŎŎƻǊŘƛƴƎ ǘƻ ŀ Ŏƻƴǎǘƛǘǳǘƛƻƴ ǘƘŀǘ ǿŀǎ ǘƘŜ ǇǊƻŘǳŎǘ ƻŦ YƘŀŘƛŀƎŀƭŀΩǎ ΨŎƻ-operation and 

ŎƻƳǇǊƻƳƛǎŜΦΩ 

Neither model matched DWG. Nabila was the only member who demanded complete 

equality; most thought funding ǎƘƻǳƭŘ ōŜ ŘŜǘŜǊƳƛƴŜŘ ǇŀǊǘƭȅ ōȅ ǇŜǊǎƻƴŀƭ ƘƛǎǘƻǊȅΦ !ƴŘ ΨŎƻ-

ƻǇŜǊŀǘƛƻƴ ŀƴŘ ŎƻƳǇǊƻƳƛǎŜΩΣ ǿƘƛƭŜ ǇǊŜǎŜƴǘΣ ƘŀŘ ƭƛƳƛǘǎΦ bŀōƛƭŀ ƭŜŦǘ ǘƘŜ ƎǊƻǳǇ ŀŦǘŜǊ ǘƘŜ 

ŘƛǎǇǳǘŜ ǿŀǎ ǊŜǎƻƭǾŜŘ ƛƴ 9ǎǘƘŜǊΩǎ ŦŀǾƻǳǊΣ ŀ ŘŜŎƛǎƛƻƴ ŀƭǎƻ ŀǎǎƻŎƛŀǘŜŘ ǿƛǘƘ ƘŜǊ ŦŀƛƭŜŘ ōƛŘ ŦƻǊ 

election and thereforŜ ǇŀǊǘ ƻŦ ŀ ǇƻǿŜǊ ǎǘǊǳƎƎƭŜ ǿƛǘƘƛƴ ǘƘŜ ΨŘƛǎŀōƭŜŘ ŎƻƳƳǳƴƛǘȅΦΩ 5ǳǊƛƴƎ Ƴȅ 

fieldwork, she no longer even greeted the members when she passed in the market.  
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9ǎǘƘŜǊ ǿŀǎ ŀōƭŜ ǘƻ ǊŜŀǎǎŜǊǘ ƘŜǊ ƭŜƎƛǘƛƳŀŎȅ ŀƴŘ ǊŜƎŀƛƴ ǘƘŜ ŘƻƴƻǊΩǎ ǘǊǳǎǘΣ ǇŀǊǘƭȅ ǘƘǊƻǳƎƘ 

familiarity with ōǳǊŜŀǳŎǊŀǘƛŎ ǘŜŎƘƴƛǉǳŜǎ ƻŦ ŀǳŘƛǘΦ ²ƛǘƘ b9C ǎǘŀȅƛƴƎ ƻǳǘ ƻŦ 5²DΩǎ ƛƴǘŜǊƴŀƭ 

ƎƻǾŜǊƴŀƴŎŜΣ ƻǾŜǊǎƛƎƘǘ ƻŦ ǘƘŜ ƎǊŀƴǘ ǿŀǎ ōŀǎŜŘ ƻƴ Ƨǳǎǘ ƻƴŜ ǘƘƛƴƎΥ ΨŀǊŜ ǘƘŜȅ ǎǘƛƭƭ ŦƻƭƭƻǿƛƴƎ ǘƘŜƛǊ 

ōǳŘƎŜǘ ƭƛƴŜΚΩ !ŦǘŜǊ ǘƘŜ ŎƻƴǘǊƻǾŜǊǎȅΣ 9ǎǘƘŜǊ ǿŀǎ ǇŀǊǘƛŎǳƭŀǊƭȅ ŘƛƭƛƎŜƴǘ ǿƛǘƘ ǊŜǇƻǊǘƛƴƎΣ providing 

ŀŘŘƛǘƛƻƴŀƭ ΨŀŎŎƻǳƴǘŀōƛƭƛǘƛŜǎΩ ǊŜǇƻǊǘǎΦ  

aƻǎǘ ŀƴǘƘǊƻǇƻƭƻƎƛŎŀƭ ƭƛǘŜǊŀǘǳǊŜ ƻƴ ŀǳŘƛǘ ŎƻƴǎƛŘŜǊǎ Ψ¢ƘŜ ŎǳƭǘǳǊŜ ƻŦ ŀǳŘƛǘƛƴƎΧώǘƻ ōŜϐ ōŀǎŜŘ ƻƴ 

ŀƴ ŜƳǇƘŀǎƛǎ ƻƴ ŜŦŦƛŎƛŜƴŎȅ ŀƴŘ ŎƻƴǎŜǉǳŜƴǘƛŀƭƛǎƳ ǿƘƛŎƘ ŘƻŜǎ ŀǿŀȅ ǿƛǘƘ ǘƘŜ ƴƻǘƛƻƴ ƻŦ ŘǳǘȅΩ 

(Giri 2000: 192), hence wƻǊƪƛƴƎ ǘƻ ƻōǎŎǳǊŜ ƻǊ ŘŜƴȅ ǊŜǎǇƻƴǎƛōƛƭƛǘƛŜǎ ό.ŜŀǊ нлмоύΦ ²ƘƛƭŜ b9CΩǎ 

approach could be read this way,43 it does not do justice to the range of conceptions of 

accountability in DWG and NEF. Recent literature on audit in the humanitarian sector 

emphasises the ŜǘƘƛŎŀƭ ǿƻǊƪ ŎŀǊǊƛŜŘ ƻǳǘ ōȅ ŀŎǘƻǊǎ ǘƘǊƻǳƎƘƻǳǘ ǘƘŜ ŀƛŘ ŎƘŀƛƴΣ ǿƘƻ ΨǿώŜŀǾŜϐ 

ǎŜǾŜǊŀƭ ƪƛƴŘǎ ƻŦ ǊŜǎǇƻƴǎƛōƛƭƛǘȅ ǘƻƎŜǘƘŜǊΩ όIŀƭǾƻǊǎƻƴ нлмтΥ улύΦ  

Lƴ ǇǊŀŎǘƛŎŜΣ ŘŜǎǇƛǘŜ ǘƘŜ ŎƭŀƛƳ ǘƻ ǎǘŀȅ ƻǳǘ ƻŦ ǘƘŜ ƎǊƻǳǇΣ b9CΩǎ ƻǾŜǊǎƛƎƘǘ ǊŜǉǳƛǊŜŘ ǊŜƭŀǘƛƻƴǎƘƛǇ 

building. The staff mŜƳōŜǊ ŜȄǇŜŎǘŜŘ ǘƻ ōǳƛƭŘ ǘǊǳǎǘ ǿƛǘƘ ŀ ƎǊƻǳǇ ƎǊŀŘǳŀƭƭȅΥ Ψȅƻǳ ŘƻƴΩǘ Ƨǳǎǘ 

ōŜƭƛŜǾŜ ǘƘŜƳΣΩ ōǳǘ Ƴǳǎǘ ƛƴǾŜǎǘƛƎŀǘŜ ǘƘǊƻǳƎƘ Ǿƛǎƛǘǎ ƭƛƪŜ ǘƘŜ ƻƴŜ ŘǳǊƛƴƎ ǿƘƛŎƘ IŀǊǊƛŜǘ 

complained. Once trust was built, as eventually it was with DWG, she lessened her 

intervention. Later visits were not about compliance but conceptualised by both parties as 

ŀŦŦŜŎǘƛƻƴŀǘŜΣ ΨōŜǘǿŜŜƴ ŦǊƛŜƴŘǎΦΩ Ψ¸ƻǳ ŘƻƴΩǘ Ƨǳǎǘ ƭŜŀǾŜ ǘƘŜƳ ōŜŎŀǳǎŜ ŀ ǇǊƻƧŜŎǘ Ƙŀǎ ŜƴŘŜŘ ǎƻ 

ƴƻ ƳƻǊŜ ƛƴǘŜǊŀŎǘƛƻƴΦΩ  

ΨCǊƛŜƴŘǎƘƛǇΩ ƘƻǿŜǾŜǊΣ Ŏŀƴ ŀƭǿŀȅǎ ōŜ ŦǊŀƎƛƭŜΦ 9ǎǘƘŜǊΩǎ ŎƻƴǘƛƴǳŜŘ ǇǊŜ-emptive removal of 

ΨƛƴŀŎǘƛǾŜΩ ǇŀǊǘƛŎƛǇŀƴǘǎ ŦǊƻƳ ƴŜǿ ŀǇǇƭƛŎŀǘƛƻƴǎ ŀƴŘ ƘŜǊ ŎƻƳƳƛǘƳŜƴǘ ǘƻ ŀǇǇŜŀǊ ΨǘǊŀƴǎǇŀǊŜƴǘΩ 

through audit seemed rigid, but it was motivated by her care for the relationship between 

DWG and NEF (Neumark 2020: 132 argues similarly about excessive documentary 

surveillance conducted by informal bureaucrats in a Nairobi slum). Through fostering the 

 
43 NEF annual reports cite termination of funding relationships but eǾŜǊȅ ǊŜǇƻǊǘ ǎƛƴŎŜ нлмо Ƙŀǎ ǎǘŀǘŜŘ Ψbƻ 

ǊŜƛƳōǳǊǎŜƳŜƴǘ ŘŜƳŀƴŘǎ ǿŜǊŜ ƳŀŘŜΩ ōŜŎŀǳǎŜ Ψ¢ƘŜǊŜ ǿŀǎ ƴƻ ƛƴŘƛŎŀǘƛƻƴ ƻŦ ƳƛǎǳǎŜ ƻŦ ŦǳƴŘǎΦΩ {ƻƳŜ 5²D 

members did allege misuse of NEF funds, but using a different definition ƻŦ ΨƳƛǎǳǎŜΣΩ claiming funds should 

have been evenly divided, whereas NEF reports principally on ǿƘŜǘƘŜǊ ΨǇŜǊǎƻƴǎ ǿƛǘƘ ŘƛǎŀōƛƭƛǘƛŜǎ ƘŀŘ ōŜŜƴ ǘƘŜ 

Ƴŀƛƴ ōŜƴŜŦƛŎƛŀǊƛŜǎ ƻŦ ǘƘŜ ŘƛǎōǳǊǎŜŘ ŦǳƴŘǎΦΩ 
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ǊŜƭŀǘƛƻƴǎƘƛǇΣ ǎƘŜ ŎƻǳƭŘ ŘƛǎŎƘŀǊƎŜ ǎƻƳŜ ƻŦ ǘƘŜ ŘƛǎŎƻǊŘŀƴǘ ƻōƭƛƎŀǘƛƻƴǎ ŜƴǘŀƛƭŜŘ ƻƴ ǘƘŜ ΨƴŜǿΩ 

NRM-era disabled leader.  

Ψ9ŀǘƛƴƎΩ ŀƴŘ ƭŜŀŘŜǊǎƘƛǇ 

Audit was never used within DWG. Esther used her personal comport, particularly her status 

ŀǎ ŀƴ ΨƻƳǿŜƪŀƳōƛΩ ώƘŀǊŘǿƻǊƪƛƴƎ ǇŜǊǎƻƴϐ ǿƘƻ ǿŀǎ ǿƛƭƭƛƴƎ ǘƻ ΨǎǳŦŦŜǊΣΩ ǘƻ ŀǎǎŜǊǘ ƘŜǊ ŀǳǘƘƻǊƛǘȅ 

ǘƻ ƭŜŀŘΦ bŀōƛƭŀΩǎ ŀŎŎǳǎŀǘƛƻƴ ǘƘŀǘ 9ǎǘƘŜǊ ǿŀǎ ΨŜŀǘƛƴƎΩ ǿŀǎ ǇƻǿŜǊŦǳƭΤ ƘƻǿŜǾer, it was 

ŜǾŀƭǳŀǘŜŘ ƛƴ ŎƻƴǘŜȄǘ ŀƴŘ ŘƛŘ ƴƻǘ ƛƴǾŀƭƛŘŀǘŜ ƘŜǊ ŀǳǘƘƻǊƛǘȅΦ Ψ¢ƘŜ ǎŜƳŀƴǘƛŎ ŦƛŜƭŘ ƻŦ 

ΨŜŀǘƛƴƎΩΧŎƻƳǇǊƛǎŜǎ ŘƛǾŜǊǎŜ ƳŜŀƴƛƴƎǎ ǘƘŀǘ ǊŀƴƎŜ ŦǊƻƳ ǇƻǎƛǘƛǾŜ ƴǳǊǘǳǊƛƴƎ ŀƴŘ ŦŜŜŘƛƴƎ ǘƻ ǘƘŜ 

ƴŜƎŀǘƛǾŜ ŀŎǘǎ ƻŦ ǎǘŜŀƭƛƴƎ ŀƴŘ ǊŀŘƛŎŀƭ ŘŜǎǘǊǳŎǘƛƻƴΩ (Behrend 2013, 28). In pre-colonial 

¦ƎŀƴŘŀƴ ƪƛƴƎŘƻƳǎ ΨŜŀǘƛƴƎΩ ŦƻǊƳŜŘ ŀ ŎƻƳǇƻƴŜƴǘ ƻŦ ƭŜƎƛǘƛƳŀǘŜ ǇƻǿŜǊΣ ŀƴŘ Ǌƛǘǳŀƭǎ ǎǳŎƘ ŀǎ 

ǘƘŜ ōƭƻƻŘ ōǊƻǘƘŜǊƘƻƻŘ ǊƛǘŜΣ ǿƘƛŎƘ ƛƴǾƻƭǾŜŘ ΨŜŀǘƛƴƎ ŦǊƛŜƴŘǎƘƛǇΩ ōȅ ŎƻƴǎǳƳƛƴƎ ŜŀŎƘ ƻǘƘŜǊΩǎ 

blood, were considered essential for social cohesion (Beattie 1958a, 1960: 90; Behrend 

2013: 29; Ward 2005: 101).  

/ŜǊǘŀƛƴ ƪƛƴŘǎ ƻŦ ΨŜŀǘƛƴƎΩ ǎǘƛƭƭ ƘŀǾŜ ǎǳōǎǘŀƴǘƛŀƭ ƭŜƎƛǘƛƳŀŎȅΦ ¢ƘŜ ǘŜǊƳ ǿŀǎ ǿƛŘŜƭȅ ǳǎŜŘ ƛƴ 

Rubuga to positively index prosperity. In addition, with insufficient government salaries 

pǊƻƳǇǘƛƴƎ ƎƻǾŜǊƴƳŜƴǘ ƻŦŦƛŎƛŀƭǎ ǘƻ ǎŜŜƪ ŎŀǎƘ ƛƴŎƻƳŜǎ ŦǊƻƳ ǇƭŀŎŜǎ ƭƛƪŜ ƳŀǊƪŜǘǎΣ ƛƴ ǿƘƛŎƘ ΨǘƘŜ 

ƭƛƴŜ ōŜǘǿŜŜƴ ŦƻǊƳŀƭ ŀƴŘ ƛƴŦƻǊƳŀƭ ƳŀƴŀƎŜƳŜƴǘΣ ŀƴŘ ΨŜŀǘƛƴƎΩ ŀƴŘ ŎƻǊǊǳǇǘƛƻƴ ώōŜŎƻƳŜǎϐ 

ōƭǳǊǊŜŘΩ όDƻƳōŀȅ мффтΥ морύΣ ƻǊŘƛƴŀǊȅ ǇŜƻǇƭŜ Ŏŀƴ ŎƭŀƛƳ ǘƘŜȅ ŀǊŜ ŜƴǘƛǘƭŜŘ ǘƻ ΨŜŀǘΦΩ Makara 

ǿǊƛǘŜǎ ǘƘŀǘ ǿƘŜƴ ƘŜ ŀǎƪŜŘ ŀ ǊŜǎƛŘŜƴǘǎΩ ŀǎǎƻŎƛŀǘƛƻƴ ǘƘŀǘ ƘŀŘ ƭƻǎǘ ŀ ǾŀƭǳŀōƭŜ ŎƻƴǘǊŀŎǘ ŦƻǊ 

ŎƻƭƭŜŎǘƛƴƎ ƎŀǊōŀƎŜ ǿƘŜǘƘŜǊ ǘƘŜȅ ǿŜǊŜ ΨǇǳǊŜƭȅ ǾƻƭǳƴǘŀǊȅΩΣ ŀ ǊŜǇǊŜǎŜƴǘŀǘƛǾŜ ŀǊƎǳŜŘ 

ΨǾƻƭǳƴǘŀǊƛǎƳ ƛƴ ŀ ǇƻƻǊ ŎƻƳƳǳƴƛǘȅ ǿŀǎ ǇǊƻōƭŜƳŀǘƛŎ ōŜŎŀǳǎŜ άǇŜƻǇƭŜ ƘŀǾŜ ǘƻ ŦƛƴŘ what to 

ŜŀǘέΩ όaŀƪŀǊŀ нллфΥ оутύΦ  

Esther, who is not paid for her role as Secretary of DWG or mentorship of other groups but 

spends a substantial amount of time on them, made a similar argument, telling a friend, in 

ǊŜƭŀǘƛƻƴ ǘƻ ƘŜǊ ŎƻǳƴŎƛƭƭƻǊ ǊƻƭŜΣ ΨL ŀƳ ǇƻƻǊΣ Ƙƻǿ Ŏŀƴ L ƴƻǘ ŜŀǘΚΩ44 (See also Gupta 1995: 386.) 

After complaining about a district-level disabled politician appropriating a cow intended for 

 
44 !ƭǘƘƻǳƎƘ 9ǎǘƘŜǊΩǎ ŦŀǘƘŜǊ ǿŀǎ ǊƛŎƘ ƘŜ ƘŀŘ ŀ ǾŜǊȅ ƭŀǊƎŜ ƴǳƳōŜǊ ƻŦ ŎƘƛƭŘǊŜƴΣ ǎƻ ǎƘŜ ƘŀŘ ƴƻǘ ƛƴƘŜǊƛǘŜŘ ŀǎǎŜǘǎ 
from him. 
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ŘƛǎŀōƭŜŘ ȅƻǳǘƘΣ ǎƘŜ ŎƻƳƳŜƴǘŜŘ Ψ¸ƻǳ Ŏŀƴ Ŝŀǘ ŀ ƭƛǘǘƭŜΣ ōǳǘ ŀǘ ƭŜŀǎǘ ȅƻǳ ƳŀƪŜ ǎǳǊŜ ǘƘŀǘ ǘƘŜ 

poor get somethinƎΦΩ  

aǳƛǊ ŀƴŘ DǳǇǘŀ ǿǊƛǘŜ ΨŀŎŎǳǎŀǘƛƻƴǎ ƻŦ ŎƻǊǊǳǇǘƛƻƴ Ŏŀƴ ŦǳƴŎǘƛƻƴ ŀǎ ǇƻǿŜǊŦǳƭ ōǳǘ ǳƴǇǊŜŘƛŎǘŀōƭŜ 

political weapons, capable of subjecting normally tolerated practices to harsh scrutiny and 

ƻǇǇǊƻōǊƛǳƳΩ (Muir & Gupta 2018: S8). Where Nabila saw illegitimacy in channelling 

resources to those with a high stake in DWG, others considered this appropriate; where she 

thought Akugiziibwe should get more and Esther less, NEF disagreed (see van Schendel & 

Abraham 2005: 8). Most disabled people in Rubuga considered EsthŜǊΩǎ ŀŎǘƛƻƴǎ ǿƛǘƘƛƴ ǘƘŜ 

ōƻǳƴŘǎ ƻŦ ǘƘŜ ΨƴƻǊƳŀƭƭȅ ǘƻƭŜǊŀǘŜŘΩ ƛƴ ǘƘŜ ǇƻƭƛǘƛŎŀƭ ǇǳǎƘ ŀƴŘ Ǉǳƭƭ ƻŦ ŘƛǎǘǊƛōǳǘƛƻƴΣ ŜǾŜƴ ǘƘƻǳƎƘ 

she received more than others.  

!ǘ ǘƛƳŜǎ ǿƘŜƴ ǘƘŜ ƭŜƎƛǘƛƳŀŎȅ ƻŦ 9ǎǘƘŜǊΩǎ ǊŜǎƻǳǊŎŜǎ ŎƻǳƭŘ ōŜ ǉǳŜǎǘƛƻƴŜŘΣ ǎƘŜ ƳŀŘŜ ŜŦŦƻǊǘǎ ǘƻ 

ensure she was judged deserving. In 2017, I attended a parliamentary election with Lidia, 

ǿƘƻ ǿŀǎ ǇŀǊǘ ƻŦ wǳōǳƎŀΩǎ ŜƭŜŎǘƻǊŀƭ ŎƻƭƭŜƎŜΣ ŀƴŘ 9ǎǘƘŜǊΣ ŀǘǘŜƴŘƛƴƎ ŀǎ [ƛŘƛŀΩǎ UgSL 

interpreter. As delegates affiliated to the NRM, Lidia, Esther, and their colleagues expected 

ǘƘŜ bwa ΨŦƭŀƎōŜŀǊŜǊΩ ŎŀƴŘƛŘŀǘŜǎ ǘƻ ƎƛǾŜ ǘƘŜƳ ŀƭƭƻǿŀƴŎŜǎ ŦƻǊ ŦƻƻŘ ŀƴŘ ŀŎŎƻƳƳƻŘŀǘƛƻƴΣ 

which would normally be larger than their actual expenses. Instead, they received only a 

smaller allowance from the electoral commission.  

Palpable anger simmered among the NRM electors,45 but many spent the electoral 

ŎƻƳƳƛǎǎƛƻƴ ƳƻƴŜȅ ǘƻ Ŧƛƭƭ ǘƘŜ ƎŀǇΦ [ƛŘƛŀΣ 9ǎǘƘŜǊΣ ŀƴŘ LΣ ƘƻǿŜǾŜǊΣ ΨǎǘŀȅŜŘ ƘǳƴƎǊȅΩ ŦƻǊ ǎŜǾŜǊŀƭ 

days, my companions refusing to spend the electoral commission allowance or accept my 

offers to pay for food. Esther explained they could not spend the allowance because they 

ƘŀŘ ǘƻ ΨƳŀƪŜ ŀŎŎƻǳƴǘŀōƛƭƛǘȅΦΩ /ƻƴŦǳǎŜŘΣ L ǉǳŜǎǘƛƻƴŜŘ ǿƘŜǘƘŜǊ ǿŜ ǎƘƻǳƭŘƴΩǘ ǘƘŜǊŜŦƻǊŜ ǳǎŜ 

the money as it ƘŀŘ ōŜŜƴ ƛƴǘŜƴŘŜŘΦ 9ǎǘƘŜǊ ǊŜǇƭƛŜŘ ΨƴƻΣ ŦƻǊ ǳǎ ǿŜ ƘŀǾŜ Ƴŀƴȅ 

ŀŎŎƻǳƴǘŀōƛƭƛǘƛŜǎΦΩ  

¢ƘŜƛǊ ΨƳŀƴȅ ŀŎŎƻǳƴǘŀōƛƭƛǘƛŜǎΩ ǊŜǉǳƛǊŜŘ ǘƘŜƳ ǘƻ ƳƻōƛƭƛǎŜ ǘƘŜ ōŜƘŀǾƛƻǳǊ ƻŦ ǎŜƭŦ-sacrificing 

parsimony proper to the businesswoman, using the money on the way home to buy stock in 

Kampala for their businesses. We could have used a little of the allowance to buy street 

 
45 ¢ƘŜ ŜƭŜŎǘƛƻƴ ǊŜǎǳƭǘǎ Ƴŀȅ ƘŀǾŜ ōŜŜƴ ŀŦŦŜŎǘŜŘΥ ǘƘŜ bwa ΨŦƭŀƎōŜŀǊŜǊǎΩ were beaten by challengers from within 

the party. 
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food, but even this was refused: all the money had to be invested. In Catholic Brazil, 

aŀȅōƭƛƴ ǿǊƛǘŜǎΥ ΨǘƘŜ ŀōƛƭƛǘȅ ǘƻ ǎǳŦŦŜǊΧŘŜŦƛƴŜǎ ǘƘŜ ƳƻǊŀƭ ǇŜǊǎƻƴΦ Lǘ ōǊƛƴƎǎ ǘƘŜ person closer to 

DƻŘΩ όaŀȅōƭƛƴ нлмлΥ улύΦ CƻǊ 9ǎǘƘŜǊ ŀƴŘ [ƛŘƛŀΣ ǘƘŜƛǊ ǎǳŦŦŜǊƛƴƎ ǿƘƛƭŜ ΨǎǘŀȅƛƴƎ ƘǳƴƎǊȅΩ ǿŀǎ 

similarly redemptive, legitimising their right to the position of elector and assistant and the 

income the positions brought. 

Because the behaviour proper to a self-sacrificing businesswoman took such an important 

ǊƻƭŜ ƛƴ ŘŜōŀǘŜǎ ŀōƻǳǘ ƭŜŀŘŜǊǎƘƛǇ ŀƴŘ ǘƘŜ ǊŜǎƻǳǊŎŜǎ ƛǘ ōǊƻǳƎƘǘΣ YƘŀŘƛƧŀΩǎ ŎƻƳǇƭŀƛƴǘ ǿŀǎ ƳƻǊŜ 

problematic than the others. Before the first NEF grant, NEF staff came to Kicweka to ask 

each member what business they wanted. Khadija told them she had been trained in 

computing in Kampala by UNAD and wanted to open a computer hub and stationery shop. 

However, when Esther submitted the application, she had changed the requests, writing 

that Khadija wanted a grocery business, and asking for the computing business for herself.  

YƘŀŘƛƧŀ ǘƻƭŘ ƳŜ 9ǎǘƘŜǊ ΨSTOLE IDEA MINEΩ ŀƴŘ ŎƭŀƛƳŜŘ 9ǎǘƘŜǊ ƘŀŘ όŘƛǎŎǊƛƳƛƴŀǘƻǊƛƭȅύ ǘƘƻǳƎƘǘ ŀ 

ŘŜŀŦ ǇŜǊǎƻƴ ǿƻǳƭŘ Ŧŀƛƭ ƛŦ ǘƘŜȅ ǘǊƛŜŘ ǘƻ Ǌǳƴ ǘƘƛǎ ƪƛƴŘ ƻŦ ōǳǎƛƴŜǎǎΦ YƘŀŘƛƧŀΩǎ ŎƻƳǇƭŀƛƴt was 

ǘǿƻŦƻƭŘΦ CƛǊǎǘƭȅΣ ǎƘŜ ƘŀŘ ōŜŜƴ ŎƘŜŀǘŜŘ ƻŦ ƘŜǊ ΨƛŘŜŀΩ ŀƴŘ ƭŜŦǘ ǿƛǘƘ ŀ ΨōƻǊƛƴƎΩ ōǳǎƛƴŜǎǎ ǿƘŜƴ 

she was capable of running something more complex.46 {ŜŎƻƴŘƭȅΣ 9ǎǘƘŜǊΩǎ ƛƳǇƭŜƳŜƴǘŀǘƛƻƴ 

of the idea was flawed. Esther was not using the goods she received because she did not 

feel they were enough to make the business viable. Khadija pointed out she had left the 

ŎƻƳǇǳǘŜǊ ƛƴ ƘŜǊ ƘƻǳǎŜΣ ǿƘŜǊŜ Ǌŀǘǎ ƘŀŘ ŜŀǘŜƴ ǘƘŜ ŎŀōƭŜǎ ŀƴŘ ΨǎǇƻƛƭŜŘΩ ƛǘΦ YƘŀŘƛƧŀΩǎ ŎǊƛǘƛŎƛǎƳ 

ǘǳǊƴŜŘ ǘƘŜ ƳŜǘǊƛŎ ƻŦ ΨŀŎǘƛǾƛǘȅΩ ŀƎŀƛƴǎǘ 9ǎǘƘŜǊ ŀƴŘ ŦƻǳƴŘ Ƙer wanting, threatening the root of 

her justified authority. Khadija never communicated her complaints to NEF, but her 

discussion of them may have furthered the sense among deaf DWG members that they 

were side-lined (see chapter 5). 

The consequences for Khadija were severe. During my first visit to DWG, she worked in the 

market every day, but as the months and years went by and she was still working as an 

ŀǎǎƛǎǘŀƴǘ ƻƴ [ƛŘƛŀΩǎ ǎǘŀƭƭΣ ǎƘŜ ōŜŎŀƳŜ ƭŜǎǎ ŘƛƭƛƎŜƴǘΣ ŎƻƳǇƭŀƛƴƛƴƎ ŎǳǎǘƻƳŜǊǎ ǿŜǊŜ ǘƻƻ ŦŀǊ 

between, until eventually she was only coming for the Friday market. When I greeted her in 

ǘƘŜ ƳŀǊƪŜǘΣ ŀǎƪƛƴƎ ΨLIFE HOW?Ω ώIƻǿ ƛǎ ƭƛŦŜΚϐ ǎƘŜ ǘȅǇƛŎŀƭƭȅ ǊŜǎǇƻƴŘŜŘ ΨSLOW+ BORED SELLING+Ω 

 
46 Esther questioned this assertion, and NEF ǇǊƻōŀōƭȅ ǿƻǳƭŘ ƘŀǾŜ ǘƻƻΦ YƘŀŘƛƧŀ ǿŀǎ ōŜƛƴƎ ΨǘǊŀƛƴŜŘΩ ƻƴ [ƛŘƛŀΩǎ 

market stall and was not yet considered to have demonstrated extensive business skills. 
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ώ±ŜǊȅ ǎƭƻǿΦ LΩƳ ōƻǊŜŘ ƻŦ Ƨǳǎǘ ǎŜƭƭƛƴƎϐΦ !ƭƳƻǎǘ ŜǾŜǊȅƻƴŜ ƛƴ ǘƘŜ ƳŀǊƪŜǘ ŜȄǇǊŜǎǎŜŘ ōƻǊŜŘƻm 

sometimes ς ƛǘ ǿŀǎ ǇŀǊǘ ƻŦ ǘƘŜ ƳŀǊƪŜǘΩǎ ƘŀǊŘǎƘƛǇǎ ς but it was not equally distributed.  

Khadija was unusual within DWG. She was from a later generation than other core 

ƳŜƳōŜǊǎΣ ƘŀǾƛƴƎ ƧƻƛƴŜŘ ƛƴ ǘƘŜ ŜŀǊƭȅ нлмлǎΣ ŀƴŘ ǿŀǎ ǎǘƛƭƭ ŀ ΨȅƻǳǘƘΦΩ {ƘŜ ŀƭǎƻ ƘŀŘ ŀ ǎƭightly 

richer background than most: her mother ran a small but successful shop that had enabled 

her studies in Kampala. Using a smartphone her family bought her, she kept in touch with a 

ƎǊƻǳǇ ƻŦ ΨŜƭƛǘŜΩ ŘŜŀŦ ȅƻǳǘƘ ŦƻŎǳǎŜŘ ƻƴ ǘƘŜ ŎŀǇƛǘŀƭ Ŏƛǘȅ (see Lutalo-Kiingi & De Clerck 2015). 

While Lidia and Esther found fulfilment in their businesses, and for Safia and Alinaitwe the 

market was where they had their most important relationships (see chapter 4), Khadija 

ǎŜŜƳŜŘ ƭƛƪŜ ǘƘŜ ȅƻǳǘƘ ŘŜǎŎǊƛōŜŘ ƛƴ ƭƛǘŜǊŀǘǳǊŜ ƻƴ ΨǿŀƛǘƘƻƻŘΩ (a termed coined in Honwana 

2012 to refer to an underemployed generation trapped in perpetual youth status).  

aŀƛƴǎ ŀƴŘ aŀǎǉǳŜƭƛŜǊ ŀǊƎǳŜ ǘƘŜ ŜȄǇŜǊƛŜƴŎŜǎ ƻŦ ΨōƻǊŜŘƻƳΩ ǘƘŜƛǊ ƛƴǘŜǊƭƻŎǳǘƻǊǎ ŘŜǎŎǊƛōŜ ŀǊƻǎŜ 

from the blockage of their aspirations: young men who had expected ǘƻ ΨǇǊƻƎǊŜǎǎ ƻǾŜǊ ǘƛƳŜΩ 

όaŀƛƴǎ нллтΥ сслύ ǿŜǊŜ ǳƴŀōƭŜ ǘƻ ŦƛƴŘ ǊŜǎƻǳǊŎŜǎ ǘƻ Řƻ ǎƻ ŀƴŘ Ψhǳǘ ƻŦ ǘƘŜƛǊ ŘƛǎŜƴƎŀƎŜƳŜƴǘ 

ǿƛǘƘ ǘƘŜ Ŧƭƻǿ ƻŦ ǘƘƛƴƎǎΣΩ Ψŀ ŎƻƴŘƛǘƛƻƴ ƻŦ ǊŜƛǘŜǊŀǘƛǾŜ ΨōŀǊŜΩ ǊŜǇŜǘƛǘƛƻƴΣΩ ΨŜƳŜǊƎŜǎ ŀ ŘƛǎǘƛƴŎǘ 

feeling of alienation and anoƳƛŜΩ (Anderson 2004: 746; Masquelier 2013: 481ς2). Esther and 

Lidia felt the monotony and rigour of their routines of selling, and sometimes complained 

ŀōƻǳǘ ǘƘŜƳΣ ōǳǘ ǘƘŜƛǊ ŜǾƛŘŜƴǘ ŦŜŜƭƛƴƎ ƻŦ ΨōǳƛƭŘƛƴƎΩ όbƛŜƭǎŜƴ нлмоύ ƳŀŘŜ ǘƘƛǎ ōŜŀǊŀōƭŜΦ CƻǊ 

Khadija, the promise of the disability movement seemed blocked. 

Conclusion 

Moral debate within DWG draws on varied strands within disability politics. Some 

ƛƴǘŜǊǾŜƴǘƛƻƴǎΣ ƭƛƪŜ !ƭƛƴŘŀΩǎ ŎƻƳǇƭŀƛƴǘǎΣ ŎƭŜŀǊƭȅ ƻǇǇƻǎŜŘ ǘȅƛƴƎ ŦǳƴŘƛƴƎ ǘƻ ǎǳŎŎŜǎǎŦǳƭ 

navigation of entrepreneurshƛǇΦ hǘƘŜǊǎΣ ƭƛƪŜ bŀōƛƭŀΩǎΣ ƘŀŘ ƳƻǊŜ ŀƳōƛƎǳƻǳǎ ǊŜƭŀǘƛƻƴǎƘƛǇǎ 

with the neoliberal style of capitalist market at the base of NGO models. She drew on 

conceptions of civic equality derived from teaching from the same NGOs that promoted 

entrepreneurship but rejected market differentiation between members.  

bŀōƛƭŀΩǎ ŎƘŀƭƭŜƴƎŜ ŎŀǳǎŜŘ ŀ ƳŀƧƻǊ ŘƛǎǊǳǇǘƛƻƴ ǿƛǘƘƛƴ ǘƘŜ ǇƻƭƛǘƛŎǎ ƻŦ Řƛǎŀōƛƭƛǘȅ ƛƴ YƛŎǿŜƪŀ ǿƘŜƴ 

she left DWG. Ironically, her challenge was more sustainable as a critique of b9CΩǎ ŦǳƴŘƛƴƎ 

ƳƻŘŜƭ ǘƘŀƴ ƻŦ 9ǎǘƘŜǊΩǎ ƭŜŀŘŜǊǎƘƛǇΦ ²ƘƛƭŜ ǎƘŜ ŀǊƎǳŜŘ 9ǎǘƘŜǊΩǎ ǇŜǊǎƻƴŀƭƛǎǘ ǊŜƭŀǘƛƻƴǎƘƛǇ-based 
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ŘƛǎǘǊƛōǳǘƛƻƴ ƻŦ ŦǳƴŘƛƴƎ ǿŀǎ ǿƘŀǘ ŘƛǎŜƴŦǊŀƴŎƘƛǎŜŘ ǘƘƻǎŜ ǿƘƻ ŀǊŜ ΩǿŜŀƪ ƛƴ ǘƘŜ ƳƛƴŘΣΩ ƭƛƪŜ 

Akugiziibwe, my analysis shows AkugiziibweΩǎ ŜȄŎƭǳǎƛƻƴ ǿŀǎ ǇǊƻŘǳŎŜŘ ōȅ ǘƘŜ ŦǳƴŘƛƴƎ 

design. It was EǎǘƘŜǊΩǎ ŎƻƳƳƛǘƳŜƴǘ ǘƻ ƻōƭƛƎŀǘƛƻƴǎ ōŀǎŜŘ ƻƴ ƭƻƴƎ-term shared history, 

contrary to NEF policy, that linked Akugiziibwe to NEF funding at all. Her attempt to do so 

aimed to reconcile the competing and partially contradictory obligations to 

entrepreneurship and clienthood facing the disabled leader under the NRM disability 

dispensation. 

YƘŀŘƛƧŀΩǎ ŀŎŎǳǎŀǘƛƻƴǎ ƛƴǾƻƭǾŜŘ ƴŜƎƻǘƛŀǘƛƴƎ ǘƘŜ ǊŜƭŀǘƛƻƴŀƭ ƻōƭƛƎŀǘƛƻƴǎ ōŜǘǿŜŜƴ ƳŜƳōŜǊǎ ƻŦ 

the group within the activity standard: was the young and inexperienced Khadija, still an 

assistant to Lidia, an appropriate person to receive such a big investment? After she was 

refused, was it worthwhile for her to sink time into the market with only a small capital? The 

complexity meant Esther and Lidia were always facing multiple audiences as leaders. The 

need to distinguish, brought about by the requirements of funding, was only reinforced by 

ǘƘŜ ƛƴǘŜǊƴŀƭ ǇƻƭƛǘƛŎǎ ƻŦ ǘƘŜ ƻǊƎŀƴƛǎŀǘƛƻƴΣ ǿƻǊƪƛƴƎ ǘƻ ŦǳǊǘƘŜǊ ŜƴǘǊŜƴŎƘ 9ǎǘƘŜǊ ŀƴŘ [ƛŘƛŀΩǎ 

ΨƻƳǿŜƪŀƳōƛΩ ōŜƘŀǾƛƻǳǊ ǘƻ ƧǳǎǘƛŦȅ ǘƘŜƛǊ ƎǊŜŀǘŜǊ ǎƘŀǊŜǎΦ  

Within these questions, it is important to pay attention to material conditions of life in 

Kicweka. While Esther refused to accept businesses could legitimately collapse because 

essential expenses were too high for the capital to sustain, DWG members struggling to 

ƳŜŜǘ ƘŜǊ ǎǘŀƴŘŀǊŘ ǊŀƛǎŜŘ ǉǳŜǎǘƛƻƴǎ ŀōƻǳǘ ǘƘŜ Ǉƻǎǎƛōƛƭƛǘȅ ƻŦ ǇǊƻƎǊŜǎǎ όǘƻǳŎƘƛƴƎ ƻƴ YƘŀŘƛƧŀΩǎ 

ōƭƻŎƪŜŘ ŀǎǇƛǊŀǘƛƻƴǎύΣ ǿƘƛŎƘ L ŘƛǎŎǳǎǎ ƛƴ ǘƘŜ ƴŜȄǘ ŎƘŀǇǘŜǊΦ Lƴ ǇǊŀŎǘƛŎŜΣ ƴƻ 5²D ƳŜƳōŜǊΩǎ 

livelihood relied entirely on entrepreneurship, and most were evident hybrids between 

survivalist business and projects of connection to patronage. The next chapter looks at how 

the apparent contradictions could be managed. 
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Chapter 3 ς The recipient in the businesswoman, the 

businesswoman in the recipient  

Institutions providing business grants envisaged their recipients having particular kinds of 

livelihood, involving strict division between business and personal expenses. Their 

ŀǎǎǳƳǇǘƛƻƴǎ ǿŜǊŜ ǘŀǳƎƘǘ ŜȄǇƭƛŎƛǘƭȅ ƛƴ ΨŦƛƴŀƴŎƛŀƭ ƭƛǘŜǊŀŎȅΩ ŎƭŀǎǎŜǎΣ ǿƘƛŎƘ ǊŜŎƻƳƳŜƴŘŜŘ ŀ ŦƻǊƳ 

of planning based on meticulous book-keeping. On her return from one of these sessions, 

Safia told me they had been asked to define where they wanted to get to and then write 

down all the steps they would take to get there. Afterwards, they must diligently monitor 

ǘƘŜƛǊ ǇǊƻƎǊŜǎǎ ǳǎƛƴƎ ŀŎŎƻǳƴǘƛƴƎ ǘŜŎƘƴƛǉǳŜǎΣ ǊŜŎƻǊŘƛƴƎ ŀƭƭ ǘǊŀƴǎŀŎǘƛƻƴǎ ƛƴ ΨǇǳǊŎƘŀǎŜǎΩ ŀƴŘ 

ΨǎŀƭŜǎΩ ōƻƻƪǎ ŀƴŘ ǳǎƛƴƎ ǘƘŜƳ ǘƻ ŎŀƭŎǳƭŀǘŜ ǊŀǘŜǎ ƻŦ ǇǊƻŦƛǘ ŘŀƛƭȅΦ  

¢Ƙƛǎ ǎȅǎǘŜƳ ŎƻƴǘǊŀǎǘŜŘ ǿƛǘƘ ǘƘŜ ΨǇƭŀǎǘƛŎ ǇƻǘǎΩ ƳŜǘƘƻŘ ǳǎŜŘ ōȅ 5²D ƭŜŀŘŜǊǎƘƛǇ όŎƘŀǇǘŜǊ мύΣ 

particularly in its relationship to the future, which must be pictured and worked toward 

precisely rather than roughly projected. The underlying epistemology is based on a form of 

Ŏŀǳǎŀƭ ǊŜŀǎƻƴƛƴƎ aƻǊǘƻƴ Ŏŀƭƭǎ ΨƘƻƳƻƎŜƴƻǳǎ ǘƛƳŜΩΥ Ψ¢ƘŜ ŎŀǳǎŜ ŀƴŘΧŜŦŦŜŎǘ Ƴǳǎǘ Ǌemain 

linked through some mechanismτa chain of other proximate events leading from one to 

the nextτƻǘƘŜǊǿƛǎŜ ǘƘŜ ŎƭŀƛƳ ǘƻ Ŏŀǳǎŀǘƛƻƴ ǿƛƭƭ ōŜ ƧǳŘƎŜŘ ƛƭƭŜƎƛǘƛƳŀǘŜΩ όaƻǊǘƻƴ нлмфΥ стфύΦ 

DWG members saw value in this approach, reading and recording the headings of sample 

tables during trainings with an unusual intensity. Nevertheless, none of the members 

adopted it, not even Lidia, who did use written records to track restocking and pricing. 

Most people in Kicweka blend financial modalities in a way that is difficult to capture 

through income/outgoings analysis. Some spending is speculative, some is long-term 

investment in family safety nets. Family and friends often make legitimate demands on 

ǘǊŀŘŜǊǎΩ ǊŜǎƻǳǊŎŜǎΤ ǘƘŜ ŘƛŦŦƛŎǳƭǘȅ ƻŦ ƳŀƴŀƎƛƴƎ ǊŜƭŀǘƛƻƴǎƘƛǇǎ ǿƘƛƭŜ ǇǊƻǘŜŎǘƛƴƎ ƻƴŜΩǎ ΨŎŀǇƛǘŀƭΩ ƛǎ 

so widely understood it is the subject of jokes.47 None of the women I worked with was 

 
47 !ƭƛŎŜΩǎ ƴŜƛƎƘōƻǳǊ ƻƴŎŜ ŜȄŀƎƎŜǊŀǘŜŘƭȅ ǇǊŜǘŜƴŘŜŘ ƻŦŦŜƴǎŜ ǿƘŜƴ ƘŜǊ ǊŜǉǳŜǎǘ ŦƻǊ ǎƻƳŜ ǇŜŀƴǳǘǎ ŦǊƻƳ !ƭƛŎŜΩǎ 

stall was denied. The neighbour kept pushing, accusing Alice of not wanting to be friends, until Alice said 

'businesi tekwenda abanywani' [a business doesn't want friends] and the neighbour burst out laughing. One 

ǿŀȅ ǘƻ ΨǇǊƻǘŜŎǘΩ Ŏapital against legitimate requests is through savings groups (see Guerin 2006: 555; Vokes & 

Mills 2015: 333). This may have contributed to the over-saving the CDO criticised in DWG members. 
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ŦƛƴŀƴŎƛŀƭƭȅ ǎŜŎǳǊŜ ŜƴƻǳƎƘ ǘƻ ƪŜŜǇ ƘŜǊ ōǳǎƛƴŜǎǎ Ŧǳƭƭȅ ǎŜǇŀǊŀǘŜ ŦǊƻƳ ΨǇŜǊǎƻƴŀƭΩ ǎǇŜƴŘƛƴƎΦ ¢Ƙƛǎ 

blending of financial modes was necessary because of restricted capital and demand, which 

made the micro-businesses established by disability-related inputs insufficient for survival. 

{ǇƻƴǎƻǊƛƴƎ ǘƘŜ ΨŀŎǘƛǾŜΩ ōǳǎƛƴŜǎǎǿƻƳŀƴ 

Some NGO staff members recognised this problem. Li argues NGO action involves 

ΨǳƴŘŜǊǎǘŀƴŘƛƴƎǎ ŀƴŘ ǇǊŀŎǘƛŎŜǎ ǿƻǊƪŜŘ ƻǳǘ ƛƴ ǘƘŜ ŎƻƴǘƛƴƎŜƴǘ ŀƴŘ ŎƻƳǇǊƻƳƛǎŜŘ ǎǇŀŎŜ ƻŦ 

ŎǳƭǘǳǊŀƭ ƛƴǘƛƳŀŎȅΩ ŀƴŘ bŜǾŜƭƛƴƎ Ǉƻƛƴǘǎ ƻǳǘ bDh ǿƻǊƪŜǊǎ ŜƴƎŀƎŜ ǿƛǘƘ ΨόƎƭƻōŀƭύ ǇƭǳǊŀƭǎΣΩ 

including contradictions within the development industry (Li 1999: 295; Neveling 2017: 165; 

ǎŜŜ ŀƭǎƻ {Ƙŀƪȅŀ нлммύΦ Wǳǎǘ ŀǎ 9ǎǘƘŜǊΩǎ Ǉƻǎƛǘƛƻƴ ƛǎ ƳƻǊŜ ŎƻƳǇƭŜȄ ǘƘŀƴ ƛǘ ŦƛǊǎǘ ŀǇǇŜŀǊǎΣ bDh 

ŀƴŘ ƎƻǾŜǊƴƳŜƴǘ ǿƻǊƪŜǊǎΩ ŀŎǘƛƻƴǎ Řƻ ƴƻǘ ŀƭǿŀȅǎ Ŧƛǘ ŎƻƳŦƻǊǘŀōƭȅ ƛƴǘƻ ǘƘŜ ΨŘƛŦŦŜǊŜƴǘ ǿƻǊƭŘǎΩ 

ŎƻƴŎŜǇǘƛƻƴ ǘƘŀǘ ŎƻƴǎƛŘŜǊǎ ǘƘŜ ΨŀŎǘƛǾŜΩ ōǳǎƛƴŜǎǎǿƻƳŀƴ ǘƘŜ ƻǇǇƻǎƛǘŜ ƻŦ ǘƘŜ ΨƭŀȊȅ ǊŜŎƛǇƛŜƴǘΦΩ Lƴ 

fact, for grant-based entrepreneurship programmes to work at all it must be possible to 

combine the recipient with the businesswoman. 

Receiving child sponsorship is more complex to incorporate into a businesswoman persona, 

because the target of the grant is family subsistence, conceptualised as the motivation for 

mothers to work hard. However, despite the strength of this moralising strand, sometimes 

being a sponsorship recipient can be made discursively coherent with beiƴƎ ŀƴ ΨŀŎǘƛǾŜΩ 

businesswoman. Solomon, the Ugandan manager of the organisation that sponsored Jovia 

ŀƴŘ !ƭƛƴŘŀΩǎ ŎƘƛƭŘǊŜƴΣ ŘƛŘ ƴƻǘ ƻƴƭȅ ǇǊŜǎŜƴǘ ǘƘŜ ǿƻƳŜƴ ŀǎ ΨƴŜŜŘȅΣΩ ŜǾŜƴ ǘƘƻǳƎƘ ǘƘŜƛǊ ƴŜŜŘ 

formed a large part of his narrative. He frequently used DWG members, Jovia in particular, 

ŀǎ ŜȄŀƳǇƭŜǎ ƻŦ ǊŜǎƻǳǊŎŜŦǳƭƴŜǎǎΣ ŀǎƪƛƴƎ ǘƘŜƳ ǘƻ ƎƛǾŜ ΨǘŜǎǘƛƳƻƴƛŜǎΩ ŘǳǊƛƴƎ ǘǊŀƛƴƛƴƎ ƳŜŜǘƛƴƎǎ 

to exhort other guardians to greater efforts.  

.ȅ ŎƻƳǇŀǊƛǎƻƴ ǿƛǘƘ ƻǘƘŜǊ ǿƻƳŜƴΣ ǿƘƻ ΨƧǳǎǘ ǎƛǘΣ ǿŀƛǘƛƴƎ ŦƻǊ ǘƘŜƛǊ ƘǳǎōŀƴŘǎ ǘƻ ǇǊƻǾƛŘŜΩΣ ƘŜ 

descǊƛōŜŘ ǘƘŜ 5²D ƳŜƳōŜǊǎ ΨƎǊŀōōƛƴƎ ŜǾŜǊȅ ƻǇǇƻǊǘǳƴƛǘȅΦΩ IŜǊŜ 5²D ƳŜƳōŜǊǎ ǿŜǊŜ 

presented as self-sufficient, exactly as Lidia and Esther wanted (Solomon did not know Lidia 

ƻǊ 9ǎǘƘŜǊ ŀƴŘ ōŀǎŜŘ Ƙƛǎ ŀǎǎŜǎǎƳŜƴǘ ƻŦ WƻǾƛŀ ƻƴ ǘƘŜ ƭŜǎǎ ΨŀŎǘƛǾŜΩ 5²D ƳŜƳōŜǊǎ ƘŜ ŘƛŘ 

know). The example Solomon gave me was that Jovia was constructing a house to rent out, 

ŀ ǇǊƻƧŜŎǘ ƘŜ ōŜŎŀƳŜ ƛƴǎŜǊǘŜŘ ƛƴ ǘƘǊƻǳƎƘ ŀŘǾƛǎƛƴƎ ƘŜǊ ǘƻ ǳǎŜ ǎƻƳŜ ŘƛǎŎǊŜǘƛƻƴŀǊȅ ΨƎƛŦǘΩ ƳƻƴŜȅ 
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όǊŜŎŜƛǾŜŘ ŦǊƻƳ ƘŜǊ ȅƻǳƴƎŜǊ ŘŀǳƎƘǘŜǊΩǎ ǎǇƻƴǎƻǊύ ŦƻǊ ǊƻƻŦƛƴƎΦ48 The Jovia he described was a 

ŘȅƴŀƳƛŎ ƛƴǾŜǎǘƻǊΣ ŀōƭŜ ǘƻ ǘǊŀƴǎŦƻǊƳ ƘŜǊǎŜƭŦ όǿƛǘƘ ǘƘŜ ƻǊƎŀƴƛǎŀǘƛƻƴΩǎ ƘŜƭǇύ ŦǊƻƳ ŀ 

straightened situation in which she only sold firewood, making a very precarious living, into 

a prosperous future.  

The coherence of neediness and economic activity could also be communicated to donors in 

ǘƘŜ ¦YΣ ōǳǘΣ ōŜŎŀǳǎŜ ƻŦ ŦŜŀǊǎ ŀōƻǳǘ ΨŘŜǇŜƴŘŜƴŎȅΩ ŀƴŘ ŘŜǎƛǊŜǎ ƴƻǘ ǘƻ ǎǳǇǇƻǊǘ ǘƘƻǎŜ ǿƘƻ ŀǊŜ 

ΨƭŀȊȅΩΣ ƛǘ ǘƻƻƪ ŀ ǇŀǊǘƛŎǳƭŀǊ ŦƻǊƳΦ Lƴ нлмфΣ WƻǾƛŀ ŀǇǇŜŀǊŜŘ ƛƴ ǘƘŜ ƻǊƎŀƴƛǎŀǘƛƻƴΩǎ ƳƻƴǘƘƭȅ 

newsletter. Below a picture of a smiling Jovia seated in her wheelchair outside her house, 

the profile read: 

Disability, not Inability 

In Uganda people living with a disability face hostility and opposition. Once regarded 

as a burden, Jovia has overcome all the odds and now takes care of her 3 children, 7 

orphaned children and her elderly mother. 

Jovia, 43, a single mother was left paralysed after catching malaria as a toddler. 

.ŜŎŀǳǎŜ ƻŦ ƘŜǊ Řƛǎŀōƛƭƛǘȅ ƘŜǊ ǇŀǊŜƴǘǎ ŘƛŘƴΩǘ ǎŜŜ ŀƴȅ ǾŀƭǳŜ ƛƴ ǎŜƴŘƛƴƎ ƘŜǊ ǘƻ ǎŎƘƻƻƭΣ ǎƻ 

ώǎƘŜϐ ǿŀǎƴΩǘ ŜŘǳŎŀǘŜŘΦ 

Twƻ ƻŦ WƻǾƛŀΩǎ ŎƘƛƭŘǊŜƴ ŀǊŜ ǎǇƻƴǎƻǊŜŘ ǘƘǊƻǳƎƘ ώ{ƻƭƻƳƻƴΩǎ ƻǊƎŀƴƛǎŀǘƛƻƴϐ ŀƴŘ ǘƘŀƴƪǎ 

to their support, and an adult education project, she is now able to read and write a 

little. 

Lƴ нлмт ǘƘŜΧ/ƘƛƭŘ {ǇƻƴǎƻǊǎƘƛǇ ǘŜŀƳ ŘŜƭƛǾŜǊŜŘ ǎƻƳŜ ǘǊŀƛƴƛƴƎ ŦƻǊ ŎŀǊŜƎƛǾŜǊǎ ǘƻ 

addreǎǎ ŀ ΨǇƻǾŜǊǘȅ ƳƛƴŘǎŜǘΦΩ 5ǳǊƛƴƎ ǘƘŜ ǘǊŀƛƴƛƴƎ ǇŀǊǘƛŎƛǇŀƴǘǎ ǿŜǊŜ ǘŀǎƪŜŘ ǿƛǘƘ 

identifying their skills and potential, and considering what they could achieve.  

Ψ¢ƘŜ ǘǊŀƛƴƛƴƎ ǿŀǎ ŀƴ ŜȅŜ ƻǇŜƴŜǊΣΩ ǎŀȅǎ WƻǾƛŀΦ Ψ.ŜŎŀǳǎŜ ƻŦ Ƴȅ Řƛǎŀōƛƭƛǘȅ L ƎǊŜǿ ǳǇ ƛƴ ŀ 

very negative ŜƴǾƛǊƻƴƳŜƴǘΣ L ǿŀǎ Ŏƻƴǘƛƴǳŀƭƭȅ ōŜƭƛǘǘƭŜŘΣ ƛǎƻƭŀǘŜŘ ŀƴŘ ǊŜƧŜŎǘŜŘΦ L ǿŀǎƴΩǘ 

ƛƴŎƭǳŘŜŘ ƛƴ ǎŎƘƻƻƭΣ ǎƻŎƛŀƭ ŀŎǘƛǾƛǘƛŜǎ ƻǊ ŎƘǳǊŎƘΦ L ǿŀǎƴΩǘ ŎƻƴǎƛŘŜǊŜŘ ǘƻ ōŜ ƻŦ ŀƴȅ ǾŀƭǳŜΣ L 

 
48 Bornstein notes discretionary additional gifts from sponsors are the most common cause of jealousy in 

ǊŜŎƛǇƛŜƴǘ ǇƻǇǳƭŀǘƛƻƴǎ ό.ƻǊƴǎǘŜƛƴ нллрΥ уоύΦ WƻǾƛŀΩǎ younger daughter received particularly high-value gifts. The 

princess dress that triggered LiŘƛŀΩǎ criticisms in chapter 1 was bought with Christmas money. 
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was just a burden to my parents and my community. Thanks to the mindset training I 

began tƻ ōŜƭƛŜǾŜ ƛƴ ƳȅǎŜƭŦ ŀƴŘ ǿŀǎ ŘŜǘŜǊƳƛƴŜŘ ǘƻ ƳƻǾŜ ƻƴ ƛƴ ƭƛŦŜΦΩ 

Since the training Jovia has opened a stall in the local market selling household 

goods and grains. She now makes enough money each day to feed her children well. 

Building on her success, Jovia has been able to purchase some land on which she 

plans to build a house and a two room commercial unit to rent out; and she has 

bought a sewing machine to train her daughter in tailoring. This amazing woman is 

ƭƻƻƪƛƴƎ ŀŦǘŜǊ ƘŜǊ ƭŀǘŜ ōǊƻǘƘŜǊǎΩ т ŎƘƛƭŘǊŜƴΣ ƘŜǊ own 3 kids and her elderly mother. 

Once a burden, Jovia is now taking care of 11 family members! 

It is easy to dismiss this narrative by pointing out factual errors: for example, Jovia did not 

ǎǘŀǊǘ ƘŜǊ ōǳǎƛƴŜǎǎ ŀŦǘŜǊ ǘƘŜ ǘǊŀƛƴƛƴƎ ƻƴ ΨǇƻǾŜǊǘȅ ƳƛƴŘǎŜǘǎΤΩ ǎhe had been the first to suggest 

DWG should trade in the market, in the 2000s.49 There appeared to be a link between the 

training and her business because her previous business had collapsed, and she received a 

UWEP loan to start a new one just after the training. However, the profile is more 

interesting as an example of how business activity can be legitimately combined with 

recipient status.  

There is a specific temporal relationship between need and success: need belongs to the 

time before the sponsorship organisation intervened; after receiving support, Jovia achieves 

success and becomes a provider for her family (similar narrative structures appeared in 

Ƴŀƴȅ ƻŦ ǘƘŜ ƻǊƎŀƴƛǎŀǘƛƻƴΩǎ ǇǊƻŦƛƭŜǎύΦ ¢Ƙƛǎ ŀǊǘƛŎǳƭŀǘƛƻƴ ƛǎ ŎƭƻǎŜƭȅ ǘŀƛƭƻǊŜŘ ǘƻ ƛǘǎ ƛƴǘŜƴŘŜŘ 

audience, ǘƘŜ ƻǊƎŀƴƛǎŀǘƛƻƴΩǎ ǎǇƻƴǎƻǊǎΦ WƻǾƛŀΩǎ ƳƻǾŜƳŜƴǘ Ŏŀƴ ƻƴƭȅ ōŜ ƭŜƎƛǘƛƳŀǘŜ ƛƴ ƻƴŜ 

ŘƛǊŜŎǘƛƻƴΥ ŦƻǊǿŀǊŘ ǘƻ ŀ ǇǊƻǎǇŜǊƻǳǎ ŦǳǘǳǊŜΦ IƻǿŜǾŜǊΣ ǘƘŜ ƎŀǇǎ ōŜǘǿŜŜƴ ǘƘŜ ǇǊƻŦƛƭŜΩǎ 

narrative and a longer-ǘŜǊƳ ǾƛŜǿ ƻŦ WƻǾƛŀΩǎ ƭƛŦŜ ǊŜǾŜŀƭ ŀ ƳƻǊŜ ŎƻƳǇƭŜȄ ǘŜƳǇƻǊŀƭƛǘȅΦ WƻǾƛŀ Ƙŀǎ 

experienced repeated business failures and the reversal of flows of resources. One of the 

collapses happened during my fieldwork, and affected the new business described in the 

profile.  

 
49 She was also given her sewing machine by an NGO that trained her in tailoring, rather than buying it, and her 

ŦŀƳƛƭȅ ǿŀǎ ǎǳǇǇƻǊǘƛǾŜ ƻŦ ƘŜǊΣ ƴƻǘ ΨƴŜƎŀǘƛǾŜΦΩ 
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Jovia is a second-generation migrant, a Lugbara woman born in Rubuga to parents from 

!Ǌǳŀ 5ƛǎǘǊƛŎǘΣ ƻǾŜǊ ǘŜƴ ƘƻǳǊǎ ŀǿŀȅ ōȅ ǇǳōƭƛŎ ǘǊŀƴǎǇƻǊǘΦ Lƴ bƻǾŜƳōŜǊ нлмуΣ WƻǾƛŀΩǎ ōǊƻǘƘŜǊ 

was murdered, and she returned to her family home in Arua District for the funeral. She 

stayed away for a month, leaving her daughters to run the business. When she returned, 

ǎƘŜ ŦƻǳƴŘ ǘƘŜȅ ƘŀŘ ΨŜŀǘŜƴ ǘƘŜ ŎŀǇƛǘŀƭΩΥ ǎŜƭƭƛƴƎ ƘŜǊ ŜƴǘƛǊŜ ǎǘƻŎƪ ŀƴŘ ǳǎƛƴƎ ǘƘŜ ƳƻƴŜȅ ŦƻǊ ƭƛǾƛƴƎ 

expenses.50  

Jovia was an important contributor to the funeral, donating goods from her business, and 

getting herself and her son to Arua district to attend would have cost almost 100,000 UGX. 

{ƘŜ ǿŀǎ ŀƭǎƻ ŀ ŎƻƴŘǳƛǘ ŦƻǊ ƻǘƘŜǊ ǇŜƻǇƭŜΩǎ ƎƛŦǘǎΣ ŎƻƭƭŜŎǘƛƴƎ ƳƻƴŜȅ ŦǊƻƳ ƳŜƳōŜǊǎ ƻŦ ƘŜǊ Ŏƭŀƴ 

living nearby and foodstuffs from DWG members, including Safia who is also a second-

generation Lugbara migrant. However, after the business collapse Jovia was unable to 

contribute more to her family for a long time. My questions to Solomon and Jovia revealed 

WƻǾƛŀΩǎ ŀŎŎƻǳƴǘ ƻŦ ƘŜǊ ǊƻƭŜ ƛƴ ǘƘŜ ŦǳƴŜǊŀƭ ǿŀǎ ǘƘŜ ōŀǎƛǎ ƻŦ ǘƘŜ ǇǊƻŦƛƭŜΩǎ ǎǘŀǘŜƳŜƴǘ ǘƘŀǘ ǎƘŜ 

now supported ƘŜǊ ƳƻǘƘŜǊ ŀƴŘ ƭŀǘŜ ōǊƻǘƘŜǊǎΩ ŎƘƛƭŘǊŜƴΦ ¢ƘŜ ǇǊƻŦƛƭŜ Ƴǳǎǘ ǘƘŜǊŜŦƻǊŜ ƘŀǾŜ 

been written after the business collapse. Jovia did not hide her economic troubles from 

Solomon. 

If Solomon knew about the reversal in her fortunes, why did he present such a triumphal 

ƴŀǊǊŀǘƛǾŜ ƻŦ WƻǾƛŀΩǎ ƭƛŦŜΚ {ƻƭƻƳƻƴ ǘŀƛƭƻǊŜŘ Ƙƛǎ ŀŎŎƻǳƴǘ ǘƻ ǿƘŀǘ όƘŜ ǘƘƻǳƎƘǘύ ǘƘŜ ŘƻƴƻǊǎ 

ǿŀƴǘŜŘΣ ŀǎ ƘŜ ŘƛŘ ǿƘŜƴ ǎŜŀǊŎƘƛƴƎ ŦƻǊ ΨƻǊǇƘŀƴǎΩ ǊŀǘƘŜǊ ǘƘŀƴ ŎƘƛƭŘǊŜƴ ǿƘƻǎŜ ǇŀǊŜƴǘǎ ǿŜǊŜ 

ΨǘƘŜǊŜ ōǳǘ ƭŀȊȅΦΩ ¢ƘŜ ǇǊƻŦƛƭŜ ǿŀǎ ŀƭǎƻ ƭƛƪŜƭȅ ǊŜǿǊƛǘǘŜƴ ōȅ ŜƳǇƭƻȅŜŜǎ ƻǊ ǾƻƭǳƴǘŜers in the UK. 

Although the results were misleading (and troublingly so, if contingent life events could 

ŜƴŘŀƴƎŜǊ ǊŜŎƛǇƛŜƴǘǎΩ ōŜƭƻƴƎƛƴƎ ƛƴ ǘƘŜ ǎǇƻƴǎƻǊǎƘƛǇ ǎŎƘŜƳŜύΣ ƘŜ ŀƴŘ ǘƘŜ ƻǘƘŜǊǎ ƛƴǾƻƭǾŜŘ ǿŜǊŜ 

attempting what they thought of as a sensitive act of cultural translation.  

{ǇƻƴǎƻǊǎƘƛǇ ǘȅǇƛŎŀƭƭȅ ƘŀǇǇŜƴǎ ǘƘǊƻǳƎƘ ΨŜǇƛǎǘƻƭŀǘƻǊȅ ŜƴƎŀƎŜƳŜƴǘǎΩ όhΩbŜƛƭƭ нлмоΥ нмнύ 

ŎƻƴŘǳŎǘŜŘ ŀǘ ŀ ŘƛǎǘŀƴŎŜΣ ƳŀƪƛƴƎ ƛǘ ŘƛŦŦƛŎǳƭǘ ŦƻǊ ǎǇƻƴǎƻǊǎ ǘƻ ǳƴŘŜǊǎǘŀƴŘ ǊŜŎƛǇƛŜƴǘǎΩ ƳŀǊƎƛƴŀƭ 

ŜŎƻƴƻƳƛŎ ƭƛǾŜǎΦ !ƭǘƘƻǳƎƘ {ƻƭƻƳƻƴΩǎ ƻǊƎŀƴƛǎŀǘƛƻƴ ǇǊƻƳƛǎŜǎ ƻƴ ƛǘǎ ǿŜōǎƛǘŜ Ψȅƻǳ ƎŜǘ ǘƘŜ 

chance to build up a friendship with [the sponsored child] and become like their Aunty or 

¦ƴŎƭŜΣΩ ƛƴ ǇǊŀŎǘƛŎŜ ǘƘŜ ŎƻƴƴŜŎǘƛƻƴ ƛǎ ƘƛƎƘƭȅ ŀǘǘŜƴǳŀǘŜŘΦ {ǇƻƴǎƻǊǎƘƛǇ ƻǊƎŀƴƛǎŀǘƛƻƴǎΣ ƛƴŎƭǳŘƛƴƎ 

 
50 The children may have had to do this to survive, but Jovia nevertheless complained about their 

extravagance. 
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{ƻƭƻƳƻƴΩǎΣ ǊƻǳǘƛƴŜƭȅ ǊŜŘŀŎǘ ƴŀƳŜǎ ŀƴŘ ŀŘŘǊŜǎǎŜǎ of sponsors from the letters delivered to 

sponsored children, to prevent the child making additional requests (Bornstein 2005: 78; 

9ƭƛȊŀōŜǘƘ /ƻƻǇŜǊ нлмпΥ ппΤ hΩbŜƛƭƭ нлмоΥ нмоύ. The difficulty of communicating across 

country and class contexts places intense scrutiny on the letters exchanged, especially for 

ǘƘŜ ŎƘƛƭŘǊŜƴΣ ǿƘƻ ŀǊŜ ƘŜŀǾƛƭȅ ŎƻŀŎƘŜŘ ƻƴ ǘƘŜ ǘŀǎƪΦ Lƴ {ƻƭƻƳƻƴΩǎ ƻǊƎŀƴƛǎŀǘƛƻƴ ǘƘŜȅ ǿŜǊŜ 

gathered in a conference hall and instructed to write about topics that seemed strange to 

them, such as their dogs; hΩbŜƛƭƭ ǊŜǇƻǊǘǎ ǘƘŜ ǎŀƳŜ ƴƻƴ ǎŜǉǳƛǘǳǊΥ ƛƴ ¦ƎŀƴŘŀ ŀƴŘ DǳŀǘŜƳŀƭŀΣ 

ŘƻƎǎ ŀǊŜ ƴƻǘ ǳǎǳŀƭƭȅ ǇŜǘǎ όhΩbŜƛƭƭ нлмоΥ нмпύΦ 

Ψ!ǳƴǘƛŜǎ ŀƴŘ ¦ƴŎƭŜǎΩ ƛƴ .ǳƴȅƻǊƻ ŀǊŜ ǇŀǊŀŘƛƎƳŀǘƛŎŀƭƭȅ ǇŜƻǇƭŜ ǿƘƻ Ŏŀƴ ōŜ ŀǎƪŜŘ ǘƻ ǇǊƻǾƛŘŜ 

ŦƻǊ ǘƘŜƛǊ ƴƛŜŎŜǎ ŀƴŘ ƴŜǇƘŜǿǎΦ hƴ ǘƘŜ ŦŀǘƘŜǊΩǎ ǎƛŘŜΣ ǘƘŜȅ ŀǊŜ ΨƻƴŜΩǎ ƻǿƴ ǇŜƻǇƭŜΣΩ ōƻǳƴŘ ōȅ 

normative expectations of mutual aid within which support can be negotiated; on the 

ƳƻǘƘŜǊΩǎΣ ŀƴ ΨŀŦŦŜŎǘƛƻƴŀƭƭȅ ƛƴǘƛƳŀǘŜΩ όǘƘƻǳƎƘ ǇƻǘŜƴǘƛŀƭƭȅ ŘŀƴƎŜǊƻǳǎύ ǊŜƭŀǘƛƻƴǎƘƛǇ ŜȄƛǎǘǎ ƛƴ 

which children have a right to demand food and Ŏŀƴ ōƻǊǊƻǿ ŀƴȅ ƛǘŜƳ ŦǊƻƳ ǘƘŜƛǊ ƳƻǘƘŜǊΩǎ 

ōǊƻǘƘŜǊΩǎ ƘƻƳŜ ǿƛǘƘƻǳǘ ŀǎƪƛƴƎ (Beattie 1957, 1958b). The relationship with a sponsor is 

ŘƛŦŦŜǊŜƴǘΤ ŀƴȅ ΨƛƴǘƛƳŀŎȅΩ ƛǎ ŦŜƭǘ ōȅ ǘƘŜ ǎǇƻƴǎƻǊ ōǳǘ ƴƻǘ ǘƘŜ ǎǇƻƴǎƻǊŜŘ ŀƴŘ ŀǊǊŀƴƎŜƳŜƴǘǎ ŀǊŜ 

made by the former with little consultation of the latter. 

Solomon, however, knew the economic dimensions of relationships sponsored families had 

with their kin, including the opportunities and dangers. In Kicweka, networks of kin are an 

essential hedge against hard(er) times, but, as other ethnographies show, legitimate 

demands for resources are viewed positively or negatively according to circumstances: as 

building relationships that can be relied upon, or as draining resources and potentially 

endangering a livelihood (Bähre 2007; Han 2012; Neumark 2017). Recognising the 

importance of fostering a familial safety-net, as well as its negative concomitants, Solomon 

ŘƛŘ ƴƻǘ ŎǊƛǘƛŎƛǎŜ WƻǾƛŀ ǿƘŜƴ ƘŜǊ ōǳǎƛƴŜǎǎ ŎƻƭƭŀǇǎŜŘ ōŜŎŀǳǎŜ ǎƘŜ ǿŀǎ ŀōǎŜƴǘ ŀǘ ƘŜǊ ōǊƻǘƘŜǊΩǎ 

funeral. Instead, he praised her for giving support to her family. 

Lidia, by contrast, criticised taking time off for funerals, arguing that when someone is poor, 

they must minimise their time at burials (a rule she applied to herself). She followed the 

advice of NGO trainers, who advised putting the business above all else, reducing even 

ŜǎǎŜƴǘƛŀƭ ŜȄǇŜƴǎŜǎ ǿƘŜƴ ǘƘŜǊŜ ƛǎ ƴƻǘ ŜƴƻǳƎƘ ŎŀǇƛǘŀƭ ǘƻ ǎǳǎǘŀƛƴ ǘƘŜƳΥ ΨŀƳŀƎƻōŀ ƳŀǘƛǘƻΣ 

ǘǳǊŀŀǊŀ ŜƴƧŀŀǊŀΩ ώǿƘŜƴ ǘƘŜǊŜ ƛǎ ƭƛǘǘƭŜ ǇǊƻŦƛǘΣ ǿŜ ǎƭŜŜǇ ƘǳƴƎǊȅϐΦ IƻǿŜǾŜǊΣ [ƛŘƛŀΣ ŀǎ L ŘƛǎŎǳǎǎŜŘ 
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in chapter 2, had little prospect of support from her extended family. By contrast, Jovia 

worked hard to foster kinship connections.  

This activity was enabled by, not separate from, her sponsorship income, as well as her 

business grants and loans. Some access to money is necessary to make effective kinship 

ŎƭŀƛƳǎΣ ŜǎǇŜŎƛŀƭƭȅ ƛƴ ǎƛǘǳŀǘƛƻƴǎ ƛƴǾƻƭǾƛƴƎ ƳƛƎǊŀǘƛƻƴ ŀƴŘ ƭŀǊƎŜ ŘƛǎǘŀƴŎŜǎΥ Ψ!ǘǘŜƴŘing and 

ŀǇǇǊƻǇǊƛŀǘŜƭȅ ǇŀǊǘƛŎƛǇŀǘƛƴƎ ƛƴ ŦǳƴŜǊŀƭǎΧƛǎ ƻŦǘŜƴ ŀ ŎƻƴŘƛǘƛƻƴ ƻŦ ōŜƛƴƎ ŀōƭŜ ǘƻ ŎƭŀƛƳ Ŧǳƭƭ 

ƳŜƳōŜǊǎƘƛǇ ƛƴ ƪƛƴǎƘƛǇ ƎǊƻǳǇǎΩ όCŜǊƎǳǎƻƴ нлмрΥ мопύΦ .ŜƛƴƎ ŀōƭŜ ǘƻ ǊŜǘǳǊƴ ΨƘƻƳŜΩΣ ŜƛǘƘŜǊ ŀǎ 

ŀ ǊŜŦǳƎŜ ƛƴ ƻƭŘ ŀƎŜ ŀƴŘ ƳƛǎŦƻǊǘǳƴŜΣ ŀǎ WƻǾƛŀΩǎ ƳƻǘƘŜǊ ƘŀŘ ǿƘŜƴ ƘŜǊ ǎon was murdered, or 

for burial, was very important to many migrant Lugbara in Rubuga (see Alidri 2016). 

The resources Jovia used for the funeral came primarily from the loan she had recently 

received from UWEP, which was supposed to expand her existing business. She used part of 

the cash to pay for transport and bought household goods for sale with the rest, taking 

ǎƻƳŜ ƻŦ ǘƘŜƳ ǿƛǘƘ ƘŜǊ ŀǎ ŀ ŎƻƴǘǊƛōǳǘƛƻƴ ǘƻ ǘƘŜ ŦǳƴŜǊŀƭ ŎŀǘŜǊƛƴƎΦ [ŀǘŜǊΣ ǎƘŜ ǳǎŜŘ ΨƎƛŦǘΩ ƳƻƴŜȅ 

ŦǊƻƳ ƘŜǊ ŎƘƛƭŘǊŜƴΩǎ ǎǇƻƴǎƻǊǎ ǘƻ ŎƻƴǘǊƛōǳǘŜ ǘƻ ƘŜǊ ƭŀǘŜ ōǊƻǘƘŜǊΩǎ ŎƘƛƭŘǊŜƴΩǎ ŜȄǇŜƴǎŜǎΦ 

However, the directionality of familial support was not fixed. At less prosperous times 

(particularly between business grant/loan instalments) she received help from family 

members. 

Giving to her family when she had resources was a method of keeping options open for the 

future, particularly retaining a claim on family land. Writing about migrant Lugbara in the 

мфрлǎΣ aƛŘŘƭŜǘƻƴ ŎƭŀƛƳǎΥ Ψ¢ƘŜ ƭŀƴŘǎ ƻŦ ǎƻǳǘƘŜǊƴ ¦ƎŀƴŘŀ ŀǊŜ ŘƛǾƛŘŜŘ ǳǇΣ ŀǎ ŦŀǊ ŀǎ ǘƘŜ 

Lugbara themselves are concerned, into extensions of the sub-clan areas in 

[ǳƎōŀǊŀƭŀƴŘΧŀƴŘ ǘƘŜȅ ŀǊŜ ƪƴƻǿƴ ōȅ ǘƘŜ ŎƻǊǊŜǎǇƻƴŘƛƴƎ [ǳƎōŀǊŀ Ŏƭŀƴ-ƴŀƳŜǎΩ όaƛŘŘƭŜǘƻƴ 

мфсфΥ ппύΦ WƻǾƛŀΩǎ ŦŀƳƛƭȅ ŎƻƴǘǊƻƭƭŜŘ ŀ ƴŜǘǿƻǊƪ ƻŦ ƭŀƴŘ ƻǳǘǎƛŘŜ !Ǌǳŀ ŘƛǎǘǊƛŎǘΣ ǿƛǘƘ ŎƻƳǇƻǳƴŘǎ 

and land rights in at least two villages in Rubuga district, one close to Kicweka; it was here 

WƻǾƛŀ ǇƭŀƴƴŜŘ ǘƻ ōǳƛƭŘ ǊŜƴǘŀƭ ŀŎŎƻƳƳƻŘŀǘƛƻƴΦ 9ǾŜƴ ǘƘƻǳƎƘ WƻǾƛŀ ǿŀǎ ŦŀǊ ŦǊƻƳ ƘŜǊ ŦŀƳƛƭȅΩǎ 

home area, going back there was important to obtaining weight in family affairs in Rubuga. 

However, she hŀŘ ƻƴƭȅ ΨƎƻƴŜ ƘƻƳŜΩ ǘƻ !Ǌǳŀ ŦƻǊ ǘƘŜ ŦƛǊǎǘ ǘƛƳŜ ŀǎ ŀƴ ŀŘǳƭǘΣ ǘƻ Ƨƻƛƴ ǘƘŜ 

celebrations for an International Day of Persons with Disabilities in the 2000s. Her ability to 

make claims on kin relied on disability-mediated resources from the start. 
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One-directional movement from recipient to provider was not an accurate way to 

ǳƴŘŜǊǎǘŀƴŘ WƻǾƛŀΩǎ ƭƛŦŜ ǘǊŀƧŜŎǘƻǊȅ ƻǊ ǘƘŜ ŜŦŦŜŎǘǎ ƻŦ ŎƘƛƭŘ ǎǇƻƴǎƻǊǎƘƛǇΦ bƻǊ ǿŀǎ ǘƘŜ ƛŘŜŀ ǘƘŀǘ 

sponsorship demotivates mothers. In scathing attacks on anthropologists equating positive 

socialƛǘȅ ǿƛǘƘ ŀƴ ΨƛƴƴŜǊ ǎǇƘŜǊŜΩ ƻŦ ǘƘŜ ŦŀƳƛƭȅΣ DŜǎŎƘƛŜǊŜ ŀƴŘ CŜǊƎǳǎƻƴ ŀǊƎǳŜ ŀƎŀƛƴǎǘ ǘƘŜ 

ΨǘŜƴŘŜƴŎȅ ǘƻ ƻǇǇƻǎŜ ǘƘŜ άƭƻƎƛŎέ ƻŦ ǘƘŜ ƳŀǊƪŜǘ ǘƻ ǘƘŜ άƭƻƎƛŎέ ƻŦ ŎƻƳƳǳƴŀƭ ǎƻƭƛŘŀǊƛǘȅΣ ŀƭƻƴƎ 

with the related view that resources are accumulated in the cash economy (according to 

ƻƴŜ ǎŜǘ ƻŦ ǊǳƭŜǎύ ŀƴŘ ŘƛǎǘǊƛōǳǘŜŘ ƛƴ ǘƘŜ ƳƻǊŀƭ ŜŎƻƴƻƳȅ όŀŎŎƻǊŘƛƴƎ ǘƻ ŀƴƻǘƘŜǊύΩ όCŜǊƎǳǎƻƴ 

2015: 121; Geschiere 2013: 29ςомύΦ Ψ5ƛǎǘǊƛōǳǘƛǾŜ ǿƻǊƪΩ ƭƛƪŜ WƻǾƛŀΩǎ ǿƛǘƘ ƘŜǊ ŦŀƳƛƭȅ ǘŀƪŜǎ 

intellectual and physical effort and is economically interested, though it cannot be reduced 

to economic reasoning (Beattie and Geschiere also link family distribution to preventing 

ǎǇƛǊƛǘǳŀƭ ŘŀƴƎŜǊǎ ŦǊƻƳ ƧŜŀƭƻǳǎȅΣ ŀƴ ƛǎǎǳŜ ǘƘŀǘ ŀǊƻǎŜ ǿƘŜƴ L ǾƛǎƛǘŜŘ WƻǾƛŀΩǎ ŦŀƳƛƭȅΤ ǎŜŜ .ŜŀǘǘƛŜ 

1963: 51ς2; Geschiere 2013). 

WƻǾƛŀΩǎ ŀǇǇǊƻŀŎƘ ƛƴǾƻlved opportunistically combining the types of connection she could 

create and personae she could inhabit. However, she did so amid inequalities of wealth and 

power. For Solomon as an individual, her business collapse did not invalidate her identity as 

a dynamic and hardworking investor; but Solomon reported to managers and funders in the 

¦Y ǿƘƻ ǿƻǊǊƛŜŘ ŀōƻǳǘ ŘƻƴƻǊ ƳƻƴŜȅ ƴƻǘ ΨŘƻƛƴƎ ŀƴȅǘƘƛƴƎΩ όǘƻ ŎƘŀƴƎŜ ǎƛǘǳŀǘƛƻƴǎύΦ Ψ5ƻƴƻǊ 

ŘƛǎƛƭƭǳǎƛƻƴƳŜƴǘΩ ǿŀǎ ŀ ǇǊƻōƭŜƳ ŦƻǊ ǘƘŜ ƻǊƎŀƴƛǎŀǘƛƻƴΦ  

9ƭƛǎƘŀ ŀǊƎǳŜǎ ΨŎƻƳǇŀǎǎƛƻƴ ŦŀǘƛƎǳŜΩ ŀƳƻƴƎ ŜǾŀƴƎŜƭƛŎŀƭ ¦{ /ƘǊƛǎǘƛŀƴǎ ƛǎ ǇǊƻŘǳŎŜŘ ōȅ ŀ 

fundamental incoherence in the theory of giving, not just clashing expectations of 

ōŜƘŀǾƛƻǳǊΦ Lƴ ǘƘŜ ŜǾŀƴƎŜƭƛŎŀƭ ŀǇǇǊƻŀŎƘΣ ǎǳǇǇƻǊǘ ƻŦŦŜǊŜŘ ōȅ ŀŎǘƛǾƛǎǘǎ ǎƘƻǳƭŘ ōŜ ŀ ΨŦǊŜŜ ƎƛŦǘΩ ƻŦ 

grace and ultimately unrepŀȅŀōƭŜΤ ƘƻǿŜǾŜǊΣ ƛŦ ΨǘǊǳƭȅΩ ŀŎŎŜǇǘŜŘΣ ƛǘ ǎƘƻǳƭŘ ŦǳƴŘŀƳŜƴǘŀƭƭȅ 

transform lives. When transformations do not run as deeply as expected, resentment arises. 

WƻǾƛŀΩǎ ōǳǎƛƴŜǎǎ ŎƻƭƭŀǇǎŜ ǿƻǳƭŘ ƘŀǾŜ ǘǊƛƎƎŜǊŜŘ ǎƛƳƛƭŀǊ ƛƴŎƻƘŜǊŜƴŎŜ ōŜŎŀǳǎŜ ƛǘ ŎƻƴǘǊŀŘƛŎǘŜŘ 

the developmŜƴǘŀƭ ƳƻŘŜƭ ƻŦ ǘƛƳŜΥ ǿƛǘƘ ΨŘŜǾŜƭƻǇƳŜƴǘΩ ƛƴǇǳǘǎ ǘƘƛƴƎǎ should get better; if 

ƴƻǘΣ ǘƘŜ ƛƴǇǳǘǎ ƻǊ ǊŜŎƛǇƛŜƴǘ ƘŀǾŜ ŦŀƛƭŜŘΦ ¢ƘŜ ΨǇǊƻƎǊŜǎǎƛǾŜΩ ǘŜƳǇƻǊŀƭƛǘȅ ƻŦ ŘŜǾŜƭƻǇƳŜƴǘ όǎŜŜ 

Ferguson 2006: 177ςуύ ŀŎǘǎ ŀǎ ŀ ŘƻƳƛƴŀƴǘ ΨǘƛƳŜ-ƳŀǇΩ (Bear 2014, 2016), normatively 

shaping accepted narratives. 

These concerns are not restricted to religious sponsorship, just as Euro-American secular 

concepts of gifting are not divorced from Christian ideas (see Parry 1986: 468); Elisha calls 
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ǘƘŜ 9ǾŀƴƎŜƭƛŎŀƭǎΩ ŀǇǇǊƻŀŎƘ ŀǎ ΨƳǳŎƘ ŀƴ ŜŦŦŜŎǘ ƻŦ modern liberalism and middle-class 

ƛŘŜŀƭƛǎƳ ŀǎΧŀ ǘŜǎǘƛƳƻƴȅ ǘƻ ǘƘŜ ǊŜǎǳǊƎŜƴŎŜ ƻŦ ŎƻƴǎŜǊǾŀǘƛǾŜ tǊƻǘŜǎǘŀƴǘƛǎƳ ƛƴ ǇǳōƭƛŎ ƭƛŦŜΩ 

(Elisha 2008: 183ς4). Surviving in Kicweka market is unlike middle-class Euro-American 

ideals of continual growth. It is often subject to reversals like those experienced by Jovia, 

who was not the only stallholder whose business collapsed because of absence due to 

family illness and death.  

As Whyte argues, lives are not lived in the temporality of calendar-ōŀǎŜŘ ΨŘŜǾŜƭƻǇƳŜƴǘ 

project tƛƳŜΤΩ ǘƘŜƛǊ ǘŜƳǇƻǊŀƭƛǘȅ ƛǎ DǳȅŜǊΩǎ ΨŀǊŎ ƻŦ ƭƛŦŜΣΩ ǿƘƛŎƘ ƛƴǾƻƭǾŜǎ ŎƻƴǘƛƴƎŜƴǘ ŜǾŜƴǘǎΦ 

tǊƻǎǇŜǊƛǘȅ Ŏŀƴ ōŜ ŦƻƭƭƻǿŜŘ ōȅ ΨǎǳōǎŜǉǳŜƴǘ ƛƳǇƻǾŜǊƛǎƘƳŜƴǘΣ ƛƴŘŜōǘŜŘƴŜǎǎ ƻǊ ǘƘŜ ōƛǊǘƘ ƻŦ 

ƴŜǿ ŎƘƛƭŘǊŜƴΦΩ hōƭƛƎŀǘƛƻƴǎ ǘƘŀǘ ŀǊŜ ǘƛŜŘ ǘƻ ƭƛŦŜ-time rather than the calendar are a ΨȊƻƴŜ ƻŦ 

constant mutual adjustment where obligation may cover a whole range of ways of being 

ǘƛŜŘ ǘƻ ƻƴŜ ŀƴƻǘƘŜǊΩ ό²ƘȅǘŜ нлнлΥ {монΤ DǳȅŜǊ нлмнΥ пфсύΦ  

While Solomon presented donors with a straightforward narrative of exit from the recipient 

category, his actions in Kicweka were different. While parents had an attenuated 

relationship with sponsors, they interacted directly with Solomon and a network of area 

ΨǎŜŎǊŜǘŀǊƛŜǎΩ ƛƴ ŜŀŎƘ ǾƛƭƭŀƎŜ ǿƘŜǊŜ ǘƘŜ ƻǊƎŀƴƛǎŀǘƛƻƴ ǎǇƻƴǎƻǊŜŘ ŎƘƛƭŘǊŜƴΦ ¢ƘŜ ǎŜŎǊŜǘŀǊƛŜǎ ǿŜǊŜ 

usually relatively prosperous, educated women who had a child sponsored by the 

organisation. They disseminated information from Solomon and gave advice to other 

parents about childcare, government bureaucracy, and schooling.  

Secretaries paid particular attention to parents with additional challenges, including some 

DWG members. Cooper argues villagers in Kenya engaged opportunistically with 

ǎǇƻƴǎƻǊǎƘƛǇΣ ōǳǘ ǊŜƭƛŜŘ ƻƴ ƛǘ ƭŜǎǎ ǘƘŀƴ ΨƛƴǘŜǊǇŜǊǎƻƴŀƭ όƻŦǘŜƴ ƪƛƴ-based) relations of care and 

ǇŀǘǊƻƴŀƎŜΩ (Elizabeth Cooper 2014: 38). For Alinda, the relationship with her local 

ΨǎŜŎǊŜǘŀǊȅΩ DǊŀŎŜ ǊŜǎŜƳōƭŜŘ ǘƘŜ ΨŎŀǊŜ ŀƴŘ ǇŀǘǊƻƴŀƎŜΩ /ƻƻǇŜǊ ŀǎǎǳƳŜǎ ōŜƭƻƴƎǎ ǘƻ non-

sponsorship-related relationships. Alinda had experienced violence from her family, 

including an attack on her infant daughter. The organisation reacted to this event by 

ǊŜƘƻǳǎƛƴƎ ƘŜǊ ƛƴ ŀ ǊƻƻƳ ƛƴ YƛŎǿŜƪŀ ǿƛǘƘƛƴ ǎƛƎƘǘ ƻŦ DǊŀŎŜΩǎ ƘƻǳǎŜΦ DǊŀŎŜ ƳƻƴƛǘƻǊŜŘ !ƭƛƴŘŀΣ 

delivered additional material support, and referred tailoring customers to her; Alinda was a 

frequent visitor at DǊŀŎŜΩǎ ƘƻƳŜΦ ¢Ƙƛǎ ǇŀǘǊƻƴŀƎŜ ǊŜƭŀǘƛƻƴǎƘƛǇ ǿŀǎ ƳŜŘƛŀǘŜŘ ōȅ ǘƘŜ 

ǎǇƻƴǎƻǊǎƘƛǇ ƻǊƎŀƴƛǎŀǘƛƻƴΣ ƴƻǘ ŀƭǘŜǊƴŀǘƛǾŜ ǘƻ ƛǘΦ !ƭƛƴŘŀ ŎƻƴǘǊŀǎǘŜŘ ǘƘŜ ΨƘŜƭǇΩ ǊŜŎŜƛǾŜŘ ŦǊƻƳ 
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DǊŀŎŜ ǿƛǘƘ ƘŜǊ ŜȄǇŜǊƛŜƴŎŜ ƻŦ ōŜƛƴƎ ΨŘǊƻǇǇŜŘΩ ōȅ 5²DΣ ǇǊŜǎŜƴǘƛƴƎ ƛǘ ŀǎ ōŜǘǘŜǊ ǊŜŦƭŜŎǘƛƴƎ ǘƘŜ 

ideal of a patronage relationship.  

!ƭƛƴŘŀΩǎ ŎŀǎŜΣ ƘƻǿŜǾŜǊΣ ƛǎ ŜȄǘǊŜƳŜΤ ƴƻ ƻǘƘŜǊ ǇŀǊŜƴǘ ǊŜŎŜƛǾŜŘ ǘƘƛǎ ƭŜǾŜƭ ƻŦ ŎŀǊŜΦ ²ƘƛƭŜ 

Solomon had leeway to argue for special treatment and negotiate contingent life events, it 

ǿŀǎ ƴƻǘ ƭƛƳƛǘƭŜǎǎΦ WƻǾƛŀΩǎ ǎǇƻƴǎƻǊǎƘƛǇ ŎƻǳƭŘ ōŜ ŜƴŘangered through repeated setbacks 

contradicting the newsletter profile. Even successful articulations of recipient and 

businesswoman may be unstable. 

Building the future: uncertainty and the injunction to hope 

bDhǎ ŀƴŘ ǘƘŜƛǊ ŘƻƴƻǊǎ ŀǊŜ ƎǳƛŘŜŘ ōȅ ŀ ΨōŜŦƻǊŜκŀŦǘŜǊΩ ǘƛƳŜ-map (Bear 2014: 16; see also Gell 

1992: 294)Σ ǎǇŜŎƛŦȅƛƴƎ ǘƘŜ ǘŜƳǇƻǊŀƭ ŀƴŘ Ŏŀǳǎŀƭ ǊŜƭŀǘƛƻƴǎƘƛǇ ōŜǘǿŜŜƴ ΨŘŜǾŜƭƻǇƳŜƴǘΩ 

intervention and transformation. While Solomon did not expect separation of family and 

ōǳǎƛƴŜǎǎ ǊŜǎƻǳǊŎŜǎ ƻǊ ΨƘƻƳƻƎŜƴƻǳǎ ǘƛƳŜΩ-based planning, his practice nevertheless 

enforced behavioural requirements derived from developmental time.  

Jovia avoided the repetitive, ubiquitous presence Lidia considered crucial to business 

expansion and did not meticulously plan the route from investment to business success. 

Instead, her imagination constantly leaped ahead, projecting future advances to her 

businesses. Projects she described to me included using her sewing machine to make 

ŎƘƛƭŘǊŜƴΩǎ ŎƭƻǘƘŜǎΣ ƘŀǾƛƴƎ ŀ ƭƻŎŀƭ ƳƛǎǎƛƻƴŀǊȅ ǘŜŀŎƘ ƘŜǊ Ƙƻǿ ǘƻ ƳŀƪŜ Ψ9ƴƎƭƛǎƘΩ ŎŀƪŜǎ ǘƻ ǎŜƭƭΣ 

building a property to rent out (as she told Solomon), and investing in farming via a relative. 

She had also been trained in hairdressing and given equipment by another NGO, a skill she 

occasionally used for profit but could not fully exploit because she had no power 

connection. 

[ƛƪŜ [ƛŘƛŀΩǎ Ŏƻƴǎǘŀƴǘ ǇǊŜǎŜƴŎŜ ƛƴ ǘƘŜ ƳŀǊƪŜǘΣ WƻǾƛŀΩǎ Ŏƻƴǘƛƴǳŀƭ ƛƴƴƻǾŀǘƛƻƴ ŎƻǳƭŘ ōŜ 

interpreted as virtuous. When Solomon used Jovia as an example for other parents, he 

sometimes invoked constant effort, sounding more like Lidia than Jovia. However, his 

highest praise was for her openness to opportunities, exemplified by her attempt to become 

ŀ ƭŀƴŘƭƻǊŘ όƘŀǊŘƭȅ ŀƴ ŜȄŀƳǇƭŜ ƻŦ ŎƻƳƳƛǘƳŜƴǘ ǘƻ ǎǳǎǘŀƛƴŜŘ ƘŀǊŘ ǿƻǊƪ ŦƻǊ ƻƴŜΩǎ ƭƛǾƛƴƎύΦ 

Jovia practiced a modally diversified livelihood, putting resources into generating 

commercial, family-based, and patronage-oriented opportunities alongside each other, 
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blending multiple understandings of the causality of success. Many of her plans were 

unrealistic: there was not enough space to use her sewing machine at home, nor could she 

use it in the market because her shelter leaked; accumulation of materials for the rental 

ǇǊƻǇŜǊǘȅ ǿŀǎ ǎƻ ǎƭƻǿ ǘƘŜȅ ŘŜƎǊŀŘŜŘ ŀǎ ǎƘŜ ǎǘƻǊŜŘ ǘƘŜƳ ƻƴ ƘŜǊ ŦŀƳƛƭȅΩǎ ƭŀƴŘΦ bŜǾŜǊǘƘŜƭŜǎǎΣ 

the plans were an important imaginative technique.  

Cŀǎǎƛƴ ŀǊƎǳŜǎ ǎǳǇǇƭƛŎŀƴǘ ƴŀǊǊŀǘƛǾŜǎ ƻŦ ǎǳŦŦŜǊƛƴƎ ŜƭƛŎƛǘŜŘ ƛƴ ŀǇǇƭƛŎŀǘƛƻƴǎ ŦƻǊ ŀƛŘ ŎƻƴǎǘƛǘǳǘŜ Ψŀƴ 

imposed exercise of subjectivation of the poor ς that is, of the construction of the self as a 

ǎǳōƧŜŎǘ ƻŦ ŀƛŘΦΩ ¢ƘŜ ƴŀǊǊŀǘƛǾŜǎ ǇǊƻŘǳŎŜŘ ǊŜǇǊŜǎŜƴǘ Ψŀ ǎƪƛƭƭ ŀŎǉǳƛǊŜŘ Ǿƛŀ ȅŜŀǊǎ ƻŦ ŎƻƴǘŀŎǘ ǿƛǘƘ 

ǘƘŜ ōǳǊŜŀǳŎǊŀŎȅ ƻŦ ŀǎǎƛǎǘŀƴŎŜΩ όCŀǎǎƛƴ нлмнΥ улύΦ Lƴ YƛŎǿŜƪŀΣ ǘƘŜ ΨǎǳōƧŜŎǘ ƻŦ ŀƛŘΩ Ƴǳǎǘ ŘƛǎǇƭŀȅ 

hope as much as suffering, generating multiple plausible schemes of accumulation that 

could meet the imperative for transformation over short timescales. Women who are used 

ŀǎ ŜȄŜƳǇƭŀǊǎ ŦƻǊ ƻǘƘŜǊǎΣ ƭƛƪŜ WƻǾƛŀΣ ŀǊŜ ǇŀǊǘƛŎǳƭŀǊƭȅ ǎǳōƧŜŎǘ ǘƻ ǘƘŜ ΨŘŜŜǇ ŜƴǘǊŜƴŎƘƳŜƴǘ ƻŦ 

ŦŜƳŀƭŜ ƘŜǊƻƛǎƳΩ ό{ŜƎŀƭ нлмрΥ поύΦ Lƴ wǳōǳƎŀΣ ǿƻƳŜƴΩǎ ŀǎǎǳƳŜŘ ŎƻƳƳƛǘƳŜƴǘ ǘƻ ǘƘŜƛǊ 

families requires them to search endlessly for opportunities.51 Jovia was highly skilled in 

producing narratives that charismatically recruited powerful others into her projects.  

Jovia was often confident she would succeed. In Kicweka, personal progress is commonly 

ŜȄǇǊŜǎǎŜŘ ǘƘǊƻǳƎƘ ǿƘŜǘƘŜǊ ƻƴŜ ƛǎ ΨōǳƛƭŘƛƴƎΩ (see also Nielsen 2013 on Mozambique); 

someone who is not able to build a house is not truly prosperous. The house stands 

symbolically for secure, respectable sufficiency.52 During a conversation about her clever, 

ǘƘƻǳƎƘ ƴƻǿ ŘŜŎŜŀǎŜŘΣ ōǊƻǘƘŜǊΣ WƻǾƛŀ ŀǎǎǳǊŜŘ ƳŜΥ ΨƴŀƴȅƻǿŜ ƴƎŜƴŘŀ ƪǿƻƳōŜƪŀΦ aǳƪŀƳŀ 

ŀǊŀƳǇŜǊŜȊŀΣ ƴȅƻƳōŜƪŀΩ ώŀƴŘ ƳŜ L ŀƳ ƎƻƛƴƎ ǘƻ ōǳƛƭŘΦ DƻŘ ǿƛƭƭ ƎƛǾŜ ǘƻ ƳŜΣ Lϥƭƭ ōǳƛƭŘϐΦ !t other 

times, Jovia doubted her ability to achieve her ambitious dreams.  

Her conversation oscillated dramatically, from how windfalls such as sponsorship gifts and 

disability-ǊŜƭŀǘŜŘ ōǳǎƛƴŜǎǎ ƎǊŀƴǘǎ ŎƻǳƭŘ ƭŜǘ ƘŜǊ ōǳƛƭŘ ŀ ƘƻǳǎŜ ǎƻ ǎƘŜ ŎƻǳƭŘ ΨǿƻǊƪ ǇǊƻǇŜǊƭȅΣΩ ǘƻ 

lamenting her businesses failures and their contingent causes, and back again. She told me 

ΨƴƪǿŜƴŘŀ ƪǳƪƻǊŀ ōǳǎƛƴŜǎƛ ǘƛōƛƪǳǊǳƎŀƳǳΩ ώL ǿŀƴǘ ǘƻ Řƻ ōǳǎƛƴŜǎǎ ώōǳǘϐ ƴƻǘƘƛƴƎ ŎƻƳŜǎ ŦǊƻƳ ƛǘϐΦ 

Her words reflected common complaints about the non-productivity of businesses in the 

 
51 I benefited from discussions with Anna Wood on this topic. 

52 For Wan, writing about Yorubaland, building a home is ΨǘƛŜŘ ǘƻ ǳƴŎƻǳƴǘŀōƭŜ ƛƴŘƛŎŜǎΩ; not simply an act of 

construction, it builds expansive social networks that constitute success (Wan 2001, 249). 
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ƳŀǊƪŜǘΦ WƻǾƛŀΩǎ ǊŜŦŜǊŜƴŎŜ ǘƻ DƻŘΩǎ ǊƻƭŜ ƛƴ ƘŜǊ ǎǳŎŎŜǎǎ ǊŜǎƻƴŀǘŜǎ ǿƛǘƘ ŀ ǿƛŘŜƭȅ ŀŎŎŜǇǘŜŘ 

ŀǎǎǳƳǇǘƛƻƴΥ ŜŀŎƘ ǇŜǊǎƻƴΩǎ ΨǇƻǊǘƛƻƴΩ ώŜƳƛƘŜƴŘƻϐ ƛǎ ŘŜǘŜǊƳƛƴŜŘ ōȅ DƻŘΦ53 Lƴ WƻǾƛŀΩǎ 

ƛƴǘŜǊǇǊŜǘŀǘƛƻƴΣ ǘƘƛǎ ƳŜŀƴǘ ǎƘŜ ƘŀŘ ǘƻ ΨǿŀƛǘΩ ώƪǳƭƛƴŘŀϐ ƻƴ DƻŘΦ ¢ƘŜǊe was trust and hope in 

ǘƘƛǎ ƻǊƛŜƴǘŀǘƛƻƴΣ ōǳǘ ŀƭǎƻ ǳƴŎŜǊǘŀƛƴǘȅΥ ŀ ŎƻƳƳƻƴ ǎŀȅƛƴƎ ƛǎ ΨwǳƘŀƴƎŀ ǿŜƴƪŀ ƴǳǿŜ ŀƪǳƳŀƴȅŀΩ 

[it is only God who knows]. 

This approach to planning, which Johnson-Iŀƴƪǎ Ŏŀƭƭǎ ΨƧǳŘƛŎƛous ƻǇǇƻǊǘǳƴƛǎƳΩΣ ǊŜǉǳƛǊŜǎ 

ΨǊŜŎƻƎƴƛȊƛƴƎ ǘƘŜ ŘƛŦŦŜǊŜƴŎŜ ōŜǘǿŜŜƴ ŀ ǇǊƻƳƛǎƛƴƎ ŀƴŘ ŀƴ ǳƴǇǊƻƳƛǎƛƴƎ ƻŦŦŜǊΩ ǊŀǘƘŜǊ ǘƘŀƴ 

following delineated steps toward a defined goal όWƻƘƴǎƻƴπIŀƴks 2005, 370, see also Guyer 

2004, 174)Φ 9ƴŀŎǘƛƴƎ ǘƘƛǎ ƛǎ ŎƘŀƭƭŜƴƎƛƴƎΦ !ƳƻƴƎ YƛŎǿŜƪŀΩǎ ŦǊŀƎƳŜƴǘŜŘ ǎƻŎƛŀƭ ǇǊƻǾƛǎƛƻƴ ƛǘ ƛǎ 

difficult to judge what the outcome of a particular investment will be. As a resident of 

CŀǊŜƴŘŞ ƛƴ ¢ƻƎƻ όŀƴƻǘƘŜǊ ƭƻŎŀǘƛƻƴ ǿƛǘƘ ŦǊŀƎƳŜƴǘŜŘ ǎŜǊǾƛŎŜǎύ ǘƻƭŘ tƛƻǘΥ Ψά²Ŝ ǳǎŜŘ ǘƻ ōŜ ŀōƭŜ 

ǘƻ Ŏƻǳƴǘ ƻƴ ǘƘƛƴƎǎΣ ƪƴƻǿƛƴƎ ǘƘŀǘ ƛŦ ȅƻǳ ŘƛŘ ǘƘƛǎ ȅƻǳ ǿƻǳƭŘ ƎŜǘ ǘƘŀǘΧ.ǳǘ ǘƻŘŀȅ ŜǾŜǊȅǘƘƛƴƎ ƛǎ 

in disorder. You never know when it will be your time, when you might get lucky and when 

ƴƻǘΦέΩ όtƛƻǘΣ нлмлΣ ǇΦ мспύ 

²ƘŜƴ ƘƻǇŜŦǳƭ ǘŀƭƪ ǊŜŎǊǳƛǘǎ ǇƻǿŜǊŦǳƭ ƻǘƘŜǊǎ ƛƴǘƻ ƻƴŜΩǎ ǇǊƻƧŜŎǘǎ ŀƴŘ ƻƴŜ Ƴǳǎǘ ǎŜƛȊŜ ŜǾŜǊȅ 

opportunity, constant fluctuation is a likely result. Jovia was frequently disappointed, 

including when, twice in a row, she lost money she had given a relative to plant maize to 

drought (they expected to split the profits, the relative using his portion to pay 

ōǊƛŘŜǿŜŀƭǘƘύΦ [ƛƪŜ ŘŜǾŜƭƻǇƳŜƴǘŀƭ ǘŜƳǇƻǊŀƭƛǘȅΣ ΨƧǳŘƛŎƛous oppƻǊǘǳƴƛǎƳΩ ƛǎ ŦǳǘǳǊŜ-oriented. 

IƻǿŜǾŜǊΣ ƛǘ Ƴŀȅ ōŜ ōŜǘǘŜǊ ŀŘŀǇǘŜŘ ǘƘŀƴ ΨƘƻƳƻƎŜƴƻǳǎ ǘƛƳŜΩ ǘƻ ǘƘŜ ǳƴǇǊŜŘƛŎǘŀōƛƭƛǘȅ ƻŦ 

livelihoods in Kicweka.  

Discussions of the non-productivity of businesses in Kicweka often used an implicit contrast 

with salaried work. In RǳōǳƎŀ 9ƴƎƭƛǎƘ ǎƭŀƴƎΣ Ψȅƻǳ ŀǊŜ ǿƻǊƪƛƴƎΩ ƛǎ ŀ ƎǊŜŜǘƛƴƎ όǳǎŜŘ ŜǎǇŜŎƛŀƭƭȅ 

ōŜǘǿŜŜƴ ȅƻǳƴƎ ǇŜƻǇƭŜύΣ ƳŜŀƴƛƴƎ Ψȅƻǳ ƭƻƻƪ ƎƻƻŘκƘŜŀƭǘƘȅΩ όŀ ƳŜǘŀǇƘƻǊƛŎŀƭ ǘǊŀƴǎƭŀǘƛƻƴ ƻŦ ŀ 

ǘȅǇƛŎŀƭ ŎƻƳǇƭƛƳŜƴǘŀǊȅ wǳƴȅƻǊƻ ƎǊŜŜǘƛƴƎΣ ΨƻƴȅŜǎƛǊŜΩ ώȅƻǳ ƘŀǾŜ ōŜŎƻƳŜ ŦŀǘϐύΦ ¢ƘŜ ǇƘǊŀǎŜ 

refers to asǇƛǊŀǘƛƻƴǎ ǘƻ Ƨƻƛƴ ǘƘŜ ΨǿƻǊƪƛƴƎ ŎƭŀǎǎΣΩ ǿƘƛŎƘ ǿŀǎ ŀǎǎǳƳŜŘ ǘƻ ŜƴǎǳǊŜ ŀƴ ŀŘŜǉǳŀǘŜ 

regular income. Moses, the disabled cobbler whose tools were confiscated by market 

ŀǳǘƘƻǊƛǘƛŜǎ όǎŜŜ LƴǘǊƻŘǳŎǘƛƻƴύΣ ǇƻƛƴǘŜŘ ƻǳǘΥ ΨƛŦ ȅƻǳ ώƻƴƭȅϐ ǎŜƭƭ нлΣллл ώǎƘƛƭƭƛƴƎǎ ǿƻǊǘƘ ƻŦ ǎǘock] 

 
53 Lidia, who like Jovia is a devout Catholic, also assumes this. 
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ǇŜǊ ŘŀȅΣ ŀƴŘ ȅƻǳ ŀǊŜ ǇŀȅƛƴƎ ǊŜƴǘ ƻŦ улΣллл ώƳƻƴǘƘƭȅϐΣ ŀǊŜ ȅƻǳ ǿƻǊƪƛƴƎΚΩ tǊƻŦƛǘ ŦǊƻƳ нлΣллл 

in sales would cover daily rent and food, but not further expenses, let alone saving. There is 

no way out: building a house, conceptualised as the solution to the rent trap, is impossible. 

aƻǎŜǎΩ ƛƳǇƭƛŎŀǘƛƻƴ ǿŀǎ ǘƘŀǘ ƭŀōƻǳǊ ǘƘŀǘ ƻƴƭȅ ǇǊƻŘǳŎŜǎ ŜƴƻǳƎƘ ǘƻ ŎƻǾŜǊ ƭƛǾƛƴƎ Ŏƻǎǘǎ ƛǎ ƴƻǘ 

ΨǊŜŀƭ ǿƻǊƪΩΤ ǘƻ ōŜ ΨǿƻǊƪƛƴƎΩ ƛǎ ǘƻ ōŜ ŀōƭŜ ǘƻ ǇǊƻƧŜŎǘ ŀ ƳƻǊŜ ǎŜŎǳǊŜ ǇǊƻǎǇŜǊƻǳǎ ǎƛǘǳŀǘƛƻƴ ƛƴǘƻ 

the future. 

This commentary critiques the overwhelming problems of making a living in impoverished 

ŎƛǊŎǳƳǎǘŀƴŎŜǎΦ {ǳǊǾƛǾŀƭ ƛǎ Ƴƻǎǘ ƭƛƪŜƭȅ ǿƘŜƴ ƳǳƭǘƛǇƭŜ ΨǇƭŀƴǎ ǘƘŀǘ ǎŜŜƳ ǘƻ ƻǊƛŜƴǘ ƻƴŜΩǎ ǇŀǘƘ 

ƛƴǘƻ ŀƴ ǳƴƪƴƻǿƴ ŦǳǘǳǊŜ ŀǊŜΧŘŜǾŜƭƻǇŜŘ ŀƴŘ ŀŎǘŜŘ ǳǇƻƴ ǿƘƛƭŜ ƪƴƻǿƛƴƎ ǘƘŀǘ ǘƘŜƛǊ ǎǳŎŎŜǎǎŦǳƭ 

completion is uncertaƛƴ ƛŦ ƴƻǘ ǳƴƭƛƪŜƭȅΩ όbƛŜƭǎŜƴ нлмоΥ урύΦ !ƭǘƘƻǳƎƘ ƘŀǊŘ ǿƻǊƪ ǿŀǎ ŜȄǇŜŎǘŜŘ 

ŀƴŘ ǾŀƭǳŜŘ ōȅ aƻǎŜǎ ŀƴŘ ƻǘƘŜǊǎΣ ǘƘŜȅ ǿŜǊŜ ŀƳōƛǾŀƭŜƴǘ ǘƻǿŀǊŘǎ [ƛŘƛŀΩǎ ǎƛƴƎƭŜ-minded 

endorsement of it, recognising that, with insufficiencies in capital and customer buying 

power (especƛŀƭƭȅ ƎƛǾŜƴ ƘƛƎƘ ŎƻƳǇŜǘƛǘƛƻƴ ƛƴ ǇŜǘǘȅ ǘǊŀŘƛƴƎύΣ [ƛŘƛŀΩǎ ŀǇǇǊƻŀŎƘ ǿŀǎ ǊƛǎƪȅΦ  

Ψ!ŎǘƛǾƛǘȅΩ ŀƴŘ ŘŜǾŜƭƻǇƳŜƴǘŀƭ ǘŜƳǇƻǊŀƭƛǘȅ 

!ǎǎŜǎǎƛƴƎ Ƙƻǿ [ƛŘƛŀΩǎ ǊŜǇŜǘƛǘƛǾŜ ǇǊŜǎŜƴŎŜ ŀƴŘ ǘƘŜ ƛƳŀƎƛƴŀǘƛǾŜ ǇǊƻƧŜŎǘǎ WƻǾƛŀ ƎŜƴŜǊŀǘŜŘ 

ǊŜƭŀǘŜ ǘƻ ǘƘŜ ǇƻǎƛǘƛǾŜ ŀǎǎŜǎǎƳŜƴǘ ƻŦ ΨŀŎǘƛǾƛǘȅΩ ƛǎ ƴƻǘ ǎǘǊŀƛƎƘǘŦƻǊǿŀǊŘΦ Lǘ ƳƛƎƘǘ ǎŜŜƳ [ƛŘƛŀΩǎ 

approach would fit the criteria better, but in fact both elements were necessary to be 

ƧǳŘƎŜŘ ΨŀŎǘƛǾŜΦΩ hƴŜ Ƴǳǎǘ ǎƘƻǿ ŎƻƳƳƛǘƳŜƴǘ ǘƘǊƻǳƎƘ ǎǘŜŀŘŦŀǎǘƭȅ ŜȄŜŎǳǘƛƴƎ ǇǊƻƧŜŎǘǎ and 

have ambitious plans for future development involving transformation from current 

circumstances. Homogenous time is not the only time associated with market-based 

capitalist activity (Bear 2014; Guyer 2007). Institutions delivering project funding carried 

ǘǿƻ ŎƻƴǎǘǊŀƛƴǘǎΥ ǘƘŜ ƴŜŜŘ ǘƻ ǎƘƻǿ ǘǊŀƴǎŦƻǊƳŀǘƛǾŜ ΨŘŜǾŜƭƻǇƳŜƴǘΣΩ ŀƴŘ ǘƘŜ ǳǎŜ ƻŦ ΨǇǊƻƧŜŎǘ 

ǘƛƳŜΣΩ ǿƘƛŎƘ ǎŜǘ ŀ ƭƛƳƛǘ ǿƛǘƘƛƴ ǿƘƛŎƘ ǊŜǎǳƭǘǎ ƘŀŘ ǘƻ ōŜ ŘŜƳƻƴǎǘǊŀǘŜŘΦ  

WƻǾƛŀΩǎ Ǉƭŀƴǎ ǿŜǊŜ ǇŜǊŦŜŎǘ ŀǎ ŀ ǇǊƻƧŜŎǘ ƻŦ ǎŜƭŦ-fashioning oriented to such judgments 

(although this was not the only role they played for her), because they contained an 

ambitious leap that suggested radical change could happen on the short timescale of a 

development project rather than the nearly two decades Lidia had taken to build her 

ōǳǎƛƴŜǎǎΦ tŀǊŀŘƻȄƛŎŀƭƭȅΣ WƻǾƛŀΩǎ ƭŀŎƪ ƻŦ ƳŜǘƛŎǳƭƻǳǎ ǇƭŀƴƴƛƴƎ ŎƻǳƭŘ ōŜ ǎŜŜƴ ƴƻǘ ŀǎ ŜǾƛŘŜƴŎŜ 

ǎƘŜ ǿŀǎ ƴƻǘ ΨƳƻŘŜǊƴΩ ŀƴŘ ōǳǎƛƴŜǎǎ-minded enough to succeed in the marketplace (as NGO 

financial training would suggest), but as demonstrating an exemplary progressive 
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orientation to the future and the ability to seize opportunities. Demonstrating the ability to 

ΨǘǊŀƴǎŦƻǊƳΩ WƻǾƛŀ ƛƴǘƻ ǎǳŎƘ ŀ ǇŜǊǎƻƴ ŎƻǳƭŘ ǇǊƻǾƛŘŜ ΨŜǾƛŘŜƴŎŜΩ ŦƻǊ ǘƘŜ bDhΣ as it did in 

{ƻƭƻƳƻƴΩǎ ǇǊƻŦƛƭŜ ƻŦ ƘŜǊΦ  

Two concepts of productivity were widely accepted in Kicweka: one based on homogenous 

time and meticulous financial planning; the other on gift, grace, and serendipity. Both 

responded to an unpredictable capitalist market environment. Economic life in the 

saturated market, where profit margins were tiny and new entrants appeared constantly, 

was extremely unpredictable, both in its dangers and its opportunities. For DWG members, 

who had access to multiple but small-scale funding sources based on disability, it was 

characterised by minor bonanzas, such receiving a grant or loan, followed by protracted 

periods trying to make the investment stretch until the next opportunity. Fragmentation of 

provision and the associated inability to know how an appeal would be judged (a common 

ŦŜŀǘǳǊŜ ƻŦ ŀǎǎƛǎǘŀƴŎŜ ŎƻŘŜŘ ŀǎ ΨŘƛǎŎǊŜǘƛƻƴŀǊȅΣΩ ǎŜŜ Cŀǎǎƛƴ нлмнΥ срς6) triggered a generalised 

improvisation, where people tried out the strategies and arguments they thought would 

work best.  

The behavioural imperatives of each mode differed, but they were rarely used alone; even 

Lidia, the most extreme DWG member, did not subscribe to a singular idea of temporal 

causality. Her focus on punctuality measured by clock-time invoked one kind of capitalist 

ǘŜƳǇƻǊŀƭƛǘȅΣ ƛƴ ǿƘƛŎƘ ΨǾƛǎƛōƭŜ ŀŘƘŜǊŜƴŎŜ ǘƻ ŀ ǊŜƎƛƳŜƴ ƻŦ ǇǳƴŎǘǳŀƭƛǘȅ ŀƴŘ ǇǊƻōƛǘȅ ƻǾŜǊ ǘƘŜ 

ǳǎŜ ƻŦ ǘƛƳŜΧǎǘŀƴŘǎ ǎȅƳōƻƭƛŎŀƭƭȅ ŦƻǊ ŀ ǇŜǊǎƻƴΩǎ ǾŀƭǳŜ ƛƴ ǘƘŜ ƳŀǊƪŜǘ ŦƻǊ ŎǊŜŘƛǘΩ όDǳȅŜǊ нллпΥ 

156ςтύΣ ōǳǘ ǎƘŜ ŀƭǎƻ ǊŜŎƻƎƴƛǎŜŘ ǘƘŜ ǇǊƻŘǳŎǘƛǾƛǘȅ ƻŦ WƻǾƛŀΩǎ ΨŜȄŎŜǎǎƛǾŜΩ prayer, even if she 

ŘƛŘƴΩǘ ŜƴŘƻǊǎŜ ƘŜǊ ŀŎǘƛƻƴǎΦ 5ǳǊƛƴƎ ƻƴŜ ŎƻƴǾŜǊǎŀǘƛƻƴ ŀōƻǳǘ WƻǾƛŀΩǎ ŀōǎŜƴŎŜΣ [ƛŘƛŀ ǘƻƭŘ ƳŜ 

WƻǾƛŀ ǇǊŀȅǎ ŀƭƭ ǘƘŜ ǘƛƳŜ ǘƻ ƎŜǘ ΨƻƳǳƎƛǎŀΩ ώōƭŜǎǎƛƴƎǎϐΣ ǿƘƛƭŜ [ƛŘƛŀ ƘŜǊǎŜƭŦ ǇǊŀȅǎ ŀ ƭƛǘǘƭŜ ŀƴŘ 

works a lot to get her money. Interested, I asked if Jovia gets the blessings she prays for. 

[ƛŘƛŀ ǊŜǇƭƛŜŘ ŀŦŦƛǊƳŀǘƛǾŜƭȅΥ ΨŘƻƴΩǘ ȅƻǳ ǎŜŜ ǎƘŜ Ƙŀǎ ǎǳǇǇƻǊǘ ŦƻǊ ǘǿƻ ƻŦ ƘŜǊ ŎƘƛƭŘǊŜƴΚΩ54  

WƻǾƛŀ ŀƴŘ [ƛŘƛŀΩǎ /ŀǘƘƻƭƛŎ ŎƘǳǊŎƘ ǿŀǎ ŘŜŘƛŎŀǘŜŘ ǘƻ {ǘ WǳŘŜ ¢ŀŘŘŜƻΣ ǘƘŜ ǎǳōƧŜŎǘ ƻŦ ŀƴ ΨƻŦŦƛŎƛŀƭ-

ǇƻǇǳƭŀǊΩ ŘŜǾƻǘƛƻƴŀƭ Ŏǳƭǘ ǘƘŀǘ Ŝncouraged lay involvement in church activities (Kassimir 1996: 

254). The form of worship, even in the main sessions Lidia attended, was inflected by 

 
54 No ƭƛƴƪ ŜȄƛǎǘŜŘ ōŜǘǿŜŜƴ WƻǾƛŀΩǎ ŎƘǳǊŎƘ ŀƴŘ ƘŜǊ ŎƘƛƭŘǊŜƴΩǎ ǎǇƻƴǎƻǊǎƘƛǇ; Lidia knew this. 
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charismatic responses to Pentecostalism (see Lado 2006). While Jovia, like many people as 

the influence of Pentecostalism increased, saw intercessory prayer as essential to producing 

prosperity (see Kauppinen 2018 on Ghana), Lidia was ambivalent. Both women recognised 

the efficacy of prayer, but they differed in how they assessed the practice of frequently 

calling upon it.  

[ƛŘƛŀΩǎ ŎƭŀƛƳ ΨDƻŘ Ƙŀǎ ƳŀŘŜ ƳŜ ŀ ƳŀƴŀƎŜǊΩ ǎǇƻƪŜ ǘƻ both DƻŘΩǎ ǿƛƭƭ and hard work, rather 

than opposing them (even though she did oppose them in other moments). Discussing the 

ŎƻƴŎŜǇǘ ƻŦ ΨǎŜƭŦ-ǎŀŎǊƛŦƛŎŜΩ ƛƴ .ǊŀȊƛƭƛŀƴ /ŀǘƘƻƭƛŎƛǎƳΣ aŀȅōƭƛƴ ŘǊŀǿǎ ǘƻƎŜǘƘŜǊ ǘǿƻ ŀǎǇŜŎǘǎ ƻŦ ƛǘǎ 

ΨǇǊƻŘǳŎǘƛǾƛǘȅΩΥ ΨǘƘŀǳƳŀǘǳǊƎƛŎ ƛƴǘŜǊǾŜƴǘƛƻƴ ƛƴ ǘƘŜ ŀŦŦŀƛǊǎ ƻŦ ǘƘŜ ƭƛǾƛƴƎΩ ŀƴŘ ΨǘƘŜ ǇǊƻŘǳŎǘƛǾŜ 

ǎƻŎƛŀƭ ǊŜƭŀǘƛƻƴǎ ƛǘ ƎƛǾŜǎ ǊƛǎŜ ǘƻ ƛƴ ǘƘŜ ǇǊŜǎŜƴǘ ώǿƻǊƭŘϐΣΩ ŜƳǇƘŀǎƛǎƛƴƎ ǘƘŜƛǊ ǎƛƳƛƭŀǊƛǘƛŜǎ όaŀȅōƭƛƴ 

2010: 92). For Lidia, these two forms of productivity were not equally virtuous. The physical 

rigour of hard work was superior to the bodily discipline of fasting and wakefulness involved 

in charismatic prayer (see Behrend 2013: 90).  

[ƛŘƛŀ ŀƴŘ 9ǎǘƘŜǊ ƻŦǘŜƴ ŎǊƛǘƛŎƛǎŜŘ WƻǾƛŀΩǎ ǊŜƭƛŀƴŎŜ ƻƴ ǇǊŀȅŜǊ ŀƴŘ ǎǇƻƴǎƻǊǎƘƛǇ ŦƻǊ ƘŜǊ 

prosperity, emphasising its risk to her business, and through that to the collective 

ǊŜǇǳǘŀǘƛƻƴ ƻŦ ŘƛǎŀōƭŜŘ ǇŜƻǇƭŜΦ wƛǎƪΣ ƘƻǿŜǾŜǊΣ ŀƭǎƻ ǎǘŀƭƪŜŘ ōǳǎƛƴŜǎǎŜǎ Ǌǳƴ ƻƴ ΨƘƻƳƻƎŜƴƻǳǎ 

ǘƛƳŜΦΩ [ƛŘƛŀ ŦǊŜǉǳŜƴǘƭȅ ŜƳǇƘŀǎƛǎŜŘ ƘŜǊ ΨǎǘǊƻƴƎΩ ōƻŘȅ ŀƴŘ ŜƴƻǊƳƻǳǎ ŎŀǇŀŎƛǘȅ ǘƻ ǿƻǊƪ ŀƴŘ 

suffer; however, misfortune such as illness could soon exhaust her capital. This was why 

9ǎǘƘŜǊ ǊŜŦƭŜŎǘŜŘ ǎƻ ƻŦǘŜƴ ƻƴ [ƛŘƛŀΩǎ ǊŜǎǇƻƴǎƛōƛƭƛǘƛŜǎ ŀƴŘ ǎƻǳǊŎŜǎ ƻŦ ǎǳǇǇƻǊǘΦ {ƘŜ ǳǎŜŘ ǘƘŜ 

same language whether referring to organisational sponsorship or family support: Lidia had 

Ψŀƭƭ ǘƘŜǎŜ ŎƘƛƭŘǊŜƴ ƻƴ ƘŜǊ ƘŜŀŘΩ ŀƴd no-ƻƴŜ ŜƭǎŜ ǘƻ ƘŜƭǇΦ {ƘŜ ǿƻǊǊƛŜŘ ŀōƻǳǘ [ƛŘƛŀΩǎ ŦŀƛƭǳǊŜ ǘƻ 

build a personalised safety net focused on child support, either through family relationships 

or sponsorship links. By considering only market-based entrepreneurial work valid, Lidia 

neglected the effort Jovia put into making her diverse income streams build different kinds 

of relationships.  

WƻǾƛŀΩǎ ŦŀƳƛƭƛŀƭ ŀƴŘ ŜƴǘǊŜǇǊŜƴŜǳǊƛŀƭ ǎǘǊŀǘŜƎƛŜǎ ǿŜǊŜ ŜƴǘǿƛƴŜŘΦ 5ŜǎǇƛǘŜ ŎǊƛǘƛŎƛǎƳ ōȅ 5²DΩǎ 

ƭŜŀŘŜǊǎΣ WƻǾƛŀΩǎ ŀǇǇǊƻŀŎƘ Ƴŀȅ ōŜǘǘŜǊ Ŧƛǘ ǘƘŜ ǊƻƭŜ ƻŦ bDh ǊŜŎƛǇƛŜƴǘ ƛn a fragmented 

ǇǊƻƧŜŎǘƛȊŜŘ ǎŜǘǘƛƴƎΦ bŜǾŜǊǘƘŜƭŜǎǎΣ WƻǾƛŀΩǎ ǊŜƭŀǘƛƻƴǎƘƛǇ ǿƛǘƘ {ƻƭƻƳƻƴ ŀƴŘ ƘŜǊ ǎǇƻƴǎƻǊǎ 

became a source of suspicion and motivation for criticism by other DWG members, affecting 

their willingness to include her in future business grants, through judging her insufficiently 
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ΨŀŎǘƛǾŜΦΩ WǳŘƎƳŜƴǘ ōȅ ŘƛŦŦŜǊŜƴǘ ǇŜƻǇƭŜΣ ŀƎŀƛƴǎǘ ƛƳǇǊŜŎƛǎŜƭȅ ƪƴƻǿŀōƭŜ ŎǊƛǘŜǊƛŀΣ ǿŀǎ ŀ ƎŜƴŜǊŀƭ 

condition of the patchwork livelihood, with consequences that could not all be anticipated. 

  



108 
 

Section 2 
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Chapter 4 ς Care and dependency in DWG 

Alice was a core DWG member and wheelchair user. She ran a small shop from the veranda 

of her one-room rented home on a busy side-road, near the market where most DWG 

traders are based. When we first, Alice was living with her only child, a daughter, Gift, who 

was 16 and in secondary school. On evenings, weekends, and holidays, Gift helped in the 

business, as well as doing most of the domestic work. This arrangement is normal for 

adolescent girls in Kicweka, but Gift also provided non-standard assistance. As a wheelchair 

ǳǎŜǊΣ !ƭƛŎŜ ŎƻǳƭŘ ƴƻǘ ǇŜǊŦƻǊƳ ǎƻƳŜ ǊƻǳǘƛƴŜ ŀŎǘƛǾƛǘƛŜǎ ƛƴ YƛŎǿŜƪŀΩǎ ōǳƛƭǘ ŜƴǾƛǊƻƴƳŜƴǘΦ aŀƴȅ 

items were stored high up in her home because of limited space; Gift provided essential 

support to reach them, making her more-than-usually tied to the shop, even when her 

specific tasks were completed.  

Gift also provided some personal care. To use the shared latrines, Alice, whose wheelchair 

was too large to enter the cubicle, would have to crawl on the floor, which was often filthy. 

Instead, she used a plastic pot inside her room, which Gift emptied. In conversations I had 

with Lidia about her own expanding family (Lidia had five children and wanted one more) 

ǎƘŜ ŎƻƴǘǊŀǎǘŜŘ ƘŜǊ ǎƛǘǳŀǘƛƻƴ ǘƻ !ƭƛŎŜΩǎΣ ŀǊƎǳƛƴƎ ƻƴƭȅ ƘŀǾƛƴƎ ƻƴŜ ŎƘƛƭŘ ǿŀǎ ǇŜǊƛƭƻus. If Gift 

were to leave or refuse to help, Alice would have no-one. Beyond being problematic in the 

present, this would be disastrous for her old age. 

Before moving to her shop on the side-road, Alice had worked as assistant to Esther in the 

market. The women pooled their resources and shared the profits (unevenly because Esther 

ƛƴǾŜǎǘŜŘ ƳƻǊŜ ŎŀǇƛǘŀƭύΦ ²ƻǊƪƛƴƎ ƻƴ ŀƴ ŜǎǘŀōƭƛǎƘŜŘ ǾŜƴŘƻǊΩǎ ǎǘŀƭƭ ƛǎ ŀ ŎƻƳƳƻƴ ǊƻǳǘŜ ƛƴǘƻ ǘƘŜ 

market, usually accessed through extended families (see Monteith 2018: S20). In Kicweka, 

identification through shared disability can play this role. Through their shared business 

Alice saved to form her own capital, breaking away from Esther in 2015 (Gift had left school 

ŀƴŘ ōŜŎƻƳŜ ŀǾŀƛƭŀōƭŜ ǘƘǊƻǳƎƘƻǳǘ ǘƘŜ ŘŀȅύΦ {ƘŜ ŜȄǇƭŀƛƴŜŘ ΨL ŀƳ ƻƭŘŜǊ ƴƻw and I wanted to 

ǎǘŀǊǘ Ƴȅ ƻǿƴ ōǳǎƛƴŜǎǎ ŀƴŘ ƘŀǾŜ ǘƘŜ ǊŜǎǇƻƴǎƛōƛƭƛǘȅ ŀƭƻƴŜΦΩ  

One motivation for the split was to address her care situation. Now able to use business 

funds without reference to a senior partner, she offered a home and support with school 

fees to her nephew Byaruhanga, whose father ς !ƭƛŎŜΩǎ ōǊƻǘƘŜǊ ς had been murdered. 
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Byaruhanga took over tasks Gift had performed at the shop in the evenings, while Gift 

retained the domestic work. Alice explained her decision as both assistance to Byaruhanga, 

who had no-one to care for him, and a source of help for herself. Nevertheless, paying 

.ȅŀǊǳƘŀƴƎŀΩǎ ǎŎƘƻƻƭ ŦŜŜǎ ǿŀǎ ŘƛŦŦƛŎǳƭǘΥ ǎƻƳŜǘƛƳŜǎ !ƭƛŎŜ ƘŀŘ ǘƻ ŘŜǇƭŜǘŜ ƘŜǊ ŎŀǇƛǘŀƭ ƻǊ ǳǎŜ 

inputs intended for business expansion. Because of the moral sanctions against using 

ōǳǎƛƴŜǎǎ ƳƻƴŜȅ ŦƻǊ ΨǇŜǊǎƻƴŀƭΩ ƴŜŜŘǎ ŀƴŘ 9ǎǘƘŜǊΩǎ ǊƻƭŜ ƛƴ ŜƴŦƻǊŎƛƴƎ ǘƘŜƳ όǎŜŜ ŎƘŀǇǘŜǊ нύΣ ǎƘŜ 

could not have used resources from the shared business this way. 

Several months later, Gift suddenly left, travelling to eastern Uganda with a boyfriend. This 

ǇǊƻǾƻƪŜŘ ƛƴŎǊŜŘǳƭƛǘȅ ōŜŎŀǳǎŜ DƛŦǘ ǿŀǎ ŎƻƴǎƛŘŜǊŜŘ ŀ ΨƎƻƻŘΩ ŘŀǳƎƘǘŜǊ ǿƘƻ ŦŜƭǘ ǊŜǎǇƻƴǎƛōƛƭƛǘȅ 

to her disabled mother. Gift might not have left had Byaruhanga not been there. However, 

her abandonment caused Alice intense emotional and practical vulnerability despite 

.ȅŀǊǳƘŀƴƎŀΩǎ ǇǊŜǎŜƴŎŜΦ .ŜŎŀǳǎŜ .ȅŀǊǳƘŀƴƎŀ ǎǘƛƭƭ ŀǘǘŜƴŘŜŘ ǎŎƘƻƻƭΣ !ƭƛŎŜ ǿŀǎ ǿƛǘƘƻǳǘ ŀ 

helper for most of the day. Consequences included discouraging repeat custom, because 

customers who wanted firewood now had to climb the tall, dirty stack insidŜ !ƭƛŎŜΩǎ ƭƻŎƪ-up 

to extract a bundle, something Gift would previouslȅ ƘŀǾŜ ŘƻƴŜ ƛƴ .ȅŀǊǳƘŀƴƎŀΩǎ ŀōǎŜƴŎŜΦ 

¢ƘŜ ŜǾŜƴǘ ŀƭǎƻ ǘǊƛƎƎŜǊŜŘ ƳƻǊŜ ŎƻƳƳŜƴǘǎ ŦǊƻƳ [ƛŘƛŀΣ ǘƘǊŜŀǘŜƴƛƴƎ !ƭƛŎŜΩǎ ǎŜƴǎŜ ƻŦ ƘŜǊǎŜƭŦ ŀǎ 

ŀƴ ŜǎǘŀōƭƛǎƘŜŘ ƘƻǳǎŜƘƻƭŘŜǊΣ ƛƴ ŀƴ ŜƴǾƛǊƻƴƳŜƴǘ ǿƘŜǊŜ ΨƘŀǾƛƴƎ ǇŜƻǇƭŜΩ ƛǎ ŀƴ ƛƴŘƛŎŀǘƻǊ ƻŦ 

status and provides security and happiness (see Scherz 2014: 2ς3, 19).  

{ƛȄ ƳƻƴǘƘǎ ƭŀǘŜǊΣ L ǿŀǎ ŀǘ !ƭƛŎŜΩǎ ǎƘƻǇ ǿƘŜƴ ǎƘŜ ǇƻƛƴǘŜŘ ǘƻ ŀ ǇŀǎǎƛƴƎ ōƻȅ ƻŦ ŀōƻǳǘ рΣ ǘŜƭƭƛƴƎ 

me she wanted a child that age to help her. In Bunyoro, poorer families often send a child to 

live with a richer relative who can pay school fees and subsistence in return for domestic 

labour (Cheney 2016: 253ς4; see also Shipton 2007 on Kenya). I asked if her sisters and 

brothers had any appropriate children to sendΣ ōǳǘ ǎƘŜ ŜȄǇƭŀƛƴŜŘ ǎƘŜ ŎƻǳƭŘƴΩǘ ŀŦŦƻǊŘ ǘƻ 

support another.  

Although the assistance Byaruhanga provided was currently (minimally) sufficient, he was 

growing up and expected to leave. An adult man would, anyway, be unwilling to empty 

!ƭƛŎŜΩǎ ǿŀǎǘŜ ƛƴǘƻ ǘƘŜ ƭŀǘǊƛƴŜΦ .ȅŀǊǳƘŀƴƎŀΩǎ ŀǘǘŀŎƘƳŜƴǘ ǘƻ !ƭƛŎŜ ǿƻǳƭŘ ƭƛƪŜƭȅ ŎƻƴǘƛƴǳŜΣ ōǳǘ 

not at the depth of a uterine child like Gift; and, as Alice had learned, even the uterine bond 

ƛǎ ƴƻ ƎǳŀǊŀƴǘŜŜΦ ²ƛǘƘ ǘƘŜ ŀǘǘŀŎƘƳŜƴǘ ƻŦ ŘŜǇŜƴŘŜƴǘǎ ǳƴǎǘŀōƭŜΣ !ƭƛŎŜΩǎ ǎǘǊŀǘŜƎȅ ƘŀŘ ǘƻ ōŜ 

dynamic. 
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!ƭƛŎŜΩǎ ŦƻǊƳŜǊ ǇŀǊǘƴŜǊ 9ǎǘƘŜǊΣ ŀƭǎƻ ŀ ǿƘŜŜƭŎƘŀƛǊ-user, faced a similar care breakdown, 

ƘƻǿŜǾŜǊΣ ƛǘ ǇǊƻŘǳŎŜŘ ŘƛŦŦŜǊŜƴǘ ǎŜƴǘƛƳŜƴǘǎ ŀƴŘ ƻǳǘŎƻƳŜǎΦ Lƴ нлмтΣ 9ǎǘƘŜǊΩǎ у-year-old niece 

Precious lived with her as home-help, just as Byaruhanga did later for Alice. Esther saw 

herself as helping Precious, by paying her school fees and (more importantly in her view) 

shaping her as a responsible woman. Precious did a huge amount of housework, including 

things Esther could have done herself. Esther aimed to make Precious into an omwekambi 

(see chapter 1), a hardworking person, to improve her life chances. Precious was a lively, 

cheeky child who frequently frustrated adults around her; she did not easily adopt the 

comportment Esther desired, resulting in frequent punishment. 

²ƘƛƭŜ 9ǎǘƘŜǊΩǎ ǘǊŜŀǘƳŜƴǘ ƻŦ tǊŜŎƛƻǳǎ ǿŀǎ ƴƻǘ ǳƴǳǎǳŀƭΣ ƴƻǘ ŜǾŜǊȅƻƴŜ ŀƎǊŜŜŘ ƛǘ ǿŀǎ ΨƘŜƭǇƛƴƎΩ 

her. One day, Precious unexpectedly came home in the late morning and packed her 

ōŜƭƻƴƎƛƴƎǎΦ {ƘŜ ǘƻƭŘ ƳŜ ǎƘŜ ǿŀǎ ƭŜŀǾƛƴƎ ŀƴŘ ŘƛŘƴΩǘ ƪƴƻǿ ƛŦ ǎƘŜ ǿƻǳƭŘ ŎƻƳŜ ōŀŎƪΦ tǊŜŎƛƻǳǎΩǎ 

ƳƻǘƘŜǊ ƘŀŘ ǊŜƳƻǾŜŘ ƘŜǊ ŦǊƻƳ 9ǎǘƘŜǊΩǎ ŎŀǊŜΣ ŘŜƳŀƴŘƛƴƎ ǎƘŜ ǊŜǘǳǊƴ ƘƻƳŜ ǘƘŜ ǎŀƳŜ ŘŀȅΦ 

tǊŜŎƛƻǳǎΩǎ ǎǳŘŘŜƴ ǿƛǘƘŘǊŀǿŀƭ ƭŜŦǘ 9ǎǘƘŜǊ ŀƭƻƴŜΦ ²ƻǊǊƛŜŘ ŀōƻǳǘ ǿƘŜǘƘŜǊ ǎƘŜ ǿƻǳƭŘ ōŜ ŀōƭŜ 

to stay in her home, I asked how she was feeling. Unexpectedly, she said she was fine: there 

were others around, including another (older) niece, Betty, who had recently moved to 

Kicweka and started working with Esther,55 .ŜǘǘȅΩǎ ǘǿƻ ȅƻǳƴƎ ŎƘƛƭŘǊŜƴΣ ŀƴŘ ƳŜΣ ƘŜǊ 

ƴŜƛƎƘōƻǳǊΦ {ƘŜ ŎƻƴŎƭǳŘŜŘ Ψǎƻ L ƘŀǾŜ ǇŜƻǇƭŜΦΩ  

Betty immediatelȅ ǘƻƻƪ ƻǾŜǊ ŜƳǇǘȅƛƴƎ 9ǎǘƘŜǊΩǎ ǿŀǎǘŜ ƛƴǘƻ ǘƘŜ ƭŀǘǊƛƴŜΣ ōǳǘ ƻǘƘŜǊ ǿƻǊƪ 

previously done by Precious fell to Esther, an untenable situation. For a few days, 

ŘƛǎŎǳǎǎƛƻƴǎ ǘƻƻƪ ǇƭŀŎŜ ƛƴ ǘƘŜ ŜȄǘŜƴŘŜŘ ŦŀƳƛƭȅΣ ǿƛǘƘ 9ǎǘƘŜǊΩǎ ōǊƻǘƘŜǊ όtǊŜŎƛƻǳǎΩǎ ŦŀǘƘŜǊύ 

attempting to send an elder daughter in her place. Ultimately, however, Betty assumed the 

other essential tasks, although she did not move in with Esther. She started arriving at 

9ǎǘƘŜǊΩǎ ŜŀǊƭȅ ƛƴ ǘƘŜ ƳƻǊƴƛƴƎ ŀƴŘ ǎǘŀȅƛƴƎ ǿƛǘƘ ƘŜǊ ǳƴǘƛƭ млǇƳΣ ǿƘŜƴ ǘƘŜȅ ƘŀŘ ǎǳǇǇŜǊ ōŜŦƻǊŜ 

ǎƘŜ ƭŜŦǘ ǿƛǘƘ ƘŜǊ ŎƘƛƭŘǊŜƴ ǘƻ ǎƭŜŜǇΦ !ƭǘƘƻǳƎƘ ǘƘŜ ǎƘƻŎƪ ƻŦ tǊŜŎƛƻǳǎΩ ǊŜƳƻǾŀƭ ǿŀǎ ŀ ǎƘƻǊǘ-

ǘŜǊƳ ŎƘŀƭƭŜƴƎŜΣ 9ǎǘƘŜǊΩǎ ŜȄǘŜƴŘŜŘ ŦŀƳƛƭȅ ǇǊƻǾƛŘŜŘ ŀ ǉǳƛŎƪ ǎƻƭǳǘƛƻƴΦ  

For the next year, Betty provided support from dawn until after dusk, including fetching and 

carrying, hanging out washing, serving customers, operating the electricity meter (located 

 
55 .ŜǘǘȅΩǎ ǇŀǊǘƴŜǊ ƘŀŘ ŦŀƛƭŜŘ ǘƻ Ǉŀȅ ǘƘŜƛǊ ŎƘƛƭŘǊŜƴΩǎ ǎŎƘƻƻƭ ŦŜŜǎΦ 9ǎǘƘŜǊ ƘŜƭǇŜŘ ƘŜǊ ƳƻǾŜ ƻǳǘ ƻŦ Ƙƛǎ ƘƻǳǎŜΣ 

ǇŀȅƛƴƎ ƘŜǊ ŦƛǊǎǘ ƳƻƴǘƘΩǎ ǊŜƴǘΦ 
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ƘƛƎƘ ƻƴ ǘƘŜ ǿŀƭƭύΣ ŀƴŘ ǘƘŜ ƭƛƳƛǘŜŘ ǇŜǊǎƻƴŀƭ ŎŀǊŜ ƴŜŜŘŜŘΦ 9ǎǘƘŜǊΩǎ ǊƻƭŜ ƛƴ ǘƘŜ ōǳǎƛƴŜǎǎ 

became more cerebral, concentrating on planning and money management, but she also 

transported goods from wholesalers using her tricycle wheelchair, an exhausting task. 

Esther did not pay Betty a salary. She bought the food Betty and her children consumed, 

ǎƻƳŜǘƛƳŜǎ ǇŀƛŘ ƘŜǊ ǊŜƴǘ ŀƴŘ ǘƘŜ ŎƘƛƭŘǊŜƴΩǎ ǎŎƘƻƻƭ ŦŜŜǎΣ ŀƴŘ ƛǊǊŜƎǳƭŀǊƭȅ ƎŀǾŜ ƘŜǊ ǎmall 

amounts of money for specific items. 

! ȅŜŀǊ ŀŦǘŜǊ .Ŝǘǘȅ ōŜŎŀƳŜ 9ǎǘƘŜǊΩǎ ŀǎǎƛǎǘŀƴǘΣ ƻƴŜ ƻŦ 9ǎǘƘŜǊΩǎ ǎƛǎǘŜǊǎΣ .ƛǊǳƴƎƛΣ ǊŜǘǳǊƴŜŘ ǘƻ 

Kicweka. In 2016-нлмт .ƛǊǳƴƎƛ ƘŀŘ ōŜŜƴ ǎŜƭƭƛƴƎ ǎƻƳŜ ƻŦ ƘŜǊ ƻǿƴ ƎƻƻŘǎ ŦǊƻƳ 9ǎǘƘŜǊΩǎ ǎǘŀƭƭ 

but stopped in late 2017 after a ŘƛǎŀƎǊŜŜƳŜƴǘΦ bƻǿΣ .ƛǊǳƴƎƛΩǎ ƘǳǎōŀƴŘ όƭƛƪŜ .ŜǘǘȅΩǎ ǇŀǊǘƴŜǊύ 

ƘŀŘ ŦŀƛƭŜŘ ǘƻ Ǉŀȅ ǘƘŜƛǊ ŎƘƛƭŘǊŜƴΩǎ ǎŎƘƻƻƭ ŦŜŜǎ ŀƴŘ .ƛǊǳƴƎƛ ŘŜŎƛŘŜŘ ǎƘŜ ƴŜŜŘŜŘ ǘƻ ŜŀǊƴ ƳƻƴŜȅΦ 

9ǎǘƘŜǊ ǿŜƭŎƻƳŜŘ ƘŜǊ ǎƛǎǘŜǊ ōŀŎƪΣ ǘŜƭƭƛƴƎ ƳŜ ǎƘŜ ŎƻǳƭŘƴΩǘ ǊŜŦǳǎŜ ƘŜƭǇ ŜǾŜƴ ǘƘƻǳƎƘ ǘƘŜȅ ƘŀŘ 

parted on bad ǘŜǊƳǎ ōŜŎŀǳǎŜ ΨDƻŘ ǿƻǳƭŘ ƭƻƻƪ ōŀŘƭȅ ŀǘ ƛǘΦΩ .ƛǊǳƴƎƛ ǊŜƭƛǎƘŜŘ ǎǘŀȅƛƴƎ ŀǘ 

9ǎǘƘŜǊΩǎ ǳƴǘƛƭ ƭŀǘŜ ŜǾŜƴƛƴƎΤ ǘƘƛǎ ǊŜƭŜŀǎŜŘ .ŜǘǘȅΣ ǿƘƻ ǎǘŀǊǘŜŘ ƭŜŀǾƛƴƎ ƛƳƳŜŘƛŀǘŜƭȅ ŀŦǘŜǊ ǘƘŜƛǊ 

return from the market around 8pm (Betty had restarted her relationship with her 

childrenΩǎ ŦŀǘƘŜǊύΦ .ƛǊǳƴƎƛ ōŜŎŀƳŜ ǊŜǎǇƻƴǎƛōƭŜ ƛƴ ǘƘŜ ŜǾŜƴƛƴƎǎ ŦƻǊ ǘŀǎƪǎ 9ǎǘƘŜǊ ŎƻǳƭŘ ƴƻǘ 

manage. 

Iƻǿ L ƛƴƛǘƛŀƭƭȅ ǳƴŘŜǊǎǘƻƻŘ 9ǎǘƘŜǊΩǎ ŘŜǇŜƴŘŜƴŎŜ ƻƴ ƻǘƘŜǊǎ ǘƻ ƭƛǾŜ ƛƴ ƘŜǊ ƻǿƴ ƘƻƳŜ ƳŀŘŜ ƘŜǊ 

relationship with Precious seem irreplaceable. Esther also considered arranging assistance 

ŘƛŦŦƛŎǳƭǘΣ ƻƴŎŜ ǘŜƭƭƛƴƎ ƳŜ ΨǘƘŀǘ ǇŜǊǎƻƴ ƛǎ ƘŀǊŘ ǘƻ ŦƛƴŘΦΩ .ǳǘ 9ǎǘƘŜǊΩǎ ŦŀƳƛƭȅ ŀŎǘŜŘ ŀǎ ŀ ǊŜǎŜǊǾŜ 

of people willing to attach themselves to her as carers, making individual relationships 

substitutable. Each arrangement was potentially temporary (though open-ended): as Esther 

ǊŜǇŜŀǘŜŘƭȅ ǊŜƳŀǊƪŜŘ ŀōƻǳǘ .Ŝǘǘȅ ΨŀƴȅǘƛƳŜ ǎƘŜ Ŏŀƴ ƎƻΩΤ ōǳǘ ǘƘŜ ƳǳƭǘƛǇƭŜ ǇƻǎǎƛōƛƭƛǘƛŜǎ ŦƻǊ 

ǎƻǳǊŎƛƴƎ ŎŀǊŜ ŘƛǎǘǊƛōǳǘŜŘ ƘŜǊ ŘŜǇŜƴŘŜƴŎȅ ŀƴŘ ƳƛǘƛƎŀǘŜŘ ƘŜǊ ǾǳƭƴŜǊŀōƛƭƛǘȅΦ 9ǎǘƘŜǊΩǎ ŎŀƭƳƴŜǎǎ 

after Precious was removŜŘ ŎƻƴǘǊŀǎǘŜŘ ǎǘǊƻƴƎƭȅ ǿƛǘƘ !ƭƛŎŜΩǎ ŜƴŘǳǊƛƴƎ ŘƛǎǘǊŜǎǎΦ 

Resources and attention 

!ƴȄƛŜǘȅ ƭƛƪŜ !ƭƛŎŜΩǎΣ ƻǊ ƛǘǎ ƭŀŎƪΣ Ŏŀƴ ƛƴŘŜȄ ǊŜƭŀǘƛƻƴǎƘƛǇ ǉǳŀƭƛǘƛŜǎ ό/ƻƘŜƴ мффрΤ ±ŀǘǳƪ мффлύΦ Lƴ 

this chapter, I look at the different arrangements DWG members living with physical 

disability make to secure care. There is no support for these efforts through formal disability 

infrastructure. I show that physical dependency interacts in complex ways with other forms 

of obligation and attachment, some of which also take the form of dependencies. Ferguson 
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ŀǊƎǳŜǎ ǘƘŜ ŀōƛƭƛǘȅ ǘƻ ŎƘƻƻǎŜ ōŜǘǿŜŜƴ ƳǳƭǘƛǇƭŜ ŘŜǇŜƴŘŜƴŎƛŜǎ ƛǎ ŀ ΨƳƻŘŜ ƻŦ ŀŎǘƛƻƴΩ ƭŜŀŘƛƴƎ ǘƻ 

greater freedom (Ferguson 2013: 226; see also Winchell 2017: 172). Similarly, I find the 

ability to choose whether to enter or maintain a particular relationship is one factor 

determining whether it is experienced positively or negatively. In the examples above, 

9ǎǘƘŜǊΩǎ ŦŀƳƛƭȅ ǇǊƻǾƛŘŜŘ ƳǳƭǘƛǇƭŜ ŎŀǊŜ ƻǇǘƛƻƴǎΤ !ƭƛŎŜΩǎ ǿŜǊŜ ŎƻƳǇŀǊŀǘƛǾŜƭȅ ǊŜǎǘǊƛŎǘŜŘΦ !ƭƛŎŜΩǎ 

greater anxiety indexed the difference in resources available to her.  

Esther was an educated English-speaking daughter of a semi-professional father. She had a 

successful business and elected political office. Alice was less established. She had emulated 

9ǎǘƘŜǊΣ ǿƘƻ ǎƘŜ ŘŜǎŎǊƛōŜŘ ŀǎ ΨƭƛƪŜ ŀ ǘƻǊŎƘΩ όŀ ƎǳƛŘƛƴƎ ŜȄŀƳǇƭŜύΣ ōŜŎƻƳƛƴƎ ŀ ƳŜƳōŜǊ ƻŦ ǘƘŜ 

5ƛǎŀōƛƭƛǘȅ /ƻǳƴŎƛƭ ŀǘ [/о ό5ƛǾƛǎƛƻƴύ ƭŜǾŜƭΦ IƻǿŜǾŜǊΣ ŘǳŜ ǘƻ ǘƘŜ /ƻǳƴŎƛƭΩǎ ŘȅǎŦǳƴŎǘƛƻƴŀƭƛǘȅ όǎŜŜ 

Introduction) she did not derive significant resources from expense allowances, as Esther 

did as Councillor at LC4 (Municipal) level. She also had fewer personal relationships with 

resource-giving people than Esther, and those she did have were less solid; for example, the 

CDO visited her ǎƘƻǇ ƭŜǎǎ ŦǊŜǉǳŜƴǘƭȅ ǘƘŀƴ 5²D ǎǘŀƭƭǎ ƛƴ ǘƘŜ ƳŀǊƪŜǘΦ !ƭƛŎŜΩǎ ŎƻƴƴŜŎǘƛƻƴǎ ǿƛǘƘ 

disability infrastructure extended over a limited scale, reaching Rubuga Town but no 

further, whereas Esther mobilised relationships with people in Kampala and Europe. 

 

FIGURE 3: MAP OF KICWEKA. A = CENTRE OF KICWEKA. B = PRODUCE MARKET. C = DOUBLE ROW OF 

STALLS IN WHICH MOST DWG MEMBERS' BUSINESSES ARE LOCATED. D = 'THE RAILWAY COTTAGES,' HOME 

TO FOUR DWG MEMBERS. E = COURTYARD IN WHICH ESTHER'S HOME IS LOCATED. F = ALICE'S 

HOME/ SHOP. G = ROUTE TO CENTRAL RUBUGA. 
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Alice had lower variety and lower value income streams than Esther. This limited her ability 

to attach client-ŎŀǊŜǊǎΤ !ƭƛŎŜΩǎ ƘŜƭǇŜǊǎ ǿŜǊŜ ŀƭƭ ŎƘƛƭŘǊŜƴΣ ŎƻƴƴŜŎǘŜŘ ǘƻ ƘŜǊ ōȅ ŀ ǉǳŀǎƛ-legal 

dependence based on guardianshƛǇΦ !ƭƛŎŜΩǎ ŦŜǊǘƛƭƛǘȅ ǿŀǎ ǘƘŜǊŜŦƻǊŜ ŀ ŦŀŎǘƻǊ ƛƴ ƘŜǊ ŎŀǊŜΣ ǿƘŜǊŜ 

it was not for Esther, who I never heard pitied for childlessness (despite the importance of 

ƳƻǘƘŜǊƘƻƻŘ ǘƻ ǿƻƳŜƴΩǎ ǎǘŀǘǳǎ ŀƴŘ ǉǳŀƭƛǘȅ ƻŦ ƭƛŦŜΥ {ǘŜǇƘŜƴǎ нлмоΥ рмΣ унΤ /ŀƭƪƛƴǎ нлмфΥ пмύ. 

9ǎǘƘŜǊΩs resources made her an attractive patron for adult as well as child dependants 

όǘƘƻǳƎƘ ǎƘŜ ƴŜǾŜǊ ǇŀƛŘ ŀƭƭ ŀ ŘŜǇŜƴŘŜƴǘΩǎ ŎƻǎǘǎύΣ ŜƴŀōƭƛƴƎ ƘŜǊ ǘƻ ŀǊǘƛŎǳƭŀǘŜ ƘŜǊ ǇƘȅǎƛŎŀƭ 

ŘŜǇŜƴŘŜƴŎȅ ƻƴ ŎŀǊŜǊǎ ǿƛǘƘ ƻǘƘŜǊǎΩ ŘŜǇŜƴŘŜƴŎȅ ƻƴ ƘŜǊ ƛƴ ƳǳƭǘƛǇƭŜ ǿŀȅǎΦ 

In Bunyoro, children (especially girls) are trained to practice continual vigilance for adult 

commands, particularly within the intimate family group. When called, they should respond 

ƛƳƳŜŘƛŀǘŜƭȅ ǿƛǘƘ ǘƘŜ ǿƻǊŘ ΨǿŀƛǘǳΚΩΣ ǿƘƛŎƘ ƭƛǘŜǊŀƭƭȅ ƳŜŀƴǎ ΨƻǳǊ ǇŜǊǎƻƴΩ ŀƴŘ ŀŎƪƴƻǿƭŜŘƎŜǎ 

obligation due to connection.56 Adults, however, are not compellable. They should not be 

pressured to do or feel things not already in their emitima [hearts/intentions]. Showing too 

ƳǳŎƘ ƛƴǘŜǊŜǎǘ ƛƴ ǎƻƳŜƻƴŜ ŜƭǎŜΩǎ ƛƴǘŜƴǘƛƻƴǎ ǎǳƎƎŜǎǘǎ ǿƛǘŎƘŎǊŀŦǘ ό.ŜŀǘǘƛŜ мфс3: 52). Despite 

Ǿŀƭǳŀǘƛƻƴ ƻŦ ǎƻŎƛŀƭ ŎƻƴƴŜŎǘŜŘƴŜǎǎΣ ƳŜƴǘŀƭ ƛƴŘŜǇŜƴŘŜƴŎŜ ƛǎ ƛƳǇƻǊǘŀƴǘΥ Ψōǳƭƛ Ƴǳƴǘǳ 

ŀƛƴΩŜƳƛǊƛƴƎƻ ȅŜΩ [every person has their own way]. In this context, displaying the right forms 

of mutual attention helped maintain balance between client-carer and cared-for patron.57 

5ƻƪǳƳŀŎƤ ŘŜǎŎǊƛōŜǎ ƎǊŀŘǳŀƭ ŘŜǾŜƭƻǇƳŜƴǘ ƻŦ ΨŎŀǊŜ ƛƴǘƛƳŀŎȅΣΩ ŀ Ƴǳǘǳŀƭ ŜƴƎŀƎŜƳŜƴǘ ΨǘƘǊƻǳƎƘ 

ƛƴǘƛƳŀǘŜ ŀƴŘ ǳƴǎǇƻƪŜƴΩ ŀƴǘƛŎƛǇŀǘƛƻƴ ƻŦ ǘƘŜ ƻǘƘŜǊΩǎ ƴŜŜŘǎΣ ōŜǘǿŜŜƴ ŎƘǊƻƴƛŎŀƭƭȅ ƛƭƭ ǇŜƻǇƭŜ ŀƴŘ 

ǘƘŜƛǊ ŎŀǊŜǊǎ ό5ƻƪǳƳŀŎƤ нлнлΥ {млоύΦ .Ŝǘǘȅ ŀƴŘ 9ǎǘƘŜǊΩǎ ǊŜƭŀǘƛƻƴǎƘƛǇ ǿŀǎ ǎƛƳƛƭŀǊΥ .Ŝǘǘȅ ǿƻǳƭŘ 

ƴƻǘƛŎŜ ǿƘŜƴ 9ǎǘƘŜǊΩǎ ǇƘƻƴŜ ǊŀƴƎ ŀƴŘ ŦŜǘŎƘ ƛǘ ǎƻ ǎƘŜ ŘƛŘ ƴƻǘ ƘŀǾŜ ǘƻ ƳƻǾŜΤ 9ǎǘƘŜǊ ǿƻǳƭŘ 

immediately begin to make change while Betty served a customer. Esther also cared for 

.ŜǘǘȅΩǎ ŎƘƛƭŘǊŜƴΣ ŦƻǊ ŜȄŀƳǇƭŜΣ ŘŜŦŜƴŘƛƴƎ them against scolding from neighbours. Winance 

ŀǊƎǳŜǎ ŎŀǊŜ ŎƻƭƭŜŎǘƛǾŜǎ ǿƻǊƪ ǿƘŜƴ ŎŀǊŜǊǎΩ ƴŜŜŘǎ ŦƻǊ ŎŀǊŜ ŀǊŜ ŀƭǎƻ ǊŜŎƻƎƴƛǎŜŘ ό²ƛƴŀƴŎŜ нлмлΥ 

106ς7). Between Betty and Esther, needs were perceived reciprocally, and usually met 

without needing overt expression. Alignment of mental and bodily practice over time is an 

artefact of the co-Ŏƻƴǎǘƛǘǳǘƛƻƴ ƻŦ ǎǳōƧŜŎǘƛǾƛǘƛŜǎΣ ŘŜƳƻƴǎǘǊŀǘƛƴƎ ŀ ǊŜƭŀǘƛƻƴǎƘƛǇ ƛƴǾƻƭǾƛƴƎ ΨǘƘŜ 

ŜƳōŜŘŘŜŘƴŜǎǎ ƻŦ ǎŜƭŦ ƛƴ ƻǘƘŜǊǎΩ όDǳȅŜǊ нлмнΥ пфуύΦ CƻǊ 9ǎǘƘŜǊΣ ŦƻǊ ǿƘƻƳ ƴƻǊƳǎ ƻŦ ŎƛǾƛƭƛǘȅ 

 
56 !ƴ ŀƭǘŜǊƴŀǘƛǾŜ ǘǊŀƴǎƭŀǘƛƻƴ ƛǎ ΨǿƘŀǘ Řƻ ȅƻǳ ƴŜŜŘΚΩΣ ōǳǘ ǘƘƛǎ ƳƛǎǎŜǎ ǘƘŜ ǊŜƭŀǘƛƻƴǎƘƛǇ ŎƻƴǘŜƴǘΦ 

57 Attention is a key component in many ethical accounts of care (see Fassin 2008; Kittay 1999). 
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discouraged overt claim-making (see Introduction, chapter 2), this approach enabled a care 

relationship that maintained dignity. 

However, just as dependence cannot be assumed to be entirely negative or positive, neither 

can attention. Care and attention can form regulatory regimes that highly scrutinise 

particular bodies (Becker 1994) and even care relationships involving empathetic attention 

Ŏŀƴ ŦƻǎǘŜǊ ǇǊƻōƭŜƳŀǘƛŎ ǎƻƭǳǘƛƻƴǎ όDŀǊŎƛŀ нлмлύΦ ¦ƴǿŜƭŎƻƳŜ ŀǘǘŜƴǘƛƻƴ ǘƻ !ƭƛŎŜΩǎ ǇǊŜŘƛŎŀƳŜƴǘ 

after Gift left compounded her sense of vulnerability, even though it also helped mobilise 

her neighbours to assist. Not paying attention can be a form of care for relationships. Esther 

ŘƛŘ ƴƻǘ ǇǊƻōŜ .ŜǘǘȅΩǎ ǊŜ-established relationship with her partner, perhaps having learned 

from the earlier relationship breakdown with Birungi, which was prompted by Esther trying 

to dictate how Birungi used money she had given her. Esther did not have complete control 

over her carers. Her careful martialling of resources and relationships to construct a socially 

meaningful life entailed psychological and financial pressure. 

¢ƘǊƻǳƎƘ ŦǳǊǘƘŜǊ ŀƴŀƭȅǎƛǎ ƻŦ 9ǎǘƘŜǊ ŀƴŘ !ƭƛŎŜΩǎ ŎŀǎŜǎ ŀƴŘ ƛƴǾŜǎǘƛƎŀǘƛƻƴ ƛƴǘƻ ŎŀǊŜ 

arrangements for those who could not rely solely on kin, this chapter identifies two care 

modalities among DWG members: 1) a kin-based model in which DWG members are cared 

for by members of their family who are tied to them through either patron-client or 

guardianship relationships; and 2) care performed within a micro-community of unrelated 

disabled people, where categorical solidarity enables shared households. These are not 

Ƴǳǘǳŀƭƭȅ ŜȄŎƭǳǎƛǾŜΣ ōǳǘ ǘƘŜȅ ŦŜŀǘǳǊŜ ŘƛŦŦŜǊŜƴǘƛŀƭƭȅ ƛƴ ƳŜƳōŜǊǎΩ ƭƛǾŜǎΦ .ƻǘƘ ŀǊŜ ƳƻŘƛŦƛŎŀǘƛƻƴǎ 

of existing mutual assistance practices everyone in Kicweka would recognise. I trace the 

determinants of care and consider how physical dependency in an inaccessible environment 

is articulated with other forms of dependency and obligation, using cultural and financial 

resources derived from the disability movement. 

Theorising care and dependency 

AliŎŜΩǎ ŀƴȄƛŜǘȅ ǿŀǎ ƴƻǘ ŀōƻǳǘ ōŜƛƴƎ ŘŜǇŜƴŘŜƴǘ ǇŜǊ ǎŜΣ ōŜŎŀǳǎŜ interdependence was 

considered normal in Bunyoro. In northern India, Vatuk argues physical dependence in old 

ŀƎŜ ŘƻŜǎ ƴƻǘ Ǉǳǘ ΨǘƘŜ ŜƭŘŜǊƭȅϥǎ ƻǿƴ ǎŜƴǎŜ ƻŦ ǎŜƭŦ-ǊŜǎǇŜŎǘΧǳƴŘŜǊ ǘƘǊŜŀǘ ƻǊ ŀǘǘŀŎƪΩ ό±ŀǘǳƪ 

1990: 85), as it might elsewhere (see Clark 1972), because independence is not expected. 

bŜǾŜǊǘƘŜƭŜǎǎΣ ǘƘŜȅ ŜȄǇŜǊƛŜƴŎŜ ΨŘŜǇŜƴŘŜƴŎŜ ŀƴȄƛŜǘȅΩ ŀōƻǳǘ ƭƻǎƛƴƎ ǇƘȅǎƛŎŀƭ ŎŀǇŀŎƛǘƛŜǎΣ ŀƴŘ 
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ΨǿƛǘƘ ǘƘŜƳ ǘƘŜ ǊŜǎǇŜŎǘΣ ŎŀǊŜΣ ŀƴŘ ƭƻǾŜ ƻŦ ǘƘŜ ȅƻǳƴƎŜǊ ŦŀƳƛƭȅ ƳŜƳōŜǊǎ ǳǇƻƴ ǿƘƻm they 

ŘŜǇŜƴŘ ŦƻǊ ǎǳǇǇƻǊǘ ŀƴŘ ƛƴǘƛƳŀǘŜ ŎƻƳǇŀƴƛƻƴǎƘƛǇΩ ό±ŀǘǳƪ мффлΥ стύΦ /ƻƘŜƴ ŘƛǎǘƛƴƎǳƛǎƘŜǎ ǘǿƻ 

ǘȅǇŜǎ ƻŦ ŘŜǇŜƴŘŜƴŎŜ ŀƴȄƛŜǘȅΥ Ψόмύ ǘƘŜ ŦŜŀǊ ƻŦ ōŜƛƴƎ ŀ ōǳǊŘŜƴΣ ŀƴŘ όнύ ǘƘŜ ŦŜŀǊ ƻŦ ƛƴŀŘŜǉǳŀǘŜ 

ǎǳǇǇƻǊǘΩ ό/ƻƘŜƴ мффрΥ онлύΦ !ƭƛŎŜΩǎ ŀƴȄƛŜǘȅ ǘƻƻƪ ǘƘŜ ǎŜŎƻƴŘ ŦƻǊƳΦ Ier distress when Gift left 

ŎŀƳŜ ŦǊƻƳ ƘŜǊ ǇǊŜŎŀǊƛƻǳǎ Ǉƻǎƛǘƛƻƴ ŀƴŘ DƛŦǘΩǎ ŦŀƛƭǳǊŜ ǘƻ ŦǳƭŦƛƭ ŜȄǇŜŎǘŜŘ ƻōƭƛƎŀǘƛƻƴǎ 

(interpreted as refusal of the proper relationship with her disabled mother), without a sense 

of being an improper burden on others. In Uganda, aǎ ƛƴ LƴŘƛŀΣ ŘŜǇŜƴŘŜƴŎŜ ŀƴȄƛŜǘȅ ƛǎƴΩǘ 

about the existential state of having to rely on others and thereby losing a putative 

independence, but about whether you can pragmatically rely on others in impoverished 

circumstances.  

My approach to dependency does not prejudge it as negative (see Introduction). Drawing 

from the concept of exposed interdependency developed by Butler (as precariousness) and 

tƻǾƛƴŜƭƭƛ όŀǎ ǾǳƭƴŜǊŀōƛƭƛǘȅύΣ L ǘǊŜŀǘ ŘŜǇŜƴŘŜƴŎȅ ŀǎ Ψŀ ŎƻƴŘƛǘƛƻƴΧŎƻƳƳƻƴ ǘƻ ŀƭƭ ōŜƛƴƎǎΣ ōȅ 

virtue of an embodied eȄƛǎǘŜƴŎŜΩ όIŀƴ нлмуΥ оонΤ .ǳǘƭŜǊ нллпΤ tƻǾƛƴŜƭƭƛ нллсύΦ tƻǾƛƴŜƭƭƛ 

ŀǊƎǳŜǎ ŀ ǇŀǊǘƛŎƛǇŀƴǘ ƛƴ ŀ ŘŜǇŜƴŘŜƴŎȅ Ƴŀȅ ōŜ Ψvulnerable to rather than subject ofΩ ǘƘŜƛǊ 

other (Povinelli 2006: 9). She explains dependency is a mutually co-constitutive relationship, 

so it can be difficult to isolate the origin of actions undertaken through it; consequently, 

dependents are not solely acted-ǳǇƻƴΦ tƻǾƛƴŜƭƭƛΩǎ ŀǇǇǊƻŀŎƘ ǿƻǊƪǎ ƛƴ .ǳƴȅƻǊƻΣ ǿƘŜǊŜ 

ǊŜŎŜƛǾƛƴƎ ŀǎǎƛǎǘŀƴŎŜ ŘŜƳƻƴǎǘǊŀǘŜǎ ΨƘŀǾƛƴƎ ǇŜƻǇƭŜΣΩ ŀƴŘ ǇǊŜǎǘƛƎŜ ŀŎŎǊǳŜǎ ǘƻ ŀ ǇŜǊǎƻƴ ǿƘo is 

given to, as well as the giver, by demonstrating belonging and connection (see Durham 1995 

on Botswana).  

9ǎǘƘŜǊΩǎ ǎǘŀǘŜƳŜƴǘΣ ΨL ƘŀǾŜ ǇŜƻǇƭŜΣΩ ǊŜŎŀƭƭǎ ΨǿŜŀƭǘƘ ƛƴ ǇŜƻǇƭŜΩΣ ŀ ŎƻƴŎŜǇǘ ŘŜǾŜƭƻǇŜŘ ǘƻ 

describe west African societies where wealth and prestige are accumulated in rights in 

people (for example, rights to labour) rather than tangible goods (Guyer 1993; Kopytoff & 

Miers 1977). While this concept has been applied straightforwardly to nearby Buganda 

(Scherz 2014: 19ςннύΣ 9ǎǘƘŜǊΩǎ ǳǎŜ ǿŀǎ ŘƛŦŦerent. She was not primarily claiming to have 

political-economic followers (although she does have these), but saying she had people who 

were tied to her in co-constitutive relations, who could extend her social self. 

L Ŧƻƭƭƻǿ ²ƘȅǘŜ ŀƴŘ {ƛǳΩǎ ŀǎǎŜǊǘƛƻƴ ǘƘŀǘ ΨŎƻƴǘƛƴƎŜƴŎȅΩ όŘŜǇŜƴŘƛƴƎ ƻƴ ŀƴƻǘƘŜǊ ŜǾŜƴǘ ƻǊ ǇŜǊǎƻƴ 

ƻǾŜǊ ǿƘƛŎƘ ǘƘŜǊŜ ƛǎ ǳƴŎŜǊǘŀƛƴǘȅύΣ ǿƘƛƭŜ ǇƻǘŜƴǘƛŀƭƭȅ ǇǊƻōƭŜƳŀǘƛŎΣ Ƴŀȅ ŀƭǎƻ ƻŦŦŜǊ Ψŀ ǉǳŀƭƛǘȅ ƻŦ 



117 
 

ǇƻǎǎƛōƛƭƛǘȅΩ ƛƴŎƭǳŘƛƴƎ Ψƭƛƴƪǎ ǘƻΧǊŜǎƻǳǊŎŜǎΩ ό²ƘȅǘŜ ϧ {ƛǳ нлмрΥ мфς20). Relying on another can 

extend a persoƴΩǎ ŎŀǇŀŎƛǘȅΦ 5ƻƪǳƳŀŎƤ ŀƴŘ aǳȅƛƴŘŀ ŘǊŀǿ ŀƴŀƭƻƎƛŜǎ ōŜǘǿŜŜƴ ŘƛǎŀōƭŜŘ 

ǇŜƻǇƭŜΩǎ ŎŀǊŜǊǎ ŀƴŘ ŀǎǎƛǎǘƛǾŜ ǘŜŎƘƴƻƭƻƎƛŜǎΣ ŘŜǎŎǊƛōƛƴƎ Ƙƻǿ ŀŎŎŜǎǎ ƛǎ ŎǊŜŀǘŜŘ ƛƴ ƛƴŀŎŎŜǎǎƛōƭŜ 

ŜƴǾƛǊƻƴƳŜƴǘǎ ǘƘǊƻǳƎƘ ŎƘƻǊŜƻƎǊŀǇƘƛƴƎ ΨǇŜƻǇƭŜ ŀǎ ŀŦŦƻǊŘŀƴŎŜǎΩ ό5ƻƪǳƳŀŎƤ нлнлΥ {мллΤ 

Muyinda 2020: S123ςS125). The increased physical dependency of DWG members within 

their built environment intensifies the contingency or precariousness of their lives. 

However, it also spurs forms of long-term entrustment, which articulate political, economic, 

and physical resources to mobilise interdependence. The affective outcomes can be positive 

or negative. 

Various typologies of dependency exist. While most emerge from (post-)industrial Euro-

America, they are nevertheless helpful. Walker distinguishes life-cycle, 

physical/psychological, political, economic/financial, and structural dependencies (Walker 

1982: 116). Fraser and Gordon delineate physical, economic, sociolegal, political, and 

moral/psychological forms (Fraser & Gordon 1994: 312). Recent Africanist literature focuses 

on economic and political dependence (Ferguson 2013, 2015), dimensions corresponding 

with the older anthropological literature on patronage and clientelism it resembles 

(although it excludes class from the analysis, see Shore 2016).  

One element missing from many typologies is how different forms of dependency interact.58 

This is vital because diverging implications emerge for understanding obligation. While 

Ferguson notes the intersection of care systems with political-economic infrastructures 

(Ferguson 2015: 105ς6), he does not explain how articulations are made. The two care 

ΨƳƻŘŀƭƛǘƛŜǎΩ L ŘŜǎŎǊƛōŜ ŀǊǘƛŎǳƭŀǘŜ ǇƘȅǎƛŎŀƭ ŀƴŘ ǇƻƭƛǘƛŎŀƭ-economic dependency through 

differential mobilisation of concepts of shared substance and the compellability of other 

actors, relying on diverging forms of hierarchy. In the next section, I investigate how physical 

dependency can be managed by converting other forms of dependency into dispositions to 

ŎŀǊŜΣ ŀǎ 5²D ƳŜƳōŜǊǎ Ŧƛƭƭ ǘƘŜ ΨŎŀǊŜΩ ƎŀǇ ƛƴ Řƛǎŀōƛƭƛǘȅ ǇǊƻǾƛǎƛƻƴ ǿƛth changing assemblages 

of people. 

 
58 Fraser and Gordon recognise dependencies sometimes exceed analytical categories, blending forms. 

However, their focus on epochal shifts leaves little space for actors to articulate forms in different ways. 
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Care and kinship 

5²D ƳŜƳōŜǊǎΩ ŎŀǊŜ ƴŜŜŘǎ ŀǊŜ ǘŜƳǇƻǊŀƭƭȅ ƻǇŜƴ-ended, due to the biological rhythms of 

daily physical care (Whyte 2020: 132; Livingston 2005: 19, 47). The temporality is of what 

DǳȅŜǊ Ŏŀƭƭǎ ǘƘŜ ΨŀǊŎ ƻŦ ƭƛŦŜΣΩ ōŀǎŜŘ ƴƻǘ ƻƴ ǊŜŎƛǇǊƻŎƛǘȅΣ ǿƛǘƘ ƛǘǎ ǘƛŜǎ ǘƻ ŎŀƭŜƴŘŀǊ-based debt and 

possibility of fulfilling (and therefore ending) obligations, but mutuality: a temporally 

ƛƴŘŜŦƛƴƛǘŜ Ƴǳǘǳŀƭ ŜȄǇƻǎǳǊŜ ǘƻ ǘƘŜ ƻǘƘŜǊΩǎ ƴŜŜŘǎ όDǳȅŜǊ нлмнύΦ ΨaǳǘǳŀƭƛǘȅΩ ƛǎ ŀ ǘŜƳǇƻǊŀƭ 

form, not a judgement about positivity or negativity (see de Pina-Cabral 2013). While it can 

be desired and often features as an ideal of relationships (especially kinship), sometimes its 

indefinite obligations are unwelcome (see Neumark 2017). The temporality of physical care 

ƳŜŀƴǎ ǊŜƭŀǘƛƻƴǎƘƛǇǎ ƛƴ ǘƘŜ ŦƻǊƳ ƻŦ ΨƳǳǘǳŀƭƛǘȅΩ ŀǊŜ ǇŀǊǘƛŎǳƭŀǊƭȅ ƛƳǇƻǊǘŀƴǘ ŦƻǊ ǇŜƻǇƭŜ ƭƛǾƛƴƎ 

with physical disability, ƳŀƪƛƴƎ ΨǘƘŜ ǉǳŜǎǘƛƻƴ ƻŦ ƻǳǊ ǊŜǎǇƻƴǎƛōƛƭƛǘƛŜǎ ǘƻǿŀǊŘ ƻƴŜ 

ŀƴƻǘƘŜǊΧƳƻǊŜ ƻǾŜǊǘΦΩ Lƴ ƭƻƴƎ-ǘŜǊƳ ŎŀǊŜΣ ΨYŜȅ ǊŜƭŀǘƛƻƴǎƘƛǇǎ ǳƴŘŜǊƎƻΧǎŎǊǳǘƛƴȅΩ ό[ƛǾƛƴƎǎǘƻƴ 

2005: 3), as they did when Gift left her mother. 

In Bunyoro, kinship is the obvious institution to bear indefinite mutual obligation. Kin are 

ƛŘŜƻƭƻƎƛŎŀƭƭȅ ǘƘŜ ǎŀƳŜ ǎǳōǎǘŀƴŎŜ ŀǎ ǘƘŜ ǎŜƭŦΤ ǘƘŜȅ ŀǊŜ ΨƻƴŜΩǎ Ψƻǿƴ ǇŜƻǇƭŜΩΩ ό.ŜŀǘǘƛŜ мфртΥ 

333), ideally related in exposed, indefinite interdependency. In practice, however, whether 

one can rely on kin is uncertain. The kinship relationships my participants most emphasised 

ƘŀŘ ŀŎŎǊǳŜŘ ŀ ƘƛǎǘƻǊȅ ƻŦ ΨŜƴŀŎǘƛƻƴǎΩΥ ŀŎǘǎ ƛƴŎƭǳŘƛƴƎ ŎŀǊŜ ŀƴŘ ƎƛǾƛƴƎ ǘƘŀǘ Ƴade the qualities of 

the relationship visible, such as the material flows between Betty and Esther (Fox 2019: 38ς

9; Sneath 2006: 90).  

²ƘŜƴ .ŜŀǘǘƛŜ ǿǊƛǘŜǎ ΨƻƴŜΩǎ Ψƻǿƴ ǇŜƻǇƭŜΣΩΩ ƘŜ ƛǎ ǊŜŦŜǊǊƛƴƎ ǘƻ ǇŀǘŜǊƴŀƭ ŀƎƴŀǘƛŎ ƪƛƴΤ ƘƻǿŜǾŜǊΣ 

9ǎǘƘŜǊΩǎ ŎŀǊŜǊǎ ƛƴŎƭǳŘŜŘ ǊŜƭŀǘƛƻƴǎ ǘƘǊƻǳƎƘ ƘŜǊ ƳƻǘƘŜǊΣ ŜǾŜƴ ǘƘƻǳƎƘ 9ǎǘƘŜǊΩǎ όǇŀǘǊƛύƭƛƴŜŀƎŜ-

mates in the area were myriad. Birungi was a half-ǎƛǎǘŜǊ ƻƴ ƘŜǊ ƳƻǘƘŜǊΩǎ ǎƛŘŜ ǿƛǘƘ ŀ 

different father, and therefore from a different clan. Historically she would not be 

considered part of the same corporate unit. However, when we discussed their relationship 

9ǎǘƘŜǊ ŀŘŘŜŘΥ Ψōǳǘ ǿŜ Ŏƻǳƴǘ ƻƴ ǘƘŜ ƳƻǘƘŜǊΩǎ ǎƛŘŜΧōŜŎŀǳǎŜ ǿŜ ŎŀƳŜ ŦǊƻƳ ƻƴŜ ǿƻƳōΦΩ ! 

corporeal concept of intimacy replaces the patriarchal hierarchy scholars have identified 



119 
 

underlying the unilineal descent system (Beattie 1957, 1964; Doyle 2007; Needham 1967; 

Roscoe 1923).59  

9ǎǘƘŜǊΩǎ ŜƳǇƭŀŎŜƳŜƴǘ ƛƴ YƛŎǿŜƪŀ ƳŀǘǘŜǊǎ ƘŜǊŜΦ DŜƴŘŜǊ ǊŜƭŀǘƛƻƴǎ ƛƴ YƛŎǿŜƪŀ ǿŜǊŜ 

understood by its residents to be different from Banyoro norms. Most women were not 

married.60 Many had experienced disputes with partners or other kin in their villages and 

subsequently moved to town (see Iliffe 1987: 181ς182 on towns as refuges for divorced 

women). Society in Kicweka is highly matrifocal  at the household level (Tanner 1974), which 

may be common among disenfranchised urban populations in the region (see Neumark 

2017 on Nairobi). This female space offers an alternative mode of kinship, in which the 

corporeal closeness of sharing a womb can create relatedness.  

As an urban dweller, Esther was surrounded by relative strangers. Her caring relatives 

ƳƻǾŜŘ ƛƴǘƻ ŀƴŘ ǿŜǊŜ ǎŜŎǳǊŜŘ ƛƴ ƘŜǊ ǎǇŀŎŜ ǘƘǊƻǳƎƘ ǊŜƭŀǘƛƻƴǎƘƛǇǎ ƻŦ ΨŎƭƛŜƴǘŜƭƛǎƳΩ ό!ƴŎƛŀƴƻ 

2018; Auyero 2001; Piliavsky 2014). Esther provided refuge: female relatives in 

uncomfortabƭŜ Ǉƻǎƛǘƛƻƴǎ ƛƴ ΨǘƘŜ ǾƛƭƭŀƎŜΩ ŎƻǳƭŘ ƳƻǾŜ ǘƻ ǘƻǿƴ ǘƘǊƻǳƎƘ ŀŎǘƛǾŀǘƛƴƎ ŀ Ƴǳǘǳŀƭ 

dependency with her. Betty owned no land and had no usufruct rights. In town, she rented a 

ǊƻƻƳΣ ƴŜŎŜǎǎƛǘŀǘƛƴƎ ǊŜƎǳƭŀǊ ǊŜƴǘ ǇŀȅƳŜƴǘǎΦ 5ƛǎŎƻǳƴǘƛƴƎ 9ǎǘƘŜǊΩǎ ŎƻƴǘǊƛōǳǘƛƻƴǎΣ ƘŜǊ ƻƴƭȅ 

income was part-time seasonal labour, paying 6000 shillings (£1.20) a week: insufficient for 

rent, let alone school fees and clothing. Esther enabled her move to town, and without her 

help she could not have remained there. 

.ƛǊǳƴƎƛΩǎ ŘŜǇŜƴŘŜƴŎȅ ƻƴ 9ǎǘƘŜǊ ƛn 2018 was multiple: she sold her goods from a shack 

9ǎǘƘŜǊ ƻǿƴŜŘΣ ŀƴŘ 9ǎǘƘŜǊ ǇŀƛŘ ƘŜǊ ŦƛǊǎǘ ƳƻƴǘƘΩǎ ǊŜƴǘΣ ŀƭƭƻǿƛƴƎ ƘŜǊ ǘƻ ƭŜŀǾŜ ƘŜǊ ƘǳǎōŀƴŘΩǎ 

house. Esther also supported Birungi in her dispute with her husband; as a respected 

councillor she successfully intervened with the village council, who were threatening to 

ŀǊǊŜǎǘ .ƛǊǳƴƎƛ ŦƻǊ ΨǎǘŜŀƭƛƴƎΩ ǘƘŜ ŎƘƛƭŘǊŜƴΦ 

 
59 Beattie recognised people in Bunyoro often lived with matrilineal kin, but continued to stress patrilineal 

descent in Banyoro ideology (Beattie 1957: 317)Φ 9ǎǘƘŜǊΩǎ ƴƻǊƳŀǘƛǾŜ ǎǘŀǘŜƳŜƴǘ ǊŜƧŜŎǘǎ ǘƘƛǎΦ 

60 Marriage rates have been low in Bunyoro since colonial times (Doyle 2006a: 139, 214), but the 

predominance of female-headed households in Kicweka was particularly striking. 
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Esther acted as a patron towards these client-helpers economically and politico-legally. 

However, Esther also depended on Precious, Betty and Birungi. Most accounts of 

ŘŜǇŜƴŘŜƴŎȅ ŎƻƴŎŜǇǘǳŀƭƛǎŜ ƛǘ ǊǳƴƴƛƴƎ ƻƴƭȅ ƻƴŜ ǿŀȅΦ 9ǾŜƴ /Ƙŀōŀƭ ŀƴŘ 5ŀƭƻȊΩǎ ŀǊƎǳƳŜƴǘ ǘƘŀǘ 

patron-ŎƭƛŜƴǘ ǎȅǎǘŜƳǎ ŦƻǊƳ ΨŎƘŀƛƴǎ ƻŦ ŘŜǇŜƴŘŜƴŎŜΩ ό/Ƙŀōŀƭ ϧ 5ŀƭƻȊ мфффΥ нуύΣ ǿƘƛŎƘ 

recognises a client can also be a patron in other situations, pictures a configuration in which, 

at each dyad, one person is clearly a patron and the other a client. This does not fit Esther.  

Esther stored her portable valuable goods at home overnight, and lower-value bulky items 

in a lock-up behind her stall. It was impossible, in this environment, for Esther to transport 

goods between home and market alone. When she was not in her wheelchair (which is too 

large to enter either building), she used her hands to move around the floor, leaving them 

unavailable for carrying. 9ǾŜǊȅ ƳƻǊƴƛƴƎΣ .Ŝǘǘȅ ŎŀƳŜ ŦƛǊǎǘ ǘƻ 9ǎǘƘŜǊΩǎ ƘƻǳǎŜ ǘƻ ƭƻŀŘ ǎǘƻŎƪ 

ƻƴǘƻ ǘƘŜ ƎƻƻŘǎ ǘǊŀȅ ǳƴŘŜǊƴŜŀǘƘ 9ǎǘƘŜǊΩǎ ǿƘŜŜƭŎƘŀƛǊΣ ǿƘƛŎƘ 9ǎǘƘŜǊ ǘƘŜƴ ŎȅŎƭŜŘ ǘƻ ǘƘŜ 

market. At the other end, Betty unloaded and set up the stall, then brought out the items 

from the lock-up. Betty was reliable, but some days she was late, leaving Esther sitting 

ǿŀƛǘƛƴƎ ŀǘ ƘŜǊ ŘƻƻǊǿŀȅΣ ƭŀƳŜƴǘƛƴƎ ǘƘŀǘ ǎƘŜ ǿŀǎ ΨƳƛǎǎƛƴƎ ƳƻƴŜȅΦΩ 9ǎǘƘŜǊΩǎ Řŀȅ ǘƻ Řŀȅ 

economic success depended on the time Betty arrived to start work. 

In addition, Esther did not pay rent for Betty or Birungi as an exchange for their help; 

instead, she did it as a richer relative to a poorer, with no specific expectation of return 

(although knowing contributing could be crucial to maintaining a relationship, with 

unspecified potential benefits (see Graeber 2012: 103ς105)). Esther also did not pay Betty a 

wage ς this was not a contractual arrangement. Instead, she assumed liability to contribute 

ǘƻǿŀǊŘ .Ŝǘǘȅ ŀƴŘ ƘŜǊ ŎƘƛƭŘǊŜƴΩǎ ƴŜŜŘǎΦ ¢ƘŜ ŀƳƻǳƴǘ ƻŦ ŎƻƴǘǊƛōǳǘƛƻƴ ǿŀǎ ŘŜŎƛŘŜŘ 

contextually, takƛƴƎ ƛƴǘƻ ŀŎŎƻǳƴǘ .Ŝǘǘȅ ŀƴŘ 9ǎǘƘŜǊΩǎ ŎƻƳǇŀǊŀǘƛǾŜ ǎƛǘǳŀǘƛƻƴǎΤ61 ƛƴ tƻǾƛƴŜƭƭƛΩǎ 

ǘŜǊƳǎ 9ǎǘƘŜǊ ƳŀŘŜ ƘŜǊǎŜƭŦ ǾǳƭƴŜǊŀōƭŜ ǘƻ ŎƻƴǘƛƴƎŜƴŎȅ ƛƴ .ŜǘǘȅΩǎ ƭƛŦŜ όtƻǾƛƴŜƭƭƛ нллсΥ фΣ урς

88). Their mutuality co-constituted a way of life, enabling Betty to change her residence and 

prospects and Esther to extend her bodily capacity, enhancing her wellbeing. 

 
61 The amount was not negotiated. Esther decided what she would give, and Betty could leave if it was 

ƛƴǎǳŦŦƛŎƛŜƴǘΦ ¢ƘŜƛǊ ǇƻǿŜǊ ǿŀǎ ǘƘǳǎ ǳƴŜǉǳŀƭΣ ōǳǘ 9ǎǘƘŜǊΩǎ ǇƘȅǎƛŎŀƭ ŘŜǇŜƴŘŜƴŎŜ ŀƴŘ ŘŜǎƛǊŜ ǘƻ ōŜ ǊŜǎǇŜŎǘŜŘ ŀǎ ŀ 

good patron motivated generosity. 
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9ǎǘƘŜǊ Ƴŀȅ ƴƻǘ ƘŀǾŜ ŜǾŜƴ ǿŀƴǘŜŘ .ƛǊǳƴƎƛΩǎ ƘŜƭǇΦ {ƘŜ ǿŀǎ ǳƴŜƴǘƘǳǎƛŀǎǘƛŎ ŀōƻǳǘ .ƛǊǳƴƎƛΩǎ 

ǊŜǘǳǊƴΣ ŦŜŜƭƛƴƎ ƻōƭƛƎŀǘŜŘ ǘƻ ƘŜƭǇ ōǳǘ ŎƻƳǇƭŀƛƴƛƴƎ ŀōƻǳǘ ƘŜǊ ΨƭŀȊƛƴŜǎǎΦΩ IŜǊ ƳŀƴƴŜǊ ǘƻǿard 

Birungi diverged from her behaviour to Betty, with whom she joked and played the board 

ƎŀƳŜ ƭǳŘƻ ŘǳǊƛƴƎ ƭǳƭƭǎ ƛƴ ǿƻǊƪΣ ǎŜŎǳǊŜ ǘƘŀǘ .ŜǘǘȅΩǎ ƘŀǊŘ ǿƻǊƪ ƧǳǎǘƛŦƛŜŘ ƭŜǾƛǘȅΦ IƻǿŜǾŜǊΣ 

.ƛǊǳƴƎƛ ǎǘƻǊŜŘ ƘŜǊ ƎƻƻŘǎ ƛƴ 9ǎǘƘŜǊΩǎ ǊƻƻƳǎ ƻǾŜǊƴƛƎƘǘ όƘŜǊ ƻǿƴ ƘƻƳŜ ǿŀǎ ŦŀǊ ŀway); 

ǘƘŜǊŜŦƻǊŜΣ ǎƘŜ ǿŀǎ ŀǘ 9ǎǘƘŜǊΩǎ ŜǾŜǊȅ ƳƻǊƴƛƴƎ ŀƴŘ ŜǾŜƴƛƴƎΦ ¢ƘŜ ƳŀǘŜǊƛŀƭƛǘȅ ƻŦ .ƛǊǳƴƎƛΩǎ 

ŘŜǇŜƴŘŜƴŎŜ ƻƴ 9ǎǘƘŜǊ ƭŜŘ ǘƻ 9ǎǘƘŜǊΩǎ ǊŜŎƛǇǊƻŎŀƭ ŘŜǇŜƴŘŜƴŎŜ ƻƴ ƘŜǊΥ ƎƛǾŜƴ ǎƘŜ ǿŀǎ ŀǊƻǳƴŘ 

(and related through a shared mother, an ideologically intimate relationship (Beattie 1957: 

330ς332)), it would have been strange not to help Esther. Such behaviour would be 

interpreted as indicating a major problem in the relationship, entailing moral condemnation. 

.ƛǊǳƴƎƛΩǎ ǇǊŜǎŜƴŎŜ ǊŜƭŜŀǎŜŘ .Ŝǘǘȅ ǘƻ Ǝƻ ƘƻƳŜ ŜŀǊƭƛŜǊΣ ŀƭƭƻǿƛƴƎ Ƙer to focus on the re-

established relationship with her partner. Esther subsequently had to rely on Birungi at 

ƴƛƎƘǘΣ ŜǾŜƴ ǘƘƻǳƎƘ ǎƘŜ ǇǊŜŦŜǊǊŜŘ .ŜǘǘȅΩǎ ǎǳǇǇƻǊǘΦ 9ǎǘƘŜǊΩǎ ŘŜǇŜƴŘŜƴŎŜ ƻƴ ŎŀǊŜ ǎǘŀōƛƭƛǎŜŘ 

.ƛǊǳƴƎƛΩǎ ǇƻǎƛǘƛƻƴΣ ƳŀƪƛƴƎ ƛǘ ŜŀǎƛŜǊ ŦƻǊ ƘŜǊ ǘƻ ŀǘǘŀŎƘ Ƙerself as a client. 

Converting dependencies 

9ǎǘƘŜǊΩǎ ŀōƛƭƛǘȅ ǘƻ ŀǘǘŀŎƘ ǊŜƭŀǘƛǾŜǎ ŀǎ ŎŀǊŜǊǎ ǿŀǎ ƳŜŘƛŀǘŜŘ ǘƘǊƻǳƎƘ ǊŜǎƻǳǊŎŜǎ ŀǎǎŜƳōƭŜŘ Ǿƛŀ 

the disability movement. Her initial capital, additional grants, sitting and travel allowances 

as a Councillor, and NGO meeting allowances all derived from her position as a networked, 

political disabled person. Esther converted resources derived from her position as client of 

various patrons, including NGOs, into her own patronage resources to attach clients. This 

politico-economic relationship was transfigured into a reciprocal service of care, managing a 

physical dependency operating in the opposite direction, where the economic patron 

depended physically on her client. However, this account remains insufficient: Esther also 

depended economically on Betty. Economic and physical domains cannot be fully separated 

because economic success implies physical (and cognitive, social, and environmental) 

capacities. 

Devlieger describes a form of begging in which a business owner and a group of disabled 

ǇŜƻǇƭŜ ǎƛƎƴ ŀƴƴǳŀƭ ΨŎƻƴǘǊŀŎǘǎΩ ǘƻ ŘƻƴŀǘŜ ƳƻƴŜȅΣ ǿǊƛǘƛƴƎ ΨōŜƎƎŀǊǎ Ŏŀƴ ŦƛƴŘ ƳƻǊŜ ŦƭŜȄƛōƛƭƛǘȅΣ 

ǎŜŎǳǊƛǘȅΣ ŀƴŘ ǾŀƭǳŜ ƛƴ ŀ ƭŀǊƎŜ ƴŜǘǿƻǊƪ ƻŦ ƭƻƻǎŜǊ ǊŜƭŀǘƛƻƴǎƘƛǇǎΧǘƘŀƴ ƛƴ ŀ ǎƳŀƭƭ ƴǳƳōŜǊ ƻŦ 

ŘŜŜǇŜǊ ǊŜƭŀǘƛƻƴǎƘƛǇǎ ǿƛǘƘ ƳƻǊŜ Ƴǳǘǳŀƭ ƻōƭƛƎŀǘƛƻƴǎΩ ό5Ŝvlieger 2018: 11). The substitutability 



122 
 

ƻŦ 9ǎǘƘŜǊΩǎ ŎŀǊŜǊǎ ǿŀǎ ǎƛƳƛƭŀǊƭȅ ǊŜƭŀǘŜŘ ǘƻ ǘƘŜ ǎƛȊŜ ƻŦ ƘŜǊ ƴŜǘǿƻǊƪΣ ōǳǘ ƻǘƘŜǊǿƛǎŜ ŎŀǊŜ 

dependencies differ. Care must be available every day; Esther could not save up benefits to 

be used when other resources were unavailable, as she could from economic dependencies 

ŘŜƭƛǾŜǊƛƴƎ ƭŀǊƎŜ ōǳǘ ƛǊǊŜƎǳƭŀǊ ŎŀǎƘ ƎƛŦǘǎΦ 9ǎǘƘŜǊΩǎ economic situation would be damaged by 

irregular care. She therefore converted between resources with divergent temporalities, 

taking cash injections resŜƳōƭƛƴƎ 5ŜǾƭƛŜƎŜǊΩǎ ƛǊǊŜƎǳƭŀǊ Řƻƴŀǘƛƻƴǎ ŀƴŘ ǊŜǇǳǊǇƻǎƛƴƎ ǘƘŜ 

money for quotidian care, best secured through relationships lived in the temporality of 

mutuality.62 These mutual relationships were intense, involving obligations that could 

become an economic threat (see Neumark 2017: 10ς12). Consequently, Esther activated a 

small number at once.  

5ŀǎ ŀƴŘ !ŘŘƭŀƪƘŀ ŀǊƎǳŜ ǇǊŜŘƻƳƛƴŀƴǘ ŎƻƴŎŜǇǘǎ ƻŦ Řƛǎŀōƛƭƛǘȅ ǊƛƎƘǘǎ ΨƭƻŎŀǘŜ ǘƘŜ ǎǳōƧŜŎǘ 

Ǉƻǎƛǘƛƻƴǎ ƻŦ ǘƘŜ ŘƛǎŀōƭŜŘ ŦƛǊƳƭȅ ǿƛǘƘƛƴ ŀ ƭƛōŜǊŀƭ ǇƻƭƛǘƛŎŀƭ ǊŜƎƛƳŜΣΩ ŎƻƴǎŜǉǳŜƴǘƭȅ excluding 

ƛǎǎǳŜǎ ŎƻŘŜŘ ŀǎ ΨŘƻƳŜǎǘƛŎΩ ό5ŀǎ ϧ !ŘŘƭŀƪƘŀ нллмΥ рммΤ ǎŜŜ ŀƭǎƻ CǊƛŜŘƴŜǊ нлмлΥ ррύΦ Lƴ 

¦ƎŀƴŘŀΣ bDhǎ ŀƴŘ ƎƻǾŜǊƴƳŜƴǘΩǎ ƳƻǊŀƭ ŎŀƳǇŀƛƎƴǎ ŦƻǊ ΨǇǊƻǇŜǊΩ ǳǎŜ ƻŦ ōǳǎƛƴŜǎǎ ŦǳƴŘƛƴƎ 

ǎǘƛƎƳŀǘƛǎŜ ǎǇŜƴŘƛƴƎ ƻƴ ΨǇŜǊǎƻƴŀƭ ƴŜŜŘǎΣΩ ƛƴŎƭǳŘƛƴƎ ŦŀƳƛƭȅ ǎǳǇǇƻǊǘΦ ²ƛǘƘƻǳǘ ŀƭternative 

ǎǳǇǇƻǊǘ ŦƻǊ ŎŀǊŜΣ ǘƘƛǎ ǊŜƛƴŦƻǊŎŜǎ ŀ ŎƻƴŎŜǇǘǳŀƭ ǿŀƭƭ ōŜǘǿŜŜƴ ŎŀǊŜ ŀǎ ŀ ΨŘƻƳŜǎǘƛŎΩ ƛǎǎǳŜ ŀƴŘ 

the economic realm, despite the problems separating the two (feminist anthropology has 

ƭƻƴƎ ŎƘŀƭƭŜƴƎŜŘ ΨǇǊƛǾŀǘƛǎŀǘƛƻƴΩ ƻŦ ŘƻƳŜǎǘƛŎ ǊŜŀƭƳǎΣ ǎŜŜ IŀǊǊƛǎ мфупΤ Yanagisako 1979).  

Nevertheless, NGO and government resources can be plugged into networks of caring 

relationships. DWG members repurpose resources intended for individual businesses into 

material for managing care relationships crucial to maintaining urban residence. Even 

9ǎǘƘŜǊΣ ǿƘƻ ǇǊŜǎŜƴǘǎ ƘŜǊǎŜƭŦ ŀǎ ŀ ΨƳŀƴŀƎŜǊΩ ŀōƭŜ ǘƻ ƎǳŀǊŀƴǘŜŜ ǘƘŜ ŎƻǊǊŜŎǘ ǳǎŜ ƻŦ ƳƻƴŜȅ ōȅ 

members (see chapter 2), did not keep absolute separation between income streams. The 

ŘƛǾŜǊƎŜƴŎŜ ōŜǘǿŜŜƴ ǇǊƻƎǊŀƳƳŜ ŘŜǎƛƎƴ ŀƴŘ 5²D ƳŜƳōŜǊǎΩ ǳǎŜ ƻŦ Ŧunding should, 

however, not be overemphasised. Funding from international NGOs made Esther relatively 

independent of male kin ς those who typically control access to land in agrarian Bunyoro 

(see chapter 7) ς giving her greater control within relationshipsΦ ¢ƘŜ ƛƳŀƎŜ ƻŦ ΨƛƴŘŜǇŜƴŘŜƴǘ 

ƭƛǾƛƴƎΩ bDhǎ ǇǊƻƳƻǘŜ ƛǎ ƴƻǘ ŜƴǘƛǊŜƭȅ ƛƭƭǳǎƻǊȅΤ ŦǳƴŘƛƴƎ Ŏŀƴ ŀƭƭƻǿ ƎǊŜŀǘŜǊ ŎƘƻƛŎŜ ŀōƻǳǘ ǿƘƛŎƘ 

 
62 Cash grants were also conceptualised as care, with DWG members interpreting them to mean the givers 

Ψlove us so muchΩ (see Cole 2019: 112, 118; Livingston 2005: 214). 
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potential dependencies to engage, creating not independence but greater influence within 

interdependence. 

In the next section, I look at the second modality of care: creating a collective in which 

disabled people and their children help each other directly. This enables care for those 

whose financial resources and/or family situations make kinship care impractical. 

5²DΩǎ ΨŎŀǊŜ ŎƻƭƭŜŎǘƛǾŜΩ 

Four members of DWG rented rooms close to the market, in two old houses owned by the 

Railway Corporation of Uganda, located at the edge of the field that hosted the Friday 

clothes market. Each was divided into four one-room dwellings, accommodating eight 

households in total (see figure 4). There were four non-DWG households, where no 

residents were disabled. The DWG members were Safia, Alinaitwe, and Jovia, all wheelchair-

users, and Lidia, who is deaf. All were core DWG members working in the market, but the 

three wheelchair-using members had lower incomes and less connection outside DWG than 

Esther. Lidia had a more successful business and hence larger income (see section 1), and 

was well connected beyond DWG (see chapter 5). 

Some of the DWG members partialƭȅ ǎƘŀǊŜŘ ƘƻǳǎŜƘƻƭŘǎΥ ǘǿƻ ƻŦ WƻǾƛŀΩǎ ŎƘƛƭŘǊŜƴ ǎƭŜǇǘ ƛƴ 

{ŀŦƛŀΩǎ ǊƻƻƳΣ ŀƴŘ !ƭƛƴŀƛǘǿŜ ŀƴŘ {ŀŦƛŀ ǳǎǳŀƭƭȅ ŎƻƻƪŜŘ ŀƴŘ ŀǘŜ ǘƻƎŜǘƘŜǊΣ ǇƻƻƭƛƴƎ ǊŜǎƻǳǊŎŜǎΦ 

This interdependency resembled arrangements common among kin in Bunyoro and was 

underwritten by solidarity within the disabled community, which was occasionally expressed 

ƛƴ ƪƛƴǎƘƛǇ ǘŜǊƳǎΦ ²ƛǘƘƛƴ ǘƘƛǎ ŎƻƳƳǳƴƛǘȅΣ ΨƘƻǳǎŜŘ ǊŜƭŀǘƛƻƴǎƘƛǇǎΩ ŀŎǘŜŘ ŀǎ ƎŜƴŜǊŀǘƛǾŜ 

processes based on shared space, in which everyday acts of housing and caring for others 

created meaningful relatedness (Klaits 2002: 92ς97).  

Residential contiguity among disabled people has a long history in Africa. In 1824 Kano City 

ƘŀŘ ΨŘƛǎǘƛƴŎǘ ǾƛƭƭŀƎŜǎ ŦƻǊ ǘƘŜ ōƭƛƴŘ ŀƴŘ ŦƻǊ ǘƘŜ ƭŀƳŜΣΩ ŦǳƴŎǘƛƻƴƛƴƎ ǎƛƳƛƭŀǊƭȅ ǘƻ ǊŜǎƛŘŜƴǘƛŀƭ ƎǳƛƭŘǎ 

elsewhere in the city (Iliffe 1987: 40). In 21st century Kampala, an NGO-donated block of 

ΨǎƭǳƳΩ ƘƻǳǎƛƴƎ ǿŀǎ ƛƴƘŀōƛǘŜŘ ōȅ ŘƛǎŀōƭŜŘ ǇŜƻǇƭŜ ƳŀƪƛƴƎ ŀ ƭƛǾƛƴƎ ǘƘǊƻǳƎƘ ōŜƎƎƛƴƎ 

(Tumusiime 2011). These arrangements do not necessarily indicate stigma or segregation. 

{Ȋłƴǘƽ ŀǊƎǳŜǎ ΨǇƻƭƛƻ-ƘƻƳŜǎΩ ƛƴ {ƛŜǊǊŀ [ŜƻƴŜ όŦormerly abandoned buildings, now occupied 

ŀǎ ǊŜǎƛŘŜƴŎŜǎ ōȅ ƻǊƎŀƴƛǎŀǘƛƻƴǎ ƻŦ Ǉƻƭƛƻ ǎǳǊǾƛǾƻǊǎύ ΨŀǊŜ ƴƻǘ ŎƭƻǎŜŘΣ ǎŜƎǊŜƎŀǘŜŘ ǇƭŀŎŜǎΦΩ Lƴ 
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ǘƘŜƳΣ Ψŀ ŎƻƳƳǳƴƛǘȅ ƻŦ ŘƛǎŀōƭŜŘ ƳŜƳōŜǊǎ ŀƴŘ ƭŜŀŘŜǊǎ ƛƴǘŜƎǊŀǘŜ ŀ ƎǊŜŀǘŜǊ ƴǳƳōŜǊ ƻŦ ŀōƭŜ-

ōƻŘƛŜŘ ƛƴŘƛǾƛŘǳŀƭǎΣΩ ƴƻǘ ǘƘŜ ƻǘƘŜǊ ǿŀy round (Szántó 2019: 70). Similarly, DWG residents of 

ǘƘŜ ΨǊŀƛƭǿŀȅ ŎƻǘǘŀƎŜǎΩ ŦƻǊƳŜŘ ŀ ŘƛǎǘƛƴŎǘƛǾŜΣ ƻǊƎŀƴƛǎŜŘ ǎǳō-group that was nevertheless fully 

integrated with the other households, whose members socialised with them in the shared 

courtyard and provided neighbourly assistance. A savings group led by Safia, Lidia, and 

Alinaitwe (discussed in chapter 5) was held in a beer shelter belonging to one of their non-

disabled neighbours, at the edge of the courtyard. 

 

The yard around the houses, like most of Kicweka, was unpaved; rain turned it into deep 

mud. Safia, AlinaitwŜΣ ŀƴŘ WƻǾƛŀΩǎ ǿƘŜŜƭŎƘŀƛǊǎ ǿŜǊŜ ǘƻƻ ƭŀǊƎŜ ǘƻ ǳǎŜ ƛƴǎƛŘŜ ǘƘŜƛǊ ǊƻƻƳǎ 

(which were standard size for rented accommodation in Kicweka), so they transferred from 

them at the threshold and entered using hands and knees or hands and hips. In fine 

weather, Alinaitwe shuffled on the ground from her doorway to her firepit 5 metres away. 

FIGURE 4: LAYOUT OF THE RAILWAY COTTAGES. ROOMS INHABITED BY MEMBERS OF DWG ARE LABELLED WITH 

THEIR NAMES. THE CIRCLES ON THE RIGHT-HAND SIDE REPRESENT JOVIA AND ALINAITWEΩS COOKING FIRES. 
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When it rained, she was stranded until someone brought her wheelchair from a shelter 

across the yard.  

The existing latrines had filled up and management refused permission to dig a new one, 

ŜǾŜƴ ŀǘ ǊŜǎƛŘŜƴǘǎΩ ŜȄǇŜƴǎŜΦ ¢ƘŜ ǊŜǎƛŘŜƴǘǎ ŦƻǳƴŘ ƭŀǘǊƛƴŜǎ ŜƭǎŜǿƘŜǊŜ ƻǊ ǳǊƛƴŀǘŜŘ ƻǳǘǎƛŘŜ ŀƴŘ 

defecated into plastic bags, throwing them in the municipal trash. Wheelchair-users found 

this difficult: urinating outside meant sitting in the mud and wheeling along the uneven path 

to the skip required more effort than walking. Consequently, the wheelchair-using 

members, like Esther and Alice, had others dispose of their waste. With their children and 

ƴŜƛƎƘōƻǳǊǎΣ ǘƘŜ ǊŜǎƛŘŜƴǘǎ ƛƳǇǊƻǾƛǎŜŘ ΨƳƛŎǊƻŀŎǘƛǾƛǎǘ ŀŦŦƻǊŘŀƴŎŜǎΣΩ ǳǎƛƴƎ ŜŀŎƘ ƻǘƘŜǊΩǎ ōƻŘƛŜǎ 

ŀƴŘ ŎŀǇŀŎƛǘƛŜǎ ǘƻ ƳƛǘƛƎŀǘŜ ǘƘŜ ǇǊƻōƭŜƳǎ ƻŦ ǘƘŜ ŜƴǾƛǊƻƴƳŜƴǘ ό5ƻƪǳƳŀŎƤ нлнлΥ {мллΣ {млнύΦ 

These improvisations made the market liveable, if not comfortable, for wheelchair-users. 

While Lidia, the deaf DWG resident, did not usually need physical assistance, she received 

other help: the resident DWG members interpreted into UgSL for her (see chapter 5).  

All DWG members living in the railway cottages had children who helped them, except Safia, 

whose oldest son remained very young. Alinaitwe, who, like Alice, had one biological child, 

lived with a poor nephew who supported her alongside her son. Her income was insufficient 

ŦƻǊ Ƙƛǎ ǎŎƘƻƻƭ ŦŜŜǎΣ ǿƘƛŎƘ ǿŜǊŜ ǇŀƛŘ ōȅ ŀ ǊƛŎƘŜǊ ǳƴŎƭŜΤ !ƭƛƴŀƛǘǿŜΩǎ ŎƻƴǘǊƛōǳǘƛƻƴ ǿŀǎ ŦƻƻŘΣ 

shelter, and emotional care. The children fetch and carry, dispose of waste, bring 

wheelchairs to and from the stores, and help push their mothers on long trips, or if they 

happen to be walking behind them at any point. They do not only help their own mothers, 

having beeƴ ǊŀƛǎŜŘ ǿƛǘƘ ǘƘŜ ŜȄǇŜŎǘŀǘƛƻƴ ǘƘŜȅ ǿƛƭƭ ŀƛŘ ǘƘŜƛǊ ƳƻǘƘŜǊǎΩ ΨŦŜƭƭƻǿ ŘƛǎŀōƭŜŘΦΩ Lǘ ƛǎ 

normal for a child living in a compound in Kicweka to be sent on an errand by any adult 

ƭƛǾƛƴƎ ǘƘŜǊŜΣ ǊŜƎŀǊŘƭŜǎǎ ƻŦ ǊŜƭŀǘƛƻƴΣ ōǳǘ ǘƘŜ ŦǊŜǉǳŜƴǘ ŀǎǎƛǎǘŀƴŎŜ 5²D ƳŜƳōŜǊǎΩ ŎƘƛƭŘren 

provided is normally reserved for kin.  

DWG members also directly helped each other more than usual. Safia is a migrant born to 

Lugbara parents. When she gave birth to a child by caesarean section, her mother and sister 

came to help, as is customary. However, their stay was limited by care needs at their own 

ƘƻƳŜǎΦ hƴŎŜ ǘƘŜȅ ƘŀŘ ƎƻƴŜΣ !ƭƛƴŀƛǘǿŜ ŀƴŘ WƻǾƛŀ ǘƻƻƪ ǘǳǊƴǎ ǎƭŜŜǇƛƴƎ ƛƴ {ŀŦƛŀΩǎ ƘƻǳǎŜΣ 

providing night-time assistance until she had fully healed. Lidia helped more than usual with 

tasks requiring easȅ ƳƻōƛƭƛǘȅΦ !ƳƻƴƎ ǘƘŜ ǊŜǎƛŘŜƴǘ 5²D ƳŜƳōŜǊǎΣ ŀ ŦƻǊƳ ƻŦ ΨǳǊōŀƴ ƪƛƴǎƘƛǇΩ 
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ό.ƧŀǊƴŜǎŜƴ ϧ ¦ǘŀǎ нлмуύ ŘǊŀǿƛƴƎ ƻƴ ǘƘŜ ŎƻƴŎŜǇǘ ƻŦ ōŜƛƴƎ ΨŀƳƻƴƎ ƻƴŜΩǎ ƻǿƴ ǇŜƻǇƭŜΩ Ŏŀƴ 

substitute for difficulties mobilising care through kinship networks, including for those like 

Safia ǿƘƻ ƘŀǾŜ ƛƴǎǳŦŦƛŎƛŜƴǘ ǊŜǎƻǳǊŎŜǎ ǘƻ ǎǳǇǇƻǊǘ ŀ ƴƛŜŎŜ ƻǊ ƴŜǇƘŜǿΦ !ƭǘƘƻǳƎƘ ΨƻƴŜΩǎ Ψƻǿƴ 

ǇŜƻǇƭŜΩΩ ŀǇǇƭƛŜǎ ǇǊƛƳŀǊƛƭȅ ǘƻ ƪƛƴΣ ƛǘ ƛǎ ŀƴ ŜȄǇŀƴǎƛǾŜ ŎŀǘŜƎƻǊȅ ǘƘŀǘ Ŏŀƴ ōŜ ŎǊŜŀǘƛǾŜƭȅ ŀǇǇƭƛŜŘ ǘƻ 

other collectives.63 This makes it available as a justifying ideology for disability solidarity.  

/ŀǊŜ Ŏŀƴ ŦǳƴŎǘƛƻƴ ŀǎ ŀ ΨƳƻŘŜ ƻŦ ŀǘǘŜƴǘƛƻƴΩ ǿƘƛŎƘ ΨƘŜƭǇǎ Ƨƻƛƴ ǘƘŜ ŘƻǘǎΣ ƳŀƪŜ ŎƻƴƴŜŎǘƛƻƴǎΣ 

ƛŘŜƴǘƛŦȅ ŀŎǘƻǊǎ ŀƴŘ ŜǎǘŀōƭƛǎƘ ǇŀǘǘŜǊƴǎΩ ό¢ƛǊƻƴƛ ϧ wƻŘǊƝƎǳŜȊ-Giralt 2017: 102). Many of those 

ƛƴ Ǌŀƛƭǿŀȅ ŎƻǘǘŀƎŜǎΩ ƳƛŎǊƻ-community had become expert at aiding women with mobility 

difficulties. This does not mean all needs were met ς temporalities of care can clash, when 

ΨǿŜ ŀƭƭ ƴŜŜŘ ŎŀǊŜ ǎƛƳǳƭǘŀƴŜƻuslȅΩ όtƛŜǇȊƴŀ-Samarasinha 2018: 28; cited in DƻƪǳƳŀŎƤ нлнл 

S106) and divisions existed between DWG members as well as solidarities ς but requests for 

help were easier to make in this space than elsewhere, as I explore below. The residents 

lived with a primed attention to access needs recalling DokumacƤΩǎ ΨŎŀǊŜ ƛƴǘƛƳŀŎȅΦΩ  

5²D ƳŜƳōŜǊǎ ŀǎƪŜŘ ŜŀŎƘ ƻǘƘŜǊ ŀƴŘ ŜŀŎƘ ƻǘƘŜǊΩǎ ŎƘƛƭŘǊŜƴ ŦƻǊ ŀǎǎƛǎǘŀƴŎŜ όǘƻǿŀǊŘ ŎƘƛƭŘǊŜƴΣ 

often peremptorily), but it was also common for help to be given without need being 

expressed, as when a DWG child walking behind a wheelchair user automatically pushes. 

¢ƘŜ ŘƛǎǇƻǎƛǘƛƻƴ ǘǊƛƎƎŜǊƛƴƎ ǘƘŜǎŜ ŀŎǘǎ ƛǎ ŀ ΨǎƻƳŀǘƛŎ ƳƻŘŜ ƻŦ ŀǘǘŜƴǘƛƻƴΩΥ ŀ ΨŎǳƭǘǳǊŀƭΩ Ƙŀōƛǘ ƻŦ 

perception that feeds into action without an intermediate moment of reflective 

objectification (Csordas 1993). Guyer (drawing on Mauss 197оύ ŀǊƎǳŜǎ ƛǘ ƛǎ ǘƘŜ ǊŜǎǳƭǘ ƻŦ ΨǘƘŜ 

ŎǳƭǘƛǾŀǘƛƻƴ ƻŦ ǎŜƴǘƛƳŜƴǘΧώǘƘǊƻǳƎƘϐ ǇǊŀŎǘƛŎŜ ŀƴŘ ǊŜǇŜǘƛǘƛƻƴ ƛƴ ƳǳǘǳŀƭƛǘȅΩ όDǳȅŜǊ нлмнΥ пффύΦ 

The child does not (usually) reflect on the disability experienced by the person they are 

pushing; the act just feels natural.64 For the children of DWG members living in the railway 

cottages, sharing between their mothers expanded the group of people to whom one owes 

attention beyond those related through kinship.  

This social environment mitigated the physical challenges of the railway cottages and 

market for wheelchair users. Its ability to do so depended on concentration of people 

 
63 Other have also noted relationships of neighbourhood accruing kinship-like features through long term co-

residence (Fortes 2004: 242ς5; Carsten 2013: 248). 

64 This does not mean the children liked being assistants. Although they often enjoyed the prestige of helping 

adults, heavy parental demands conflicted with schoolwork. 
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ŜȄǇŜǊƛŜƴŎƛƴƎ ǎƛƳƛƭŀǊ ƴŜŜŘǎΣ ŜƴŀōƭƛƴƎ ŀ ΨŘƛǎǘǊƛōǳǘŜŘΩ ŦƻǊƳ ƻŦ ŎŀǊŜ ƻōƭƛƎŀǘƛƻƴ όYŀǾŜŘȌƛƧŀ нлнлΥ 

217) through building a skilled carer community. In Uganda, concentration of disabled 

ǇŜƻǇƭŜ ƛǎ ŀƴ ǳǊōŀƴ ǇƘŜƴƻƳŜƴƻƴΦ YŀǾŜŘȌƛƧŀ ŀƭǎƻ ƴƻǘŜǎ ŘƛŦŦŜǊŜƴǘƛŀƭ ƎŜƻƎǊŀǇƘƛŎ ŘƛǎǘǊƛōǳǘƛƻƴ ƻŦ 

care outcomes, arguing distributed care in rural areas is more likely to produce 'zones of 

abandonment' όYŀǾŜŘȌƛƧŀ нлнлΥ ннлύ. People living in rural areas near Kicweka did not 

access physical care through disabled collectives, although neighbourhood-based economic 

ŎŀǊŜ ǿŀǎ ΨŘƛǎǘǊƛōǳǘŜŘΣΩ ŀǎ L ŘƛǎŎǳǎǎ ƛƴ ŎƘŀǇǘŜǊ сΦ 

Unlike the first care modality, in which disability-based financial resources attached client-

carers, the care collective did not require money. Nevertheless, it drew on other resources 

developed through the disability movement, including the embodied and spatialised 

solidarity of the resident group. Interactional history was critical to obligation in Kicweka. 

5²DΩǎ ƘƛǎǘƻǊȅ ƻŦ Ŏƻ-residence dates to the 2000s, when members were living in the market 

lockups (see chapter 1) and provided motivation for ongoing solidarity between those who 

ΨƘŀǾŜ ŜǾŜǊ ōŜŜƴ ǘƻƎŜǘƘŜǊΣΩ ŀǎ ƳŜƳōŜǊǎ Ǉǳǘ ƛǘΦ  

Discussing neighbourhood-ōŀǎŜŘ ΨƳŜƳƻǊȅ ǇǊŀŎǘƛŎŜΩΣ /ƘŀǊƛ ŀǊƎǳŜǎ ǊŜŦŜǊŜƴŎŜ ǘƻ ŀ ΨŎŀƴƻƴƛŎŀƭ 

ŜǾŜƴǘΩ Ŏŀƴ ǎƘŀǇŜ ΨǎǇŀǘƛŀƭ ƛƳŀƎƛƴŀǘƛƻƴǎΩ ŀƴŘ ŎǊŜŀǘŜ ΨǎƻŎƛŀƭ ŀƴŘ ǎǇŀǘƛŀƭ ŎƻƴƴŜŎǘƛƻƴΩ (Chari 

2014: 154ς155; Chari & Gillespie 2014: 146). For DWG, narratives of organisational origins 

shaped the spatial belonging of members. However, these narratives did not include all 

members equally, heavily referencing events that only involved physically disabled women, 

ǎǳŎƘ ŀǎ ǘƘŜ ŀŘǳƭǘ ƭƛǘŜǊŀŎȅ ƎǊƻǳǇ ŀƴŘ ǘƘŜ ΨŎǳƭǘǳǊŀƭ ŘŀƴŎŜΩ ǇŜǊŦƻrmed at the IDPD in the early 

2000s (see chapter 1). Deaf women joined later. This partially explains why Lidia does not 

blend her household as her wheelchair-using neighbours do, although her higher income 

ŀƴŘ ŀŘƘŜǊŜƴŎŜ ǘƻ ǘƘŜ ΨƳŀƴŀƎŜǊΩ ƛŘŜŀƭ ŀƭǎƻ ŎƻƴǘǊƛōuted. Divisions between impairment 

groups run through patterns of care, particularly the division between hearing and deaf 

disabled people, discussed in chapter 5.  

Sharing space and history can create positive emotional intimacy. When Safia was 

threatened with eviction for non-payment of rent during the covid-19 lockdown, Alinaitwe 

ǿŀǎ ŘƛǎǘǊŜǎǎŜŘΣ ǎŜƴŘƛƴƎ ƳŜ ŀ ƳŜǎǎŀƎŜ ǘƘŀǘ ǇǊŜŘƛŎǘŜŘ ΨL ǿƛƭƭ ōŜ ǎŀŘΧŦƻǊ ōŜƛƴƎ ƭŜŦǘ ŀƭƻƴe in 

ώYƛŎǿŜƪŀϐ ōȅ Ƴȅ ǇŀǊǘƴŜǊΦΩ !ǎ .ƧŀǊƴŜǎŜƴ ŀƴŘ ¦ǘŀǎ ƴƻǘŜΣ ƘƻǿŜǾŜǊΣ ΨǳǊōŀƴ ƪƛƴǎƘƛǇΩ ƛǎ 

ambivalent; physical proximity does not always entail emotional intimacy (Bjarnesen & Utas 
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2018: S4). For Safia and Alinaitwe, the market and railway cottages were home; they rarely 

spoke about future residence elsewhere. By contrast, Jovia continually planned building 

elsewhere (see chapter 3). During my fieldwork, Alinaitwe and Jovia, who shared a room 

when DWG first formed, rarely sat together when they cooked, even though their firepits 

were adjacent (see figure 4). Each woman preferred sitting with her own visitors. 

The separation between the former cohabitants may have been exacerbated by the stark 

difference in benefits received from child sponsorship (see chapter 3). Neighbourhood 

disputes over relative financial success or distress can lead to fear of witchcraft attacks 

(Bornstein 2005: 84) and disturbed interaction between households (Laheij 2018: S32). Even 

ǘƘƻǳƎƘ [ƛŘƛŀ ŎƭŀƛƳŜŘ WƻǾƛŀ ŀƴŘ !ƭƛƴŀƛǘǿŜ ΨŘƛŘ ƴƻǘ ǎǇŜŀƪΣΩ ǘƘŜȅ ŎƻƴǘƛƴǳŜŘ ǘƻ ƛƴǘŜǊŀŎǘΣ 

ōƻǊǊƻǿƛƴƎ ƻƴŜ ŀƴƻǘƘŜǊΩǎ ǿƘŜŜƭŎƘŀƛǊǎ ŀƴŘ ŎƘƛƭŘ ŀǎǎƛǎǘŀƴǘǎΣ ǇŀǊǘƛŎƛǇŀǘƛƴƎ ǘƻƎŜǘƘŜǊ ƛƴ 

conversations, and providing reciprocal assistance, including acts requiring substantial trust 

ǎǳŎƘ ŀǎ ŘŜƭƛǾŜǊƛƴƎ ŜŀŎƘ ƻǘƘŜǊΩǎ ǎŀǾƛƴƎǎ ƎǊƻǳǇ Ŏontributions. Howland describes continuing 

ǎǳǇǇƻǊǘ ōŜǘǿŜŜƴ ǉǳŀǊǊŜƭƭƛƴƎ ǎƛōƭƛƴƎǎΣ ŘŜǎǇƛǘŜ ŎƭŀƛƳǎ ǘƻ ƘŀǾŜ ΨŎǳǘ ǊŜƭŀǘƛƻƴǎΣΩ ŀǎ ΨŎŀǘŜƎƻǊƛŎŀƭ 

ŦƛŘŜƭƛǘȅΣΩ ŀƴ ƻƴƎƻƛƴƎ ŎƻƳƳƛǘƳŜƴǘ ǘƻ ǘƘŜ ƛŘŜŀƭǎ ƻŦ ƪƛƴǎƘƛǇ ƛƴǾƻƭǾƛƴƎΣ ōǳǘ ƴƻǘ ǊŜŘǳŎƛōƭŜ ǘƻΣ 

efforts to retain practical benefits (Howland 2020: 73ς80). In the railway cottages, 

ŜȄǇŜŎǘŀǘƛƻƴǎ ƻŦ Ƴǳǘǳŀƭ ƻōƭƛƎŀǘƛƻƴΣ ŘŜǾŜƭƻǇŜŘ ǘƘǊƻǳƎƘ ŀ ƘƛǎǘƻǊȅ ƻŦ ΨōŜƛƴƎ ǘƻƎŜǘƘŜǊΣΩ ǎƛƳƛƭŀǊƭȅ 

enabled the assistance structure to coexist with personal antipathy. 

Social aesthetics of assistance 

In tƘŜ LƴǘǊƻŘǳŎǘƛƻƴΣ L ŘŜǎŎǊƛōŜŘ ŀƴ ƛƴǘŜǊŀŎǘƛƻƴŀƭ ŀŜǎǘƘŜǘƛŎ ƻŦ ΨŎƛǾƛƭƛǘȅΩ ǇŜǊǾŀǎƛǾŜ ƛƴ .ǳƴȅƻǊƻΦ 

²ƘȅǘŜ ǿǊƛǘŜǎΥ ΨwŜǎǇŜŎǘΧōŜƭƻƴƎǎ ǘƻ ǘƘƻǎŜ ǿƘƻ ǎƘƻǿ ǊŜǎǇŜŎǘΣ ǿƘƻ ōŜƘŀǾŜ ŎƛǊŎǳƳǎǇŜŎǘƭȅ ŀƴŘ 

ƎŜƴǘƭȅΧŀƴŘ ǊŜǎǘǊŀƛƴ ǘƘŜƳǎŜƭǾŜǎΩ ό²ƘȅǘŜ мффуΥ мртύΦ aƻǎǘ ƭƛǘŜǊŀǘǳǊŜ ŘƛǎŎǳǎǎŜǎ civility in 

relation to hierarchical relationships (Brisset-Foucault 2019; Englund 2015; Whyte & Siu 

2015); however, in Kicweka, similar norms often apply with social equals. Englund argues 

ΨǘƘŜ ŀƴŀƭȅǘƛŎŀƭ ǘŀǎƪ ƛǎ ǘƻ ŘƛǎŎŜǊƴ ǘƘŜ ŎƻƴǘŜȄǘǎ ƛƴ ǿƘƛŎƘ ƻƴŜ ǊŜƎƛǎter of speech was more 

ŀǇǇǊƻǇǊƛŀǘŜ ǘƘŀƴ ŀƴƻǘƘŜǊΩ ό9ƴƎƭǳƴŘ нлмуΥ фύΦ .ŜƭƻǿΣ L ŀƴŀƭȅǎŜ {ŀŦƛŀΩǎ ǊŜǉǳŜǎǘǎ ŦƻǊ ŀǎǎƛǎǘŀƴŎŜ 

in two settings to illustrate how expectations of assistance (and consequently, obligations to 

assist) are spatialised.  

One evening while I was staying overnight with Safia, the 17-year-old daughter of one of the 

non-DWG neighbours ran into the room. She announced the opposition politician Bobi 
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Wine, a youth icon, had been attacked and possibly killed. More young women from 

neighbouring households joined as we discussed the case, several coming to retrieve mobile 

ǇƘƻƴŜǎ ǘƘŜȅ ƘŀŘ ōŜŜƴ ŎƘŀǊƎƛƴƎ ǳǎƛƴƎ {ŀŦƛŀΩǎ ŜƭŜŎǘǊƛŎƛǘȅ ŎƻƴƴŜŎǘƛƻƴ ς an unusual asset, which 

she let them use for free.65 ¢ƘŜ ǿƻƳŜƴΣ ǎƛǘǘƛƴƎ ǎǇǊŀǿƭŜŘ ŀŎǊƻǎǎ {ŀŦƛŀΩǎ ŎƘŀƛǊǎΣ ŎƘŀǘǘŜŘ ŀbout 

ōƻŘȅ ǎƘŀǇŜǎ ŀƴŘ ǊŜƭŀǘƛƻƴǎƘƛǇǎΣ ŘŜōŀǘƛƴƎ [ƛŘƛŀΩǎ ǊŜŎŜƴǘ ōŜƘŀǾƛƻǳǊ ǘƻǿŀǊŘǎ ƘŜǊ ȅƻǳƴƎŜǎǘ 

ŎƘƛƭŘΩǎ ŦŀǘƘŜǊΦ ¢Ƙƛǎ ǊŜƎƛǎǘŜǊ ƻŦ ǎǇŜŜŎƘ ƛǎ ŎŀƭƭŜŘ ΨƪǳƴȅǳƳƛŀΣΩ ώŎƘŀǘǘƛƴƎϐ ŀƴŘ ƛǎ ŎƻƴǎƛŘŜǊŜŘ 

enjoyable but inconsequential.66 Woven through the dynamic conversation, Safia requested 

help preparing the room for sleeping: to lift blankets down from a ceiling-high pile of 

possessions; to tie a mosquito net over the bed. In the cheerful, intimate atmosphere, these 

requests were straightforward, needing no elaborate phrasing, and all were immediately 

fulfilled. 

Accessing help in the market was more difficult. A year into my fieldwork, Safia secured a 

UWEP loan. She used it to expand beyond groceries, buying a bundle of second-hand baby 

blankets in Rubuga. Over the next weeks, I watched confused as most days she did not put 

them on display. When asked about it, she explained it was the rainy season, so she had a 

ǇǊƻōƭŜƳΥ ΨǘƛƴȅƛƴΩƻƳǳƴǘǳ ŀƪǳƴȅŀƳōŀΩ ώL Řƻƴϥǘ ƘŀǾŜ ŀƴȅƻƴŜ ǘƻ ƘŜƭǇ ƳŜϐΦ IŀǾƛƴƎ ǎǇŜƴǘ ǘƘŜ 

ǇǊŜǾƛƻǳǎ ǿŜŜƪ ŀǘ !ƭƛƴŀƛǘǿŜΩǎ ǎǘall, racing to protect her goods from sudden rainstorms, I 

ǳƴŘŜǊǎǘƻƻŘΦ L ƘŀŘ ōŜŜƴ ǿƻǊƪƛƴƎ ŀƭƻƴƎǎƛŘŜ !ƭƛƴŀƛǘǿŜΩǎ ǎƻƴ ƻǊ ƴŜǇƘŜǿΤ {ŀŦƛŀ ŘƛŘ ƴƻǘ ƘŀǾŜ 

dependents she could call on. Rain was a moment when everyone needed assistance at 

once, so their respective dependents were unavailable to others. If a member was stuck 

with her goods out, other DWG children would run to help after dealing with their own 

ƳƻǘƘŜǊΩǎ ǎǘŀƭƭΣ ōǳǘ ōȅ ǘƘŜƴ ǘƘŜ ƎƻƻŘǎ ŎƻǳƭŘ ōŜ ǊǳƛƴŜŘΦ 

!ŦǘŜǊ ŀ ǎǘƻǊƳΣ {ŀŦƛŀΩǎ ƎƻƻŘǎ ǿŜǊŜ ƻŦǘŜƴ ōǊƻǳƎƘǘ ƻǳǘ ŀƴŘ re-displayed by her neighbouring 

stallholder, Mama Karolin, a tailor who spent much of every day chatting with her between 

ƧƻōǎΦ ¢ƘŜ ǿƻƳŜƴ ƭƛƪŜŘ ŀƴŘ ǊŜǎǇŜŎǘŜŘ ŜŀŎƘ ƻǘƘŜǊΦ aŀƳŀ YŀǊƻƭƛƴΩǎ ƘŜƭǇ ǳǎǳŀƭƭȅ ŎŀƳŜ ŀōƻǳǘ 

ƻǊƎŀƴƛŎŀƭƭȅΥ ǎŜŜƛƴƎ ŀ ŎǳǎǘƻƳŜǊ ŀǘ {ŀŦƛŀΩǎΣ ǎƘe would immediately get up to help, recognising 

 
65 ¢ƘŜ ŎƻƴƴŜŎǘƛƻƴ ǿŀǎ ŦǳƴŘŜŘ ǘƘǊƻǳƎƘ {ŀŦƛŀΩǎ b9C ƎǊŀƴǘ όǎŜŜ ŎƘŀǇǘŜǊ нύΦ 

66 While this night was unusual because of its dramatic news, {ŀŦƛŀΩǎ room was consistently busy. 
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{ŀŦƛŀΩǎ ŘƛŦŦƛŎǳƭǘȅ ƳƻǾƛƴƎ ǉǳƛŎƪƭȅ ǘƻ ǘƘŜ ŦǊƻƴǘ ƻŦ ǘƘŜ ǎǘŀƭƭΦ67 However, when Safia requested 

help from Mama Karolin, her manner differed from the easy register used at home. 

Sometimes, goods blocked Mama KaroƭƛƴΩǎ ǾƛŜǿ ƻŦ {ŀŦƛŀΩǎ ǎǘŀƭƭΦ LŦ {ŀŦƛŀ ƴŜŜŘŜŘ ƘŜƭǇ ŀǘ ǘƘŜǎŜ 

ǘƛƳŜǎΣ ǎƘŜ ǉǳƛŜǘƭȅ ŎŀƭƭŜŘ ΨaŀƳŀ YŀǊƻƭƛƴΣ ƻƪǳōŀȊƛǊŀΚΩ ώaŀƳŀ YŀǊƻƭƛƴΣ ŀǊŜ ȅƻǳ ǎŜǿƛƴƎΚϐΣ 

gently probing her availability. If Mama Karolin did not reply immediately, the question was 

not repeated. 

Safia did not ask Mama Karolin to put the UWEP blankets out, even when she was sitting at 

her stall unoccupied. Doing so raised the problem of bringing them back in. There was no 

guarantee Mama Karolin would still be present when the blankets must be protected from 

rain; given she had goods of her own, it was likely Safia would have to forcefully assert her 

need, breaching the expected circumspect gentleness.  

¢ƘŜ ǿƻǊŘƛƴƎ ƻŦ {ŀŦƛŀΩǎ ǎǘŀǘŜƳŜƴǘΥ ΨtinyinΩƻƳǳƴǘǳΩ ώL ŘƻƴΩǘ ƘŀǾŜ anyone] is suggestive. Mama 

Karolin waǎ ƴƻǘ {ŀŦƛŀΩǎ ƛƴ ǘƘŜ ǎŜƴǎŜ ƻŦ ΨƘŀǾƛƴƎ ǇŜƻǇƭŜΦΩ {ƘŜ ǿŀǎ ƘŜǊ ŦǊƛŜƴŘΣ ōǳǘ ƴƻǘ ƻōƭƛƎŀǘŜŘ 

by kinship, politico-economic patronage, or a history of co-residence. A very young woman, 

she had started working in the market two years before. With their relative lack of 

connection, Mama Karolin did not owe Safia her attention ς although she often gave it. To 

demand help too explicitly could threaten the relationship. Instead, Safia missed potential 

ǎŀƭŜǎΣ ŜƳōƻŘȅƛƴƎ ǘƘŜ ǾƛǊǘǳŜ ŜȄǇǊŜǎǎŜŘ ŀǎ ΨƴƎǳƳƛƛǊŜΩ ǿƘƛŎƘ ǘǊŀƴǎƭŀǘŜǎ ΨL ŜƴŘǳǊŜΩΣ ΨL ŀƳ 

ǇŀǘƛŜƴǘΩ ƻǊ ΨL ƪŜŜǇ ǉǳƛŜǘΩ όŎƘŀǇǘŜǊ мύΥ ǎƘŜ ǿŀƛǘŜŘ ŦƻǊ ŦƻǊǘǳƛǘƻǳǎ ƳƻƳŜƴǘǎ ƻŦ ǳƴŦƻǊŎŜŘ 

attention. 

In the railway cottages, a pool of people shared a history of co-residence with DWG 

members. Among this pool ς particularly for those categorised as children ς a trained habit 

of mobility assistance had come to feel natural. Within this space, it was rare for no helper 

to be available. In the market, DWG members were a minority and had less intimate and 

less historically deep relationships with most stallholder neighbours. Mutual help occurs 

between stallholders but is not considered fundamental to their identity as stallholders, 

ǿƘŜǊŜŀǎ ƛǘ ƛǎ ǘƻ ōŜƛƴƎ ŀ ƴŜƛƎƘōƻǳǊΣ ƪƛƴǎǇŜǊǎƻƴΣ ƻǊ ΨŦŜƭƭƻǿ ŘƛǎŀōƭŜŘΦΩ ¢ƘŜ ǎǇŀǘƛŀƭƛǎŜŘ ƎǊƻǳǇ ƻŦ 

 
67 {ŀŦƛŀΩǎ ǎǘŀƭƭ projected into the road to catch attention. Safia sat on a rear table, where she was sheltered. To 

access the front table, where goods were displayed, she crawled. 
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politically conscious DWG members brought mobility-related needs into shared 

consciousness, enabling Safia to create social affordances extending her bodily capacity. 

Conclusion 

With no institutional support for care, wheelchair-using members of DWG met their needs 

through two models. The first, and most common, mobilised kinship, and came in two 

ǘȅǇŜǎΥ ŎƭƛŜƴǘǎƘƛǇ ǘƛŜǎ ǿƛǘƘ ŀŘǳƭǘ ƪƛƴΤ ƻǊ ŎŀǊƛƴƎ ŦƻǊ ǎƛōƭƛƴƎǎΩ ŎƘƛƭŘǊŜƴ ǘƻ ǎŜŎǳǊŜ ǊƛƎƘǘǎ ǘƻ ǘƘŜƛǊ 

labour. Attaching adult clients required extensive financial resources and was unachievable 

for most DWG members, who instead relied on the childcare approach. The temporally 

shorter horizon of support from a child, who will grow up and leave, could bring higher 

levels of anxiety. Both forms of kinship arrangement were more stable and less burdensome 

for better-off members, especially if they had a diversified income including national or 

international connections with NGOs and other bodies.  

The second model used solidarity between co-resident disabled people. While it did not 

require financiŀƭ ǊŜǎƻǳǊŎŜǎ ǘƻ ŜǎǘŀōƭƛǎƘΣ ƛǘǎ ŀōƛƭƛǘȅ ǘƻ ŦŜŜŘ ƛƴǘƻ ƳŜƳōŜǊǎΩ ǎƳŀƭƭ ōǳǎƛƴŜǎǎ 

ŀŎǘƛǾƛǘƛŜǎ ǿŀǎ ƭƛƳƛǘŜŘΣ ŀǎ {ŀŦƛŀΩǎ ǇǊƻōƭŜƳǎ ƛƴ ǘƘŜ ƳŀǊƪŜǘ ŘŜƳƻƴǎǘǊŀǘŜŘΦ ¢Ƙƛǎ ƳƻŘŜƭ ǿƻǊƪŜŘ 

within the space of the railway cottages, where spatial proximity was accompanied by 

intimate histories. Market neighbours were unlikely to be appropriately compellable 

ōŜŎŀǳǎŜ ǘƘŜȅ ǿŜǊŜ ƴƻǘ ǘƘƻǳƎƘǘ ǘƻ ǎƘŀǊŜ ǎǳōǎǘŀƴŎŜ ǿƛǘƘ ǘƘŜ ǎŜƭŦ όƭƛƪŜ ƻƴŜΩǎ ΨŦŜƭƭƻǿ ŘƛǎŀōƭŜŘΩ 

and their children) or to have accrued obligation through shared history. 

Attaching and maintaining care required intense emotional labour from disabled people and 

their carers. In her discussion of US mothers caring for disabled children, Kittay implies the 

ǇǊƻŎŜǎǎ ƻŦ ΨƎǊŀŦǘƛƴƎ ǘƘŜ ǎǳōǎǘŀƴŎŜ ƻŦ ŀƴƻǘƘŜǊ ǘƻ ƻƴŜΩǎ ƻǿƴΩ ƛǎ ŀ ǘƘǊŜŀǘ ǘƻ ŎŀǊŜǊǎΩ ǎŜƭŦ-

ΨƛƴǘŜƎǊƛǘȅΩ όYƛǘǘŀȅ мфффΥ опς5). However, dependency need not be antithetical to self-

ƛƴǘŜƎǊƛǘȅΦ Lƴ YƛŎǿŜƪŀΣ ǿƘŜǊŜ ΨƛƴŘŜǇŜƴŘŜƴŎŜΩ ƛǎ ƴƻǘ ǎǳŎƘ ŀƴ ƛƴŘƛǎǇŜƴǎŀōƭŜ ƳŀǊƪŜǊ ƻŦ ŀŘǳƭǘ 

humanity as in the USA, disabled people actively desire co-constitutive relationships with 

ƻǘƘŜǊǎΣ ǘƘǊƻǳƎƘ ǿƘƛŎƘ ǘƘŜȅ ŘŜƳƻƴǎǘǊŀǘŜ ΨƘŀǾƛƴƎ ǇŜƻǇƭŜΩ ŀƴŘ ǎŜŎǳǊŜ ǘŜƳǇƻǊŀƭƭȅ ǊŜǇŜǘƛǘƛǾŜ 

open-ended care. 

However, such relationships also entail financial and social burdens. DWG members practice 

ΨǎŜƭŜŎǘƛǾŜ ǎƻƭƛŘŀǊƛǘȅΩ όwŀǳŘŜƴōǳǎƘ нлмсύΤ ƴo DWG member wants all their social connections 
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ǘƻ ǘŀƪŜ ǘƘŜ ŦƻǊƳ ƻŦ ƳǳǘǳŀƭƛǘȅΣ ƛƴ ǿƘƛŎƘ ǇŀǊǘƴŜǊǎ ŀǊŜ ŜȄǇƻǎŜŘ ǘƻ ŎƻƴǘƛƴƎŜƴŎȅ ƛƴ ŜŀŎƘ ƻǘƘŜǊΩǎ 

ƭƛǾŜǎΦ Lƴ ǘƘƛǎ ŎƻƴǘŜȄǘΣ 5²D ƳŜƳōŜǊǎΩ ŎƻƴǾŜǊǎƛƻƴǎ ōŜǘǿŜŜƴ ŘƛŦŦŜǊŜƴǘ ŦƻǊƳǎ ƻŦ ŎŀǊŜ ŜƴŀōƭŜ 

choosing fulfilling forms of life and the relationships supporting them. The monetary care of 

bDhǎ ǿƻǳƭŘ ƴƻǘ ǿƻǊƪ ǘƻ ǎǳǇǇƻǊǘ ΨƛƴŘŜǇŜƴŘŜƴǘ ōǳǎƛƴŜǎǎǿƻƳŜƴΩ όǘƻ ǘƘŜ ǉǳŀƭƛŦƛŜŘ ŜȄǘŜƴǘ ƛǘ 

does) without these conversions of scale and temporality, but the resources to perform 

conversions are distributed unevenly between members. 
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Chapter 5 ς Deaf belonging and linguistic collectives  

Communication was fundamental to the role of the microentrepreneur, who had to 

negotiate personally with suppliers and customers. Language barriers made this difficult. For 

Ƴŀƴȅ ŘŜŀŦ ǇŜƻǇƭŜΣ ΨǎŜƴǎƻǊȅ ŀǎȅƳƳŜǘǊƛŜǎΩ ƳŜŀƴ ǘƘŜȅ Ŏŀƴƴƻǘ ƭŜŀǊƴ ƳŀƧƻǊƛǘȅ ǎǇƻƪŜƴ 

languages, even over time (De Meulder et al. 2019), making this barrier particularly 

ƛƴǎǳǊƳƻǳƴǘŀōƭŜΦ [ƛƴƎǳƛǎǘƛŎ ŜȄŎƭǳǎƛƻƴ ŦŜŀǘǳǊŜǎ ǇǊƻƳƛƴŜƴǘƭȅ ƛƴ ŘŜŀŦ ǇŜƻǇƭŜΩǎ ŀŎŎƻǳƴǘǎ ƻŦ ǘƘŜ 

Ugandan disability movement (Lwanga-Ntale 2003: 22). Beckmann argues the movement 

haǎ ŦŀƛƭŜŘ ǘƻ ǘǊŀƴǎŦƻǊƳ ŘŜŀŦ ǇŜƻǇƭŜΩǎ ƭƛǾŜǎ ōŜŎŀǳǎŜ ΨƛƳǇƻǊǘŀƴǘ ǘǊŀƴǎƛǘƛƻƴǎ ǘƘŀǘ ǘŀƪŜ ǇƭŀŎŜ 

through the creation of a sign-language-ǊŜƭŀǘŜŘ ǇƻƭƛǘȅΧǿŜǊŜ ŘƛǎǊŜƎŀǊŘŜŘΩ (Beckmann 2020: 

180). DWG was an anomaly: although most members were hearing, deaf people were 

involved and took prominent roles, including liaising with donors (chapter 2). 

In Europe and North America, deaf people frequently argue they are an oppressed linguistic 

minority, not a sub-ŎŀǘŜƎƻǊȅ ƻŦ ΨŘƛǎŀōƭŜŘ ǇŜƻǇƭŜΩ (Branson & Miller 2002: xiii, xvii). This 

argument was rarer in Uganda, where many deaf people strategically claimed the label 

ΨŘƛǎŀōƭŜŘΩ ōŜŎŀǳǎŜ ƛǘ ǇǊƻǾƛŘŜŘ ǊŜǎƻǳǊŎŜǎΦ IƻǿŜǾŜǊΣ Ǿƛǎǳŀƭ ƭŀƴƎǳŀƎŜ ǿŀǎ ŎǊǳŎƛŀƭ ƛƴ ¦ƎŀƴŘŀƴ 

ŘŜŀŦ ǇŜƻǇƭŜΩǎ ƭƛǾŜǎΣ ŦƻǊƳƛƴƎ ǘƘŜ ōŀǎƛǎ ƻŦ ŎƻƳƳǳƴƛǘƛŜǎΦ Lǘ ǿŀǎ ŀƭǎƻ ǎƻƳŜǘƛƳes invoked to 

ŘƛŦŦŜǊŜƴǘƛŀǘŜ ŘŜŀŦ ǇŜƻǇƭŜ ŦǊƻƳ ΨŘƛǎŀōƭŜŘ ǇŜƻǇƭŜΦΩ Lǘǎ ǊƻƭŜ ƛƴ ŘŜŀŦ ǇŜƻǇƭŜΩǎ ǿƛŘŜǊ Řƛǎŀōƛƭƛǘȅ 

movement participation cannot be overestimated. 

In this chapter, I argue the relatively strong inclusion of deaf people in DWG arose from a 

collective competence for visual language developed in Kicweka market, which operated on 

similar spatial principles to the care collective described in chapter 4. Hearing and deaf 

members of DWG attended a Uganda National Association of the Deaf (UNAD) training 

course in UgSL in the mid-2000s. While municipal employees who attended the course 

quickly forgot their skills, in the market, the presence of Lidia, a deaf trader who is bilingual 

in Runyoro and UgSL, enabled constant practice, solidifying a core of hearing signers. Lidia 

also drew other deaf people into the market, creating a strong signing social group.  

This chapter investigates the communicative mechanisms used, showing that multi-modal 

experimentation allowed for direct communication between deaf and hearing people, 

alongside an informal regime of sign language interpretation. Both approaches drew from 
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dense and varied relationships of friendship, neighbourhood and ς at times ς solidarity 

between people in the market. I found a situation far from fully accessible (the market was 

ƴƻǘ ŀ ΨŘŜŀŦ ǳǘƻǇƛŀΩ (see Kusters 2010))Σ ōǳǘ ƳŀǊƪŜŘƭȅ ŘƛŦŦŜǊŜƴǘ ŦǊƻƳ {ǄƎŀŀǊŘ !ƴŘŜǊǎŜƴΩǎ 

ŘŜǎŎǊƛǇǘƛƻƴ ƻŦ YŜƴȅŀƴ ǎŎƘƻƻƭǎΣ ǿƘŜǊŜ ŘŜŀŦ ǇŜƻǇƭŜ ǿŜǊŜ ƳŀǊƪŜŘ ŀǎ ΨƛƴŎƻƳǇŜǘŜƴǘΩ ōȅ ǊŜŦǳǎŀƭ 

to recognise Kenyan Sign Language (Søgaard Andersen 2004: 143). The importance of the 

ƳŀǊƪŜǘΩǎ ŎƻƭƭŀōƻǊŀǘƛǾŜ ŎƻƳƳǳƴƛŎŀǘƛǾŜ ǇǊŀŎǘƛŎŜǎ ƛǎ ǊŜǾŜŀƭŜŘ ǘƘǊƻǳƎƘ ŀ ŎƻƴǘǊŀǎǘ ǿƛǘƘ 

interpretation in more formal spaces, where communication is fraught for deaf participants. 

aȅ ŎƭƻǎŜ ǊŜŀŘƛƴƎ ƻŦ YƛŎǿŜƪŀΩǎ Ǿƛǎǳŀƭ ƭŀƴƎǳŀƎŜ ǇǊŀctices elaborates two related concepts: 

ΨŘƛǎǘǊƛōǳǘŜŘ ŎƻƳǇŜǘŜƴŎŜΩΣ ǿƘƛŎƘ ƭƻŎŀǘŜǎ ǎƻŎƛŀƭ ŦǳƴŎǘƛƻƴƛƴƎ ƛƴ ǊŜƭŀǘƛƻƴǎƘƛǇǎΣ ƴƻǘ Ƨǳǎǘ 

ƛƴŘƛǾƛŘǳŀƭǎ ό²ƘȅǘŜ мффуΤ .ŜŎƪƳŀƴƴ нлнлύΣ ŀƴŘ ΨŘŜŀŦ ǎǇŀŎŜΩΥ ǎǇŀǘƛŀƭ ŀǊǊŀƴƎŜƳŜƴǘǎ ƻǊƛŜƴǘŜŘ 

to deaf communicative practices that enable deaf sociality (Gulliver 2006; Kusters 2015). In 

ǘƘŜ ƳŀǊƪŜǘΣ ŘŜŀŦ ǇŜƻǇƭŜΩǎ ŀōƛƭƛǘȅ ǘƻ ŀŎƘƛŜǾŜ ǎƻŎƛŀƭƭȅ ǾŀƭǳŜŘ Ǝƻŀƭǎ ƛƴŎƭǳŘƛƴƎ ǎǳŎŎŜǎǎŦǳƭ 

businesses, saving and investing, and caring for a family, were enhanced through collective 

orientations toward lingǳƛǎǘƛŎ ƛƴŎƭǳǎƛƻƴΦ Ψ{ŜƭŦ-ǎǳŦŦƛŎƛŜƴǘΩ ōǳǎƛƴŜǎǎǇŜǊǎƻƴǎ ǿŜǊŜ ōǳƛƭǘ ƻƴ ŀ ǿŜō 

of collective linguistic action. In spaces without this rare asset, deaf people I worked with 

found it more difficult to succeed as entrepreneurs. 

Deaf communication in Kicweka market 

Deaf stallholders in Kicweka market were skilled in multi-modal communication, in which 

different channels of communication (including gesture, pantomime, mouthing, and writing) 

ŀǊŜ ΨŎƘŀƛƴŜŘΩ ƛƴǘƻ ŎƻƳƳǳƴƛŎŀǘƛǾŜ ǇǊƻƧŜŎǘǎ ōŜǘǿŜŜƴ ŘŜŀŦ ŀƴŘ ƘŜŀǊƛƴƎ ǇŜƻǇƭŜ (Green 2017; 

Kusters 2017a). They commonly pointed, picked up and moved objects, used 

conventionalised gestures (particularly for numbers), wrote on their skin or the ground, and, 

in some cases, spoke or mouthed, as they served customers.  

In most cases, deaf stallholders and their customers successfully communicated directly 

using these techniques. Crasborn and Hiddinga suggest ability to communicate across modal 

language barriers is common in deaf people, produced through deaf experience as a 

linguistic minority in a hearing world (Crasborn & Hiddinga 2015). Kusters argues 

multilingual markets are ideal places for multimodal communication, because hearing 

ǇŜƻǇƭŜ ŎƻƳƳǳƴƛŎŀǘƛƴƎ ŀŎǊƻǎǎ ƭŀƴƎǳŀƎŜ ōŀǊǊƛŜǊǎ ŀƭǎƻ ΨŎƘŀƛƴΩ ŘƛŦŦŜǊŜƴǘ ŎƘŀƴƴŜƭǎ (Kusters 

2017a: 284; Blackledge & Creese 2017).  
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However, not all market interactions were carried out this way. While most customers 

attempted the techniques deaf stallholders demonstrated, sometimes they failed to 

understand or refused to try. When this happened, deaf stallholders called on other DWG 

members to interpret. Three members usually took this role: Safia and Esther, the most 

fluent hearing signers, and, most frequently of all, Lidia, who was deaf but spoke and 

speechread Runyoro.68 Although Lidia usually engaged in market-based interpretation as the 

interpreter, acting for other deaf people who did not use speech, very intransigent 

customers caused her to ask Safia or Esther to help. Other DWG members and friends with 

less developed signing also sometimes interpreted. 

The following example involves Basemera, who worked with Lidia during my later fieldwork. 

{ƘŜ ǎƻƭŘ ǎƪƛǊǘǎ ŦǊƻƳ ŀ ǎŜŎǘƛƻƴ ƻŦ [ƛŘƛŀΩǎ ōŜŜǊ ǎƘŜƭǘŜǊΣ ŀŎǊƻǎǎ ǘƘŜ ƭŀƴŜ ŦǊƻƳ ǘƘŜ Ƴŀƛƴ 5²D 

ǎǘŀƭƭǎΣ ŀƴŘ ŀǎǎƛǎǘŜŘ ƻƴ [ƛŘƛŀΩǎ Ƴŀƛƴ ǎǘŀƭƭ όǎŜŜ ŦƛƎǳǊŜ 2). A customer ŀǇǇǊƻŀŎƘŜŘ .ŀǎŜƳŜǊŀΩǎ 

ǎǘŀƭƭ ŀƴŘ ǘǊƛŜŘ ƻƴ ǘǿƻ ǎƪƛǊǘǎΦ {ƘŜ ŀǎƪŜŘ ǘƘŜ ǇǊƛŎŜΣ ŦƛǊǎǘ ōȅ ǎǇŜŀƪƛƴƎ ŀƴŘΣ ǿƘŜƴ ǎƘŜ ǿŀǎƴΩǘ 

ǳƴŘŜǊǎǘƻƻŘΣ ōȅ ǇƻƛƴǘƛƴƎΦ {ƘŜ Ŝŀǎƛƭȅ ǊŜŎƻƎƴƛǎŜŘ .ŀǎŜƳŜǊŀΩǎ ŎƭƻǎŜŘ-fist gesture to mean 

ΨрлллΩ όǘƘŜ ŎƭƻǎŜŘ ŦƛǎǘΣ ƳŜŀƴƛƴƎ ΨрΩΣ ƛǎ ǳǎŜŘ ōȅ ƘŜŀǊƛƴƎ people in busy or noisy situations). 

The customer verbally requested a reduction, and Basemera, understanding from the 

conventional pattern of the conversation, shook her head. 

The customer turned to Lidia, who was resting in the beer shelter, and repeated her 

question. Lidia replied, speaking, that the skirts belonged to Basemera and she had refused, 

but when the customer realised Lidia was deaf (from the sound of her voice) she stopped 

listening, looking around for someone else to help. She saw Mama Karolin across the lane 

and walked over, gesturing that she would return. After a few words, Mama Karolin called 

Basemera. She repeated the request, pointing to one skirt then the other and gradually 

moving her right hand downwards to indicate a reduction. Basemera shook her head again 

ŀƴŘ ǎƛƎƴŜŘ ΨPROFIT NONEΦΩ ΨPROFITΩ ƛǎ ǎƛƎƴŜŘ ōȅ ǘŀǇǇƛƴƎ ŀ ΨKΩ ƘŀƴŘǎƘŀǇŜ ƻƴ ǘƘŜ ƭƻǿŜǊ ǊƛƎƘǘ-

ƘŀƴŘ ǎƛŘŜ ƻŦ ǘƘŜ ǎǘƻƳŀŎƘΣ ŀƴŘ ΨNONEΩ ōȅ ǎǿŜŜǇƛƴƎ ǘǿƻ Ψ0Ω ƘŀƴŘǎƘŀǇŜǎ ƻǳǘǿŀǊŘǎ ŦǊƻƳ ǘƘŜ 

ŎŜƴǘǊŜ ƻŦ ǘƘŜ ōƻŘȅΦ ΨPROFITΩ ƛǎ ǇƻǘŜƴǘƛŀƭƭȅ ƛƴǘŜƭƭƛƎƛble to non-signing people despite the 

unfamiliar handshape, because the area tapped is where women keep money tied in their 

clothing όǘƘŜ ǎƛƎƴ ǘƘŜǊŜŦƻǊŜ ƳŀƪŜǎ ǳǎŜ ƻŦ ǎǇŀǘƛŀƭ ΨǊŜǇǊŜǎŜƴǘŀǘƛƻƴŀƭ ǘŜŎƘƴƛǉǳŜǎΩ ŀǾŀƛƭŀōƭŜ ǘƻ 

 
68 Ψ{ǇŜŜŎƘǊŜŀŘƛƴƎΩ ƛǎ ŀ ƳƻǊŜ ŀŎŎǳǊŀǘŜ ǘŜǊƳ ŦƻǊ ΨlipreadingΩ (see Senghas & Monaghan 2002: 73). 
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sign languages, Green 2017: 338). Mama Karolin tapped her hand on the same area and 

ǘƘŜƴ ǎƛƎƴŜŘ ΨMONEYΩ όŀ ŎƻƳƳƻƴ ƎŜǎǘǳǊŜ ŀƳƻƴƎ ƘŜŀǊƛƴƎ ǇŜƻǇƭŜύ ǿƛǘƘ ŀ ǉǳŜǎǘƛƻƴƛƴƎ 

expression. When Basemera nodded, she told the customer Basemera could not give a 

discount because she bought the skirts at a high price and there would be no profit. 

When I asked deaf stallholders to describe their communication with customers, they all 

ǊŜǎǇƻƴŘŜŘ ǿƛǘƘ ǘƘŜ ǎƛƎƴ ǇƘǊŀǎŜΥ ΨTRY+ΩΣ ƳŀŘŜ ōȅ ǘǿƛŎŜ ǊŜǇŜŀǘƛƴƎ ǘƘŜ ǾŜǊō ΨǘǊȅΦΩ LǘŜǊŀǘƛƻƴ ƛǎ ŀ 

common strategy for verb plurality in UgSL, used to convey ongoing or continuous action or 

high intensity (Lutalo-Kiingi 2014: 133). In this case, both verb modifications were involved:  

ŘŜŀŦ ǎǘŀƭƭƘƻƭŘŜǊǎΩ ǎǘǊŀǘŜƎȅ ƛƴǾƻƭǾŜŘ ƛǘŜǊŀǘƛƻƴ and ŀ ƘƛƎƘ ŘŜƎǊŜŜ ƻŦ ΨǘǊȅƛƴƎΦΩ ΨL ƪŜŜǇ ǘǊȅƛƴƎ 

ƘŀǊŘΩ ƛǎ ŀ Ǉƻǎǎƛōƭe translation, although the identical phrasing used by many people suggests 

ΨTRY+Ω ƴŀƳŜǎ ŀ ǎǇŜŎƛŦƛŎ ŎƻƴǾŜƴǘƛƻƴŀƭƛǎŜŘ ǘŜŎƘƴƛǉǳŜΦ ¢ƘŜ ǇƘǊŀǎŜ ƛƴǾƻƪŜǎ ǊŜǇŜǘƛǘƛƻƴ ŀƴŘ 

experimentation, a commitment to repeating communicative attempts until understanding 

is achieved (Kusters 2017a: 293ς4 also notes repetition and remodalisation in 

communication between deaf customers and hearing stallholders in Mumbai).  

5ƛǎŎǳǎǎƛƴƎ ΨŘƛǊŜŎǘ ŎƻƳƳǳƴƛŎŀǘƛƻƴΩ όƛΦŜΦ ǿƛǘƘƻǳǘ ŀƴ ƛƴǘŜǊǇǊŜǘŜǊύ ōŜǘǿŜŜƴ ŘŜŀŦ ǇŜƻǇƭŜ ǿƘƻ 

use different signed laƴƎǳŀƎŜǎΣ DǊŜŜƴ ŀǊƎǳŜǎ ΨŘƛŦŦƛŎǳƭǘ ǎƛƎƴ ƛƴǘŜǊŀŎǘƛƻƴǎΩ ƛƴǾƻƭǾŜ ΨƘŜƛƎƘǘŜƴŜŘ 

ǊŜƭŀǘƛƻƴǎƘƛǇǎΩ ǘƘŀǘ ŎƻƴǎǘƛǘǳǘŜ ŀ ΨƳƻǊŀƭ ƻǊƛŜƴǘŀǘƛƻƴΩΣ ƴŜŎŜǎǎƛǘŀǘƛƴƎ ΨǘǳǊƴƛƴƎ ǘƻǿŀǊŘǎΩ ǘƘŜ ƻǘƘŜǊ 

person (Green 2015: 72; see also Canagarajah 2013: 178ς180). In my example, the customer 

did not accept this task, shifting it onto Mama Karolin, a neighbour who knew no formal 

FIGURE 5: 'K' HANDSHAPE AND 'PROFIT' SIGN IN UGSL. REPRODUCED FROM: SIGN LANGUAGE RESEARCH 

PROJECT 2006. UGANDA SIGN LANGUAGE DICTIONARY, FIRST EDITION (EDS L. WALLIN, D. LULE, S. LUTALO & 

B. BUSINGYE), P405 
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UgSL but spent every day with deaf people because her market stall was sandwiched 

ōŜǘǿŜŜƴ ƘŜǊ ŦǊƛŜƴŘ {ŀŦƛŀΩǎ ŀƴŘ [ƛŘƛŀΩǎ όǎŜŜ ŦƛƎǳǊŜ 2). Mama Karolin had learned some basic 

signs, but, more importantly, she understood the expressive capacities of visual language 

and believed communication with her deaf neighbours was feasible. When she interpreted 

for Basemera and her customer she elaborated on Basemera signs, drawing on their shared 

ƪƴƻǿƭŜŘƎŜ ŀǎ ǎǘŀƭƭƘƻƭŘŜǊǎ ǘƻ ŜȄǇŀƴŘ .ŀǎŜƳŜǊŀΩǎ ΨPROFIT NONEΩ ōȅ ŜȄǇƭŀƛƴƛƴƎ why there 

would be no profit if she reduced the price. She thereby demonstrated investment in her 

ŘŜŀŦ ƴŜƛƎƘōƻǳǊΩǎ ŀǘǘŜƳǇǘ ǘƻ ƪŜŜǇ ǘƘŜ ǇǊƛŎŜ ƘƛƎƘΦ 

CƻǊ ΨTRY+Ω ǘƻ ǿƻǊƪΣ the deaf person needed their conversation partner to commit to co-

creating meaning. This did not always happen, although desire to purchase could generate a 

time-limited shared motivation. Where it was not possible, friends and neighbours with 

experience of visual communication ς including those not using formal UgSL ς were crucial 

ǘƻ ŜƴŀōƭƛƴƎ ŘŜŀŦ ǎǘŀƭƭƘƻƭŘŜǊǎΩ ǇǊƻƧŜŎǘǎΦ .ŜǘǿŜŜƴ .ŀǎŜƳŜǊŀ ŀƴŘ aŀƳŀ YŀǊƻƭƛƴΣ ΨƛƴŦƻǊƳŀƭ 

ƛƴǘŜǊǇǊŜǘŀǘƛƻƴΩ ƘŀǇǇŜƴŜŘ ǘƘǊƻǳƎƘ ǘƘŜ ƳƻŘŀƭƛǘȅ ƻŦ ΨTRY+ΣΩ ōŜŎŀǳǎŜ ǘƘŜ ŎǳǎǘƻƳŜǊ ǊŜƧŜŎǘŜŘ ǘƘŜ 

(more effective) deaf interpreter, Lidia.  

However, even when the interpreter does know UgSL, interpretation events in the market 

mirror the back-and-forth ad-ƘƻŎ ŜȄǇŜǊƛƳŜƴǘŀǘƛƻƴ ǘȅǇƛŎŀƭ ƻŦ ΨTRY+ΩΦ ¢ƘŜ ǎǘȅƭŜ ǊŜǎŜƳōƭŜǎ 

CƻǊŜǎǘŀƭΩǎ ΨŎƻƳƳǳƴƛǘȅ ƛƴǘŜǊǇǊŜǘƛƴƎΣΩ ŀ mode developed by deaf interpreters, which stresses 

ΨǘƘŜ ƛƳǇƻǊǘŀƴŎŜ ƻŦ ƛƴǘŜǊŀŎǘƛǾŜ ŘƛŀƭƻƎǳŜǎ ŀƴŘ ǊŀǇǇƻǊǘ ǿƛǘƘ ŀƭƭ ǇŀǊǘƛŜǎΣ ŜǎǇŜŎƛŀƭƭȅ 5ŜŀŦ 

ŎƻƴǎǳƳŜǊǎΩ όCƻǊŜǎǘŀƭ нлмпΥ плύ ŀƴŘ /ƻƪŜƭȅΩǎ ŀŎŎƻǳƴǘ ƻŦ ŜŀǊƭȅ ¦{ ƛƴǘŜǊǇǊŜǘŜǊǎ ǿƘƻ ŜƳŜǊƎŜŘ 

from deaf communities (Cokely 2005: 4; see also Kent 2012). Interpretation by DWG 

members in the market was conversational, often including questions between interpreter 

and deaf stallholder, or asides and comments that were not communicated to the customer. 

Interpretation happened as part of a flow of social life, based on shared experience and 

knowledge and, usually, with a relaxed temporality making it possible to prioritise the deaf 

ǇŀǊǘƴŜǊΩǎ ƴŜŜŘǎΦ 

bŜǾŜǊǘƘŜƭŜǎǎΣ ŘŜŀŦ ǎǘŀƭƭƘƻƭŘŜǊΩǎ ǎǳǇǇƻǊǘ ƴŜŜŘǎ ǿŜǊŜ ƴƻǘ ŎƻƴǎƛŘŜǊŜŘ ƛƴ ŀ ǾŀŎǳǳƳΦ Crom 

9ǎǘƘŜǊ ŀƴŘ {ŀŦƛŀΩǎ ǇŜǊǎǇŜŎǘƛǾŜΣ [ƛŘƛŀ ǿŀǎ ŀ ǎǳŎŎŜǎǎŦǳƭ ǊƛǾŀƭ ŀǎ ǿŜƭƭ ŀǎ ŀ ŦǊƛŜƴŘ ŀƴŘ ŦŜƭƭƻǿ 5²D 

member. Safia, Esther, and Lidia all had general grocery stalls, selling household 

consumables. Although each stall had specialisations (Safia sold sweets, Lidia sugar, and 
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Esther firewood), the core of their businesses was in direct competition. Lidia also had 

several other stock areas: shoes, bags, and cooking equipment. She told me when she 

needed help with the grocery, Safia and Esther would not interpret for her, and she would 

not ask them; however, they interpreted when customers wanted items they did not sell 

themselves.69 ΨLƴŦƻǊƳŀƭ ƛƴǘŜǊǇǊŜǘŀǘƛƻƴΩ ƘŀǇǇŜƴŜŘ ǿƛǘƘƛƴ ŎƻƳǇƭŜȄ ǎƻŎƛŀƭ ǊŜƭŀǘƛƻƴǎƘƛǇǎΣ ǿƘƛŎƘ 

ƛƴŎƭǳŘŜŘ [ƛŘƛŀΩǎ Ǉƻǎƛǘƛƻƴ ŀǎ ǘƘŜ Ƴƻǎǘ ǎǳŎŎŜǎǎŦǳƭ ōǳǎƛƴesswoman in DWG. 

Simultaneous interpretation 

For disability organisation at the Rubuga (District and Municipal) level, the predominant 

format was the meeting. Formal meetings exhibit specific tempos, which are often highly 

conventionalised (Brown et al. 2017: 17). Critical Access Studies argues material and 

ŘƛǎŎǳǊǎƛǾŜ ǇƘŜƴƻƳŜƴŀ ŀǊŜ ƻǳǘŎƻƳŜǎ ƻŦ ΨŘŜǎƛƎƴΣΩ ǊŜǎǇƻƴŘƛƴƎ ǘƻ ƛƳǇƭƛŎƛǘ ƻǊ ŜȄǇƭƛŎƛǘ ŎƻƴŎŜǇǘǎ 

ƻŦ ƛƴǘŜƴŘŜŘ ΨǳǎŜǊǎΣΩ ŀƴŘ ǎƘŀǇƛƴƎ ƛƴŀŎŎŜǎǎƛōƭŜ ƻǳǘŎƻƳŜǎ ŦƻǊ ǇŜƻǇƭŜ ƭƛǾƛƴƎ ǿƛǘƘ ōƻŘȅ-minds 

different to imagined users (Hamraie 2017: 10, 14ς16).  

aƻǎǘ ƳŜŜǘƛƴƎǎ ŘŜŀŦ ǎǘŀƭƭƘƻƭŘŜǊǎ ŀǘǘŜƴŘŜŘ ǿŜǊŜ ŀǎǎƻŎƛŀǘŜŘ ǿƛǘƘ ΨŘŜǾŜƭƻǇƳŜƴǘΩ ƛƴƛǘƛŀǘƛǾŜǎΦ 

¢ƘŜȅ ŀŎǘŜŘ ŀǎ ΨǾŀƭƛŘŀǘƛƻƴǎ ƻŦ ǇǊƻƧŜŎǘ ǎǇŜƴŘƛƴƎΧώŀƴŘϐ ƳŀǊƪώŜŘϐ ǘƘŜ ǘŜƳǇƻǊŀƭ ǇǊƻƎǊŜǎǎ ƻŦ 

ǇǊƻƧŜŎǘǎΩ ό.Ǌƻǿƴ ϧ DǊŜŜƴ нлмтΥ ртύΦ aŜŜǘƛƴƎǎ Ƙŀd to fulfil the required forms, constraining 

formats. Common features of NGO and government meetings included rigid agendas and 

extended hierarchically organised speaking turns. These features presume specific forms of 

communication, folding exclusion into the format for deaf people, who were accustomed to 

dialogic linguistic norms70 and lived with sensory affordances that were only catered for 

second-hand, through an interpreter (on sensory asymmetries between deaf and hearing 

people, see De Meulder et al. 2019). 

Deaf-ƘŜŀǊƛƴƎ ŎƻƳƳǳƴƛŎŀǘƛƻƴ ƛƴ ƳŜŜǘƛƴƎǎ ƻŎŎǳǊǊŜŘ Ƴŀƛƴƭȅ ǘƘǊƻǳƎƘ ΨǎƛƳǳƭǘŀƴŜƻǳǎΩ ƻǊ 

ΨƴƻƴǎǘƻǇ ŦƭƻǿΩ ƛƴǘŜǊǇǊŜǘƛƴƎ όCƻǊŜǎǘŀƭ нлмпύΦ ¢ƘŜ ƛƴǘŜǊǇǊŜǘŜǊ ǿŀǎ ŜȄǇŜŎǘŜŘ ǘƻ ǊŜǇƭƛŎŀǘŜ 

ǎǇŜŀƪŜǊΩǎ ǳǘǘŜǊŀƴŎŜǎ ǇǊŜŎƛǎŜƭȅ ŀƴŘ ǎƛƳǳƭǘŀƴŜƻuslȅ όǘƘƛǎ ǊŜǎŜƳōƭŜŘ ǘƘŜ ΨŎƻƴŘǳƛǘΩ ƻǊ 

 
69 ¢Ƙƛǎ ŎƭŀƛƳ ǿŀǎ ŜȄŀƎƎŜǊŀǘŜŘΣ ōǳǘ {ŀŦƛŀ ŀƴŘ 9ǎǘƘŜǊ ŘƛŘ ƛƴǘŜǊǇǊŜǘ ŦƻǊ [ƛŘƛŀΩǎ ƴƻƴ-grocery businesses more 

frequently. 

70 This also applies to some hearing people. Class-based exclusion occurs in NGO and government meetings, 

especially when conducted in English. 
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ΨƳŀŎƘƛƴŜΩ ƳƻŘŜƭ ŎƻƳƳƻƴ ƛƴ ǘƘŜ ŜŀǊƭȅ ǇƘŀǎŜ ƻŦ ƛƴǘŜǊǇǊŜǘƛƴƎ ǇǊƻŦŜǎǎƛƻƴŀƭƛǎŀǘƛƻn in the USA 

(Janzen & Korpinski 2005: 168; Witter-Merithew 1999: 2)). Often no pauses were added to 

facilitate interpretation, and no regular checks occurred to ensure deaf participants were 

understanding: it was a monological form of interpretation.  

In Rubuga, interpretation was not monitored to check fidelity to the origin utterance; the 

conduit model was assumed, but not enforced. The only (unspoken) stipulation was that 

interpretation happen in the same timeframe as the hearing-dominated meeting, allowing it 

ǘƻ ŘƛǎŀǇǇŜŀǊ ƛƴǘƻ ǘƘŜ ōŀŎƪƎǊƻǳƴŘΦ ¢Ƙƛǎ ŀǇǇǊƻŀŎƘ ƳŀƪŜǎ ΨƴƻƴǎǘƻǇ ŦƭƻǿΩ ǘƘŜ ƻƴƭȅ ǇƻǎǎƛōƭŜ 

form of interpretation. The conduit model is criticised for misrepresenting the complex 

ΨŎǳƭǘǳǊŀƭ ƳŜŘƛŀǘƛƻƴΩ ƛƴǘŜǊǇǊŜǘŀǘƛƻƴ ƛƴǾƻƭǾŜǎ (Friedner, 2018; Janzen & Korpinski, 2005, p. 

170), and for encouraging forms of rapid sign production, more closely resembling 

transliteration than true interpretation (Cokely, 2005, p. 10; Forestal, 2014, pp. 34, 39-40; 

Kent, 2012, pp. 2-3). These problems were evident in Rubuga. 

Formal interpretation during meetings was a recent introduction in Rubuga, promoted by 

the NGO Skills Action to make disability organising more accessible for deaf people. 

(Previously the only meeting-based interpretation available had been ad-hoc arrangements 

with hearing DWG members. This had its own problems, discussed below.)71 Skills Action 

ǳǎŜŘ ΨǎŜƳƛ-ǇǊƻŦŜǎǎƛƻƴŀƭƛǎŜŘΩ ƛƴǘŜǊǇǊŜǘŜǊǎΥ ǇŜƻǇƭŜ ǿƛǘƘƻǳǘ ŦƻǊƳŀƭ ǉǳŀƭƛŦƛŎŀǘƛƻƴǎ ǿƘƻ ǿŜǊŜ 

nevertheless employed in schools as interpreters, lending them a professional air; they were 

not bound by a code of ethics.  

{ƪƛƭƭǎ !ŎǘƛƻƴΩǎ ŦŀǾƻǳǊŜŘ ƛƴǘŜǊǇǊŜǘŜǊΣ /ƘŀǊƭŜǎΣ ǿŀǎ ŀ ǇƘȅǎƛŎŀƭƭȅ ŘƛǎŀōƭŜŘ Ƴŀƴ ǿƘƻ ƘŀŘ 

attended the UNAD course and was subsequently hired to interpret at a government 

primary school. The alternate was a teacher, Elizabeth, from a low-cost private school for 

disabled children, which Lidia, Basemera and some hearing DWG members had attended. 

The school used limited signing in teaching. Deaf alumni complained about the quality of 

signing at the school, which used an institution-specific form of signed English, not UgSL. 

They could only pick up isolated words, which did not link together because there was no 

grammatical content (see Søgaard Andersen 2004 on similar problems in Kenya).  

 
71 DWG members continued to interpret in non-Skills Action settings, including local government meetings. 
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During meetings interpreted by Elizabeth, her poor sign language excluded deaf 

participants; consequently, in an election for the district association of disabled people 

όw¦55Lt¦ύΣ ŘŜŀŦ ǿƻƳŜƴΩǎ ǾƻǘŜǎ ǿŜǊŜ ƛƴƛǘƛŀƭƭȅ ƳƛǎǊŜŎƻǊŘŜŘ όǳƴǘƛƭ L ƛƴǘŜǊǾŜƴŜŘύΦ ¢ƘŜ ŘŜŀŦ 

participants openly discussed their incomprehension in UgSL and repeatedly asked Esther 

for clarification; the (hearing and non-signing) chairperson also noticed deaf people were 

not understanding. Nevertheless, Esther was not substituted for Elizabeth, who continued 

her incomprehensible simultaneous interpretation. The same interpreter continued to be 

used in subsequent meetings. Charles was more comprehensible, but deaf participants still 

struggled in meetings he interpreted; during fast-paced sessions his narrative became 

incomplete and disjointed, sometimes transliterating instead of interpreting. Simultaneous 

interpretation is a challenging task needing fluency in both languages and technical training, 

benefits unavailable to these interpreters.72 

Replacing the existing interpreters with DWG members would not solve the problem. After 

ƻƴŜ ƳŜŜǘƛƴƎ 9ǎǘƘŜǊ ƘŀŘ ƛƴǘŜǊǇǊŜǘŜŘΣ [ƛŘƛŀ ŎƻƳǇƭŀƛƴŜŘΣ ǘŜƭƭƛƴƎ ƳŜ ΨŀƪƻƳŀōǳƪƻƳŀΩ ώǎƘŜ ǇƛŎƪǎ 

and chooses]. At the same time, Lidia signed a narrative that pictured Esther sitting and 

watching the meeting, then signing a bit, then sitting watching, then signing a bit. DWG 

members were usually present as delegates of meetings and were therefore concentrated 

on their own participation or learning. Speaking and signing at the same time is difficult, 

especially for those who are not completely fluent (Baker-Shenk & Kyle 1990: 72).  

Meetings were never temporally adjusted to the needs of deaf participants or interpreters 

and there was no acknowledgement of the power differential involved in access through an 

ƛƴǘŜǊǇǊŜǘŜǊΦ YŜǊƳƛǘΣ aƻǊǘŜƴΣ ŀƴŘ hƭǎŜƴ ŀǊƎǳŜ ΨǘƘŜ ǇǊŜǎŜƴŎŜ ƻŦ ƛƴǘŜǊǇǊŜǘŜǊǎ Ƴŀȅ ŎŀƳƻǳŦƭŀƎŜ 

ǘƘŜ ŎƻƳƳǳƴƛŎŀǘƛǾŜ ōŀǊǊƛŜǊǎΩ ǘƘŀǘ ŜȄƛǎǘΣ ŀǎ ƛƴǘŜǊǇǊŜǘŜǊǎ ǎǘǊƛǾŜ ǘƻ ŀǇǇŜŀǊ ǇǊƻŦŜǎǎƛƻƴŀƭƭȅ 

competent, despite their ς unreported ς concerns about lack of understanding (Kermit et al. 

2011; see also Cokely 2005: 9).73 Meeting organisers put the entire burden of accessibility 

ƻƴǘƻ ŀƴ ƛƴǘŜǊǇǊŜǘŜǊ ǿƘƻ ƛǎ ŜȄǇŜŎǘŜŘ ǘƻ ǎƻƭǾŜ ŀƭƭ ŎƻƳƳǳƴƛŎŀǘƛǾŜ ǇǊƻōƭŜƳǎΦ CƻǊ ΨǎŜƳƛ-

 
72 Kyambogo University runs a degree-level sign language interpreter programme, but no Rubuga-based 

interpreter has attended. 

73 This problem also occurs for minority spoken language communities (see Angermeyer 2009).  
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ǇǊƻŦŜǎǎƛƻƴŀƭƛǎŜŘΩ ƛƴǘŜǊǇǊŜǘŜǊǎΣ ǘƘŜ ǊŜŎŜƛǇǘ ƻŦ ΨŜȄǇŜƴǎŜ ŀƭƭƻǿŀƴŎŜǎΩ ŦƻǊ ǘƘŜƛǊ ǘƛƳŜ όƻŦǘŜƴ 

major components of their livelihoods) makes them unlikely to object. 

Tukolengane, a Community Savings and Loan Association 

Meetings are also held in Kicweka, with some controlled by DWG. Here interpretation 

ŘƛŦŦŜǊǎ ŀƎŀƛƴΣ ŦǳƴŎǘƛƻƴƛƴƎ ƛƴ ǘƘŜ ΨŎƻƳƳǳƴƛǘȅΩ ƳƻŘŜ ōǳǘ ǿƛǘƘ ǎŜǊƛƻǳǎ ŎƻƴǎǘǊŀƛƴǘǎ ŘǳŜ ǘƻ ǘƘŜ 

meeting form. This section uses examples from Tukolengane, a community savings and loan 

association (SLA), which was founded by DWG members. DWG members continued to hold 

important positions: Safia, who used a wheelchair, was Chairperson, and Lidia was 

{ŜŎǊŜǘŀǊȅΦ {ŀŦƛŀΩǎ ƴŜƛƎƘōƻǳǊƛƴƎ ǎǘŀƭƭƘƻƭŘŜǊΣ aŀƳŀ YŀǊƻƭƛƴ όǎŜŜ ŎƘŀǇǘŜǊ пύΣ ǊŜŎƻǊŘŜŘ 

transactions. Tukolengane ƳŜŜǘƛƴƎǎ ǿŜǊŜ ƘŜƭŘ ƛƴ ǘƘŜ ΨǊŀƛƭǿŀȅ ŎƻǘǘŀƎŜǎΩ ŎƻƳǇƻǳƴŘΣ ƛƴ ǘƘŜ 

beer shelter belonging to one of the non-DWG members (see figure 4).  

¢ƘŜ {[! ƳƻŘŜƭ ƳƻōƛƭƛǎŜǎ ΨǎƻŎƛŀƭ ŎŀǇƛǘŀƭΩ όǇǊŜ-existing links producing mutual obligation 

between group members) to ensure repayment; TukolenganeΩǎ ŜƳŜǊƎŜŘ ŦǊƻƳ 5²DΦ 

Wheelchair-using DWG members called Tukolengane ΨƻǳǊΩ ǎŀǾƛƴƎǎ ƎǊƻǳǇΣ ŀƭǘƘƻǳƎƘ ƛǘǎ 

constitution did not mention disability and the thirteen disabled members were a minority 

among a membership of sixty. Seven of these disabled members were deaf. Two hearing 

members of the group had good working knowledge of UgSL: Safia, and Alice, an ordinary 

member who also used a wheelchair. 

SLA meetings, while not featuring formal speakers, involved rushing to get through high 

volumes of transactions while holding the attention of busy participants. Like more formal 

meetings, they lacked the relaxed temporality enabling experimentation and repetition in 

market communication. However, in this DWG-controlled space some adjustments had 

been made to attain inclusion of deaf members. In what follows, I discuss how the 

adjustments worked and investigate their successes and limitations. 

SLAs were common in Kicweka and vital to the financial affairs of its people. The micro-

businesses typical in the market could not run without SLA loans, which facilitated bulk 

purchasing of stock and major expenditures like school fees. It was therefore crucial for deaf 

stallholders to access them. Most stallholders were members of an SLA; many attended 

multiple groups each week, which pushed up their savings totals and provided diverse 
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sources for loans. Nevertheless, repeatedly borrowing and paying off loans could be 

ŘǊŀƛƴƛƴƎΦ !ǎ !ƭƛŎŜ Ǉǳǘ ƛǘΥ ΨƴǘŜƪŀƘƻΣ ƴƪǿŜƛƘŀƘƻΣ ƴǘŜƪŀƘƻΣ ƴƪǿŜƛƘŀƘƻΣ ƴƧǿŀƘƛǊŜΗΩ ώL ŘŜǇƻǎƛǘΣ L 

withdraw, I deposit, I withdraw, I am tired!]. 

Tukolengane meetings were nearly identical to the hundreds of other SLA meetings 

occurring weekly; they used the same technology, including individual savings booklets for 

each member and large counter books where all transactions were recorded. This 

ǇŀǇŜǊǿƻǊƪ ǿŀǎ ƪŜǇǘ ƛƴ ŀ ƭƻŎƪŜŘ ōƻȄ ǘƘŀǘ ŎƻǳƭŘ ƻƴƭȅ ōŜ ƻǇŜƴŜŘ ǿƘŜƴ ǘƘǊŜŜ ΨƪŜȅƘƻƭŘŜǊǎΣΩ ŀƭƭ 

trusted group members, were present. Money collected was also kept in the locked box. 

The group used standard categories of payment prevalent across Kicweka, taking savings in 

increments of 2000 shillings up to a maximum of 10,000 per week (approximately 40p to 

ϻнύΣ ŀƴŘ ǊŜǉǳƛǊƛƴƎ ǎƳŀƭƭ ǿŜŜƪƭȅ ǇŀȅƳŜƴǘǎ ŦƻǊ ŀ ΨǿŜƭŦŀǊŜΩ ŦǳƴŘΦ [ƻŀƴǎ ǿŜǊŜ ŜƛǘƘŜǊ ƛƴǘŜǊŜǎǘ 

bearing business loans drawing on the main savings fund, usually given in the hundreds of 

thousands of shillings, or smaller interest-ŦǊŜŜ ΨǿŜƭŦŀǊŜ ƭƻŀƴǎΩ ƻǊƛƎƛƴŀƭƭȅ ƛƴǘŜƴŘŜŘ ŀǎ ŀ ǎƘƻǊǘ-

term emergency facility for members facing specific problems such as a family funeral.  

Like other SLAs, Tukolengane meetings were usually quiet, with members sitting in a rough 

circle focused on the officials consulting the books and collecting money. Progress was 

narrated by the person holding the active book, who announced stages of the meeting, 

amounts of money, and called individual members to make a contribution. Most members 

were seated too far from the books to follow by reading, so instead relied on this spoken 

guide. However, for deaf people it was inaccessible. The deaf members persisted in their 

membership of this group because an informal interpretation system operated through the 

hearing UgSL-users. There was no simultaneous interpretation of the spoken narrative, but 

most major transition points were indicated in UgSL (with problematic exceptions, discussed 

below), and deaf members regularly asked questions and had them answered in UgSL.  

While patchy, this system was better than other SLA meetings. Deaf members also may not 

have desired simultaneous interpretation: I never saw it requested in Tukolengane, in 

contrast to common requests for DWG members to interpret in meetings organised by local 

government. The aim of the Tukolengane system was to make it safe and viable for deaf 

people to access this essential business service, rather than ensure they understood 

everything said. Most hearing members did not try to follow everything either; savings 
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groups also act as rare spaces for relaxing, especially for women (Jones 2020: 255). Deaf 

members of Tukolengane valued it as a deaf gathering point, using the time to chat in UgSL 

or joke with their hearing neighbours in a setting where linguistic mediation was available, 

as well as a way to access loans. 

5ŜŀŦ ƛƴŎƭǳǎƛƻƴ ǿƛǘƘƛƴ ǘƘŜ ŜȄǇŜŎǘŜŘ ΨǳǎŜǊǎΩ ƻŦ ǘƘŜ ƎǊƻǳǇΩǎ ǎŜǊǾƛŎŜǎ had prompted changes in 

ŦƻǊƳŀǘ ǿƘƛŎƘΣ ƭƛƪŜ ǘƘŜ ΨŎŀǊŜ ŎƻƭƭŜŎǘƛǾŜΩ ŘƛǎŎǳǎǎŜŘ ƛƴ ŎƘŀǇǘŜǊ пΣ ŎƻƴǘǊƛōǳǘŜŘ ǘƻ ΨŎƻƭƭŜŎǘƛǾŜ 

ŀŎŎŜǎǎΩ όIŀƳǊŀƛŜ нлмоύΦ ¢ƘŜ Ƴƻǎǘ ƛƳǇƻǊǘŀƴǘ ƻŦ ǘƘŜǎŜ ƛƴǾƻƭǾŜŘ Ƙƻǿ ƳŜƳōŜǊǎ ǊŜǉǳŜǎǘŜŘ 

loans. As Secretary, Lidia maintained two lists: one for members wanting business loans and 

another for the smaller welfare loans. Each week, at any point during the meeting, members 

could approach her and add their name, which Lidia wrote at the bottom of the appropriate 

ƭƛǎǘΣ ΨōƻƻƪƛƴƎΩ ŀ ŦǳǘǳǊŜ ƻǇǇƻǊǘǳƴƛǘȅ ǘƻ borrow.  

¢ƘŜ ΨōƻƻƪƛƴƎΩ ǎȅǎǘŜƳ ǿŀǎ ŎƻƳƳƻƴ ŀƳƻƴƎ {[!ǎ ŀǎ ŀ ǘƻƻƭ ŦƻǊ ǘǊŀƴǎǇŀǊŜƴŎȅΣ ōŜŎŀǳǎŜ 

ŀŘŘƛǘƛƻƴǎ ŎƻǳƭŘ ƻƴƭȅ ōŜ ƳŀŘŜ ƛƴ ǘƘŜ ǇǳōƭƛŎ ƳŜŜǘƛƴƎ ǿƘŜƴ ǘƘŜ ƎǊƻǳǇΩǎ ƭƻŎƪ ōƻȄ ƘŀŘ ōŜŜƴ 

opened by the key holders. However, it was usually applied to business loans only. 

Tukolengane extended it to welfare loans because it had an additional importance for deaf 

members: it put the timing of requests for loans in their control, because they could add 

their name any time, rather than only when the officers had announced the relevant 

meeting stage. It therefore lessened pressure to understand everything the officers said and 

consequently reduced the need for interpretation. Deaf members did not have to gauge the 

right moment to engage with a group process governed by verbal announcements and 

dominated by hearing people: the temporality of the meetings had been (partially) adjusted 

to accommodate them.  

Linguistic affordances and deaf sociality in Tukolengane 

Deaf communication in Tukolengane cannot be understood without considering 

sociolinguistic differences between deaf members, which made their modes of accessing 

ǘƘŜ ƳŜŜǘƛƴƎ ŘƛǾŜǊƎŜƴǘ ŀƴŘ ŀŦŦŜŎǘŜŘ ǘƘŜƛǊ ǊŜƭŀǘƛƻƴǎƘƛǇ ǿƛǘƘ ƛŘŜŀǎ ƻŦ ΨŘŜŀŦ ŎƻƳƳǳƴƛǘȅΦΩ ¦b!5 

teaches that there are four types of deafness: 1. Congenital ς being born deaf; 2. Pre-lingual 

ς being born hearing but becoming deaf before fully learning spoken language; 3. Post-

lingual ς being born hearing but becoming deaf after acquiring spoken language; and 4. 

Hard of hearing. UNAD argues most people in the first two categories cannot use spoken 



144 
 

language, but some in the latter two do, possibly alongside UgSL. Deaf members of 

Tukolengane fell into several categories, and the differences between their linguistic 

affordances impacted their participation in the meetings. 

Three of the seven deaf members acted as a corporate group-within-a-group, sitting and 

conversing together throughout the meetings. These people ς DWG member Khadija, her 

partner Ayesiga, and a young man named Namutebi ς were either deaf from birth or 

became deaf before acquiring spoken language; they all solely used UgSL. As well as 

operating as a sub-group in TukolenganeΣ ǘƘŜȅ ǿŜǊŜ ŀƭƭ ŎƻǊŜ ƳŜƳōŜǊǎ ƻŦ wǳōǳƎŀΩǎ 5ŜŀŦ 

Association, along with Lidia, the deaf Secretary of Tukolengane.  

Lidia was born hearing and became deaf after learning to speak. She was therefore fluent in 

Runyoro, which she speechread and spoke. While many authors emphasise the difficulty 

and inaccuracy of speechreading (Kusters 2017a: 286)Σ [ƛŘƛŀΩǎ ǿŀǎ ǊŜƳŀrkably reliable. 

Nevertheless, some things caused problems, especially people not facing her while speaking 

or multiple speakers at once. Unusually among Deaf people in Kicweka who used speech, 

Lidia was fluent in UgSL as well as Runyoro, and comfortable in the socio-linguistic 

ŎƻƳƳǳƴƛǘƛŜǎ ŀǎǎƻŎƛŀǘŜŘ ǿƛǘƘ ōƻǘƘΤ ǎƘŜ ǿŀǎ ǿƘŀǘ .ƻǳŘǊŜŀǳƭǘ Ŏŀƭƭǎ ŀ ΨōŀƭŀƴŎŜŘ ōƛƭƛƴƎǳŀƭΩ 

(Boudreault 2005: 324).  

!ǎ ŀƴ ƻŦŦƛŎŜǊΣ [ƛŘƛŀ ǎŀǘ ŀǘ ǘƘŜ ŎŜƴǘǊŀƭ ǘŀōƭŜΣ ƴƻǘ ǿƛǘƘ ǘƘŜ ΨŘŜŀŦ ŎƻǊǇƻǊŀǘŜ ƎǊƻǳǇΩΣ ōǳǘ ǎƘŜ 

frequently interacted with them in UgSL. She was critical to the integration of UgSL-using 

members because she could bridge between deaf and hearing groups. Designating these 

ǘƘǊŜŜ όƻǊ ŦƻǳǊύ ŘŜŀŦ ƳŜƳōŜǊǎ ŀ ΨŎƻǊǇƻǊŀǘŜ ƎǊƻǳǇΩ ƛǎ ƴƻǘ Ƨǳǎǘ ŀ ŎƻƳƳŜƴǘ ƻƴ ǘƘŜƛǊ 

communication during the meetings; the linguistic relationships created and responded to 

other social and financial links. These can be illustrated through analysing informal practices 

of lending and caretaking money between members.  

Microfinance institutions typically seek to inculcate prescriptive financial disciplines, 

ƛƴŎƭǳŘƛƴƎ ǇǊŜǾŜƴǘƛƴƎ Ǌƛǎƪȅ ƻǊ Ψƴƻƴ-ǇǊƻŘǳŎǘƛǾŜΩ ōƻǊǊƻǿƛƴƎ ό/ƘŀǳŘƘǊȅ нлмсΥ мумΣ мутΤ [ŀȊŀǊ 

2004: 305ς6). Tukolengane featured systems to prevent these actions, designed by an NGO 

that provided the leaders with initial training before they set up the group. Members were 

prohibited from holding a business loan and a welfare loan at the same time, and welfare 

loans were only interest-free for the first two weeks. However, members frequently avoided 
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these policies through practices based on extremely short-term borrowing from a friend. 

¢ƘŜǎŜ ŜȄŎƘŀƴƎŜǎ ǘƻƻƪ ǇƭŀŎŜ ƻǇŜƴƭȅΣ ƛƴŎƭǳŘƛƴƎ ŀƳƻƴƎ ǘƘŜ ƎǊƻǳǇΩǎ ƻŦŦƛŎŜǊǎΦ 

In a typical example, Khadija discovered during a meeting that her turn to withdraw a 

business loan had arrived, earlier than expected. She had been waiting a long time and 

desperately needed to restock her business. However, there was a problem: she had an 

open welfare loan, which would prevent her receiving the business loan. The tight payment-

to-payment nature of market finances meant she did not have cash to pay the welfare loan 

back early.  

[ƛŘƛŀ ŀŘǾƛǎŜŘ ƘŜǊ ǘƻ ŀǎƪ ΨŦǊƛŜƴŘǎΩ ǘƻ ƭŜƴŘ ƘŜǊ ǘƘŜ ƳƻƴŜȅΦ YƘŀŘija went straight to Namutebi. 

He repaid her welfare loan, resetting her position so she could withdraw a new, bigger, 

ōǳǎƛƴŜǎǎ ƭƻŀƴΦ YƘŀŘƛƧŀ ǎŜǇŀǊŀǘŜŘ ǘƘŜ ŀƳƻǳƴǘ bŀƳǳǘŜōƛ ƘŀŘ ǇŀƛŘ ŦǊƻƳ ǘƘŜ ΨōǳǎƛƴŜǎǎ ƭƻŀƴΩ 

she received and paid him back immediately. Performing this accounting trick required help 

from a friend or patron with greater financial liquidity, which was temporarily treated as 

ǘƘƻǳƎƘ ƛǘ ōŜƭƻƴƎŜŘ ǘƻ ǘƘŜ ŘŜōǘƻǊΦ ¢ƘŜ ǇǊƻŎŜǎǎ ǿŀǎ ŎŀƭƭŜŘ ΨŀŘŘƛƴƎΣΩ ŀ ǘŜǊƳ ǘƘŀǘ ƳŀŘŜ ŜǾƛŘŜƴǘ 

the conceptual blending of the two loans ς against formal group standards ς and erased the 

specificity of the welfare loan as an emergency facility.  

¢ƘŜǎŜ ǘǊŀƴǎŀŎǘƛƻƴǎΣ ǿƘƛŎƘ ǿŜǊŜ ŜȄǇƭŀƛƴŜŘ ǘƻ ƳŜ ŀǎ ŦƻǊƳǎ ƻŦ ΨƘŜƭǇƛƴƎΩ ǘƘŀǘ ŎƻǳƭŘ ƻƴƭȅ ƻŎŎǳǊ 

ōŜǘǿŜŜƴ ΨŦǊƛŜƴŘǎΣΩ ǿŜǊŜ ǳǎŜŘ ōȅ Ƴŀƴȅ Tukolengane members. However, analysis of 

transactions undertaken specifically by deaf people reveals distinct grouping. Deaf UgSL 

users loaned to and received loans from each other regularly. Namutebi, who had higher 

than average income from his carpentry business, often gave loans to other members of the 

ΨŘŜŀŦ ŎƻǊǇƻǊŀǘŜ ƎǊƻǳǇΣΩ ōǳǘ ŀƭǎƻ ǊŜŎŜƛǾŜŘ ǘƘŜƳ ƻŎŎŀǎƛƻƴŀƭƭȅ όŦƻǊ ŜȄŀƳǇƭŜ ŦǊƻƳ YƘŀŘƛƧŀΩǎ 

ǇŀǊǘƴŜǊύΦ [ƛŘƛŀ ƭƻŀƴŜŘ ǘƻ ƳŜƳōŜǊǎ ƻŦ ǘƘŜ ΨŘŜŀŦ ŎƻǊǇƻǊŀǘŜ ƎǊƻǳǇΣΩ ǘƻ .ŀǎŜƳŜǊŀΣ ŀƴŘ ǘƻ 

hearing members of DWG, particularly Alinaitwe, whose business was struggling. I never 

saw her undertake this type of transaction with anyone who was neither deaf nor a member 

ƻŦ 5²DΦ Lƴ ǇǊŀŎǘƛŎŜΣ ŘŜŀŦ ƳŜƳōŜǊǎΩ ΨŦǊƛŜƴŘǎΩ ǿŜǊŜ ǘƘƻǎŜ ǿƛǘƘ ǿƘƻƳ ǘƘŜȅ ǎƘŀǊŜŘ ΨŘŜŀŦΩ 

identity and language, as well as, for and through Lidia, hearing members of DWG for whom 

interaction with deaf people was part of daily life.  

[ƛŘƛŀΩǎ ƛƴǘŜǊŀŎǘƛƻƴǎ ǿƛǘƘ .ŀǎŜƳŜǊŀ ǿŜǊŜ ǇŀǊǘƛŎǳƭŀǊƭȅ ƛƭƭǳƳƛƴŀǘƛƴƎΦ .ŀǎŜƳŜǊŀ ǿŀǎ ƴƻǘ ǇŀǊǘ ƻŦ 

ǘƘŜ ΨŘŜŀŦ ŎƻǊǇƻǊŀǘŜ ƎǊƻǳǇΣΩ ǎƛǘǘƛƴƎ ƛƴǎǘŜŀŘ ƴŜŀǊ {ŀŦƛŀΣ Lidia, or Alice, the members capable of 
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interpreting. Basemera had an unusual, temporary, position in the Kicweka deaf community: 

she had only recently started working in the market and was learning UgSL, having 

previously used the school system of signed English discussed earlier (combined with 

speechreading).  

During one meeting, Basemera was absent at a funeral, and Lidia used her own money to 

Ǉŀȅ ōŀŎƪ .ŀǎŜƳŜǊŀΩǎ ǿŜƭŦŀǊŜ ƭƻŀƴΣ ƛƳƳŜŘƛŀǘŜƭȅ ǿƛǘƘŘǊŀǿƛƴƎ ŀƴƻǘƘŜǊ ŦƻǊ ƘŜǊΦ ¢Ƙƛǎ ǇǊŀŎǘƛŎŜΣ 

another version of an extremely short-term bridging loan, renewed the interest-free period 

on the welfare loan and could, if repeated, avoid interest payments entirely, producing a 

long-term welfare subsidy. Lidia acted without Basemera requesting help, explaining she 

was tryinƎ ǘƻ ŀǾƻƛŘ ǘƘŜ ƛƴǘŜǊŜǎǘ ŀŘŘƛƴƎ ǳǇ ōŜŎŀǳǎŜ ƛǘ ǿƻǳƭŘ ΨƪǳǎƛƛǎƛƪŀǊŀ ǎŜƴǘŜκSPOIL MONEYΦΩ74 

[ƛŘƛŀΩǎ ǊŜƭŀǘƛƻƴǎƘƛǇ ǿƛǘƘ .ŀǎŜƳŜǊŀ ǿŀǎ ŜȄǇƭƛŎƛǘƭȅ ǇŜŘŀƎƻƎƛŎŀƭΥ ǎƘŜ ǎŀǿ ƘŜǊǎŜƭŦ ŀǎ ΨǘŜŀŎƘƛƴƎ 

.ŀǎŜƳŜǊŀ ǘƻ ǿƻǊƪΩ όǎŜŜ ŎƘŀǇǘŜǊǎ м ŀƴŘ п ƻƴ ǘƘƛǎ ǊƻƭŜύΦ ¢Ƙƛǎ ƛƴŎƭǳŘŜŘ ǇŀȅƛƴƎ ŀǘtention to her 

business interests, because Lidia believed Basemera did not yet know herself how to care 

for them in the face of problems like compound interest (see Guyer 2004: 160).  

Lidia played an important, authoritative role in relation to signing deaf people, particularly 

women, advising Khadija and performing transactions for Basemera. As I discuss below, her 

ability to broker spoken language and her close engagement in DWG structures (including 

Tukolengane) positioned her as a deaf leader, like deaf bilinguals described in other settings 

(Adam et al. 2011). Engaging in these practices required strong affective bonds, including a 

ƘƛƎƘ ƭŜǾŜƭ ƻŦ ǘǊǳǎǘΦ WŀǑŀǊŜǾƛŏ ŘŜǎŎǊƛōŜǎ ƭƻŀƴǎ ŎŀǊǊȅƛƴƎ ΨƴƻƴŜŎƻƴƻƳƛŎ ǎǳǊǇƭǳǎŜǎΣΩ ŀǊƎǳƛƴƎ ǘƘŀǘ 

ƛƴǘŜǊǇŜǊǎƻƴŀƭ ƭƻŀƴǎ Ŏŀƴ ŎŀǊǊȅ ƎǊŜŀǘŜǊ ŀŦŦŜŎǘƛǾŜ ǿŜƛƎƘǘ ǘƘŀƴ ƛƴǎǘƛǘǳǘƛƻƴŀƭ ƭƻŀƴǎ όWŀǑŀǊŜǾƛŏ 

2017: 97ς8). The pattern of micro-term loans in Tukolengane suggested the bonds capable 

of sustaining this weight were strƻƴƎŜǎǘ ōŜǘǿŜŜƴ ǘƘŜ ΨŘŜŀŦ ŎƻǊǇƻǊŀǘŜ ƎǊƻǳǇΩ ŀƴŘ [ƛŘƛŀΣ ŀƴŘ 

between Lidia and hearing signers in DWG. 

This constellation of relationships articulated deaf UgSL users with hearing signers, 

ŜȄǇŀƴŘƛƴƎ ŘŜŀŦ ƳŜƳōŜǊǎΩ ǎƻŎƛŀƭƛǘȅ ōȅ ƭƛƴƎǳƛǎǘƛŎ ƳŜŀƴǎ Ǿƛŀ ǘƘŜ ƴƻŘŀƭ ƭƛƴƪ ƻŦ [ƛŘƛŀΩǎ ΨŘƛǎŀōƛƭƛǘȅ 

ƳƻǾŜƳŜƴǘΩ-related relationships with her wheelchair-using neighbours. Although I did not 

ǎŜŜ ƭƻŀƴǎ Ǉŀǎǎ ŘƛǊŜŎǘƭȅ ōŜǘǿŜŜƴ ƘŜŀǊƛƴƎ ƳŜƳōŜǊǎ ƻŦ 5²D ŀƴŘ ƳŜƳōŜǊǎ ƻŦ ǘƘŜ ΨŘŜŀŦ 

 
74 Lidia often signed USL and spoke Runyoro simultaneously. 
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ŎƻǊǇƻǊŀǘŜ ƎǊƻǳǇΩΣ ƻǘƘŜǊ ŦƻǊƳǎ ƻŦ ŦƛƴŀƴŎƛŀƭ ŜƴǘǊǳǎǘƳŜƴǘ ŘƛŘ ƻŎŎur between them; for 

ŜȄŀƳǇƭŜΣ ǿƘŜƴ ƘŜ ǿŀǎ ǳƴŀōƭŜ ǘƻ ŀǘǘŜƴŘ ǘƘŜ ǿŜŜƪΩǎ ƳŜŜǘƛƴƎ bŀƳǳǘŜōƛ ǿƻǳƭŘ ōǊƛƴƎ Ƙƛǎ 

contribution to Safia and Alinaitwe in advance, asking them to complete his (sometimes 

complex) business transactions. This route was particularly important at times that deaf 

politics, discussed below, was fractious. 

By contrast to the thick connections between UgSL-using deaf people, deaf people who 

ǊŜƭƛŜŘ ƻƴ ǎǇŜŜŎƘ ŀƭƻƴŜ ǿŜǊŜ ƭŀǊƎŜƭȅ ŜȄŎƭǳŘŜŘΦ !ƭƛƴŘŀΣ ƭƛƪŜ [ƛŘƛŀΣ ǿŀǎ ΨǇƻǎǘƭƛƴƎǳŀƭƭȅ ŘŜŀŦΩ ōǳǘ 

did not use UgSL. Aged 45, she was from an older generation of deaf people who did not 

ƭŜŀǊƴ ŀƴȅ ƪƛƴŘ ƻŦ ǎƛƎƴ ƭŀƴƎǳŀƎŜ ŀǘ ǎŎƘƻƻƭΦ {ƘŜ ǿŀǎ ƛƴǾƛǘŜŘ ǘƻ ¦b!5Ωǎ UgSL course but 

ŀǘǘŜƴŘŜŘ ƛǊǊŜƎǳƭŀǊƭȅ ŀƴŘ ƭŜŀǊƴŜŘ ƭƛǘǘƭŜΣ ǇŜǊƘŀǇǎ ōŜŎŀǳǎŜΣ ŀǎ ǎƘŜ Ǉǳǘ ƛǘΥ ΨL ǳǎŜ ǘƘŜ ƳƻǳǘƘΦΩ 

HowŜǾŜǊΣ ƘŜǊ ǎǇŜŜŎƘǊŜŀŘƛƴƎ ǿŀǎ ƭŜǎǎ ŀŎŎǳǊŀǘŜ ǘƘŀƴ [ƛŘƛŀΩǎ ŀƴŘ ǎƘŜ ǎǘǊǳƎƎƭŜŘ ǘƻ Ŧƻƭƭƻǿ 

conversation; in meetings she understood little. 

!ƭƛƴŘŀ ǎŀǘ ƻƴ ǘƘŜ ƻǘƘŜǊ ǎƛŘŜ ƻŦ ǘƘŜ ǎƘŜƭǘŜǊ ŦǊƻƳ ǘƘŜ ΨŘŜŀŦ ŎƻǊǇƻǊŀǘŜ ƎǊƻǳǇΣΩ ǿƘŜƴ ǇƻǎǎƛōƭŜ 

near Safia, who attempted to answer her questions by slowly mouthing words supported 

with gestures. Alinda was never involved in the web of informal financial transactions 

between deaf people. As well as being deaf, Alinda lived with physical disability and was 

formally a member of DWG, although she was not closely involved and complained she had 

ōŜŜƴ ΨŘǊƻǇǇŜŘΩ ōȅ ǘƘŜ ƭŜŀŘŜǊǎ όǎŜŜ ŎƘŀǇǘŜǊ нύΦ /ƻƳƳǳƴƛŎŀǘƛƻƴ ǇǊƻōƭŜƳǎΣ L ŀǊƎǳŜΣ ǇƭŀȅŜŘ ŀ 

big role in this.  

During one meeting, Alinda asked for a business loan and became very agitated when 

refusŜŘ ōŜŎŀǳǎŜ ƘŜǊ ƴŀƳŜ ǿŀǎ ƴƻǘ ŀǘ ǘƘŜ ǘƻǇ ƻŦ ǘƘŜ ΨōƻƻƪƛƴƎ ƭƛǎǘΦΩ {ŀŦƛŀ ŀŘǾƛǎŜŘ ƘŜǊΣ ǳǎƛƴƎ 

exaggerated mouthing and simple gestures, to take a welfare loan, suggesting that the next 

ǿŜŜƪ ǘƘŜȅ ǿƻǳƭŘ ΨƪǿƻƴƎŜǊŀƘƻκADDΩΥ ǘƘŜȅ ǿƻǳƭŘ ǳǎŜ ǘƘŜ ǘǊƛŎƪ ƻŦ ǎƘƻǊǘ-term borrowing from 

a friend. This attempt to bring Alinda into the web of financial transactions based on 

disability-mediated friendship was unsuccessful. Alinda did not understand and refused to 

accept the welfare loan, thinking it would prevent her from accessing a business loan the 

next week. She became very angry. Eventually, she was given a business loan scraped 

together from the dregs of the loan fund, which was consequently less than she wanted and 

needed. 
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5ŜǎǇƛǘŜ {ŀŦƛŀΩǎ ŀǘǘŜƳǇǘ ŀǘ ƛƴŎƭǳǎƛƻƴΣ ƳǳƭǘƛƳƻŘŀƭ ŎƻƳƳunication failed in this setting, 

preventing the development of trusting patronage relationships that could have facilitated 

!ƭƛƴŘŀΩǎ ŦƛƴŀƴŎƛŀƭ ƳŀƴŀƎŜƳŜƴǘΦ tŀǊǘƛŀƭƭȅ ǘƘƛǎ ǿŀǎ ŘǳŜ ǘƻ !ƭƛƴŘŀΩǎ ƛƴŀōƛƭƛǘȅ ƻǊ ǳƴǿƛƭƭƛƴƎƴŜǎǎ ǘƻ 

use multimodal forms, but the temporal pressures of the meeting may have been more 

significant. The exchange happened near the end of the meeting, with Alinda feeling 

ǳǊƎŜƴŎȅ ŀǎ ŀǾŀƛƭŀōƭŜ ƭƻŀƴ ŦǳƴŘǎ ŘǿƛƴŘƭŜŘΦ {ƘŜ ƛƎƴƻǊŜŘ {ŀŦƛŀΩǎ ŀǇǇŜŀƭǎ ǘƻ ΨōŜ ǇŀǘƛŜƴǘΣΩ 

pressuring the communication beyond the capacities of multimodal forms. In the next 

section, I show the same temporal pressure caused problems between hearing and UgSL-

using deaf people, but mechanisms existed to deal with the resultant conflict, one of which 

was the ties of solidarity betweeƴ [ƛŘƛŀ ŀƴŘ ǘƘŜ ΨŘŜŀŦ ŎƻǊǇƻǊŀǘŜ ƎǊƻǳǇΦΩ 

Ψ¢ƘŜȅ ƘŀǾŜ ŘƛǎŎǊƛƳƛƴŀǘŜŘ ŀƎŀƛƴǎǘ ŘŜŀŦ ǇŜƻǇƭŜΩΥ ŘŜōŀǘƛƴƎ ƛƴŎƭǳǎƛƻƴ ǿƛǘƘƛƴ Tukolengane 

aȅ ŀƴŀƭȅǎƛǎ ƻŦ ΨŦǊƛŜƴŘǎƘƛǇΩ-based financial transactions suggests deaf sociality in 

Tukolengane occured mostly in two groups: the deaf corporate group and DWG members, 

with Lidia bridging between them. Although interactions happened across the categories 

ǿƛǘƘƻǳǘ [ƛŘƛŀΩǎ ƛƴǾƻƭǾŜƳŜƴǘΣ ǘƘŜȅ ǿŜǊŜ ǊŀǊŜǊΦ DƛǾŜƴ ǘƘƛǎ ǊŜƭŀǘƛǾŜ ŘƛǾƛǎƛƻƴΣ ŘƛŘ ŘŜŀŦ ǇŜƻǇƭŜ 

ǳƴŘŜǊǎǘŀƴŘ ǘƘŜ ƎǊƻǳǇ ŀǎ ΨǘƘŜƛǊǎΩΣ ŀǎ ƘŜŀring DWG members did? 

aƻǎǘ ƻŦ ǘƘŜ ǘƛƳŜΣ ƳŜƳōŜǊǎ ƻŦ ǘƘŜ ΨŘŜŀŦ ŎƻǊǇƻǊŀǘŜ ƎǊƻǳǇΩ ǿŜǊŜ ŜǾƛŘŜƴǘƭȅ ǊŜƭŀȄŜŘ ŘǳǊƛƴƎ 

meetings. The meetings were a deaf gathering point, a cherished time to be with each other 

and their hearing neighbours. Khadija often signed across the shelter to people on the other 

side, including Safia, Alice, Alinaitwe (all hearing members of DWG), Basemera, Mama 

Karolin ς even occasionally Alinda. After the meetings, deaf participants, especially women, 

stayed in the market to chat and share news. When deaf-hearing communication was 

working smoothly, as it usually was, Tukolengane was space where, for the duration of the 

ƳŜŜǘƛƴƎΣ ΨōŜƛƴƎ ŘŜŀŦ ƛǎ ǳƴǊŜƳŀǊƪŀōƭŜΩ ό[ŜŜ нлмнΥ мтпύΦ  

However, deaf inclusion remained relative and variable. At moments when it did not work, 

explosive interactions revealed ongoing divisions between deaf and hearing members of 

DWG. During one meeting, the welfare loans stage had almost concluded when Lidia loudly 

ŎƭŀƛƳŜŘ ǘƘŜ ƻǘƘŜǊ ƻŦŦƛŎƛŀƭǎ ΨōŀǎƻǊƻƻǊƛƛǊŜ ŀōŀŘŜŀŦΩ ώƘŀǾŜ ŘƛǎŎǊƛƳinated against deaf people] 

by leaving them until last. The Vice-chair had started the welfare loans stage by calling 

ΨƻƘΩŀƪǿŜƴŘŀ ǿŜƭŦŀǊŜΚΩ ώǿƘƻ ǿŀƴǘǎ ŀ ǿŜƭŦŀǊŜ ƭƻŀƴΚϐΣ ǊŀǘƘŜǊ ǘƘŀƴ ŦƻƭƭƻǿƛƴƎ ǘƘŜ ΨōƻƻƪƛƴƎ ƭƛǎǘΣΩ 



149 
 

as he should have. Available credit was divided among those who responded, without 

referring to the list. No-one had interpreted the question into UgSL. The deaf members 

whose names were at the top of the list had not known they needed to make another 

request until Lidia intervened.  

The deaf members did receive their loans after the complaint, and after the meeting Lidia 

told me she thought the proper systems would be followed in the future because her 

ŎƻƳǇƭŀƛƴǘǎ ƘŀŘ ƳŀŘŜ ǘƘŜ ƻǘƘŜǊ ƻŦŦƛŎŜǊǎ ΨŀŦǊŀƛŘΦΩ όLidia particularly criticised the Vice-chair, 

whoǎŜ ǎǘŀƭƭΣ ƭƛƪŜ aŀƳŀ YŀǊƻƭƛƴΩǎΣ ǿŀǎ ōŜǘǿŜŜƴ {ŀŦƛŀΩǎ ŀƴŘ [ƛŘƛŀΩǎΤ ŘŜǎǇƛǘŜ ǘƘƛǎΣ ƘŜ ƳŀŘŜ ƴƻ 

effort to communicate visually with his neighbours.) Increased effort to ensure deaf 

ƳŜƳōŜǊǎ ŘƛŘ ƴƻǘ Ƴƛǎǎ ƻǳǘ ǿŀǎ ŜǾƛŘŜƴǘ ƛƴ ǘƘŜ ŦƻƭƭƻǿƛƴƎ ǿŜŜƪΩǎ ƳŜŜǘƛƴƎΦ ²ƘŜƴ ǘƘŜ ǿŜƭfare 

loans section started, Safia signed this information, first waving to get the attention of all 

deaf participants. Alinaitwe repeatedly called the names of deaf members at the top of the 

list until the scribe had written them on her distribution list. Through everyday acts of 

attempted inclusion, these hearing disabled members obviously considered deaf people a 

ŎƻǊŜ ǇŀǊǘ ƻŦ ǘƘŜ ƎǊƻǳǇΩǎ ƳŜƳōŜǊǎƘƛǇ ŀƴŘ ǇǳǊǇƻǎŜΦ  

Despite this, deaf inclusion in Tukolengane went through cycles of intensified improvement 

and subsequent neglect. Even with sympathetic officers, the pressures of the meeting form 

meant Lidia took a crucial role when things were difficult, pushing the group toward greater 

ŜŦŦƻǊǘ ōȅ ŎƻƳƳǳƴƛŎŀǘƛƴƎ ŘƛǎǎŜƴǘΦ !ǎ ŀ ōƛƭƛƴƎǳŀƭΣ [ƛŘƛŀΩǎ ƭƛƴƎǳƛǎǘƛŎ ŀŦŦƻǊŘŀƴces differ from non-

ǎǇŜŀƪƛƴƎ ŘŜŀŦ ǇŜƻǇƭŜΩǎΦ ¢ƘŜ ŘƛŦŦŜǊŜƴŎŜ ōŜŎŀƳŜ ŜǾƛŘŜƴǘ ƛƴ ŀƴƻǘƘŜǊ ƳƻƳŜƴǘ ǿƘŜƴ ǘƘŜ Ŧƭƻǿ 

of information across the modal language boundary proved difficult, but Lidia was 

temporarily absent from the meeting.  

On this occasion, it again seemed that available funds would not cover all requests. Khadija, 

who had requested a welfare loan so she could restock on a trip to Kampala the next day, 

ǿŀǾŜŘ ŀǘ {ŀŦƛŀΣ ŀƴŘ ǎƛƎƴŜŘ ΨWELFARE FINISHED?Ω {ŀŦƛŀ ǿŀǎ ǘŀƭƪƛƴƎ ǘƻ aŀƳŀ YŀǊƻƭƛƴ ŀƴŘ ŘƛŘ ƴƻǘ 

immediately acknowledge Khadija, although she could clearly see her. Khadija stood and 

ƛƴŘƛƎƴŀƴǘƭȅ ǎƛƎƴŜŘ Ψme-WANT WELFAREΣΩ ŀƎƛǘŀǘŜŘ ǎƘŜ ƳƛƎƘǘ Ƴƛǎǎ ƻǳǘ ōŜŎŀǳǎŜ ƘŜǊ ǊŜǉǳŜǎǘ ƘŀŘ 

not been registered. In this second phrase, Khadija signed quickly and emphatically, 

scowling and striking her hands together hard: a manner even non-signers recognise as 
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angry. However, the signs were not intelligible to those without UgSL.75 YƘŀŘƛƧŀΩǎ ƳŜǎǎŀƎŜ 

could only be understood by signing members of the group, who are few: Safia was 

ǳƴŀǾŀƛƭŀōƭŜ ŀƴŘ !ƭƛŎŜΣ ǎƛǘǘƛƴƎ ŦŀǊ ŦǊƻƳ ǘƘŜ ōƻƻƪǎΣ ŎƻǳƭŘ ƴƻǘ ŀƴǎǿŜǊ YƘŀŘƛƧŀΩǎ ǉǳŜǎǘƛƻƴΦ  

¦ƴƭƛƪŜ [ƛŘƛŀΩǎ ƭƻǳŘ ŎƻƳǇƭŀƛƴǘΣ YƘŀŘƛƧŀΩǎ ƻōƧŜŎǘƛƻƴ ŘƛŘ ƴƻǘ ƭŜŀŘ ǘƻ improvements in 

ǎǳōǎŜǉǳŜƴǘ ƳŜŜǘƛƴƎǎΦ [ƛŘƛŀΩǎ ǾƻŎŀƭƛǎŀǘƛƻƴ ƳŀŘŜ ƛǘ ǇƻǎǎƛōƭŜ ǘƻ ŘƛǊŜŎǘƭȅ ŎƻƳƳǳƴƛŎŀǘŜ 

ŘƛǎǎŀǘƛǎŦŀŎǘƛƻƴ ǘƻ ǘƘŜ ǿƘƻƭŜ ƎǊƻǳǇΦ ²ŜƛŘƳŀƴ ǿǊƛǘŜǎ ΨǘƘŜ ŦƻǊŎŜ ƻŦ ǘƘŜ ǾƻƛŎŜ ŎƻƳŜǎ ƴƻǘ 

ƻƴƭȅΧŦǊƻƳ ƛǘǎ ǇƻǿŜǊ ǘƻ ƴŀƳŜΣ ōǳǘ ŀƭǎƻΣ ŀƴŘ ǇŜǊƘŀǇǎ ƳƻǊŜ ƻŦǘŜƴΣ ŦǊƻƳ ƛǘǎ sonorous, 

ƳŀǘŜǊƛŀƭΣ ŀƴŘ ŀŦŦŜŎǘƛǾŜ ǉǳŀƭƛǘƛŜǎΩΣ ǿƘƛŎƘ Ǝŀƛƴ ƳŜŀƴƛƴƎ ƛƴ ŀ ŎƻƳǇƭŜȄ ƘŜǘŜǊƻƎƭƻǎǎƛŎ ǿƻǊƭŘ ƻŦ 

shared experience (Weidman 2014: 42ς6). While Khadija could communicate anger through 

her style of signing and facial expression, for most hearing people this did not entail the 

ŜƳƻǘƛƻƴŀƭ ǊŜǎƻƴŀƴŎŜ ƻŦ Ǉŀǎǘ ŜȄǇŜǊƛŜƴŎŜ [ƛŘƛŀΩǎ ǎƘƻǳǘ ƳƻōƛƭƛǎŜŘΦ [ƛŘƛŀ ƘŀŘ ŀƴ ŀŘǾŀƴǘŀƎŜ ƛƴ 

eliciting real-time affective responses (in this case fear) in her hearing interlocutors.  

Moments when it seemed deaf members might miss out arose in three of the eleven 

Tukolengane meetings I attended. Lidia played a crucial role: as a speaking deaf person she 

was substantially more able to influence the flow of the meeting than those using signing 

alone. Adjustments to the meeting form were partial, maintaining inequality for signing deaf 

ǇŜƻǇƭŜΦ 5ŜŀŦ ǇŜƻǇƭŜΩǎ ǊŜƭŀǘƛƻƴǎƘƛǇǎ ǘƻ Tukolengane were therefore not homogenous. In 

addition, some deaf members were also members of DWG while others were not. Lidia, 

with evident pride in her influence over Tukolengane, actively encouraged other deaf 

people to join, seeing it as a place deaf people could co-shape alongside DWG members. 

However, even she became frustrated when the cycles of accessibility were at a low ebb. 

One solution proposed between deaf people was to set up their own, deaf-only, savings 

group.  

[ƛŘƛŀΩǎ ǎǳǇǇƻǊǘ ŦƻǊ ǘƘƛǎ ƛŘŜŀΣ ǿƘƛƭŜ ŀƭǎƻ ŎƘŀƳǇƛƻƴƛƴƎ ŘŜŀŦ ǇŜƻǇƭŜΩǎ ǇŀǊǘƛŎƛǇŀǘƛƻƴ ƛƴ ǘƘŜ ƳƛȄŜŘ 

ƎǊƻǳǇΣ ŜȄŜƳǇƭƛŦƛŜŘ ƘŜǊ ŀƳōƛǾŀƭŜƴǘ ǊŜƭŀǘƛƻƴǎƘƛǇ ǿƛǘƘ ǘƘŜ ŎŀǘŜƎƻǊȅ ΨŘƛǎŀōƭŜŘ ǇŜƻǇƭŜΦΩ hƴ ǘƘŜ 

one hand, disability organisation had enabled improvements in her life; on the other, the 

ƭƛƴƎǳƛǎǘƛŎ ǎǇŜŎƛŦƛŎƛǘȅ ƻŦ ŘŜŀŦ ǇŜƻǇƭŜΩǎ ŀŎŎŜǎǎ ƴŜŜŘǎ ǿŀǎ ƴƻǘ Ŧǳƭƭȅ ŀŎŎƻƳƳƻŘŀǘŜŘΦ ! ŦƻǊƳ ƻŦ 

 
75 ΨWELFAREΩ ƛǎ another ΨƛƴƛǘƛŀƭƛǎŜŘ ǎƛƎƴΩ ǳǎƛƴƎ ǘƘŜ ΨWΩ ƘŀƴŘǎƘŀǇŜΣ ƛƴcomprehensible to non-USL users (Lutalo-

Kiingi & De Clerck 2015: 47). 
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oppositional solidarity with other deaf people, against disability, helped her deal with this 

contradiction. 

Deaf community in Kicweka 

Calls for a deaf-only savings group emerged particularly strongly in a meeting of the district-

level Deaf Association in early 2019. This was held after a period of division in the deaf 

community. Lidia claimed several deaf men had lobbied companies for funds to attend Deaf 

Awareness Week (DAW) celebrations the previous year but did not actually go, keeping the 

ƳƻƴŜȅ ŦƻǊ ǘƘŜƳǎŜƭǾŜǎΦ {ƻƳŜ ƻŦ ǘƘŜ ƳŜƴ ǊŜǘŀƭƛŀǘŜŘ ōȅ ŎƭŀƛƳƛƴƎ ƛǘ ǿŀǎ [ƛŘƛŀ ǿƘƻ ƘŀŘ ΨŜŀǘŜƴ 

ǘƘŜ ƳƻƴŜȅΦΩ The community had split ς largely along gender lines, which are common in the 

ǊŜƎƛƻƴΩǎ ŘŜŀŦ ŎƻƳƳǳƴƛǘƛŜǎ (Beckmann 2020: 153; Lee 2012: 183) ς and a meeting had not 

ōŜŜƴ ƘŜƭŘ ŦƻǊ Ƴŀƴȅ ƳƻƴǘƘǎΦ [ƛŘƛŀ ŀƴŘ bŀƳǳǘŜōƛΣ ŀ ƭŜŀŘŜǊ ŀƳƻƴƎ wǳōǳƎŀΩǎ ȅƻǳƴƎ ŘŜŀŦ ƳŜƴΣ 

had recently reconciled and were attempting to bring the association back together to hold 

elections, which were long overdue. 

tŀǊǘƛŎƛǇŀƴǘǎ ŀǘ ǘƘŜ ƳŜŜǘƛƴƎ ŜȄǇǊŜǎǎŜŘ ŀ ƴƻǊƳŀǘƛǾŜ ŘƛǎŎƻǳǊǎŜ ƻŦ ΨUNITYΩ ŀƛƳŜŘ ŀǘ ŀŎƘƛŜǾƛƴƎ 

ΨŘŜŀŦ ŘŜǾŜƭƻǇƳŜƴǘΦΩ ΨUNITYΩ ǿŀǎ ŎƻƴǘǊŀǎǘŜŘ ǘƻ ŀŎǘƛƴƎ ΨONE-ONEΩ ώƛƴŘƛǾƛŘǳŀƭƛǎǘƛŎŀƭƭȅϐΣ ƻǊΣ ŀǎ 

.ŀǎŜƳŜǊŀ Ǉǳǘ ƛǘ ƛƴ ƘŜǊ ƻǇŜƴƛƴƎ ǇǊŀȅŜǊΣ ŀƎŀƛƴǎǘ ΨCOMPLAIN++ GOSSIP+ PHONEΩ ώŎƻƴǘƛƴǳŀƭƭȅ 

spreading complaints and gossip through phone messages]. As such, it involved criticising 

the behaviour of deaf people in the town, responding to the controversy over DAW; 

bŀƳǳǘŜōƛ ŎƻƳƳŜƴǘŜŘ ΨDEAF DISAPPOINTΩ ώŘŜŀŦ ǇŜƻǇƭŜ ŀǊŜ ŘƛǎŀǇǇƻƛƴǘƛƴƎϐΦ IƻǿŜǾŜǊΣ ǘƘŜ 

ǇǊƻōƭŜƳǎ ŀƎŀƛƴǎǘ ǿƘƛŎƘ ΨUNITYΩ ǿŀǎ ŎƻƴǎǘǊǳŎǘŜŘ ǿŜǊŜ ƴƻǘ ŀƭƭ ŀǘǘǊƛōǳǘŜŘ ǘƻ ŘŜŀŦ ǇŜƻǇƭŜΦ 

When Lidia proposed the deaf-only group she signed: 

                                y/nq 
INDEX-all DISABLED DEVELOP, GROUP DEAF-negative, MIX+-negative, GROUP DEAF ONLY WANT 

[All other disabled people are developing, the deaf group is not, mixing all the time is 

bad, do you want a group for deaf people only?]  

Deaf people as a group were here contrasted to hearing disabled people, arguing that deaf 

people benefitted less from ǘƘŜ ΨŘŜǾŜƭƻǇƳŜƴǘΩ ǳƴŘŜǊǎǘƻƻŘ ǘƻ ŜƳŜǊƎŜ ǘƘǊƻǳƎƘ Řƛǎŀōƛƭƛǘȅ 

organising.  
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[ƛŘƛŀ ǳǎŜŘ ƻǘƘŜǊ ŘƛǎŀōƭŜŘ ǇŜƻǇƭŜ ŀǎ ŀ Ŧƻƛƭ ŀƎŀƛƴǎǘ ǿƘƛŎƘ ǘƻ ŀǊƎǳŜ ŦƻǊ ΨUNITYΩ ŀƳƻƴƎ ŘŜŀŦ 

people throughout the meeting. Other participants concentrated on a related but distinct 

conceptual grouping: all hearing people. Namutebi, for example, signed:  

                                 wh-q 
INDEX-you-all UNITE THANK-YOU, SEPARATE NO, UNITE. MAN WOMAN UNITE, ONE. WHY. DEAF 

ONE76 QUOTE.  

ώtƭŜŀǎŜΣ ŀƭƭ ƻŦ ȅƻǳ ōŜ ǳƴƛǘŜŘΦ 5ƻƴΩǘ ōŜ ǎŜǇŀǊŀǘŜΦ aŜƴ and women unite, be one. 

Why? Because all deaf are one, as they say]  

He then pointed at himself and slowly around the group, followed by pointing at his ear with 

a questioning expression. Then he mimed speaking, exaggeratedly flapping his mouth, 

before ending by pointing around the group again with a questioning expression. This was a 

rhetorical device, asking if anyone in the group was hearing and used speech, and fully 

ŜȄǇŜŎǘƛƴƎ ǘƘŜ ŀƴǎǿŜǊ ƘŜ ǊŜŎŜƛǾŜŘΥ ŀ ŘŜŎƛǎƛǾŜ ŎƻƭƭŜŎǘƛǾŜ ΨNOΦΩ bŀƳǳǘŜōƛ ǳǎŜŘ ŦŜŀǘǳǊŜǎ ƻf the 

shared embodiment of deaf people to assert obligation to act as a group.  

[ŀƴƎǳŀƎŜ ǎƘŀǇŜŘ ǘƘŜ ΨŎƻƳƳǳƴƛǘȅΩ ƻŦ ǘƘŜ ŀǎǎƻŎƛŀǘƛƻƴΣ ǿƛǘƘ ǘƘŜ ƳŜŜǘƛƴƎǎ ǳǎƛƴƎ UgSL 

exclusively. This led to unequal participation, with those fluent in the language dominating; 

often this meant those with more education (including Namutebi and Khadija, who had 

studied with UNAD in Kampala) (Lutalo-Kiingi & De Clerck 2015 also note stratification by 

education level among Ugandan deaf people). Other attendees, like Basemera, were less 

familiar with UgSL. Basemera told me she would not run for leadership in the proposed 

ŜƭŜŎǘƛƻƴǎ ōŜŎŀǳǎŜ ǎƘŜ ƻƴƭȅ ƘŀŘ ŀ ƭƛǘǘƭŜ ΨSKILLΩ ώǊŜŦŜǊǊƛƴƎ ǘƻ ƘŜǊ UgSL]. She worked doggedly at 

improving it but remained nervous in settings where signing deaf people were conversing 

rapidly.  

Deaf people who preferentially used speech rather than sign never attended the meetings 

because their linguistic affordances differed so dramatically from deaf people who do not or 

cannot use spoken language, even though some (like Alinda) were technically members. 

bŀƳǳǘŜōƛΩǎ ǊƘŜǘƻǊƛŎŀƭ ŜȄŀƎƎŜǊŀǘŜŘ ŦƭŀǇǇƛƴƎ ƳƻǳǘƘ ŜǎǘŀōƭƛǎƘŜŘ ŀ ǇǊƻǘƻǘȅǇƛŎŀƭ ǎǇŜŀƪƛƴƎ 

 
76 bŀƳǳǘŜōƛΩǎ ΨDEAF ONEΩ ǊŜŎŀƭƭǎ ΨDEAF-SAMEΩΣ ŀ ƴƻǊƳŀǘƛǾŜ expression ƻŦ ΨŘŜŀŦ ǎŀƳŜƴŜǎǎ ŀŎǊƻǎǎ ŘƛŦŦŜǊŜƴŎŜΩ ŘǳŜ ǘƻ 

shared linguistic abilities, commonly used in transnational meetings (Green 2015: 76; Friedner & Kusters 

2015).  
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character against whom the deaf group were defined as non-speakers, dismissing the 

relevance of speaking in deaf lives.  

However, the oppositional view of deaf and hearing people, and particularly deaf and 

hearing disabled people, was not followed in every situation. Lidia was involved in cross-

impairment disability groups and encouraged other deaf people to join too, supporting 

Khadija, for example, to run for election to the municipal Council for People with Disabilities. 

{ƘŜ ǿŀǎ ǇǊƻǳŘ ƻŦ ǘƘŜ ǳƴǳǎǳŀƭƭȅ ƘƛƎƘ ǇŀǊǘƛŎƛǇŀǘƛƻƴ ƻŦ ŘŜŀŦ ǇŜƻǇƭŜ ƛƴ wǳōǳƎŀΩǎ ŀǎǎƻŎƛŀǘƛƻƴŀƭ 

life, frequently boasting about these successes. At the point of writing this thesis, the 

proposed deaf-only savings group had not been started and deaf people continued to 

attend Tukolengane.  

¢ƘŜ ŘŜŀŦ ŀǎǎƻŎƛŀǘƛƻƴ Ŏŀƴ ōŜ ŎƻƴǎƛŘŜǊŜŘ ŀ ΨŎƻƳƳǳƴƛǘȅ ƻŦ ǇǊŀŎǘƛŎŜΣΩ ǿƘƛŎƘ ²ŜƴƎŜǊ ŘŜŦƛƴŜǎ ŀǎ 

a group of people displaying mutual engagement, joint enterprise, and a shared repertoire 

(Wenger 1998: 77). The deaf association had periodic meetings, shared orientation to 

ŎǊŜŀǘƛƴƎ ΨŘŜǾŜƭƻǇƳŜƴǘΩ ŀƴŘ ΨǳƴƛǘȅΩ ŦƻǊ ŘŜŀŦ ǇŜƻǇƭŜΣ ŀƴŘ ŎƻƴǎǘƛǘǳǘƛǾŜ ƭƛƴƎǳƛǎǘƛŎ ŀƴŘ ǘŜŎƘnical 

practices, particularly using UgSL and producing appropriate rhetoric within it (DEAF 

UNITY/DEAF ONEύΦ ²ƘƛƭŜ ΨŎƻƳƳǳƴƛǘƛŜǎ ƻŦ ǇǊŀŎǘƛŎŜΩ ŦƻǎǘŜǊ ǇŀǊǘƛŎǳƭŀǊ ƻǊƛŜƴǘŀǘƛƻƴǎ ƻŦ ǘƘŜ ǎŜƭŦΣ 

they are not mutually exclusive: a person can engage in multiple communities of practice 

(Eckert & McConnell-Ginet 1992: 464) and draw into them discursive resources from other 

sources not necessarily aligned with their aims and repertoire (Wilson & Peterson 2002: 

456ς7; Keating 2005). Identification with a community of practice can be a contingent, 

restricted form of subjectification in play with other dimensions of belonging. The discourse 

ƻŦ ƻǇǇƻǎƛǘƛƻƴŀƭ ǳƴƛǘȅ ƻǇŜǊŀǘŜŘ ŀǎ ŀ ǎǇŜŎƛŦƛŎ ΨŎƻƴǘŜȄǘǳŀƭƛȊŜŘ ƛŘŜƴǘƛǘȅΩ ό²ƛƭǎƻƴ ϧ tŜǘŜǊǎƻƴ 

2002: 458) within the association meetings. 

LidƛŀΩǎ ƭŜŀŘƛƴƎ ǊƻƭŜ ƛƴ ǘƘŜ ƳŜŜǘƛƴƎ ŘŜƳƻƴǎǘǊŀǘŜǎ ǘƘƛǎΦ {ǇŜŀƪŜǊǎ ƛƴ ƳǳƭǘƛƭƛƴƎǳŀƭ ŜƴǾƛǊƻƴƳŜƴǘǎ 

mobilise appropriate (ethno-)linguistic identifications by producing linguistic details that 

ΨŦƻŎŀƭƛǎŜ ǇŀǊǘƛŎǳƭŀǊ ŀǎǇŜŎǘǎ ƻŦ ƛŘŜƴǘƛǘȅΩ ό[ǸǇƪŜ нлмсΥ нрς7); Cobbinah et al describe these as 

ΨǇǊƻǘƻǘȅǇŜǎΩΥ ΨŎƻƴŎŜǇǘǳŀƭ ŎƻǊŜǎΩ ƻŦ ƭƛƴƎǳƛǎǘƛŎ ƛŘŜƴǘƛǘƛŜǎ ǘƘŀǘ otherwise distinctly overlap 

(Cobbinah et al. 2016: 90ς2). Whereas Lidia usually signed and spoke at the same time, 

during the association meetings she used UgSL only. Communication for deaf people is 

predominantly a visual-tactile phenomenon (Bahan 2008; Edwards 2018)Φ bŀƳǳǘŜōƛΩǎ 
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rhetorical mime demonstrates that having different embodied communication, a physicality 

geared towards visual communication (and not the flapping mouth of speakers), was 

important: it was an indicator of meaningful sharing that made the Association a 

community. 

[ƛŘƛŀΩǎ ŜȄŎƭǳǎƛǾŜ ǳǎŜ ƻŦ UgSL within the meeting signalled her participation in its deaf space, 

but she did not change her communication practices elsewhere. She was a vital resource for 

deaf people because of her speech, accompanying monolingual UgSL-users to the police 

ǎǘŀǘƛƻƴ ƻǊ ƘƻǎǇƛǘŀƭ ŀƴŘ ǿǊƛǘƛƴƎ Ƴƻǎǘ ǊŜǇƻǊǘǎ ƻƴ ŘŜŀŦ ŀŎǘƛǾƛǘƛŜǎ όǿƛǘƘ 9ǎǘƘŜǊΩǎ ƘŜƭǇ ƛŦ 9ƴƎƭƛǎƘ 

was required). Deaf bilinguals provided similar functions in many historical deaf 

communities, frequently being assigned leadership roles (Adam et al. 2011: 383). The 

oppositional ΨUNITYΩ ƻŦ ǘƘŜ ŘŜŀŦ ŀǎǎƻŎƛŀǘƛƻƴ ƳŜŜǘƛƴƎ ǿƻǊƪŜŘ ŀǎ ŀ ΨǇǊƻǘƻǘȅǇŜΩΣ ƳŀǊƪƛƴƎ ǘƘƛǎ 

space as distinct. Producing the appropriate discourse claimed membership. Lidia could 

credibly do so because her role as language broker placed her squarely within the group of 

visual communicators, even though she used speech extensively elsewhere.  

Ψ5ŜŀŦ {ǇŀŎŜΩ Ƙŀǎ ōŜŜƴ ŘŜŦƛƴŜŘ in two main ways: as deaf-ŦǊƛŜƴŘƭȅ ΨǎŀŦŜ ǎǇŀŎŜǎΩ ƛƴ ǿƘƛŎƘ ǎƛƎƴ 

language is unremarkable and widely understood (Heap 2006; Lee 2012), or, more 

restrictively, as spaces of deaf-deaf sociality that centre deaf experience and facilitate 

identity-formation based on shared embodiment (Gulliver 2009; Kusters 2015). The Deaf 

Association is an example of the latter. For those fluent in UgSL, it provided a space where 

communication was oriented solely to deaf needs and therefore experienced as easy, 

allowing full political participation. Less fluent attendees, like Basemera, were oriented 

toward improving UgSL ǘƻ ŀŎƘƛŜǾŜ ǘƘƛǎΦ aȅ ƛƴǘŜǊƭƻŎǳǘƻǊǎ ŘƛǎǘƛƴƎǳƛǎƘŜŘ ΨŘŜŀŦ ǎǇŀŎŜ ǇǊƻǇŜǊΩ 

ōŀǎŜŘ ƻƴ ǎƘŀǊŜŘ ŜƳōƻŘƛƳŜƴǘ ŦǊƻƳ ΨŘŜŀŦ-ƘŜŀǊƛƴƎ Ǿƛǎǳŀƭ ŎƻƳƳǳƴƛŎŀǘƛǾŜ ǎǇŀŎŜΩ όYǳǎǘŜǊǎ 

2015: 20ς1).  

But the Deaf Association was not the only grouping deaf people wanted to engage with in 

Kicweka; identifying with it did not overwrite other forms of belonging. When Namutebi 

ŜȄŎƭŀƛƳŜŘ ΨDEAF DISAPPOINTΩ ώǘƘŜ ŘŜŀŦ ŀǊŜ ŘƛǎŀǇǇƻƛƴǘƛƴƎϐΣ ǘƘƛǎ comment formed part of a 

ƭƻƴƎŜǊ ŘŜƴǳƴŎƛŀǘƛƻƴ ƛƴŎƭǳŘƛƴƎ ΨBANYORO SELFISH ONEΩ ώ.ŀƴȅƻǊƻ ŀǊŜ ǘƘŜ Ƴƻǎǘ ǎŜƭŦƛǎƘϐΦ CƻǊ ƘƛƳΣ 

local deaf people were part of the Banyoro, united in some characteristics with their hearing 

neighbours. Mugeere et al found many deaf peƻǇƭŜ ƛƴ ¦ƎŀƴŘŀ ΨǿƻǳƭŘ ōŜ ƳƻǊŜ ǿƛƭƭƛƴƎ ǘƻ 
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ƛŘŜƴǘƛŦȅ ǘƘŜƳǎŜƭǾŜǎ ǿƛǘƘ ǘƘŜ Ƴŀƛƴ ǊŜƭƛƎƛƻǳǎ ƎǊƻǳǇǎΣ ǘǊƛōŜǎ ƻǊ ŎǳƭǘǳǊŜǎ ƛƴ ǘƘŜ ŎƻǳƴǘǊȅΩ ǘƘŀƴ 

with a deaf community (Mugeere et al. 2015: 7; see also Beckmann 2020: 178ς9). The 

authors appear to consider this pathological and insist deaf people must be excluded in 

ǘƘŜǎŜ ǊŜŀƭƳǎ ōŜŎŀǳǎŜ ǘƘŜȅ ΨǊŜƭȅ ƻƴ ΨƘƻƳŜ-ƳŀŘŜ ƎŜǎǘǳǊŜǎΦΩΩ ¢ƘŜƛǊ ŘƛǎŎƻƳŦƻǊǘ Ƴŀȅ ŘŜǊƛǾŜ 

from considering alternative models of deaf association monolithic and incompatible, 

something Friedner cautions against (Friedner 2017: 131ς2). 

In Kicweka, deaf people engage multiple identities, some specific to being deaf and others 

not. Deaf-hearing and deaf-ŘŜŀŦ ǎǇŀŎŜǎ ŀƭǎƻ ƛƴǘŜǊŀŎǘ ƛƴ ŘŜŀŦ ǇŜƻǇƭŜΩǎ ƭƛǾŜǎ ŀƴŘ ƛǘ Ŏŀƴ ōŜ 

difficult to draw boundaries between them (Friedner 2010: 62). Deaf association meetings 

ŀǊŜ ŀ ŦƻǊƳ ƻŦ  ΨbDh-ŎŜƴǘǊƛŎΩ ŀǎǎƻŎƛŀǘƛƻƴΣ ǿƘƛŎƘ aǳƎŜŜǊŜ Ŝǘ ŀƭ ŀǊƎǳŜ ƛǎ ǘƘŜ ŘƻƳƛƴŀƴǘ ƳƻŘŜ 

of deaf sociality in Uganda (Mugeere et al. 2015: 5).77 Many practices in the meeting were 

identical to those seen elsewhere, not specific to the deaf group. Members enthusiastically 

signed attendance registers (see Whyte 2020: S135)Σ ƭŀǳƎƘƛƴƎ ŀǘ bŀƳǳǘŜōƛ ŦƻǊ ōŜƛƴƎ Ψŀ 

ǾƛƭƭŀƎŜǊΩ ǿƘŜƴ ƘŜ ƳŀŘŜ ŀ ƳƛǎǘŀƪŜ ǿƘƛƭŜ ŘƻƛƴƎ ǎƻΦ78 Many willingly gave higher contributions 

to fundraising for DAW than requested. NGO-related practices felt natural and positive to 

the deaf people present. 

9ǾŜƴ ǘƘŜ ΨUNITYΩ ǎƻ ŎŀǊŜŦǳƭƭȅ ǘŀǊƎŜǘŜŘ ǿŀǎ ƴƻǘ only an idea about deaf-sameness. It also 

ǊŜƭŀǘŜŘ ǘƻ ǎǇŜŎƛŦƛŎ ƴŜŜŘǎ ŀǎǎƻŎƛŀǘŜŘ ǿƛǘƘ ΨŘŜǾŜƭƻǇƳŜƴǘŀƭΩ ŦƻǊƳǎΦ 9ȄǇƭŀƛƴƛƴƎ ǿhy the deaf 

ƎǊƻǳǇ ǎƘƻǳƭŘ ōŜ ǳƴƛǘŜŘΣ [ƛŘƛŀ ǎƛƎƴŜŘ ΨINDEX-loc-distant SUPPORT WANT LEADER+ DEAFΩ ώŘƻƴƻǊǎ 

want there to be leaders of the deaf]. When officials are seeking for recipients for a project, 

ǎƘŜ ŜȄǇƭŀƛƴŜŘΣ ǘƘŜȅ ŎƻƳŜ ǘƻ ƘŜǊ ΨŀǎƪƛƴƎ ǘƻ ōŜ ǘŀƪŜƴ ǘƻ ǘƘŜ ŘŜŀŦΦΩ ¢ƘŜ ΨUNITYΩ ƻŦ ǘƘŜ ŘŜŀŦ 

community was partially a response to the technologies of bodies providing them resources. 

Through deaf association bureaucracy, members could understand themselves as part of a 

national deaf community imbricated with the state and other disability- and development-

related forms. 

 
77 In Kicweka, deaf people socialised outside NGO-ƭƛƴƪŜŘ ŦƻǊƳǎ ƳƻǊŜ ƻŦǘŜƴ ǘƘŀƴ ǿƛǘƘƛƴ ǘƘŜƳΣ ōǳǘ ǘƘŜ ΨbDh-

ŎŜƴǘǊƛŎΩ 5ŜŀŦ !ǎǎƻŎƛŀǘƛƻƴ ƛǎ ǘƘŜ Ƴƻǎǘ ƻōǾƛƻǳǎ formal grouping of deaf people. 

78 Mamdani argues hierarchical urban-rural divides are endemic in post-independence Uganda (Mamdani 

1996: 26). .ȅ ǘŜŀǎƛƴƎ bŀƳǳǘŜōƛ ŀǎ ŀ ΨǾƛƭƭŀƎŜǊΣΩ ŘŜŀŦ ŀǘǘŜƴŘŜŜǎ participate in a value system shared with 

majority hearing society. 
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Deaf space and linguistic collectives in Kicweka market 

The visual linguistic community in Kicweka market was less reflexive: there was no narrative 

about how to build community through ƛƴŦƻǊƳŀƭ ƛƴǘŜǊǇǊŜǘŀǘƛƻƴ ƻǊ ΨTRY+ΦΩ bŜǾŜǊǘƘŜƭŜǎǎΣ 

these practices also created felt connections which sometimes constituted collectives. This 

ƻŎŎǳǊǊŜŘ ǎǇŀǘƛŀƭƭȅΦ ¢ƘŜ ƻǘƘŜǊ ǎǘǊŀƴŘ ƻŦ ΨŘŜŀŦ ǎǇŀŎŜΩ ƭƛǘŜǊŀǘǳǊŜ ŘŜǎŎǊƛōŜǎ ǎǇŀŎŜǎ ŦƻǎǘŜǊƛƴƎ 

ΨǎŀŦŜ ŀƴŘ ƻǇŜƴ ǳǎŜ ƻŦ ǎƛƎƴ ƭŀƴƎǳŀƎŜΩ ό[ŜŜ нлмнΥ рύ ǿƛǘƘƻǳǘ ƴŜŎŜǎǎŀǊƛƭȅ ŎŜƴǘǊƛƴƎ ŘŜŀŦ-deaf 

interactions. In contrast to the intense focus on UgSL in the Deaf Association, in market life 

ŘŜŀŦ ǇŜƻǇƭŜΩǎ ƭƛƴƎǳƛǎǘƛŎ ŎƻƳƳǳƴƛǘƛŜǎ ǿŜǊŜ ƴƻǘ ōƻǳƴŘŜŘ ōȅ ΨŦƻǊƳŀƭΩ ǎƛƎƴ ƭŀƴƎǳŀƎŜΦ YǳǎǘŜǊǎ 

and Sahasrabudhe argue formal distinctions between gesture and sign are less likely when 

'gesturing enables' expanded deaf communication (Kusters & Sahasrabudhe 2018: 46ς53). 

Those who regularly used visual modalities to communicate (even if improvising, like Mama 

Karolin) formed relationships with deaf people (see also Hoffmann-Dilloway 2011: 385ς6). 

¢ƘƻǎŜ ǿƘƻ ŘƛŘ ƴƻǘ ΨTRY+Ω ǿŜǊŜ ƛƎƴƻǊŜŘΣ ǎƻƳŜǘƛƳŜǎ ŜǾŜƴ ǊŜǎŜƴǘŜŘΣ ƭƛƪŜ ǘƘŜ ±ƛŎŜ-chair of 

Tukolengane. Despite their stalls neighbouring, Lidia and Khadija never conversed with him; 

they did not even greet one another. Kusters describes her participants creating a 

ǘŜƳǇƻǊŀǊȅ ΨŘŜŀŦ ǎǇŀŎŜΩ ƛƴ ǘƘŜ ŘƛǎŀōƭŜŘ ŎŀǊǊƛŀƎŜ ƻŦ ŀ aǳƳōŀƛ ǘǊŀƛƴ ōȅ ŦƛƭǘŜǊƛƴƎ ƻǳǘ ƛǊǊŜƭŜǾŀƴǘ 

ǇŜƻǇƭŜΥ ΨάLǘ ƘŀǇǇŜƴǎ ŀǳǘƻƳŀǘƛŎŀƭƭȅ ǘƘŀǘ L Řƻ ƴƻǘ ǊŜŀƭƭȅ ǎŜŜ ǘƘŜ blind people, the people 

ǿƛǘƘƻǳǘ ƭŜƎǎ ŀƴŘ ǎƻ ƻƴΣ L Ƨǳǎǘ Řƻ ƴƻǘ ǎŜŜ ǘƘŜƳΣ ώΧϐ LΩƳ Ƨǳǎǘ ƴƻǘ ǘƘƛƴƪƛƴƎ ŀōƻǳǘ ǘƘŜƳ ǿƘŜƴ 

LΩƳ ŎƻƳƳǳǘƛƴƎ ŀǎ ŀ ŘŜŀŦ ǇŜǊǎƻƴέΩ (Kusters 2017b: 185). In Kicweka market, the same 

process filters out the Vice-Chair, but many hearing DWG members are seen.  

²ƛǘƘƛƴ 5²DΩǎ ŀǊŜŀ ƻŦ ǘƘŜ ƳŀǊƪŜǘΣ ŀ ƴǳƳōŜǊ ƻŦ ƘŜŀǊƛƴƎ ǇŜƻǇƭŜ ƘŀǾŜ ŘŜǾŜƭƻǇŜŘ ŀŦŦƻǊŘŀƴŎŜǎ 

for visual communication similar to those deaf people use in everyday life (Crasborn & 

Hiddinga 2015;  Preston 1994: 9), along with the disposition to experiment and rephrase 

ŎŜƴǘǊŀƭ ǘƻ ƳǳƭǘƛƳƻŘŀƭ ŎƻƳƳǳƴƛŎŀǘƛƻƴΦ IŜǊŜΣ ŀǎ ƛƴ ǘƘŜ ΨǎƘŀǊŜŘ ǎƛƎƴƛƴƎ ŎƻƳƳǳƴƛǘȅΩ ƻŦ 

Adamorobe, Ghana (where common hereditary deafness has led to sign language being 

ǳǎŜŘ ōȅ ŘŜŀŦ ŀƴŘ ƘŜŀǊƛƴƎ ǊŜǎƛŘŜƴǘǎύΣ Ψ! ƎŜǎǘǳǊƛƴƎ ǇŜǊǎƻƴ ώƛǎϐ ƎŜƴŜǊally more easily 

ǳƴŘŜǊǎǘƻƻŘ ǘƘŀƴ ŀ ƎŜǎǘǳǊƛƴƎ ǇŜǊǎƻƴ άƻǳǘǎƛŘŜΣέ ōŜŎŀǳǎŜ ƻŦ ŎƻƴǘŜȄǘ ŀƴŘΧǎƘŀǊŜŘ ŜȄǇŜǊƛŜƴǘƛŀƭ 

ƪƴƻǿƭŜŘƎŜΩ όYǳǎǘŜǊǎ нлмрΥ срύΦ [ŜŜ ǊŜǇƻǊǘǎ ǘƘŜ ǎŀƳŜ ƛƴ ƴŀǎŎŜƴǘ ΨǎƘŀǊŜŘ ǎƛƎƴƛƴƎ 

ŎƻƳƳǳƴƛǘƛŜǎΩ ƛƴ ¢ŀƴȊŀƴƛŀΣ ōŀǎŜŘ ƻƴ ƘƛƎƘ ŎƻƴŎŜƴǘǊŀǘƛƻƴǎ ƻŦ ŘŜŀŦ ǇŜƻǇƭŜ Ƴoving in because 

of deaf institutions and livelihood opportunities (Lee 2012, chapter 7).  
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Most days, Kicweka market did not host large numbers of deaf people or major deaf 

ΨǘŀƪŜƻǾŜǊǎΩ ƻŦ ǎǇŀŎŜ ό.ǊŜƛǾƛƪ Ŝǘ ŀƭΦ нллнΤ [ŜŜ нлмнΥ мунς5) (although the periodic Deaf 

!ǎǎƻŎƛŀǘƛƻƴ ƳŜŜǘƛƴƎǎ ǿŜǊŜ ǇŀǊǘƛŀƭ ΨǘŀƪŜƻǾŜǊǎΩύΦ bŜǾŜǊǘƘŜƭŜǎǎΣ ǘƘŜ 5²D ǎŜŎǘƛƻƴ ŀǘǘǊŀŎǘŜŘ 

ȅƻǳƴƎ ŘŜŀŦ ǿƻƳŜƴΣ ŜȄŜǊǘƛƴƎ ΨǎƻŎƛŀƭ ƎǊŀǾƛǘȅΣΩ ƭƛƪŜ ƻǘƘŜǊ ǳǊōŀƴ ŎƻƭƭŜŎǘƛƻƴǎ ƻŦ ŘŜŀŦ ǇŜƻǇƭŜ ƛƴ 

East Africa (Lee 2012: 175; Beckmann 2020: 37).79 During my fieldwork, Helen, a young deaf 

woman who was fluent in UgSL and did not speak or speechread, asked Lidia if she could 

ǿƻǊƪ ŀǘ ƘŜǊ ǎǘŀƭƭ ŀƭƻƴƎǎƛŘŜ [ƛŘƛŀΩǎ ŜȄƛǎǘƛƴƎ ŀǎǎƛǎǘŀƴǘǎ YƘŀŘƛƧŀ ŀƴŘ .ŀǎŜƳŜǊŀΦ [ƛŘƛŀ ǘƻƭŘ ƳŜ ǎƘŜ 

wanted to help because without speechreading Helen would find it harder than other deaf 

people to run a business elsewhere. Unfortunately, there was no space so Lidia told Helen 

to wait.  

Meanwhile, Helen was being pressured by her parents to marry a deaf man who had 

ŀǇǇǊƻŀŎƘŜŘ ǘƘŜƳΣ ǎƻƳŜǘƘƛƴƎ ǎƘŜ ǿŀǎ ǊŜǎƛǎǘƛƴƎΣ ƘƻǇƛƴƎ ǘƻ ŦƛƴŘ ŀ ΨǊŜƭƛŀōƭŜΩ ǇŀǊǘƴŜǊ ƘŜǊǎŜƭŦ. 

After trying other options including menial employment80 and ambulatory sales, Helen 

ǊŜƴǘŜŘ ŀ ƭƻŎƪǳǇ ƛƴ ŀ ǎǘǊŜŜǘ ǇŀǊŀƭƭŜƭ ǘƻ !ƭƛŎŜΩǎ ǎƘƻǇΣ ǎŜǘǘƛƴƎ ǳǇ ŀ ǎƳŀƭƭ ǎǘŀƭƭ όǎŜŜ ŦƛƎǳǊŜ 3). She 

had few customers and none of her neighbours could or would interpret. Apart from rare 

visits from friends and family (hearing and deaf), she was alone throughout the day. Deaf 

ǿƻƳŜƴ ŦǊŜǉǳŜƴǘƭȅ ǘƻƭŘ ƳŜ ǿƻǊƪƛƴƎ ǿƘŜǊŜ ǘƘŜǊŜ ŀǊŜ ƴƻ ƻǘƘŜǊ ŘŜŀŦ ǇŜƻǇƭŜ ƛǎ ΨōƻǊƛƴƎΦΩ IŜƭŜƴ 

remained only a few months before marrying her suitor and moving towns to live with him. 

YƘŀŘƛƧŀΩǎ ǿƻǊƪƛƴƎ Řŀȅ ǿŀǎ ŘƛŦŦŜǊŜƴǘΣ ŜǾŜƴ ǘƘƻǳƎƘ ƘŜǊ ǇŜǊǎƻƴŀƭ ƭƛƴƎǳƛǎǘƛŎ ǊŜǇŜǊǘƻƛǊŜ ǿŀǎ ǘƘŜ 

ǎŀƳŜΥ ǎƘŜ ŜȄŎƭǳǎƛǾŜƭȅ ǎƛƎƴŜŘΦ {ƘŜ ǎƻƳŜǘƛƳŜǎ ǎŀǘ ŀƭƻƴŜ ŀƴŘ ōƻǊŜŘ ƛƴ [ƛŘƛŀΩǎ ōŜŜǊ ǎƘŜƭǘŜǊΣ 

excluded from the flow of market discussion, but she could rely on in-depth UgSL 

conversations with Lidia, and other deaf people often visited. She also communicated with 

hearing DWG members, particularly Safia and Alinaitwe, in modalities ranging from near-

standard UgSL ǘƻ ƛƳǇǊƻǾƛǎŜŘ ΨTRY+ΦΩ ²ƘŜƴ ǎƘŜ struggled communicating with a customer, 

Lidia or the hearing signers were available.  

YƘŀŘƛƧŀΩǎ ōǳǎƛƴŜǎǎ ŘƛŘ ƴƻǘ ŦƭƻǳǊƛǎƘΤ ǎƘŜ ŦŀŎŜŘ ŎƻƳƳƻƴ ǇǊƻōƭŜƳǎ ƻŦ ƭƻǿ ŎŀǇƛǘŀƭƛǎŀǘƛƻƴ ŀƴŘ 

ƘƛƎƘ ŎƻƳǇŜǘƛǘƛƻƴΣ ŀƴŘ ǊŜǎŜƴǘŜŘ 9ǎǘƘŜǊΩǎ ŘŜŎƛǎƛƻƴ ǘƻ ŀǎǎƛƎƴ ƘŜǊ ŀ ƎǊƻŎŜǊȅ ōǳǎƛƴŜss from NEF 

 
79 5²DΩǎ ǇǊŜǎŜƴŎŜ also affected deaf men, albeit less directly as they worked elsewhereΦ YƘŀŘƛƧŀΩǎ ǇŀǊtner 

moved countries because of her description of deaf society in Kicweka. 

80 Which she left after harassment from hearing colleagues. 
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funds (see chapter 2), but these issues were not rooted in her linguistic situation and her 

business was much longer-ƭƛǾŜŘ ǘƘŀƴ IŜƭŜƴΩǎΦ YƘŀŘƛƧŀΩǎ ŀŘǾŀƴǘŀƎŜ Ŏŀƴ ōŜ ǳƴŘŜǊǎǘƻƻŘ ŀǎ 

ΨŘƛǎǘǊƛōǳǘŜŘ ŎƻƳǇŜǘŜƴŎŜΩΥ ǘƘŜ ŎƻƴŎŜǇǘ ǘƘŀǘ ƻƴŜΩǎ όƛƴύŀōƛƭƛǘȅ ǘƻ ŀŎhieve valued social goals is 

Ψŀ ǇǊƻǇŜǊǘȅ ƻŦ ǎƻŎƛŀƭ ǊŜƭŀǘƛƻƴǎΣ ƴƻǘ Ƨǳǎǘ ƻŦ ƛƴŘƛǾƛŘǳŀƭǎΩ (Whyte 1998: 154; Booth & Booth 

1999; Edgerton 1971). The shared capacity for visual language facilitated relationships with 

fellow workers, boosting her emotional resilƛŜƴŎŜ ǘƻ ŘŜŀƭ ǿƛǘƘ ΨǿŀƛǘƛƴƎ ŦƻǊ ŎǳǎǘƻƳŜǊǎΩ ƛƴ ŀƴ 

oversaturated market (see chapter 1). 

Beckmann describes two ways competence is produced intersubjectively in deaf lives in 

ƴƻǊǘƘŜǊƴ ¦ƎŀƴŘŀΦ Ψ5ƛǎǘǊƛōǳǘŜŘ ŎƻƳǇŜǘŜƴŎŜΣΩ ǿƘƛŎƘ .ŜŎƪƳŀƴƴ ŀǘǘǊƛōǳǘŜǎ ǘƻ ŘŜŀŦ-hearing 

relationships (particularly of kinship and village), refers to networks where people 

ŎƻƴǘǊƛōǳǘŜ ƛƴ ŘƛŦŦŜǊŜƴǘ ǿŀȅǎΣ ǿƘƛƭŜ ΨǎƘŀǊŜŘ ŎƻƳǇŜǘŜƴŎŜΩ ƛǎ ŀǎǎƻŎƛŀǘŜŘ ǿƛǘƘ ƎǊƻǳǇǎ όŦƻǊ 

example communities of practice) sharing aims and repertoires. Beckmann locates the latter 

in spaces where deaf people socialise with each other in UgSL (Beckmann 2020: 32ς3, 136). 

Kicweka market offered both. Deaf workers accessed intense deaf sociality based on UgSL 

and an instrumentally and emotionally valued opportunity, through the broader group of 

visual communicators, to extend sociality beyond the deaf group.  

Relationships between deaf people were not always smooth; as time passed, Khadija 

ƛƴŎǊŜŀǎƛƴƎƭȅ ǊŜǎŜƴǘŜŘ [ƛŘƛŀΩǎ ƴŜǿŜǊ ŀǎǎƛǎǘŀƴǘ .ŀǎŜƳŜǊŀΣ ŎƻƳǇƭŀƛƴƛƴƎ [ƛŘƛŀ ƴŜƎƭŜŎǘŜŘ ƘŜǊΦ 

During these disputes, Khadija spent more time with her hearing neighbours than Lidia. 

Both communicative spaces were sometimes problematic and attitudes towards them 

varied contextually. It was important to access both; they could even be strategically 

manoeuvred against each other, as Namutebi did when he brought his Tukolengane 

contributions to Safia instead of Lidia during the period of gendered conflict in the Deaf 

!ǎǎƻŎƛŀǘƛƻƴΦ IŜ ǳǎŜŘ ŀ ΨŘŜŀŦ-ƘŜŀǊƛƴƎ Ǿƛǎǳŀƭ ŎƻƳƳǳƴƛŎŀǘƛǾŜ ǎǇŀŎŜΩ ǘƻ avoid an element of 

ΨŘŜŀŦ ǎǇŀŎŜΩ ƘŜ ƻǘƘŜǊǿƛǎŜ Ƴǳǎǘ ŜƴƎŀƎŜΦ 

5²DΩǎ ǊƻƭŜ ƛƴ Ǿƛǎǳŀƭ ƭƛƴƎǳƛǎǘƛŎ ŎƻƳǇŜǘŜƴŎŜ 

¢ƘŜ ōƛƴŀǊȅ ŘƛǾƛǎƛƻƴ ōŜǘǿŜŜƴ ΨǎƘŀǊŜŘΩ ŀƴŘ ΨŘƛǎǘǊƛōǳǘŜŘ ŎƻƳǇŜǘŜƴŎŜΩ Ƴǳǎǘ ƴƻǘ ōŜ 

ƻǾŜǊŜƳǇƘŀǎƛǎŜŘΦ {ƘŀǊƛƴƎ ŀƴŘ ƛŘŜƴǘƛŦƛŎŀǘƛƻƴ ŜȄƛǎǘǎ ƛƴ ǘƘŜ ΨŘƛǎǘǊƛōǳǘŜŘ ŎƻƳǇŜǘŜƴŎŜΩ ƻŦ ǘƘŜ 

family (as Beckmann beautifully illustrates), while the UgSL-oriented space of the Rubuga 

Deaf Association required differentiation of roles to create a deaf community that could 
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compete with other disability groups, with only some members able to take on leadership.81 

The binary theoretical approach obscures the role of DWG ς a majority hearing organisation 

with an assertive deaf minority ς in establishing deaf sociality in the market space (Kusters 

2015: 21 makes a similar argument; see Murray 2007: 200).  

RelatiƻƴǎƘƛǇǎ ōŜǘǿŜŜƴ ŘŜŀŦ ŀƴŘ ƘŜŀǊƛƴƎ 5²D ƳŜƳōŜǊǎ ǿŜǊŜ ƴƻǘ ΨǎƘŀǊŜŘ ŎƻƳǇŜǘŜƴŎŜΩΥ 

they contributed different things. Sometimes the interaction was explicitly conceived as 

Ƴǳǘǳŀƭƭȅ ōŜƴŜŦƛŎƛŀƭ ŜȄŎƘŀƴƎŜΥ [ƛŘƛŀ ǇǳǎƘƛƴƎ 9ǎǘƘŜǊΩǎ ǿƘŜŜƭŎƘŀƛǊ ǘƻ ƳŜŜǘƛƴƎǎ ŀƴŘ 9ǎǘƘŜǊ 

interǇǊŜǘƛƴƎ ŦƻǊ [ƛŘƛŀΣ ǘƘǳǎ ōƻǘƘ ŀŎŎŜǎǎƛƴƎ ΨŜȄǇŜƴǎŜ ŀƭƭƻǿŀƴŎŜǎΩ ŀǎ ŀƛŘŜǎΦ IƻǿŜǾŜǊΣ ǎƘŀǊƛƴƎ 

and linguistic closeness were involved. Hearing DWG members did not imagine themselves 

ŀǎ ΨŘŜŀŦ ǇŜƻǇƭŜΩΣ ōǳǘ ǘƘŜȅ ǘƘƻǳƎƘǘ ǘƘŜȅ ǿŜǊŜ ŎƭƻǎŜǊ ǘƻ ŘŜŀŦ ǇŜƻǇƭŜ ǘƘŀƴ ƻǘƘŜǊǎ ǿƛǘhout their 

ƘƛǎǘƻǊȅΦ 9ǎǘƘŜǊ ŎƭŀƛƳŜŘ 5²D ƳŜƳōŜǊǎ ŎƻǳƭŘ ōŜǘǘŜǊ ƛƴǘŜǊǇǊŜǘ ǘƘŀƴ ŀƴ ΨƻǳǘǎƛŘŜǊΩ ōŜŎŀǳǎŜ ΨǿŜ 

ƪƴƻǿ ǘƘŜƛǊ ǿŀȅǎΦΩ [ƛŘƛŀ ŀƎǊŜŜŘΣ ǘŜƭƭƛƴƎ ƳŜ ΨǿŜ ǿŀƴǘ ώŀƴ ƛƴǘŜǊǇǊŜǘŜǊϐ ǿƘƻ ǎǘŀȅǎ ǿƛǘƘ ǳǎΩ 

όŀƭǘƘƻǳƎƘ ǎƘŜ ŀƭǎƻ ŎƻƳǇƭŀƛƴŜŘ ŀōƻǳǘ 5²D ƳŜƳōŜǊǎΩ ǇŀǘŎƘȅ ƛƴǘŜǊǇǊŜǘŀǘion). Almost every 

time I witnessed a deaf person asking a hearing person to interpret, they asked a DWG 

member. 

DWG members experienced a meaningful shared position between deaf and hearing 

people, most importantly based on a personal history of mutual engagement, although it 

also had roots in the bureaucratic forms that initially assembled DWG as a group. The deaf 

members were people with whom the wheelchair-using members shared characteristics 

ōŜŎŀǳǎŜ ΨǿŜ ƘŀǾŜ ŜǾŜǊ ōŜŜƴ ǿƛǘƘ ǘƘŜƳΦΩ CƻǊ ƘŜŀǊƛƴƎ ǎƛƎƴŜǊǎ ǘƘis entailed a felt obligation to 

interpret visually when required, even though this demand was not always met (for example 

ǿƘŜƴ ƛǘ ŎƻƴŦƭƛŎǘŜŘ ǿƛǘƘ ǘƘŜ ƘŜŀǊƛƴƎ ƳŜƳōŜǊΩǎ ƛƴǘŜǊŜǎǘǎύΦ CƻǎǘŜǊƛƴƎ ǘƘƛǎ ŘƛǎǇƻǎƛǘƛƻƴ ǿŀǎ ŀ 

collective process.  

New visual subjectivities were forged together in the process of everyday life and the dense 

ties of disability sociality in the market, strengthened through neighbourly and quasi-kin 

relationships involving commensality, care, pedagogy, and rivalry. I suggest the appropriate 

tŜǊƳ ƛǎ ΨŎƻƭƭŜŎǘƛǾŜ ŎƻƳǇŜǘŜƴŎŜΣΩ ǿƘƛŎƘ ƛƴǾƻƭǾŜǎ ƛŘŜƴǘƛŦƛŎŀǘƛƻƴΣ ōǳǘ ƴƻǘ ǘƻ ǘƘŜ ǎŀƳŜ ƭŜǾŜƭ ŀǎ 

 
81 Lidia claimed deaf people in Rubuga wanted a leader who could speak. While monolingual USL-users never 

put it that way (and may not have agreed), Lidia was the only leadership candidate deaf women endorsed. 
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the in-ƎǊƻǳǇ ΨǎƘŀǊŜŘ ŎƻƳǇŜǘŜƴŎŜΩ ƻŦ ǘƘŜ UgSL-using Deaf Association, which defined itself 

ōȅ ƛƴǘŜǊƴŀƭ ǎŀƳŜƴŜǎǎΣ ƻǇǇƻǎŜŘ ǘƻ ƘŜŀǊƛƴƎ ǇŜƻǇƭŜ όbŀƳǳǘŜōƛΩǎ ΨDEAF ONEΩύΦ  

This approach allows me to consider how different forms of competence and visual 

communicative space interact with each other, and to demonstrate successes and limits of 

the social forms created. In the discussion of Tukolengane, I showed the group went 

ǘƘǊƻǳƎƘ ŎȅŎƭŜǎ ƻŦ ƛƴŎǊŜŀǎŜŘ ŀƴŘ ǊŜŘǳŎŜŘ ŀŘƧǳǎǘƳŜƴǘ ǘƻ ŘŜŀŦ ƳŜƳōŜǊǎΩ ŎƻƳƳǳƴƛŎŀǘƛǾŜ 

ƴŜŜŘǎΦ L ŘŜǎŎǊƛōŜŘ ƻƴŜ ǇŜǊƛƻŘ ƻŦ ƛƴŎǊŜŀǎŜŘ ŀǘǘŜƴǘƛƻƴΣ ǿƘƛŎƘ ǿŀǎ ǎǇǳǊǊŜŘ ōȅ [ƛŘƛŀΩǎ ŎƻƳǇƭŀƛƴǘ 

ǘƘŀǘ ǘƘŜ ƎǊƻǳǇ ƘŀŘ ŘƛǎŎǊƛƳƛƴŀǘŜŘ ŀƎŀƛƴǎǘ Ψ!ōŀŘŜŀŦΦΩ82 This claim worked because Lidia could 

use two types of community against each other.  

Hearing signers in Tukolengane could respond to her challenge because of their capacities 

ŦƻǊ Ǿƛǎǳŀƭ ƭŀƴƎǳŀƎŜ ŀƴŘ ǿŜǊŜ ƛƴŎƭƛƴŜŘ ǘƻ ōŜŎŀǳǎŜ ƻŦ ǘƘŜƛǊ ΨƳƻǊŀƭ ƻǊƛŜƴǘŀǘƛƻƴΩ ǘƻǿŀǊŘ 

linguistic inclusion; in other words, because of collective competence with their deaf peers. 

[ƛŘƛŀΩǎ ŎƻƳǇƭŀƛƴǘ ǿŀǎ ƳƻǘƛǾŀǘŜŘ ǘƘǊƻǳƎƘ ǘƘŜ ƻǇǇƻǎƛǘƛƻƴŀƭ ŎƻƴŎŜǇǘƛƻƴ ƻŦ ƘŜŀǊƛƴƎ ŀƴŘ ŘŜŀŦ 

people, fostered in the deaf-ŎŜƴǘǊƛŎ ΨǎƘŀǊŜŘ ŎƻƳǇŜǘŜƴŎŜΩ ƻŦ ǘƘŜ !ǎǎƻŎƛŀǘƛƻƴΦ [ƛŘƛŀ ŎƻǳƭŘ 

speak from within a group opposed to the rest of Tukolengane, bolstered by solidarity based 

on shared embodiment, while still retaining her moral claim on the disabled collective 

through a different form of membership. Types of community, competence, and space were 

articulated in complex productive ways, based on a deep history. 

Person and collective in disability institutions 

Deaf-hearing communication in Kicweka market contrasts strongly with the formal meetings 

making up most disability-related activities in Rubuga. In the Introduction and chapter 2, I 

ŀǊƎǳŜŘ ǘƘŜ ƎǊƻǳǇ ŦƻǊƳŀǘ ƻŦ ƳǳŎƘ Řƛǎŀōƛƭƛǘȅ ƻǊƎŀƴƛǎƛƴƎ ƛƳŀƎƛƴŜǎ ΨŎƻƳƳǳƴƛǘȅΩ ŀǎ ŀ ǾƻƭǳƴǘŀǊȅ 

association between previouslȅ ǳƴŎƻƴƴŜŎǘŜŘ ƛƴŘƛǾƛŘǳŀƭǎΦ Lƴ ƛƴǎǘƛǘǳǘƛƻƴǎ ŀǘ ŀ ΨƘƛƎƘŜǊ ƭŜǾŜƭΩ 

than DWG,83 disability organising is heavily influenced by Euro-American citizenship-based 

models oriented to making demands on the state (see Das & Addlakha 2001: 511). The 

 
82 TƘŜ ƴƻǳƴ ǇǊŜŦƛȄ Ψōŀ-Ω indicates a group of people. It does not necessarily suggest a group is a meaningful 

ŎƻƭƭŜŎǘƛǾŜ όŦƻǊ ŜȄŀƳǇƭŜ ΨŀōŀŀƴŀΩ ώŎƘƛƭŘǊŜƴϐΣ ΨŀōŀƧƻƴƧƻƻȊƛΩ [gossips]), but can also work to objectify group 

identityΣ ŦƻǊ ŜȄŀƳǇƭŜ ƴŀǘƛƻƴŀƭƛǘƛŜǎΥ ΨBanyoro.Ω 

83 Disability movement structure mimics local government hierarchy (see figure 1). 
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model of deaf-hearing communication that fits comfortably with this approach is 

simultaneous interpretation, which indeed appears in Rubuga exclusively in meetings held 

at Municipal or District level, or by international NGOs.  

{ƛƳǳƭǘŀƴŜƻǳǎ ƛƴǘŜǊǇǊŜǘŀǘƛƻƴ ŜƴǾƛǎŀƎŜǎ ƛǘǎ ǘŀǊƎŜǘǎ ŀǎ ƛƴŘŜǇŜƴŘŜƴǘ ƛƴŘƛǾƛŘǳŀƭǎΥ ΨŜǉǳŀƭǎ ǿƘƻ 

will take care of their own business and agendas, as long as the lingual gap between them is 

ōǊƛŘƎŜŘΩ όhƭǎŜƴ ϧ YŜǊƳƛǘ нлмпΥ нфύΦ ¢ƘŜ ŎǊǳȄ ƻŦ ǘƘƛǎ ƛǎǎǳŜ ƛǎ ǘƘŜ ŎƻƴŎŜǇǘ ƻŦ ǇǊƻŦŜǎǎƛƻƴŀƭƛǎƳΦ 

In 2018, Lidia brought a court case against a customer who assaulted her. She took Safia to 

the first hearing as interpreter. At the start of the session, the magistrate asked Safia who 

ǎƘŜ ǿŀǎΤ ǎƘŜ ǊŜǇƭƛŜŘ ǎƘŜ ǿŀǎ [ƛŘƛŀΩǎ ŦǊƛŜƴŘΦ ¢ƘŜ ƳŀƎƛǎǘǊŀǘŜ ǘƻƭŘ [ƛŘƛŀ ǎƘŜ ǎƘƻǳƭŘ ƴƻǘ ōŜ ǳǎƛƴƎ 

a friend in court and proposed the court would bring an interpreter from the private school 

for disabled children for the next hearing.  

Lidia would be stuck with the incomprehensible school signing system because the court 

ǊŜǉǳƛǊŜŘ ŀƴ ƛƴǎǘƛǘǳǘƛƻƴŀƭ ƎǳŀǊŀƴǘŜŜ ƻŦ ΨǇǊƻŦŜǎǎƛƻƴŀƭƛǎƳΦΩ Lƴ ŀŘŘƛǘƛƻƴΣ ǘƘŜ ǎŎƘƻƻƭΣ ǿƘƛŎƘ ƘŀŘ 

been supported by UK-based NGOs since 1988 and regularly hosted white visitors, was 

ǇǊŜǎǘƛƎƛƻǳǎ ƛƴ ŀ ŎƻƴǘŜȄǘ ǿƘŜǊŜ Ψ²ƘƛǘŜƴŜǎǎ ŀƴŘ ǘƘŜ ǿŜǎǘ ǇǊƻǾƛŘŜ ǎȅƳōƻƭǎ ƻŦ ŀǳǘƘƻǊƛǘȅΣ 

ŜȄǇŜǊǘƛǎŜ ŀƴŘ ƪƴƻǿƭŜŘƎŜΩ όYƻǘƘŀǊƛ нллсΥ млύΦ Lƴ ǇǊŀŎǘƛŎŜΣ ǘƘŜ ƛƴǘŜǊǇǊŜǘŜǊ ŘƛŘ ƴƻǘ ŀǘǘŜƴŘ ǘƘŜ 

next hearing. Lidia asked me to interpret; despite my lack of credentials, court officials 

assumed I was connected to the school and did not question my ability or right to interpret. 

My whiteness spoke for me. 

¢ƘŜ ƳŀƎƛǎǘǊŀǘŜΩǎ ŎƻƳǇƭŀƛƴǘ ŀōƻǳǘ ΨŦǊƛŜƴŘǎΩ ƛƴ ŎƻǳǊǘ ǿŀǎ ǎƛƎƴƛŦƛŎŀƴǘΥ ǘƘŜ ŎƻǳǊǘ ŘŜƳŀƴŘŜŘ 

professional interpreters because they were distanced from the plaintiff.84 Lidia should 

come before the court as an individual, accessing information through disinterested means, 

Ŝǉǳŀƭ ǘƻ ƻǘƘŜǊ ǇŀǊǘƛŎƛǇŀƴǘǎΦ ¢ƘŜ ǊŜƭŀǘƛƻƴŀƭƛǘȅ ƛƳǇƭƛŜŘ ƘŜǊŜ ƛǎ ƻƴŜ ƛƴ ǿƘƛŎƘ ΨǘƘŜ ƘǳƳŀƴ ōŜƛƴƎ 

is a sovereign, self-owning agent ς essentially suspicious of others,Ω ŀ ŦƻǊƳ ƭƛƴƪŜŘ ǿƛǘƘ ǊƛƎƘǘǎ 

discourses (Asad 2003: 135ς8). In this approach, linguistic access depends solely on 

technocratic modes that can easily move between contexts. After the hearing, Lidia 

reminded me about the failure of the school-based interpreter at the RUDDIPU meeting. 

{ƘŜ ŎƻƴŎƭǳŘŜŘΣ ŦǊƻƳ ǘƘŜ Ǉƻǎƛǘƛƻƴ ƻŦ ǘƘŜ ŘŜŀŦ ƎǊƻǳǇΣ ΨǘǳƪǿŜƴŘΩƻƳǳƴǘǳ ŀȅŀƛƪŀǊŀ ƴŀƛǘǿŜΩ ώǿŜ 

 
84 ¢ƘŜ ΨǎŜƳƛ-ǇǊƻŦŜǎǎƛƻƴŀƭƛǎŜŘΩ ƛƴǘŜǊǇǊŜǘŜǊ ǘƘŜ magistrate proposed was so distanced she did not share a 

language with Lidia. 
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want someone who stays with us]. For Lidia, the friendship and familiarity facilitating the 

ƳŀǊƪŜǘΩǎ ƛƴǘŜƎǊŀǘƛƻƴ ƻŦ ŘŜŀŦ ŎƻƭƭŜŀƎǳŜǎ ǎǳǇǇƻǊǘŜŘ ǎǳŎŎŜǎǎŦǳƭ ƛƴǘŜǊǇǊŜǘŀǘƛƻƴΣ ǿƘƛƭŜ ŦƻǊ ŎƻǳǊǘ 

officials it invalidated it. 

Commitmenǘ ōȅ bDhǎ ŀƴŘ ƎƻǾŜǊƴƳŜƴǘ ǘƻ ǎƛƳǳƭǘŀƴŜƻǳǎ ƛƴǘŜǊǇǊŜǘŀǘƛƻƴ ŀǎ ǘƘŜ ΨƎƻƭŘ 

ǎǘŀƴŘŀǊŘΩ ŦƻǊ ŘŜŀŦ ŀŎŎŜǎǎ ǘƻ Řƛǎŀōƛƭƛǘȅ ƻǊƎŀƴƛǎƛƴƎΣ ŘŜǎǇƛǘŜ ƛǘǎ ƻōǾƛƻǳǎ ŦŀƛƭƛƴƎǎΣ ǊŜŦƭŜŎǘŜŘ 

ŀǎǇƛǊŀǘƛƻƴǎ ǘƻ Ψŀ ŎŜǊǘŀƛƴ ŎƻƴŎŜǇǘƛƻƴ ƻŦ ŘƛǎǘƛƴŎǘ ŎƻƳǇƻǊǘƳŜƴǘ ŀƴŘ ŀ ǎŜƴǎŜ ƻŦ ǎŜƭŦ ǘƘŀǘ 

individuaƭǎ ǿƛǘƘ ŘƛǎŀōƛƭƛǘƛŜǎ ŀǊŜ ŜȄǇŜŎǘŜŘ ǘƻ ŀŎǘǳŀƭƛȊŜΣΧŀǎǎƻŎƛŀǘŜŘ ǿƛǘƘ ŎƻǊŜ ²ŜǎǘŜǊƴ 

ǇƻƭƛǘƛŎŀƭ ƭƛōŜǊŀƭ ŎƘŀǊŀŎǘŜǊƛǎǘƛŎǎΩ όCǊƛŜŘƴŜǊ нлмлΥ рмύΦ Lǘ ŀƭǎƻ ŘŜƳƻƴǎǘǊŀǘŜǎ ǳƴŜŀǊƴŜŘ Ψ²ƘƛǘŜ 

ƳŜǊƛǘΩ όtƛŜǊǊŜ нлмоΥ тсύ ōȅ ŀǎǎƻŎƛŀǘƛƻƴΣ ǾŀƭǳƛƴƎ ǘƘŜ ǇǊŀŎǘƛŎŜǎ ƻŦ ²ƘƛǘŜ-coded institutions like 

the school and UK-ōŀǎŜŘ LbDhǎ ŀōƻǾŜ ǘƘŜ ǎȅǎǘŜƳ ŘŜǾŜƭƻǇŜŘ ōȅ ΨƭƻŎŀƭΩ ŀŎǘƛǾƛǎǘǎΦ  

Conclusion 

Deaf participation in the DWG section of Kicweka market is based on collective linguistic 

competence of several kinds, creating differentiated but interacting forms of communicative 

space. UgSL is central to the historical development and continuing viability of these forms, 

both for deaf-deaf community development and for inclusion in the market through ease of 

communication with hearing people. But it is not the only form of signing present. 

Improvised gestural communication among a wider community also has a role in fostering 

group belonging for deaf people beyond the deaf community.  

Improvised gestural communication draws strength from the presence of UgSL and its 

ŀǎǎƻŎƛŀǘŜŘ ƭŀƴƎǳŀƎŜ ƛŘŜƻƭƻƎƛŜǎΣ όŦƻǊ ŜȄŀƳǇƭŜΣ ǳƴŘŜǊǎǘŀƴŘƛƴƎ ǎƛƎƴ ƭŀƴƎǳŀƎŜǎ ŀǎ ΨǊŜŀƭ 

ƭŀƴƎǳŀƎŜǎΩ ŎŀǇŀōƭŜΣ ƭƛƪŜ ƻǘƘŜǊǎΣ ƻŦ ŎƻƳǇƭŜȄ ŜȄǇǊŜǎǎƛƻƴ όǎŜŜ YǳǎǘŜǊǎ ϧ {ŀƘŀǎǊŀōǳŘƘŜ нлмуΥ 

48)), and in turn consolidates UgSL-ǳǎŜǊǎΩ Ǉƻǎƛǘƛƻƴ ƛƴ ǘƘŜ ƳŀǊƪŜǘΦ Lƴ ǘƘe market, 

relationships between the forms of sign are reciprocal, not opposing. Nevertheless, spaces 

that oppose visual and aural communication, and their respective users, are used to 

ƴŜƎƻǘƛŀǘŜ ŘŜŀŦ ǇŜƻǇƭŜΩǎ ǊŜƭŀǘƛƻƴǎƘƛǇǎ ǿƛǘƘ ǘƘŜƛǊ ŦŜƭƭƻǿ ƳŀǊƪŜǘ ŘŜƴƛȊŜƴǎ through providing a 

space of deaf solidarity from which to object. 

In other spaces associated with the disability movement, collective linguistic competence is 

not the basis of deaf-hearing communication. Instead, understanding is assigned to an 

individual, the interpreter, with little consideration of how the broader communicative 
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ŜƴǾƛǊƻƴƳŜƴǘ ŘŜǘŜǊƳƛƴŜǎ ŘŜŀŦ ǇŜƻǇƭŜΩǎ ŀŎŎŜǎǎΦ85 Developing collective linguistic competence 

was not targeted in any disability-related institution in Rubuga during my fieldwork. UNAD 

continued to hold UgSL courses in other areas of Uganda, targeting all those involved in deaf 

ǇŜƻǇƭŜΩǎ ƭƛǾŜǎΣ ōǳǘ ƛƴ wǳōuga, the only activity concerning deaf access was a plan (which 

remained unimplemented) to demand local government provide interpreters for public 

services. This could help deaf people, if implemented well: the demand for Lidia to 

accompany monolingual UgSL users demonstrates high-quality interpretation was desired 

ǿƘŜƴ ƛƴǘŜǊŀŎǘƛƴƎ ǿƛǘƘ ƎƻǾŜǊƴƳŜƴǘ ǎŜǊǾƛŎŜǎΦ IƻǿŜǾŜǊΣ ǘƘƛǎ Ǉƭŀƴ ŘƛŘ ƴƻǘ ōǳƛƭŘ ƻƴ 5²DΩǎ 

experience.  

5²DΩǎ ƘƛǎǘƻǊƛŎŀƭƭȅ ŀƴŘ ƛƴǘŜǊǇŜǊǎƻƴŀƭƭȅ ƎǊƻǳƴŘŜŘ ŦƻǊƳ ƻŦ ƻǊƎŀƴƛǎŀǘƛƻƴ ƳŀŘŜ ǎǇŀŎŜ ŦƻǊ 

negotiation based on relational claims. However, it remained limited, particularly spatially ς 

ƛǘ ǿŀǎ ƳǳŎƘ ǎƳŀƭƭŜǊ ǘƘŀƴ ΨǎƘŀǊŜŘ ǎƛƎƴƛƴƎ ŎƻƳƳǳƴƛǘƛŜǎΩ ŘŜǎŎǊƛōŜŘ ōȅ YǳǎǘŜǊǎ ŀƴŘ [ŜŜΦ !ǎ L 

have discussed, Khadija became disillusioned with her prospects in the market. She told me 

ǎƘŜ ǘƘƻǳƎƘǘ 9ǎǘƘŜǊ ƘŀŘ ǊŜŦǳǎŜŘ ƘŜǊ ǊŜǉǳŜǎǘ ŦƻǊ ŀ ŎƻƳǇǳǘŜǊ ōǳǎƛƴŜǎǎ ŦǊƻƳ 5²DΩǎ b9C ƎǊŀƴǘ 

because she thought a deaf person would not be able to manage it. As Khadija insisted, she 

knew how to use computers: she had been trained in computing by UNAD.  

9ǎǘƘŜǊΣ ƘƻǿŜǾŜǊΣ ƘŀŘ ǘƻ ŎƻƴǎƛŘŜǊ YƘŀŘƛƧŀΩǎ ŜȄǇŜǊƛŜƴŎŜ and her environment. This kind of 

business could not run from the DWG-dominated section of the market, because it would 

need a weatherproof building. Khadija would have been left running a complex customer-

facing business without linguistic support. Within the constraints of the grant policy, the 

ǇǊƻōƭŜƳ ŎƻǳƭŘ ƴƻǘ ōŜ ǎƻƭǾŜŘΣ ŀǎ ǘƘŜǊŜ ǿŀǎ ƴƻ Ǉƻǎǎƛōƛƭƛǘȅ ƻŦ ƛƴǾŜǎǘƳŜƴǘ ƛƴ ΨǎƛƎƴ ƭŀƴƎǳŀƎŜ 

ǇƻƭƛǘƛŜǎΦΩ CƻǊ ŘŜŀŦ ǇŜƻǇƭŜΣ ǘƘƛǎ ǿŀǎ ŜȄǇŜǊƛŜƴŎŜŘ ŀǎ ŘƛǎŎǊƛƳƛƴŀǘƛƻƴ ōȅ ǘhe disability 

movement. 

  

 
85 When deaf people organised seating for meetings they made a circle (see Kusters 2015: 88ς9). NGO and 

government meetings put participants in straight rows facing the front. Deaf participants were sometimes 

placed where they could easily see an interpreter, but still in straight lines. 
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Section 3 
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Chapter 6 ς Asking and giving: livelihoods at the edge of the 

disability movement  

Atugonza was a middle-aged man who spent each day in Kicweka market, walking around 

asking stallholders for small casual jobs carrying water or rubbish, and receiving gifts from 

friends. He lived in a village outside Kicweka, walking an hour to the market every morning, 

ŀƴŘ ōŀŎƪ ƛƴ ǘƘŜ ŜǾŜƴƛƴƎΦ tŜƻǇƭŜ ƛƴ ǘƘŜ ƳŀǊƪŜǘ ŎŀƭƭŜŘ ƘƛƳ ΨƳŀŘΩΦ IŜ ƘŀŘ ōŜŜƴ ŘƛŀƎƴƻǎŜŘ ǿƛǘƘ 

epilepsy but remained untreated throughout his life; his family and friends described a 

ƎǊŀŘǳŀƭ ŘŜŎƭƛƴŜ ƛƴ Ƙƛǎ ǎƻŎƛŀƭ ŀƴŘ ƛƴǘŜƭƭŜŎǘǳŀƭ ŜƴƎŀƎŜƳŜƴǘΣ ŎƻƴŎƭǳŘƛƴƎ ǘƘŀǘ ƴƻǿ ΨƘƛǎ ōǊŀƛƴ ƛǎ 

half-ƘŀƭŦΦΩ !ǘǳƎƻƴȊŀ ƘƛƳǎŜƭŦ ǇƻǊǘǊŀȅŜŘ ΨŜƪƛƴƛƎŀΩ ώŀƴƎŜǊΣ ŀ ŜǳǇƘŜƳƛǎƳ ŦƻǊ Ŧƛǘǎϐ ƎǊƛǇǇƛƴƎ ƘƛƳ 

and making hƛƳ ΨƻƳǳŎŜƪŜΩ ώŀ ǿŜŀƪ ǇŜǊǎƻƴϐΦ 

!ǘǳƎƻƴȊŀΩǎ ƭƛŦŜ ƛƴ YƛŎǿŜƪŀ ǿŀǎ ƴƻǘ ŜŀǎȅΦ IŜ ǿŀǎ ƧƻǎǘƭŜŘ ŀƴŘ ƳƻŎƪŜŘΣ ŀǎǎŀǳƭǘŜŘ ŀƴŘ ǊƻōōŜŘΦ 

Women in the vegetable market said he stank; young men from a mechanic shop repeatedly 

grabbed his hat and ran away. He often had wounds, some of which he claimed resulted 

from people hitting or pushing him. During one week, the food he had bought or been given 

was stolen every day. Perhaps because of the violence he experienced, he moved through 

the market closed down on himself, ignoring those who shouted at him (even when not 

malicious) until he could take no more and shouted back. 

Between jobs, he rested in locations where he knew the stallholders. Some were kin or 

quasi-kin: his cousin-sister and another relative both ran small bars. His relationships with 

these family members were not always warm. When I asked the latter about their 

ŎƻƴƴŜŎǘƛƻƴΣ ƘŜ ŦƻǊŎŜŦǳƭƭȅ ŀǎǎŜǊǘŜŘ ǘƘŀǘΣ ŀƭǘƘƻǳƎƘ ǘƘŜȅ ǿŜǊŜ ǊŜƭŀǘŜŘ ǘƘǊƻǳƎƘ !ǘǳƎƻƴȊŀΩǎ 

father, he was not sure how, and it must be a distant connection because they were born in 

different villages. They did, however, offer relative havens from the street: during the same 

conversation I found the man was looking after the food Atugonza had gathered to take 

home, to prevent it being stolen again.  

Other refuges were provided by relatively prosperous business owners, like a born-again 

woman who ran a small restaurant and often gave him a free meal. She claimed to be his 

ΨōŜǎǘ ŦǊƛŜƴŘΣΩ ŀƴŘ ǎŀƛŘ ǎƘŜ ƘŜƭǇŜŘ ƘƛƳ ōŜŎŀǳǎŜ ǎƘŜ ƘŀŘ ΨǘƘŜ ƘŜŀǊǘ ŦƻǊ ƘŜƭǇƛƴƎΩΣ ǿƘƛŎƘ ŎŀƳŜ 

from God (see Scherz 2014: 27)Φ hƴŜ ƻŦ !ǘǳƎƻƴȊŀΩǎ ŦŀǾƻǳǊƛǘŜ ǇƭŀŎŜǎ ǘƻ ǊŜǎǘ ǿŀǎ ǘƘŜ ŎƻƴŎǊŜǘŜ 



166 
 

ǇƭŀǘŦƻǊƳ ƛƴ ŦǊƻƴǘ ƻŦ !ƭƛŎŜΩǎ ǎƘƻǇΦ hǊƛƎƛƴŀƭƭȅΣ ƘŜ ƘŀŘ ŎƻƳŜ ǘƻ Ǿƛǎƛǘ !ƭƛŎŜΩǎ ƴŜƛƎƘōƻǳǊƛƴƎ 

ǎǘŀƭƭƘƻƭŘŜǊ CŜƭƛŎƛǘŜΣ ǿƘƻ ƭƛǾŜŘ ƛƴ Ƙƛǎ ǾƛƭƭŀƎŜΣ ōǳǘ ŀŦǘŜǊ CŜƭƛŎƛǘŜΩǎ ōǳǎƛƴŜǎǎ folded, he continued 

visiting Alice. At her shop, he alternated between animated conversation and sitting silently 

facing away from everyone. During talkative times he shared his worries and ambitions with 

Alice, who took them to heart and tried to exert her influence in the disability movement to 

help him. 

One of the first times I met Atugonza, I asked him to tell me his full name. He was in an 

ŀƴƛƳŀǘŜŘ ƳƻƻŘ ŀƴŘ ŜƴǘƘǳǎƛŀǎǘƛŎŀƭƭȅ ƎŀǾŜ ƛǘ ǘƻ ƳŜΣ ŀŘŘƛƴƎ ǎŜǾŜǊŀƭ ǘƛǘƭŜǎ ŜƴŘƛƴƎ ǿƛǘƘ ΨƳŀȅƻǊ 

ƻŦ YƛŎǿŜƪŀΦΩ86 He deployed this title more seriously another time, when Alice was 

negotiating with a travelling cowpea salesman. Atugonza demanded the man give him a 

ŎǳǇŦǳƭ ŦƻǊ ŦǊŜŜΦ ²ƘŜƴ ƘŜ ǊŜŦǳǎŜŘΣ !ǘǳƎƻƴȊŀ ǘƘǊŜŀǘŜƴŜŘ ƘƛƳΣ ŘŜƳŀƴŘƛƴƎΥ ΨŘƻƴϥǘ ȅƻǳ ƪƴƻǿ 

me? I am the mayor of KicǿŜƪŀΗΩ IŜ ƎǊŀōōŜŘ ŀ ƳƻōƛƭŜ ǇƘƻƴŜ ŀƴƻǘƘŜǊ ǾƛǎƛǘƻǊ ƘŀŘ ƭŜŦǘ ƴŜŀǊōȅ 

ŀƴŘ ǇǊŜǘŜƴŘŜŘ ǘƻ Řƛŀƭ ǘƘŜ ƳŀǊƪŜǘ ǘŜƴŘŜǊ όǎŜŜ ŎƘŀǇǘŜǊ мύΣ ǎƘƻǳǘƛƴƎ ΨȅŀƴƎǳƘŀΣ ƘǳǊǊȅΩΣ ǘƘŜǊŜ ƛǎ 

ǎƻƳŜƻƴŜ ƴƻǘ ǇŀȅƛƴƎ ǘƘŜƛǊ ƳŀǊƪŜǘ ǊŀǘŜǎΗ !ǘǳƎƻƴȊŀΩǎ ǇŜǊŦƻǊƳŀƴŎŜ ŘƛŘ ƴƻǘ ŦŀȊŜ ǘƘŜ ǎŀƭŜǎƳŀƴΣ 

and everyƻƴŜ ŜƭǎŜ ŀǊƻǳƴŘ ƭŀǳƎƘŜŘ ŘŜƭƛƎƘǘŜŘƭȅΣ CŜƭƛŎƛǘŜ ŜȄŎƭŀƛƳƛƴƎ ΨǿŜΗ !ǘǳƎƻƴȊŀΩ ώǿƘŀǘ ŀǊŜ 

you like, Atugonza?]. 

!ǘǳƎƻƴȊŀΩǎ ΨƳŀȅƻǊ ŀŎǘǎΩ ǿŜǊŜ ŀƳōƛƎǳƻusly playful moments of self-presentation concerning 

his positioning in Kicweka. In them, he tried to manipulate his position as a universally-

known Kicweka figure into social advantage. They were dramatic versions of a general 

tendency to use statements of relationship (joking or serious) to establish advantageous 

connections with others, which I discuss throughout this chapter (see also Durham 1995). 

Financial modalities and self-presentation 

Most livelihoods in Kicweka partially relied on material flows that ran along social 

relationships exceeding the individual transaction. Stallholders, despite commitment to 

commodified exchange, also solicited loans or gifts from family and friends in times of 

financial stress (such as health crises or burials), or when others experienced economic 

opportunity. Cooked and raw food was routinely shared alongside rounds of visiting. 

 
86 Kicweka is a peri-urban village and has no mayor. 
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Material exchanges were expected between kin and unrelated neighbours, at least as much 

for the social pleasures they produced as for their evident economic utility.  

²ǊƛǘƛƴƎ ŀōƻǳǘ ǘƘŜ Ŏƻƭƻƴƛŀƭ ǇŜǊƛƻŘΣ .ŜŀǘǘƛŜ ŘŜǎŎǊƛōŜŘ ŀ .ŀƴȅƻǊƻ ǾƛǊǘǳŜ ƻŦ ΨƴŜƛƎƘōƻǳǊƭƛƴŜǎǎΩ 

instantiated in feasts and parties around the times of banana beer production, rites of 

passage, and resolution of conflict (Beattie 1959). Formalised occasions associated with rites 

of passage still occurred among wealthier residents. However, the association between 

sharing food and social pleasure was just as evident in the quotidian passage of men and 

women between homes and stalls in Kicweka market, during which visitors were welcomed 

as distractions from the boredom of waiting for customers, even while they entailed 

ƻōƭƛƎŀǘƛƻƴ ǘƻ ƎƛǾŜ Ψŀǘ ƭŜŀǎǘ ǎƻƳŜǘƘƛƴƎΩ ς some tea and a snack. 

For some people, the exchanges making up basic sociality were more central to livelihood 

strategies than for others. These people, including Atugonza and DWG member Akugiziibwe 

(see chapter 2), were consistently given to in face-to-face exchanges,87 and did not give back 

(approximately) equally in turn. The livelihood strategies of this group displayed a mixture, 

with varying emphases, of donations and casual labour. This mode of livelihood diverged 

sharply from the model of the self-sufficient businessperson (see chapter 1).  

Those using this strategy were often understood to have problems with various forms of 

mental competence (mental here being a category encompassing social domains, which is 

not individualised or separated from the somatic). While a small number of these people 

were formally members of DPOs (including DWG), most were not, despite the legal 

ŀǇǇŀǊŀǘǳǎ ƻŦ ǘƘŜ ¦ƎŀƴŘŀƴ Řƛǎŀōƛƭƛǘȅ ƳƻǾŜƳŜƴǘ ƻǎǘŜƴǎƛōƭȅ ƛƴŎƭǳŘƛƴƎ ΨƳŜƴǘŀƭ ƛƳǇŀƛǊƳŜƴǘΦΩ88 

Those with membership were without exception peripheral in decision-making and sociality 

 
87 Face-to-face giving is distinct from institutional patronage, such as NGO grants or child sponsorship, which 

are discussed in other chapters. 

88 The Persons with Disabilities Act 2019, part 1, defines ŀ ΨǇŜǊǎƻƴ ǿƛǘƘ ŘƛǎŀōƛƭƛǘȅΩ ŀǎ Ψŀ ǇŜǊǎƻƴ ƘŀǾƛƴƎ ǇƘȅǎƛŎŀƭΣ 

intellectual, sensory, or mental impairment which substantially limits one or more of the major life activities of 

ǘƘŀǘ ǇŜǊǎƻƴΦΩ ΨaŜƴǘŀƭ ƛƳǇŀƛǊƳŜƴǘΩ ŎƻǾŜǊǎ Ψpsychiatric disability and learning disability.Ω 
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in their groups. Atugonza interacted with DWG members every day, but there had never 

been a suggestion he should join the group, or any other disability organisation.89  

This chapter investigates the consequences of distinctions made between people who used 

different economic strategies, and the sociobiological processes of categorisation through 

which they were associated with the market and disability institutions. As DWG members 

and other networked disabled people distiƴƎǳƛǎƘŜŘ ǘƘŜƳǎŜƭǾŜǎ ŀǎ ǘƘŜ ΨƴŜǿΩ ŘƛǎŀōƭŜŘ 

ǇŜǊǎƻƴΣ ΨaǳǎŜǾŜƴƛΩǎ ŎƘƛƭŘǊŜƴΩ όǎŜŜ LƴǘǊƻŘǳŎǘƛƻƴΣ ŎƘŀǇǘŜǊ мύΣ ǘƘŜƛǊ ōƻǳƴŘŀǊȅ ǿƻǊƪ ƛƳǇŀŎǘŜŘ 

ǇŜƻǇƭŜ ƭƛƪŜ !ǘǳƎƻƴȊŀΣ ǿƘƻ ōŜƭƻƴƎŜŘ ǾŜǊȅ ǘŜƴǘŀǘƛǾŜƭȅ ƛƴ ǘƘŜ ŎŀǘŜƎƻǊȅ ƻŦ ΨŘƛǎŀōƭŜŘΣΩ ŘŜǎǇƛǘŜ 

the legislation. I draw out how these dynamics shaped the livelihood strategies of 

ƳŀǊƎƛƴŀƭƛǎŜŘ ΨƳŀŘΩ ǇŜƻǇƭŜ ŀƴŘ ƭƻƻƪ ŀǘ Ƙƻǿ ǘƘŜƛǊ ǎƻŎƛŀƭ ōŜƭƻƴƎƛƴƎ ǿŀǎ ŜǎǘŀōƭƛǎƘŜŘ ǘƘǊƻǳƎƘ 

ŎƭŀƛƳǎ ƳŀŘŜ ƛƴ ǘǿƻ ŘƛǎŎƻǳǊǎŜǎΥ ǘƘŜ ƭŜƎŀƭ ǾƻŎŀōǳƭŀǊȅ ƻŦ ΨŘƛǎŀōƛƭƛǘȅΩ ŀƴŘ ŀ ƳƻǊŜ ǿƛŘŜǎǇǊŜŀŘ 

ƭŀƴƎǳŀƎŜ ƻŦ ōŜƛƴƎ ΨƻƳǳŎŜƪŜΩ ώŀ ǿŜŀƪ ǇŜǊǎƻƴϐ ƻǊ ƘŀǾƛƴƎ ΨŜōƛȊƛōǳΩ ώǇǊƻōƭŜƳǎϐΦ 

Disability and begging 

Lƴ ŀ ǊŜǾƛŜǿ ƻŦ ƭƛǘŜǊŀǘǳǊŜ ŦǊƻƳ ŀǊƻǳƴŘ ǘƘŜ ǿƻǊƭŘΣ DǊƻŎŜ Ŝǘ ŀƭ ǊŜǇƻǊǘ ǘƘŀǘ Ψƛƴ ŀƭƭ ǎƻŎƛŜǘƛŜǎΣ 

begging has been routinely considered an acceptable way, and in some cases the only way, 

for ǇŜƻǇƭŜ ǿƛǘƘ ŘƛǎŀōƛƭƛǘƛŜǎ ǘƻ ƳŀƪŜ ŀ ƭƛǾƛƴƎ ƻǳǘǎƛŘŜ ǘƘŜ ƘƻƳŜΩ (Groce et al. 2014).90 Begging 

is seen as a paradigmatic occupation for disabled people in Uganda, fuelled by sensational 

(though sometimes sympathetic) accounts in newspapers (for example Tumusiime 2011) 

and personal experience. 

.ȅ ŎƻƴǘǊŀǎǘΣ 5²D ƳŜƳōŜǊǎ ǘƻƭŘ ƳŜ Ψȅƻǳ Řƻ ƴƻǘ ǎŜŜ ŘƛǎŀōƭŜŘ ǇŜƻǇƭŜ ōŜƎƎƛƴƎ ƛƴ wǳōǳƎŀΣΩ 

often contrasting the town explicitly with Kampala. At the end of my fieldwork, I was 

travelling with Jovia through Arua in north-west Uganda, when an older woman with no 

fingers or toes approached our bus to beg. Jovia immediately dug in her skirt, producing a 

few hundred shillings to give to her. SimultaneouslȅΣ ǎƘŜ ŎƻƳƳŜƴǘŜŘ ΨŎŀŀƭƛΗΩ ώǇƻƻǊ ǘƘƛƴƎΗϐΣ 

ΨƘŜǊ ŦŀƳƛƭȅ Ŏŀƴƴƻǘ ŎŀǊŜ ŦƻǊ ƘŜǊΦΩ {ƘŜ then proceeded to make the usual contrast with 

 
89 He was not disqualified by gender. !ƭǘƘƻǳƎƘ 5²D ǿŀǎ ŎƻƴŎŜǇǘǳŀƭƭȅ ŀ ǿƻƳŜƴΩǎ ƎǊƻǳǇΣ ǘƘŜǊŜ ǿŜǊŜ ǎeveral 

male members. 

90 (See Abebe 2008 on Ethiopia; Bamisaiye 1974 on Nigeria; Devlieger 2018 on DRC; Fabrega 1971 on Mexico). 
Some authors identify associations between begging and impairments caused by specific diseases, rather than 
ǘƘŜ ōǊƻŀŘŜǊ ΨŘƛǎŀōƛƭƛǘȅΩ (for example, Navon 1998). 
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Rubuga, adding that, in the past, some disabled people in Rubuga did beg, but DWG had 

stopped this. 

Jovia and other DWG members constantly repeated this mantra because it did boundary 

work related to their self-presentation, defining them against others. There were people 

who begged in Rubuga, including in Kicweka market: they were overwhelmingly people who 

ǿŜǊŜ ŎŀǘŜƎƻǊƛǎŜŘ ŀǎ ΨƳŀŘΦΩ !ǘǳƎƻƴȊŀ ǿŀǎ Ƨǳǎǘ ƻƴŜ ƻŦ ŀ ǎƳŀƭƭ ƴǳƳōŜǊ ƻŦ ƳŜƴ ǿƘƻ ōŜƎƎŜŘ ƻǊ 

did dirty jobs like carrying rubbish, and usually wore dirty clothes. These men were 

immediately recognisable by their presentation, and their presence functioned as 

ŜƳōƭŜƳŀǘƛŎ ƻŦ ǿƘŀǘ ΨƳŀŘΩ ǇŜƻǇƭŜ ǿŜǊŜ ŀƴŘ ǿƘŀǘ ǘƘŜȅ ŘƛŘΦ aŀƴȅ ǿŜǊŜ ŘŜǇŜƴŘŜƴǘ ƻƴ 

alcohol or other drugs, and frequently other market people assumed these issues had 

ŎŀǳǎŜŘ ǘƘŜƛǊ ŎǳǊǊŜƴǘ ǎǘŀǘŜΦ 5²DΩǎ ŎƭŀƛƳǎ ǘƘŀǘ ŘƛǎŀōƭŜŘ ǇŜƻǇƭŜ Řƻ ƴƻǘ ōŜƎ ǿƻǊƪŜŘ ǘƻ ŘŜŦƛƴŜ 

them against ΨƳŀŘΩ ǇŜƻǇƭŜΦ ¢Ƙƛǎ ƘŀŘ ƛƳǇƻǊǘŀƴǘ ŎƻƴǎŜǉǳŜƴŎŜǎ ŦƻǊ ǇŜƻǇƭŜ ƭƛƪŜ !ǘǳƎƻƴȊŀΣ 

whose livelihoods and embodiments lie close to the boundaries established. 

¢ƘŜ ŎƻƴŎŜǇǘ ƻŦ ΨōŜƎƎƛƴƎΩ ƘƻƳƻƎŜƴƛǎŜǎ ŀ ǎŜǊƛŜǎ ƻŦ ǎƻŎƛŀƭƭȅ ŘƛǎǘƛƴŎǘ ǇǊŀŎǘƛŎŜǎΣ ƛƴŎƭǳŘƛƴƎ ƎǊƻǳǇǎ 

ŀǎ ŘƛǎǇŀǊŀǘŜ ŀǎ ΨǇŀƴƘŀƴŘƭŜǊǎΩ ƛƴ ¦{ ŎƛǘƛŜǎ ǿƘƻ ŀǊŜ ƘǳƳƛƭƛŀǘŜŘ ǘƘǊƻǳƎƘ ǘƘŜƛǊ ǊŜǉǳŜǎǘǎ ŦƻǊ 

change from passers-by (Lankenau 1999) and the economically independent faqirs ƻǊ ΨƘƻƭȅ 

ōŜƎƎŀǊǎΩ ƻŦ ǇǊŜ-Ŏƻƭƻƴƛŀƭ LƴŘƛŀ όDǊŜŜƴ нлмпύΦ Ψ.ŜƎƎƛƴƎΩ ƛǎ ŎƻƴŎŜǇǘǳŀƭƭȅ ƘŜƭŘ ǘƻƎŜǘƘŜǊ ōȅ ƛǘǎ 

association with non-ƪƛƴǎƘƛǇ ǊŜƭŀǘƛƻƴǎΥ ƛǘ ƛǎ ŀǎƪƛƴƎ ŦǊƻƳ όǊŜƭŀǘƛǾŜύ ǎǘǊŀƴƎŜǊǎΣ ƴƻǘ ƻƴŜΩǎ ƻǿƴ 

famiƭȅ όDƻƻŘȅ мфтнΥ пмΣ псΤ DǊƻŎŜ Ŝǘ ŀƭΦ нлмпΥ нύΣ ŀƴŘ ƛǘǎ ǇŀǊŀŘƛƎƳŀǘƛŎ ƛƴǎǘŀƴǘƛŀǘƛƻƴ ƛǎ ΨǇǳōƭƛŎ 

ŀƴŘ ƛƴŘƛǎŎǊƛƳƛƴŀǘŜ ōŜƎƎƛƴƎΩ όCŀōǊŜƎŀ мфтмΥ нуоύΦ  

aƻǊŀƭ ƻǊƛŜƴǘŀǘƛƻƴǎ ǘƻǿŀǊŘǎ ōŜƎƎƛƴƎ ŀǊŜ ƴƻǘ ŎƻƴǎǘŀƴǘΦ Lƴ ǘƘŜ мфтлǎ ΨōŜƎƎƛƴƎΧώǿŀǎϐ ŀ ǎƻŎƛŀƭƭȅ 

accepted occupational ŀƭǘŜǊƴŀǘƛǾŜΩ ŀƳƻƴƎ Iŀǳǎŀ ƳƛƎǊŀƴǘǎ ƛƴ LōŀŘŀƴΣ bƛƎŜǊƛŀΣ ŀƴŘ ǘƘŜǊŜ ǿŀǎ 

a societal expectation that certain categories of people should beg from strangers in public 

(Bamisaiye 1974: 200ς1). Bamisaiye argues Hausa people related this expectation to their 

ΨƴŀǊǊƻǿΩ ƪƛƴǎƘƛǇ ǎǘǊǳŎǘǳǊŜΣ ǿƘƛŎƘΣ ǳƴƭƛƪŜ ǘƘŀǘ ƻŦ ǘƘŜ ŀǳǘƻŎƘǘƘƻƴƻǳǎ ¸ƻǊǳōŀΣ ŘƛŘ ƴƻǘ ǇǊƻǾƛŘŜ 

a sufficient pool of possible benefactors to support every family member. In a historical 

survey of poverty across Africa, Iliffe generalises this argument, tracing increased begging to 

ǘƘŜ ΨƴŀǊǊƻǿΩ ǊŀƴƎŜ ƻŦ ƪƛƴ ǿƘƻ Ŏŀƴ ōŜ ŎŀƭƭŜŘ ƻƴ ŦƻǊ ƘŜƭǇ ƛƴ ōƛƭŀǘŜǊŀƭ ƪƛƴǎƘƛǇ ǎȅǎǘŜƳǎ 

(Bamisaiye 1974: 200ς1; Iliffe 1987: 16, 33ς4). In Rubuga, however, families are expected to 

ǎǳǎǘŀƛƴ ΨǘƘŜƛǊ ƻǿƴ ǇŜƻǇƭŜΦΩ Lǘ ǿŀǎ ǘƘƛǎ ǘƘŀǘ ŜƭƛŎƛǘŜŘ WƻǾƛŀΩǎ pity for the woman begging in 
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Arua, whose family were tragically unable to support her. High rates of family breakdown, 

as described in chapter 4, often make this difficult, but it remains an aspirational norm (see 

also Iliffe 1987: 72ς3).  

When is soliciting legitimate? 

! ŦŀƳƛƭȅ ƴƻǘ ǎǳǇǇƻǊǘƛƴƎ ƻƴŜ ƻŦ ǘƘŜƛǊ ƻǿƴ ŎŀǳǎŜǎ ǊŜƎǊŜǘ ŀƴŘ ǎŀŘƴŜǎǎΥ WƻǾƛŀΩǎ ǊŜǎǇƻƴǎŜ ǘƻ ǘƘŜ 

ǿƻƳŀƴ ǿŀǎ ǇƛǘȅΣ ƴƻǘ ŘƛǎǘŀǎǘŜΦ .ŜƎƎƛƴƎ ƛƴ ƛǘǎŜƭŦ ŘƻŜǎ ƴƻǘ ŀƭǿŀȅǎ ǎǘƛƎƳŀǘƛǎŜ ǘƘŜ ΨōŜƎƎŀǊΣΩ 

perhaps because there is broad acceptance of asking for and receiving from others, both in 

playful small-scale everyday exchanges (similar to those Durham reports in Botswana, 

Durham 1995), and in relationships of patronage with richer connections, which Ferguson 

Ŏŀƭƭǎ ΨŘƛǎǘǊƛōǳǘƛǾŜ ƭŀōƻǊΩ όCŜǊƎǳǎƻƴ нлмрΥ фпς7). In Bunyoro, almost everyone creates these 

patronage relationships, which are often with people only marginally richer, who are not 

ŎƻƴǎƛŘŜǊŜŘ ǎƻŎƛŀƭƭȅ ǎǳǇŜǊƛƻǊ ƛƴ ŀƴȅ ƻōǾƛƻǳǎ ǎŜƴǎŜΦ ¢ƘŜ ΨŘƛǎǘǊƛōǳǘƛǾŜ ƭŀōƻǊΩ .ŀƴȅƻǊƻ 

undertake is an everyday activity involving diverse connections that must be balanced.  

In Runyoro, the lexical distinction between begging and asking is less clear than in English. 

¢ƻ ŀǎƪ ƻǊ ǇƭŜŀŘ ƛǎ ΨƪǳǎŀōŀΩ ŀƴŘ ǘƻ ōŜƎ ƛǎ ΨƪǳǎŀōƛǊƛƛȊŀΩΦ .ƻǘƘ ƘŀǾŜ ǘƘŜ ǎŀƳŜ ǊƻƻǘΣ -saba, with 

the latter adding an intensifying derivational affix to suggest asking often, asking for a lot, or 

asking forcefully. It is a judgment of degree, not a different kind of act. In addition, kusaba is 

ǊŜƎǳƭŀǊƭȅ ǘǊŀƴǎƭŀǘŜŘ ƛƴǘƻ 9ƴƎƭƛǎƘ ŀǎ Ψǘƻ ōŜƎΩΣ ŀƴŘ Ŏŀƴ ōŜ ǳǎŜŘ ƛƴ ǎƛǘǳŀǘƛƻƴǎ ǿƘere, in English, 

ŀ ǎƛƳƛƭŀǊ ŀŦŦŜŎǘƛǾŜ ƻǊƛŜƴǘŀǘƛƻƴ ǘƻ ǘƘŜ ŀŎǘ ǿƻǳƭŘ ōŜ ŜȄǇǊŜǎǎŜŘ ǘƘǊƻǳƎƘ ǘƘŜ ǾŜǊō Ψǘƻ ōŜƎΤΩ ǘƘŜ 

distinction between asking and begging is very unclear. Consequently, begging is not always 

a problem or an act to be criticised. 

In some situatioƴǎΣ ƘƻǿŜǾŜǊΣ ōŜƎƎƛƴƎ ƛǎ ǎǘƛƎƳŀǘƛǎƛƴƎΦ Ψ.ŜƎƎƛƴƎΩ ōŜŎŀƳŜ ƳŜŀƴƛƴƎŦǳƭ ƛƴ 

Uganda (like many other places) through engagement in an intellectual history linked to 

long-running debates about poverty and vagrancy in England, including discussion of 

ΨŘŜǎŜǊǾƛƴƎΩ Ǉƻƻr and fears of idleness and criminality (see Ocobock 2008; some of the 

relevant offenses introduced in the colonial period are still in force in Ugandan law, Mutesi 

& du Toit 2016). People involved in street begging sometimes fight this form of 

stigmatisation by arguing begging is work, in emotional, intellectual, and physical senses 

(see Kassah 2008 on disabled people begging in Accra, Ghana, also an ex-British colony; 

Lenhard 2018: 52 on Paris)Φ ¢ƘŜ ƭŜƎŀŎȅ ƻŦ ǘƘŜ ƳƻǊŀƭƛǎƛƴƎ ΨƛŘƭŜƴŜǎǎΩ ƴŀǊǊŀǘƛǾŜ ƛǎ ŜǾƛŘŜƴǘ in 
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YƛŎǿŜƪŀΣ ŦƻǊ ŜȄŀƳǇƭŜ ƛƴ ǘƘŜ ŎƻƴŎŜǇǘ ƻŦ ΨŀŎǘƛǾƛǘȅΩ ŘƛǎŎǳǎǎŜŘ ƛƴ ŎƘŀǇǘŜǊ нΦ IƻǿŜǾŜǊΣ ŀƴȄƛŜǘƛŜǎ 

about asking for goods and money usually did not turn on whether someone was working or 

idle, even though these questions were raised at times, but rather on how someone was 

asking, and from whom. 

hƴŜ ƻŦ ǘƘŜ ǊŜŀǎƻƴǎ Ƴƻǎǘ ƻŦǘŜƴ ƎƛǾŜƴ ŦƻǊ ŀǎǎŜǎǎƛƴƎ !ǘǳƎƻƴȊŀ ŀǎ ΨƳŀŘΩ ǿŀǎ ǘƘŀǘ ƘŜ ŘƛŘ ƴƻǘ 

wash regularly and wore dirty clothes. Once, when I was sitting with Alice at her shop, we 

noticed Atugonza loudly disagreeing with some of our neighbours. We were told he had 

done some work earlier for Felicite, carrying a basin of dried cassava to the centre of 

Kicweka. On the way, he had fallen and hurt his leg. Felicite had bought food for him ς meat, 

tomatoes, and oil ς which had subsequently been stolen. He had returned to ask her to pay 

him 1000 shillings instead, which she refused.  

CŜƭƛŎƛǘŜΩǎ ƴŜƛƎƘōƻǳǊǎ ǿŜǊŜ ƭƻǳŘƭȅ ŎŀǎǘƛƎŀǘƛƴƎ !ǘǳƎƻƴȊŀΣ ƭŀǳƎƘƛƴƎ ŀǘ Ƙƛǎ ŀƴƎŜǊ ŀƴŘ ǎŎƻƭŘƛƴƎ 

ƘƛƳΥ ΨƘƻǿ Ŏŀƴ ȅƻǳ ŀǎƪ ŦƻǊ ƳƻƴŜȅ ŦǊƻƳ ȅƻǳǊ ǎƛǎǘŜǊΚΩ ¢ƘŜ criticism of Atugonza was complex. 

CŜƭƛŎƛǘŜ ǿŀǎ ƴƻǘ !ǘǳƎƻƴȊŀΩǎ ǎƛǎǘŜǊ όǘƘŜȅ ǿŜǊŜ ŦǊƻƳ ŘƛŦŦŜǊŜƴǘ ŜǘƘƴƛŎ ƎǊƻǳǇǎύΣ ōǳǘ ǎƘŜ ǿŀǎ ŀ 

close domestic neighbour: their families were neighbours on land that was lent to them by 

the same patron. In the market, Felicite ǿŀǎ ƻƴŜ ƻŦ !ǘǳƎƻƴȊŀΩǎ ŎƭƻǎŜǎǘ ŦǊƛŜƴŘǎΦ IŜ ǊŜƎǳƭŀǊƭȅ 

called her sister, to reference and attempt to strengthen this relationship. It is also not 

unusual for siblings to request support from each other, and in matrifocal Kicweka (see 

chapter 4) requests are not always made by women towards men. Why then did the 

neighbours criticise him in these terms?  

¢ƘŜ ŎǊƛǘƛŎƛǎƳ ŘƛŘ ƴƻǘ ǘǳǊƴ ƻƴ !ǘǳƎƻƴȊŀΩǎ ƎŜƴŜǊŀƭ ƛŘƭŜƴŜǎǎ ƻǊ ǿƻǊƪ ŜǘƘƛŎΤ ŜǾŜǊȅƻƴŜ ŀƎǊŜŜŘ 

Atugonza had worked for Felicite. However, one unexpressed consideration, understood by 

everyone involved, was that the food Felicite gave Atugonza cost more than the labour was 

ǿƻǊǘƘΦ /ŀǊǊȅƛƴƎ ŀ ǎƛƴƎƭŜ ōŀǎƛƴ ǿƻǳƭŘƴΩǘ ǳǎǳŀƭƭȅ ōŜ ǇŀƛŘ ŦƻǊ ŀǘ ŀƭƭΤ ǘƘŜ ŎƻƳƳƻƴ ŀǇǇǊƻŀŎƘΣ ƛŦ ŀ 

stallholder did not want to carry their own goods, was to send a dependent child, or ask a 

neighbour who was going into town anyway to take the goods with them. Felicite had 

therefore already given, even excessively. Giving money was particularly unusual in the 

market, as almost everyone had tight cash flows, amid the necessity of paying rent and 

school fees (see chapter 1). Asking for money was therefore more likely to be judged 

illegitimate.  
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¢ƘŜ ƴŜƛƎƘōƻǳǊǎ ƻōƧŜŎǘŜŘ ǘƻ ōƻǘƘ ǘƘŜ ŦƻǊƳ ŀƴŘ ŀŜǎǘƘŜǘƛŎǎ ƻŦ !ǘǳƎƻƴȊŀΩǎ ǊŜǉǳŜǎǘΦ IŜ ŀǎƪŜŘ 

for too much from someone not closely enough connected to him, and he made the request 

in public, while dressed and presenting as one of the group of men considered to be 

ΨōŜƎƎŀǊǎΦΩ {Ȋłƴǘƽ ǊŜǇƻǊǘǎ ǎƛƳƛƭŀǊ ǇŜǊŎŜǇǘƛƻƴǎ ŀƳƻƴƎ bDh ǎǘŀŦŦ ƛƴ {ƛŜǊǊŀ [ŜƻƴŜΣ ŦƻǊ ǿƘƻƳ 

polio survivors have 'the wrong look' because they resemble stereotypical beggars (Szántó 

2019: 207ς8). People presenting with dirty clothes are often assumed to have no family, 

because if they did, they would have someone to wash for them. How, then, could Felicite 

ōŜ !ǘǳƎƻƴȊŀΩǎ ǎƛǎǘŜǊΚ ¢ƘŜǎŜ ŦŀŎǘƻǊǎ ƳŀŘŜ Ƙƛǎ ǊŜǉǳŜǎǘ ǎŜŜƳ ŦƻǊƳŀƭƭȅ ƭƛƪŜ ΨǇǳōƭƛŎ ŀƴŘ 

ƛƴŘƛǎŎǊƛƳƛƴŀǘŜΩ ōŜƎƎƛƴƎΦ 

Atugonza, meanwhile, did not consider himself to be begging indiscriminately. By citing the 

theft of his food, he was trying to operationalise obligations Felicite would have as a family 

member ς ƻƴŜ ǿƘƻ ƛǎ ƻŦ ΨƻǳǊ ǇŜƻǇƭŜΩ ς to respond to contingency in his life (see Esther and 

Betty in chapter 4). The neighbours disagreed with his categorisation: by invoking his claim 

that Felicite was his sister they were undermining it, implying he was really asking from a 

relative stranger and therefore inappropriately. They were amused by his claim, laughing as 

ǘƘŜȅ ŀǊƎǳŜŘΦ Iƛǎ ŀǘǘŜƳǇǘ ǘƻ ƳŀƪŜ ƘƛƳǎŜƭŦ ƻƴŜ ƻŦ ΨCŜƭƛŎƛǘŜΩǎ ǇŜƻǇƭŜΩ ƘŀŘ ƴƻǘ ǿƻǊƪŜŘΣ ŀǘ ƭŜŀǎǘ 

in their eyes.  

Judgments about whether someone is a legitimate recipient were situational and different 

from person to person. There were at least two dimensions: who it was appropriate to ask, 

and what kind of person tried to ask from people who did not have an obligation to them. In 

the first case, questions of relationship arose and assessments were made of how people 

were obliged to each other. The resolution of these questions was not separate from the 

second dimension: certain aesthetic presentations could break relations by suggesting 

someone is likely to ask indiscriminately.  

!ǘǳƎƻƴȊŀΩǎ ǇǊŜǎŜƴǘŀǘƛƻƴΣ ŀǎ ŀƴ ǳƴǿŀǎƘŜŘ ΨƳŀŘΩ ƳŀƴΣ ƳŜŀƴǘ ƛǘ ǿŀǎ Ŝŀǎȅ ǘƻ ŀǎǎǳƳŜ ƘŜ ǿŀǎ 

in the wrong, because he looked and behaved like the kind of person who demands gifts 

outside obligations. The stigmatisation of the group of men who beg in Kicweka market was 

ŀǎ ƳǳŎƘ ǘƻ Řƻ ǿƛǘƘ ǘƘŜƛǊ ŎŀǘŜƎƻǊƛǎŀǘƛƻƴ ŀǎ ΨƳŀŘΩ ŀǎ ǿƛǘƘ ǘƘŜ ǎǇŜŎƛŦƛŎǎ ƻŦ ǘƘŜƛǊ ǊŜǉǳŜǎǘǎΦ bƻǿ 

that people living with physical impairments no longer beg in Kicweka, the logic is circular, 

because being judged to be begging can indicate one is mad. 
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5ƛǎŀōƛƭƛǘȅ ŀƴŘ ΨƳŜƴǘŀƭΩ ƛƳǇŀƛǊƳŜƴǘǎ 

The Persons with Disabilities Act 2019, which forms the legal basis of disability 

ƛƴŦǊŀǎǘǊǳŎǘǳǊŜΣ ŘŜŦƛƴŜǎ ŀ ΨǇŜǊǎƻƴ ǿƛǘƘ ŘƛǎŀōƛƭƛǘȅΩ ŀǎ ΨƘŀǾƛƴƎ ǇƘȅǎƛŎŀƭΣ ƛƴǘŜƭƭŜŎǘǳŀl, sensory, or 

mental impairment which substantially limits one or more of the major life activities of that 

ǇŜǊǎƻƴΦΩ IƻǿŜǾŜǊΣ ǘƘƛǎ ǳƴŘŜǊǎǘŀƴŘƛƴƎ ƻŦ Řƛǎŀōƛƭƛǘȅ ǿŀǎ ƴƻǘ ǿƛŘŜǎǇǊŜŀŘ ƛƴ wǳōǳƎŀΦ Lƴ 

ǇǊŀŎǘƛŎŜΣ ǘƘƻǎŜ ƭƛǾƛƴƎ ǿƛǘƘ ΨƛƴǘŜƭƭŜŎǘǳŀƭΧƻǊ ƳŜƴǘŀƭ ƛƳǇŀƛǊƳŜƴǘΩ were understood not as 

ΨŘƛǎŀōƭŜŘΣΩ ōǳǘ ŀǎ Ψǎƭƻǿ ƻǊ ŦƻƻƭƛǎƘ ƻǊ ƳŀŘΩ ό²ƘȅǘŜ мффуύΦ ¢ƘŜȅ ǿŜǊŜ ƴƻǘ ǊƻǳǘƛƴŜƭȅ ƛƴŎƭǳŘŜŘ ƛƴ 

DPOs.91  

Two members of DWG were sometimes considered within these categories, but both also 

lived with physical disability. 5ŜōƻǊŀƘ ǿŀǎ ΨƳǳƎǳŦǳΩ ώƭƛǘŜǊŀƭƭȅ ΨǎƘƻǊǘΩΣ ƛƴŘƛŎŀǘƛƴƎ ŀ Ψ[ƛǘǘƭŜ 

tŜǊǎƻƴΣΩ ŀ ǇŜǊǎƻƴ ǿƛǘƘ ŘǿŀǊŦƛǎƳϐΣ ŀƴŘ Akugiziibwe had partial paralysis of one side of her 

ōƻŘȅΦ !ƭƭ 5²D ƳŜƳōŜǊǎ ŀƎǊŜŜŘ ǘƘŜǎŜ ƳŜƳōŜǊǎ ōŜƭƻƴƎŜŘ ŀǎ ΨǇŜƻǇƭŜ ǿƛǘƘ ŘƛǎŀōƛƭƛǘƛŜǎΩ 

because of their physical impairments, but there was disagreement about whether they 

ǿŜǊŜ Řƻǳōƭȅ ǉǳŀƭƛŦƛŜŘ ōȅ ƘŀǾƛƴƎ ŀƴ ΨƛƴǘŜƭƭŜŎǘǳŀƭΧƻǊ ƳŜƴǘŀƭ ƛƳǇŀƛǊƳŜƴǘΩΣ ŀƴŘΣ ƛƴ 5ŜōƻǊŀƘΩǎ 

ŎŀǎŜΣ ŀōƻǳǘ ǿƘŜǘƘŜǊ ǎƘŜ ƘŀŘ ǎǳŎƘ ŀƴ ƛƳǇŀƛǊƳŜƴǘ ŀǘ ŀƭƭΦ Lǘ ǿŀǎ 9ǎǘƘŜǊΣ 5²DΩǎ {ŜŎǊŜǘŀǊȅΣ ǿƘƻ 

originally told me these two members lived with intellectual disability, and she maintained 

ƘŜǊ Ǉƻǎƛǘƛƻƴ ǘƘǊƻǳƎƘƻǳǘ Ƴȅ ŎƻƴǾŜǊǎŀǘƛƻƴǎ ǿƛǘƘ ƘŜǊΦ ! ŘƻŎǳƳŜƴǘ ƛƴ 5²DΩǎ ŀǊŎƘƛǾŜΣ ǇǊŜǇŀǊŜŘ 

by Esther, categorised Akugiziibwe ǳƴŘŜǊ ΨƳŜƴǘŀƭΩ ƛƴ ŀ ƭƛǎǘ ƻŦ ƳŜƳōŜǊǎΩ ŘƛǎŀōƛƭƛǘƛŜǎΦ But 

ǿƘŜƴ L ŀǎƪŜŘ {ŀŦƛŀΣ 5²DΩǎ ¢ǊŜŀǎǳǊŜǊΣ ǎƘŜ ǘƻƭŘ ƳŜ Akugiziibwe ŀƴŘ 5ŜōƻǊŀƘΩǎ ǎǘŀǘǳǎ ŀǎ 

ΨƳŀŘΩ ƻǊ ΨǎƭƻǿΩ ǿŀǎ ƛǊǊŜƭŜǾŀƴǘ ǘƻ ǘƘŜƛǊ ƛƴŎƭǳǎƛƻƴΦ 

Lƴ ŀ ŘƛǎŎǳǎǎƛƻƴ ƻŦ ǘƘŜ ΨŎƻƳǇŜǘŜƴŎŜΩ ƻŦ ǘƘŜ ǎƻŎƛŀƭ ǇŜǊǎƻƴ ƛƴ .ǳƴȅƻƭŜΣ ŜŀǎǘŜǊƴ ¦ƎŀƴŘŀΣ ²ƘȅǘŜ 

describes five dimensions by which people are evaluated: 1) advisability, which is being 

ǊŜŎŜǇǘƛǾŜ ǘƻ ƻǘƘŜǊ ǇŜƻǇƭŜΩǎ ǊŜŀǎƻƴŀōƭŜ ŀŘǾƛŎŜΤ нύ ƛƴǘŜƴǘƛƻƴŀƭƛǘȅΣ ǘƘŜ ŀōƛƭƛǘy to conceive and 

follow through plans with steadfastness and without tiring or forgetting, the opposite of 

which is to wander around without purpose; 3) civility, which involves showing courtesy and 

ŀǘǘŜƴǘƛǾŜƴŜǎǎ ǘƻ ƻǘƘŜǊǎ ŀƴŘ ΨŀǾƻƛŘƛƴƎ ŀƴȅ ƛƴŘƛŎŀǘƛƻƴ ƻŦ ŀƎƎǊŜǎǎƛǾŜ ŦŜŜƭƛƴƎǎΩΤ пύ ŎƻƴǾŜǊǎŀǘƛƻƴΣ 

ǿƘƛŎƘ Ƙŀǎ Ψŀ ǎǇŜŎƛŦƛŎ ǎŜƴǎŜ ƻŦ ǘǊŀŘƛƴƎ ǘŀƭƪ ŀƴŘ ŀƴ ŜȄǘŜƴŘŜŘ ƻƴŜ ƻŦ ƭƛǾƛƴƎ ǘƻƎŜǘƘŜǊ ƛƴ ŀ ǊƘȅǘƘƳ 

 
91 Ndeezi reports difficulty finding someone to represent people with ΨmentalΩ disabilities on the NUDIPU 

national board (Ndeezi 2004), and it is generally agreed the situation is worse at lower levels (see Yeo 2001: 

23). 
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ƻŦ ǎƻŎƛŀƭ ŜȄŎƘŀƴƎŜΩΤ ŀƴŘ рύ ŎƭŜǾŜǊƴŜǎǎΣ ōŜƛƴƎ ƭƛǾŜƭȅ ŀƴŘ ΨƛƴƎŜƴƛƻǳǎ ŀǘ ǎƻƭǾƛƴƎ ǇǊƻōƭŜƳǎΩ ŀƴŘ 

creating plans (Whyte 1998: 155ς158). All these elements were brought up by my 

ƛƴǘŜǊƭƻŎǳǘƻǊǎ ƛƴ ŘƛǎŎǳǎǎƛƻƴǎ ƻŦ ǘƘŜ ΨŦƻƻƭƛǎƘκǎƭƻǿΩ-ΨƳŀŘƴŜǎǎΩ ŎƻƳǇƭŜȄΦ tŜƻǇƭŜ ǿƘƻ ōǊŜŀŎƘŜŘ 

ǘƘŜ ǊŜƭŀǘŜŘ ŜȄǇŜŎǘŀǘƛƻƴǎ ŀǊŜ ƭƛŀōƭŜ ǘƻ ōŜ ŎƻƴǎƛŘŜǊŜŘ ΨƳǳǊŀǊǳΩ ώƳŀŘϐΦ  

ΨaǳǊŀǊǳΩ Ƙŀǎ ŀ ŎŀǇŀŎƛƻǳǎ ǎŜƳŀƴǘƛŎ ŦƛŜƭŘΣ ǿƘƛŎƘ at its edges is indistinct. However, like 

²ƘȅǘŜΣ L ŦƻǳƴŘ ŎŜǊǘŀƛƴ ǎǘŜǊŜƻǘȅǇƛŎŀƭ ΨƳŀŘΩ ōŜƘŀǾƛƻǳǊǎ ŦƻǊƳ ŀ ŎƻƴŎŜǇǘǳŀƭ ŎƻǊŜ (see Quinn & 

Holland 1987: 22ςнп ƻƴ ŎŀǘŜƎƻǊƛǎŀǘƛƻƴ ōȅ ƴŀǊǊŀǘƛǾŜ ΨǇǊƻǘƻǘȅǇŜǎΩύ. These behaviours ς 

exemplified by talking, and especially shouting, incoherently and throwing stones ς breach 

ǘƘŜ ŜȄǇŜŎǘŀǘƛƻƴ ƻŦ ΨŎƛǾƛƭƛǘȅΩΣ ŀǊŜ ƎƭƻǎǎŜŘ ŀǎ ΨǿƛƭŘƴŜǎǎΩΣ ŀƴŘ ŀǊŜ ƘƛƎƘƭȅ ŦŜŀǊŜŘ (Whyte 1998: 

164; see also Orley 1970: 43). They are thought to particularly endanger normative family 

relationships. These ǎǘŜǊŜƻǘȅǇŜǎ ǇƭŀȅŜŘ ƛƴǘƻ ǘƘŜ ŀǎǎŜǎǎƳŜƴǘ ƻŦ !ǘǳƎƻƴȊŀ ŀǎ ΨƳŀŘΩ ŘǳǊƛƴƎ ǘƘŜ 

ŘƛǎǇǳǘŜ ŀōƻǳǘ CŜƭƛŎƛǘŜΩǎ ǇŀȅƳŜƴǘΣ ƳŀƪƛƴƎ ƛǘ ŜŀǎƛŜǊ ŦƻǊ ǘƘŜ ƴŜƛƎƘōƻǳǊǎ ǘƻ ƭŀǳƎƘ ŀǘ ŀƴŘ ŘƛǎƳƛǎǎ 

him.  

In Runyoro, people living with what is (in English, as in the Act of Parliament) considered 

ΨƛƴǘŜƭƭŜŎǘǳŀƭ ŘƛǎŀōƛƭƛǘȅΩ ǿŜǊŜ ǊŜŦŜǊǊŜŘ ǘƻ ǳǎƛƴƎ ŀ ǊŀƴƎŜ ƻŦ ǘŜǊƳǎ ƛƴŎƭǳŘƛƴƎ ΨƳǳǊŀǊǳΩ ώƳŀŘ 

ǇŜǊǎƻƴϐΣ ΨƻƳǳƴǘǳ ǿΩƻōǿƻƴƎƻ ōǳǎƛƛǎƛƪŀƛǊŜΩ ώǇŜǊǎƻƴ ǿƛǘƘ ŀ ǎǇƻƛƭŜŘ ōǊŀƛƴΣ ŀ ǇƘǊŀǎŜ ŀƭǎƻ ǳǎŜŘ 

for people exhibiting what are judged to be excessive confusion, disǘǊŜǎǎΣ ƻǊ ΨǿƛƭŘƴŜǎǎΣΩ ŀƭƭ 

ǎǘŜǊŜƻǘȅǇƛŎŀƭ ƳŀǊƪŜǊǎ ƻŦ ΨƳŀŘƴŜǎǎΩϐΣ ŀƴŘ ŀ ǊŀƴƎŜ ƻŦ ƛƳǇǊƻǾƛǎŜŘ ǇƘǊŀǎŜǎ ƛƴŘƛŎŀǘƛƴƎ ŀ ǇǊƻōƭŜƳ 

ǿƛǘƘ ǘƘŜ ƘŜŀŘΣ ŦƻǊ ŜȄŀƳǇƭŜ ΨƻƳǳƴǘǳ ƻǿΩŀƛƴΩŜƪƛȊƛōǳ ƪȅΩƻōǿƻƴƎƻΩ ώǇŜǊǎƻƴ ǿƛǘƘ ŀ ǇǊƻōƭŜƳ 

ǿƛǘƘ ǘƘŜ ōǊŀƛƴϐ ƻǊ ΨƘΩƻƳǳǘǿŜ ŀƎǳǘŀƭƛ ƪǳǊǳƴƎƛΩ ώƴƻǘ ƎƻƻŘ ƛƴ ǘƘŜ ƘŜŀŘϐΣ ƻǊ Ƨǳǎǘ ΨƻƎǿƻ 

ǿΩƻōǿƻƴƎƻΩ ώƭƛǘŜǊŀƭƭȅΥ ǘƘŀǘ ƻƴŜ ƻŦ ǘƘŜ ōǊŀƛƴϐΦ ¢Ƙƛǎ ǎƘŀǊŜŘ ƭƛƴƎǳƛǎǘƛŎ ŦƛŜƭŘ ǊŜǎƛǎǘŜŘ ŘƛǎǘƛƴŎǘƛƻƴ 

ōŜǘǿŜŜƴ ΨŦƻƻƭƛǎƘΩκΩǎƭƻǿΩ ŀƴŘ ΨƳŀŘΩΦ 

{ƻƳŜ ǇŜƻǇƭŜ ŎƻƴǎƛŘŜǊŜŘ ΨŦƻƻƭƛǎƘΩ ŀƴŘ ΨƳŀŘΩ ŘƛŦŦŜǊŜƴǘ Ǉƻƛƴǘǎ ƻƴ ǘƘŜ ǎŀƳŜ ǎŎŀƭŜΦ !ǘǳƎƻƴȊŀΩǎ 

laƴŘƭƻǊŘ ǘƻƭŘ ƳŜ !ǘǳƎƻƴȊŀ ǿŀǎ ƴƻǘ ΨƳŀŘΩ ōŜŎŀǳǎŜ ǘƘŜ ΨŘŜƎǊŜŜ ƻŦ Ƙƛǎ ƳŜƴǘŀƭ ŘƛǎŀōƛƭƛǘȅΩ ǿŀǎ 

ƴƻǘ ƘƛƎƘΣ ǿƘŜǊŜŀǎ !ǘǳƎƻƴȊŀΩǎ ǿƛŦŜ {ƛƭƛǾƛŀ όŘƛǎŎǳǎǎŜŘ ōŜƭƻǿύ ǿŀǎ ΨƳŀŘΩ ōŜŎŀǳǎŜ ƘŜǊ 

ōŜƘŀǾƛƻǳǊ ǿŀǎ ƳƻǊŜ ΨŜȄǘǊŜƳŜΩΦ 5²D /ƘŀƛǊǇŜǊǎƻƴ !ƭƛƴŀƛǘǿŜ όǿƘƻ ŘƛŘ ŎƻƴǎƛŘŜǊ !ǘǳƎƻƴȊŀ 

ΨƳŀŘΩύ ŘŜǎŎǊƛōŜŘ 5ŜōƻǊŀƘΣ Akugiziibwe, and Atugonza on a scale of increasing deviation 

ŦǊƻƳ ǿƘŀǘ ǎƘŜ ŎƻƴǎƛŘŜǊŜŘ ǘƘŜ ƴƻǊƳΣ ǿƛǘƘ 5ŜōƻǊŀƘ ƘŀǾƛƴƎ ΨŀƳŀƎŜȊƛ ƳŀǘŀƛǘƻΩ ώƭƛǘǘƭŜ 

ƛƴǘŜƭƭƛƎŜƴŎŜϐΣ ōǳǘ ƴƻǘ ōŜƛƴƎ ΨȊƻƴǘƻΩ ώŀƴ ƛŘƛƻǘΣ ŀƴ ƻŦŦŜƴǎƛǾŜ ǘŜǊƳϐ ƭƛƪŜ Akugiziibwe, who in turn 

ǿŀǎ ƴƻǘ ΨƳǳǊŀǊǳΩ ƭƛƪŜ !ǘǳƎƻƴȊŀΦ 
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ΨCƻƻƭƛǎƘκǎƭƻǿΩ ŀƴŘ ΨƳŀŘΩ ǿŜǊŜ ǘƘŜǊŜŦƻǊŜ ƴƻǘ ŀƭǿŀȅǎ ŎƻƴǎƛŘŜǊŜŘ ǉǳŀƭƛǘŀǘƛǾŜƭȅ ŘƛŦŦŜǊŜƴǘΦ 

AkugiziibweΩǎ ŦŀǘƘŜǊ ǘŀƭƪŜŘ ŀōƻǳǘ ƘŜǊ ΨŦŀƛƭǳǊŜΩ ŀǘ ǎŎƘƻƻƭΣ ŀ ŦŀŎǘƻǊ ŎƭŜŀǊƭȅ ƭƛƴƪŜŘ ǘƻ ²ƘȅǘŜΩǎ 

fifth dimension of cleverness and assƻŎƛŀǘŜŘ ǿƛǘƘ ǘƘŜ ΨŦƻƻƭƛǎƘκǎƭƻǿΩ ǎǘŜǊŜƻǘȅǇŜΦ .ǳǘ ŀǘ ǘƘŜ 

ǎŀƳŜ ǘƛƳŜΣ ƳƛȄŜŘ ƛƴǘƻ ǘƘƛǎ ŘƛǎŎǳǎǎƛƻƴΣ ƘŜ ŘŜǎŎǊƛōŜŘ ƘŜǊ ŦŀƛƭǳǊŜǎ ǘƻ ΨƪǿƛƪƛǊƛȊŀΩ ώŀƎǊŜŜ ƻǊ 

ŀŎŎŜǇǘ ŀŘǾƛŎŜϐΣ ŀ ŎƘŀǊŀŎǘŜǊƛǎǘƛŎ ǳǎǳŀƭƭȅ ŀǎǎƻŎƛŀǘŜŘ ǿƛǘƘ ΨƳŀŘƴŜǎǎΦΩ IŜ ŎƻƴŎƭǳŘŜŘΥ ΨǎƘŜ Ŏŀƴ 

understand or she caƴƴƻǘ ǳƴŘŜǊǎǘŀƴŘΤ ǎƘŜ Ŏŀƴ ŀƎǊŜŜ ƻǊ ƴƻǘ ŀƎǊŜŜΦΩ ¦ƴŘŜǊǎǘŀƴŘƛƴƎ ŀƴŘ 

ŀŘǾƛǎŀōƛƭƛǘȅ ǿŜǊŜ ŎƻƴŎŜǇǘǳŀƭƭȅ ƭƛƴƪŜŘΣ ƴƻǘ ŘƛǎǘƛƴŎǘ ŎŀǘŜƎƻǊƛŜǎ ǊŜƭŀǘƛƴƎ ǘƻ ŘƛŦŦŜǊŜƴǘ ΨŎƻƎƴƛǘƛǾŜΩ 

ŦǳƴŎǘƛƻƴǎΦ Lǘ ǿŀǎ ǘƘŜǊŜŦƻǊŜ ƴƻǘ ǇƻǎǎƛōƭŜ ǘƻ ǎȅǎǘŜƳŀǘƛŎŀƭƭȅ ƳŀǇ ΨŦƻƻƭƛǎƘκǎƭƻǿΩ ŀƴŘ ΨƳŀŘΩ ƻƴǘƻ 

the dimensions Whyte identifies. Her description is not a typology of mental characteristics: 

it more closely resembles a schema for good social behaviour. As this suggests, social 

disapprobation results from breaching the schema. 

²ƘȅǘŜΩǎ ŀǇǇǊƻŀŎƘ ŘƻŜǎ ƴƻǘ ǘǊŜŀǘ ΨƛƴǘŜƭƭŜŎǘǳŀƭΩ ƻǊ ΨƳŜƴǘŀƭΩ ŎƘŀǊŀŎǘŜǊƛǎǘƛŎǎ ŜƴǘƛǊŜƭȅ ŀǎ ŦŜŀǘǳǊŜǎ 

of the individual, instead understanding their emergence in social interaction. In everyday 

ǎƛǘǳŀǘƛƻƴǎΣ ǇŜƻǇƭŜ ǿŜǊŜ ŎƻƴǎƛŘŜǊŜŘ ΨƳŀŘΩ ǿƘŜƴ ǘƘŜȅ ōǊƻƪŜ ǎƻŎƛŀƭ ŜȄǇŜŎǘŀǘƛƻƴǎΦ !ǘǳƎƻƴȊŀΩǎ 

wife SƛƭƛǾƛŀ ǿŀǎ ŎŀǘŜƎƻǊƛǎŜŘ ΨƳŀŘΩ ōŜŎŀǳǎŜ ǎƘŜ ŘƛŘ ƴƻǘ ƪƴŜŜƭ ǘƻ ǎŜǊǾŜ ƘŜǊ ŦŀǘƘŜǊ-in-law, and 

because, when she briefly lived with Lidia, she kept forgetting chores she had been given. 

¢ƘŜǊŜ ƛǎ ŀ ŘƛǎŎƛǇƭƛƴŀǊȅ ŜƭŜƳŜƴǘ ǘƻ ǘƘŜǎŜ ŎƭŀƛƳǎΤ ōŜƛƴƎ ŎŀƭƭŜŘ ΨƳŀŘΩ ƻŦǘŜƴ ǊŜǎǳlted from 

judgments someone had not fulfilled situated, gendered, and aged expectations of 

behaviour.92  ²ƘŜƴ L ŀǎƪŜŘ {ŀŦƛŀ ƛŦ !ǘǳƎƻƴȊŀ ǿŀǎ ΨƳǳǊŀǊǳΣΩ ǎƘŜ ƛƳƳŜŘƛŀǘŜƭȅ ǎŀƛŘ ƴƻΣ 

ŎƭŀǊƛŦȅƛƴƎ ǘƘŀǘ ƘŜ ǎƻƳŜǘƛƳŜǎ ǎŜŜƳŜŘ ƳŀŘΣ ōǳǘ ǿŀǎ ƴƻǘΣ ōŜŎŀǳǎŜ ΨŜōƛƴǘǳ Ŝōȅƻƴŀ ŀōƛƪƻǊŀΩ ώƘŜ 

ŘƻŜǎ ŜǾŜǊȅǘƘƛƴƎϐΣ ǳƴƭƛƪŜ ΨŀōΩƛǊŀǊǳΩ ώΨƳŀŘΩ ǇŜƻǇƭŜϐΦ !ǘǳƎƻƴȊŀ ǿƻǊƪŜŘ ƛƴ ǘƘŜ ƳŀǊƪŜǘ ŀƴŘ ǘƻƻƪ 

home food to his wife and elderly father, as he should. 

/ƻƴŎŜǇǘǳŀƭ ŘƛǎǘƛƴŎǘƛƻƴ ōŜǘǿŜŜƴ ΨŦƻƻƭƛǎƘƴŜǎǎκǎƭƻǿƴŜǎǎΩ ŀƴŘ ΨƳŀŘƴŜǎǎΩ ŘƛŘ ŜȄƛǎǘΣ ŀǘ ǘƛƳŜǎΣ ŦƻǊ 

some people. A male councillor for disabled people, Mugisa (who lived with visual 

ƛƳǇŀƛǊƳŜƴǘύΣ ǘƻƭŘ ƳŜ ǇŜƻǇƭŜ ǿƛǘƘ ΨƛƴǘŜƭƭŜŎǘǳŀƭ ŘƛǎŀōƛƭƛǘȅΩ ǎƘƻǳƭŘ ƴƻǘ ōŜ ŎŀƭƭŜŘ ΨƳŀŘΩΣ ŀƴŘ ǘƘŜ 

difficulty finding linguistic terms to distinguish them led to regrettable confusion. People 

ǿŀƴǘƛƴƎ ǘƻ ƳŀƪŜ ǘƘƛǎ ŘƛǎǘƛƴŎǘƛƻƴ ǎƻƳŜǘƛƳŜǎ ǳǎŜŘ ǘƘŜ ǇƘǊŀǎŜǎ ΨƻōǿƻƴƎƻ ōǳǘŀƛǘƻΩ ώƭƛǘǘƭŜ 

 
92 Young women could be (jokingly or seriously) told they were ΨƳŀŘΩ through ΨǎǘǳōōƻǊƴessΩ ǿƘŜƴ ǘƘŜȅ did not 

immediately do what other people told them. A similar assessment was (less commonly) made of young men 

who were particularly aggressive. 
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ōǊŀƛƴκƛƴǘŜƭƭƛƎŜƴŎŜϐ ƻǊ ΨƻƳǳŎŜƪŜ ǿΩƻōǿƻƴƎƻΩ ώǇŜǊǎƻƴ ǿƘƻ ƛǎ ǿŜŀƪ ƛƴ ǘƘŜ ōǊŀƛƴϐ ǘƻ ǊŜŦŜǊ 

ǎǇŜŎƛŦƛŎŀƭƭȅ ǘƻ ǇŜƻǇƭŜ ǿƘƻ ŀǊŜ ΨŦƻƻƭƛǎƘΩ ōǳǘ not mad. I also occasionally heard the similar 

ΨŀƳŀƎŜȊƛ ƳŀǘŀƛǘƻΩ ώƭƛǘǘƭŜ ƛƴǘŜƭƭƛƎŜƴŎŜϐ ǳǎŜŘ ŀƳƻƴƎ 5²D ƳŜƳōŜǊǎ ŀƴŘ ƻǘƘŜǊǎ ƛƴ YƛŎǿŜƪŀ 

market. 

In neighbouring Buganda, Zoanni also identified an intertwined linguistic field referring to 

ΨƳŀŘƴŜǎǎΩ ŀƴŘ ΨŎƻƎƴƛǘƛǾŜ ŘƛǎŀōƛƭƛǘȅΩΦ IƻǿŜǾŜǊΣ ƘŜ ƻōǎŜǊǾŜŘ ΨǘƘŜ ǘŜƴǘŀǘƛǾŜ ŜƳŜǊƎŜƴŎŜ ƻŦ 

cognitive disability as something outside the more well-ƪƴƻǿƴ ŘƻƳŀƛƴ ƻŦ ƳŜƴǘŀƭ ƛƭƭƴŜǎǎΩ 

ǘƘǊƻǳƎƘ ǘƘŜ ΨǘƘƛƴ ƴŜǘǿƻǊƪ ƻŦ ǇǊƻŦŜǎǎƛƻƴŀƭǎ ŀƴŘ ƛƴǎǘƛǘǳǘƛƻƴǎΩ ŘƛŀƎƴƻǎƛƴƎ ŎƻƴŘƛǘƛƻƴǎ 

ŎƻƴǎƛŘŜǊŜŘ ΨƳŜƴǘŀƭΩ ό½ƻŀƴƴƛ нлнлύΦ Lƴ wǳōǳƎŀΣ ǘƘƛǎ Ƙŀd not happened, due to provincial 

absence of most of the institutions Zoanni cited.93 However, a parallel emergence of an 

ŀƭǘŜǊƴŀǘƛǾŜ ǳƴŘŜǊǎǘŀƴŘƛƴƎ ƻŦ ΨŦƻƻƭƛǎƘƴŜǎǎκǎƭƻǿƴŜǎǎΩ-ΨƳŀŘƴŜǎǎΩ όŀƴŘ ǘƘŜƛǊ ƳƻǊŀƭ 

implications) can be identified in Mugisa and a few other disabled people in Kicweka. This is 

ŜǾƛŘŜƴŎŜŘ ƛƴ ǘƘŜƛǊ ƭƛƴƎǳƛǎǘƛŎ ǳǎŀƎŜΣ ŀƴŘ ǘƘŜƛǊ ǇǊŀŎǘƛŎŀƭ ǊŜǎǇƻƴǎŜ ǘƻ ΨŦƻƻƭƛǎƘΩ ƻǊ ΨƳŀŘΩ ǇŜƻǇƭŜΦ  

An alternative language existed to describe the situation of disabled people, without 

specifically referring to disabiliǘȅΦ LƴǎǘŜŀŘ ƻŦ ΨƻōǳƭŜƳŀΩ ώŘƛǎŀōƛƭƛǘȅϐΣ ǘƘƛǎ ǳǘƛƭƛǎŜŘ ǘƘŜ ǘŜǊƳǎ 

ΨŜƪƛȊƛōǳΩ ƻǊ ΨŜōƛȊƛōǳΩ ώǇǊƻōƭŜƳ ƻǊ ǇǊƻōƭŜƳǎϐ ŀƴŘ ΨƻƳǳŎŜƪŜΩ ώŀ ǿŜŀƪ ǇŜǊǎƻƴϐ όǘƘŜ ǘŜǊƳǎ ǿŜǊŜ 

ƛƴǘŜǊŎƘŀƴƎŜŀōƭŜύΦ .ƻǘƘ ΨŜƪƛȊƛōǳΩ ŀƴŘ ΨƻƳǳŎŜƪŜΩ ŎƻǳƭŘ ǊŜŦŜǊ ǘƻ ŀƭƭ ŎŀǘŜƎƻǊƛŜǎ ƻŦ Řƛǎŀōƛƭƛǘȅ 

included in the Persons with Disabilities Act: physical, intellectual, sensory, and mental. As 

ǎǳŎƘΣ ǘƘƛǎ ŘƛǎŎƻǳǊǎŜ ǿŀǎ ƳƻǊŜ ƛƴŎƭǳǎƛǾŜ ǘƘŀƴ ǘƘŀǘ ƻŦ ΨƻōǳƭŜƳŀΩ ώŘƛǎŀōƛƭƛǘȅϐΦ  

Like the clinicians Zoanni investigated, innovations by Mugisa and the DWG members drew 

on estŀōƭƛǎƘŜŘ ŎƻƴŎŜǇǘǎ ǘƘŀǘ ǿŜǊŜ ōǊƻŀŘƭȅ ǎƘŀǊŜŘΦ Lƴ ǘƘƛǎ ŎŀǎŜΣ ǘƘŜ ΨǎƘŀǊŜŘ ŎƻƴŎŜǇǘΩ ǊŜƭŀǘŜŘ 

to how misfortune was addressed, through a holistic assessment of relational situations 

όaƛŘŘƭŜǘƻƴ мфслΤ ²ƘȅǘŜ мффтύΦ {ƻƳŜƻƴŜ ǿŀǎ ΨǿŜŀƪΩ ƴƻǘ Ƨǳǎǘ ōŜŎŀǳǎŜ ƻŦ ōƻŘƛƭȅ-mental 

impairment. Other factors, like poverty, landlessness, or orphanhood, must be involved, and 

the discourse could also refer to people who did not live with any form of bodily-mental 

impairment but had the other types of problem. An impairment spoken of as a problem 

όΨŜƪƛȊƛōǳ ƪȅΩƻōǳƎǳǊǳΩ ώǇǊƻōƭŜƳ ƻŦ ǘƘŜ ƭŜƎǎϐΣ ŦƻǊ ŜȄŀƳǇƭŜύ ǿƻǳƭŘ ōŜ one ƻŦ ǎƻƳŜƻƴŜΩǎ Ƴŀƴȅ 

ΨŜōƛȊƛōǳΩ ƻŦ ŘƛŦŦŜǊŜƴǘ ƪƛƴŘǎΦ  

 
93 aƻǎǘ ǇŜƻǇƭŜ ƛƴ wǳōǳƎŀ ŘƛŘ ƴƻǘ ǘƘƛƴƪ ΨƳŀŘ ǇŜƻǇƭŜΩ ŎƻǳƭŘ ōŜ ǘǊŜŀǘŜŘ ōȅ ǘƘŜ ƳŜŘƛŎŀƭ ǎȅǎǘŜƳΦ 
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¢ƘŜ ΨƻƳǳŎŜƪŜΩ-ΨŜōƛȊƛōǳΩ ŘƛǎŎƻǳǊǎŜ ǿŀǎ ǊƻǳǘƛƴŜƭȅ ǳǎŜŘ ƛƴ ŀǊƎǳƳŜƴǘǎ ŦƻǊ ƳŀƛƴǘŀƛƴƛƴƎ 

connection with and helping others. Once, I described an incident in which Atugonza had 

been refused payment for his work to Safia. Following this discourse, I asked her what she 

ǘƘƻǳƎƘǘ ǿŀǎ Ƙƛǎ ΨŜƪƛȊƛōǳΩ ώǇǊƻōƭŜƳϐΦ {ƘŜ ƭŀǳƴŎƘŜŘ ƛƴǘƻ ŀ ƭƻƴƎ ƭƛǎǘΥ ƘŜ ƘŀŘ ǘƻ ǿŀƭƪ ƛƴǘƻ 

Kicweka every day from the village, he did not get enough food, his family did not have land. 

¦ƴǇǊƻƳǇǘŜŘΣ ǎƘŜ ŀŘŘŜŘ ƘŜ ŀƭǎƻ ƘŀŘ ŀ ǇǊƻōƭŜƳ ǿƛǘƘ Ƙƛǎ ƘŜŀŘΣ ŎŀƭƭƛƴƎ ǘƘƛǎ ΨƻōǳǊǿŀƛǊŜΩ 

ώǎƛŎƪƴŜǎǎϐΦ L ŦƻƭƭƻǿŜŘ ǳǇΣ ŀǎƪƛƴƎ ƘŜǊ ǿƘŜǘƘŜǊΣ ōŜŎŀǳǎŜ ƻŦ ǘƘƛǎ ΨǎƛŎƪƴŜǎǎΩ ƻǊ ΨǇǊƻōƭŜƳΣΩ ƘŜ ǿŀǎ 

a disabled persƻƴΦ {ƘŜ ǊŜǇƭƛŜŘ ΨƪǿŀƘŀΣ ōŀƛǘǳ ŀƛƴϥŜƪƛȊƛōǳϥ ώƴƻΣ ōǳǘ ƘŜ Ƙŀǎ ŀ ǇǊƻōƭŜƳϐΦ {ŀŦƛŀΩǎ 

implication was that, even though Atugonza was not formally a disabled person, he too 

deserved special attention and treatment. 

Regarding Bunyole, eastern Uganda, an area that is culturally similar to Bunyoro, Whyte 

writes: 

ŀ ŘŜŀŦ ǇŜǊǎƻƴ ƛǎ ƴƻǘ ƻƳǳƭŜƳŜ ώŀ ŘƛǎŀōƭŜŘ ǇŜǊǎƻƴϐΣ ƴƻǊ ƛǎ ŀ ƳŀŘ ƻǊ ŦƻƻƭƛǎƘ ƻƴŜΧ¸Ŝǘ ƛƴ 

ƻǘƘŜǊ ŎƻƴǘŜȄǘǎΣ ŀƭƭ ƪƛƴŘǎ ƻŦ ƛƳǇŀƛǊƳŜƴǘ ŀǊŜ ǊŜŦŜǊǊŜŘ ǘƻ ŀǎ ΨǎƛŎƪƴŜǎǎΩ όƻōǳƭǿŀƛȅŜύ 

including blindness (Sentumbwe 1995: 162ς3) and strange behaviour. They are all 

considered misfortunes amenable to treatment in the explanatory idiom and the 

ǎŀƳŜ ƪƛƴŘǎ ƻŦ ŀƎŜƴǘǎ ŀǊŜ ǎŀƛŘ ǘƻ ŎŀǳǎŜ ōƻǘƘ ΨǇƘȅǎƛŎŀƭΩ ŀƴŘ ΨƳŜƴǘŀƭΩ ŘƛǎƻǊŘŜǊǎΦ ό²ƘȅǘŜ 

1998: 171) 

Lƴ wǳōǳƎŀΣ ŀǊƎǳƳŜƴǘǎ ǇƘǊŀǎŜŘ ƛƴ ǘŜǊƳǎ ƻŦ ΨƻƳǳŎŜƪŜΩ ƻǊ ΨŜōƛȊƛōǳΩ ǿŜǊŜ ƻŎŎŀǎƛƻƴŀƭƭȅ ŜȄǇƭƛŎƛǘƭȅ 

ǳǎŜŘ ǘƻ ƳŀƪŜ ŎƻƴƴŜŎǘƛƻƴǎ ōŜǘǿŜŜƴ ŦƻǊƳǎ ƻŦ Řƛǎŀōƛƭƛǘȅ ŎŜƴǘǊŀƭ ǘƻ ǘƘŜ ǘŜǊƳ ΨƻōǳƭŜƳŀΩ 

(particularly physical disability) and those that were marginal, including those in the 

ΨŦƻƻƭƛǎƘκǎƭƻǿΩ-ΨƳŀŘΩ ŎƻƳǇƭŜȄΦ 9ȄǇƭŀining why no-one wanted to buy a small hank of rope 

ŦǊƻƳ ƻƴŜ ƻŦ ǘƘŜ ƳŀǊƪŜǘΩǎ ΨƳŀŘΩ ƳŜƴΣ !ƭƛŎŜ ǘƻƭŘ ƳŜ ǇŜƻǇƭŜ Řƻƴϥǘ ǿŀƴǘ ǘƻ ōǳȅ ǎƻƳŜǘƘƛƴƎ ǘƘŀǘ 

has been picked out of the rubbish, and maybe they also don't want to buy from 'mw'iraru' 

[a mad person]. She then added, in English, 'we have many problems', grouping herself with 

the discriminated-ŀƎŀƛƴǎǘ ΨƳŀŘΩ ƳŀƴΦ ¢ƻ ŜȄǇƭŀƛƴΣ ǎƘŜ ǘƻƭŘ ƳŜ ǎƻƳŜǘƛƳŜǎ ǇŜƻǇƭŜ ǎŜŜ ƘŜǊ 

ŎǊŀǿƭƛƴƎ ǘƻ ƳƻǾŜ ŀǊƻǳƴŘ ŀƴŘ ǘƘŜƴ Řƻƴϥǘ ǿŀƴǘ ǘƻ ōǳȅ ŦǊƻƳ ƘŜǊΥ ΨǘƘŜȅ ŦŜŜƭ ōŀŘΩ ōŜŎŀǳǎŜ ǎƘŜ 

touches the (dirty) ground and then touches their goods.  

5ƛǊŜŎǘƭȅ ƭƛƴƪƛƴƎ ǘƘŜ ŜȄǇŜǊƛŜƴŎŜǎ ƻŦ ΨƳŀŘΩ ǇŜƻǇƭŜ ŀƴŘ ΨŀōŀƭŜƳŀΩ ώǇƘȅǎƛŎŀƭƭȅ ŘƛǎŀōƭŜŘ ǇŜƻǇƭŜϐ 

was unusual: Alice was an innovator, at least sometimes considering people judged as 
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ΨŦƻƻƭƛǎƘκǎƭƻǿΩ ƻǊ ΨƳŀŘΩ ǘƻ ōŜ ǿƛǘƘƛƴ ǘƘŜ ΨŘƛǎŀōƛƭƛǘȅΩ ŎŀǘŜƎƻǊȅΦ L ǊŜǘǳǊƴ ǘƻ ŜȄŀƳƛƴŜ ƘŜǊ 

approach in the last section of this chapter. 

.ƭŀƳŜŀōƭŜ ΨƳŀŘƴŜǎǎΩ 

It was more common to acknowledge commonality between physically disabled people and 

ΨŦƻƻƭƛǎƘκǎƭƻǿΩ ǇŜƻǇƭŜ ǘƘŀƴ ǿƛǘƘ ΨƳŀŘΩ ǇŜƻǇƭŜΦ hƴŜ ǊŜason was that many people considered 

ƳŀŘƴŜǎǎ ǘƻ ōŜ ōƭŀƳŜŀōƭŜΦ tŜƻǇƭŜ ǿŜǊŜ ǘƘƻǳƎƘǘ ǘƻ ōŜ ΨƳŀŘΩ ōŜŎŀǳǎŜ ǘƘŜȅ ǿŜǊŜ ΨōŀŘΩ ƻǊ ƘŀŘ 

done something wrong. Leticia was an older woman who (unusually) had a formal 

psychiatric diagnosis and lived with her husband and some of her children in a village close 

ǘƻ !ǘǳƎƻƴȊŀΩǎΦ [ŜǘƛŎƛŀ ŀƴŘ ƘŜǊ ŦŀƳƛƭȅ ǘƻƭŘ ƳŜ ƘŜǊ ƛƭƭƴŜǎǎ ŦƛǊǎǘ ŀǇǇŜŀǊŜŘ ŀŦǘŜǊ ǎƘŜ ƘŀŘ ƎƛǾŜƴ 

birth to one of her children and was diagnosed as perinatal psychosis and bipolar disorder. 

Leticia was often in Kicweka market, particularly when her condition worsened, and she 

experienced confusion. She was well-known to DWG members because she used to trade in 

the market. They had been friendly with her while her condition was considered mild; at 

one point she slept beneatƘ 9ǎǘƘŜǊΩǎ ǎǘŀƭƭΣ ǊƛǎƛƴƎ ŜŀǊƭȅ ŜŀŎƘ ƳƻǊƴƛƴƎ ǘƻ ǎǿŜŜǇ ƛƴ ŦǊƻƴǘ ƻŦ ƛǘ 

because she knew it was difficult for Esther, as a wheelchair user, to do so. During my 

fieldwork, Leticia was shunned by stallholders, including members of DWG: Esther told me 

ǎƘŜ ΨŎƘŀǎŜŘΩ [ŜǘƛŎƛŀ ŀǿŀȅ ǿƘŜƴ ǎƘŜ ǎǘŀǊǘŜŘ ŘŜŦŜŎŀǘƛƴƎ ǿƘŜǊŜ ǎƘŜ ǎƭŜǇǘ ōŜƴŜŀǘƘ ƘŜǊ ǎǘŀƭƭΦ  

The stories I was told about her illness contained strong elements of culpability. One 

ƴŀǊǊŀǘƛǾŜ ŎƭŀƛƳŜŘ [ŜǘƛŎƛŀ ƘŀŘ ōŜŜƴ ŀŎŎǳǎŜŘ ƻŦ ǇƻƛǎƻƴƛƴƎ ŀ ƴŜƛƎƘōƻǳǊΩǎ ŎƘƛƭŘΦ ¢ƻ ŎƭŜŀǊ ƘŜǊ 

name, she pledged to go to a church that was known as a place of truth, where it was 

ƛƳǇƻǎǎƛōƭŜ ǘƻ ƭƛŜ ǿƛǘƘƻǳǘ ōŜŎƻƳƛƴƎ ΨƳŀŘΩΦ [ŜǘƛŎƛŀ ǿŜƴǘ ŀƴŘ ǎǿƻǊŜ ŀƴ ƻŀǘƘ ƻƴ ƘŜǊ ƛƴƴƻŎŜƴŎŜΣ 

but, because she had in fact poisoned the child, her illness resulted. Esther told me she 

ŘƛŘƴΩǘ ƪƴƻǿ ƛŦ ǘƘŜ ŎƘǳǊŎƘ ǎǘƻǊȅ ǿŀǎ ǘǊǳŜΣ ōǳǘ ǎƘŜ ŀƎǊŜŜŘ [ŜǘƛŎƛŀ ƘŀŘ ΨōŀŘ ōŜƘŀǾƛƻǳǊΩ ōŜŎŀǳǎŜ 

ǎƘŜ ǿƻǳƭŘ ōŜŎƻƳŜ ŀƴƎǊȅ ŀƴŘ ǎǇƛƭƭ ǿƘŀǘ ƻǘƘŜǊǎ ǿŜǊŜ ŎƻƻƪƛƴƎ ƛƴǘƻ ǘƘŜ ŦƛǊŜΦ 9ǎǘƘŜǊΩǎ ƴƛŜŎŜ 

.ŜǘǘȅΣ ǿƘƻ ǿŀǎ ŎƭŜŀǊƭȅ ǳƴƘŀǇǇȅ ŀōƻǳǘ [ŜǘƛŎƛŀΩǎ ǇǊŜǎŜƴŎŜ ǿƘŜƴŜǾŜǊ she was sitting at a DWG 

ǎǘŀƭƭΣ ǘƻƭŘ ƳŜ ΨǘƛƴƪǿŜƴŘŀ ƪǳƪƛƳŀƴȅŀΩ ώL Řƻƴϥǘ ǿŀƴǘ ǘƻ ƪƴƻǿ ώŀōƻǳǘϐ ƛǘϐΣ ŀƴŘ ŎƭŀƛƳŜŘ ǇŜƻǇƭŜ 

made themselves mad, for example by abusing drugs. 
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/ƻƴǎŜǉǳŜƴŎŜǎ ƻŦ ǘƘŜ ƴŜƎŀǘƛǾŜ ŀǘǘƛǘǳŘŜǎ ǘƻǿŀǊŘǎ ΨƳŀŘΩ ǇŜƻǇƭŜ ǿŜǊŜ ǎŜǾŜǊŜΦ !ǘǳƎƻƴȊŀ ǿŀǎ 

frequently refused payment by those who contracted him to carry out small tasks.94 

Although I never saw this happen, I witnessed the aftermath several times, seeing Atugonza 

distraught and Alice and her neighbouring stallholders denouncing the person responsible. 

Felicite explained the usual course of events. When Atugonza went for payment, the person 

ǿƻǳƭŘ ǎŀȅ Ψŀƭƛ ƳǳǊŀǊǳΩ ώƘŜ ƛǎ ƳŀŘϐ ŀƴŘ ŘƛǎƳƛǎǎ ƘƛƳΦ !ǘǳƎƻƴȊŀΩǎ ǿƻǊŘǎ ƻŦ ŎƻƳǇƭŀƛƴǘ ǿŜǊŜ 

ǘƘŜƴ ŘƛǎŎƻǳƴǘŜŘ ōŜŎŀǳǎŜ ƘŜ ǿŀǎ ΨǘŀƭƪƛƴƎ ǿƛƭŘƭȅΣΩ ŀ ǎƻŎƛŀƭƭȅ ǳƴŀŎŎŜǇǘŀōƭŜ ŀŎǘΦ !ǘǳƎƻƴȊŀΩǎ 

reactions were indeed dramatic: he shouted and threatened.  

{ŜǾŜǊŀƭ ŀǳǘƘƻǊǎ ƘŀǾŜ ƴƻǘŜŘ ŀƴ ŀǎǎƻŎƛŀǘƛƻƴ ōŜǘǿŜŜƴ Ψŀ ǇǊƻƭƛŦŜǊŀǘƛƻƴ ƻŦ ǳƴŎƻƴǘǊƻƭƭŀōƭŜΩ 

ƭŀƴƎǳŀƎŜ ό½ƻŀƴƴƛ нлнлύΣ ΨŜȄŎƛǘŜŘΣ ŀōǳǎƛǾŜ ŀƴŘ ŀƎƎǊŜǎǎƛǾŜΩ ƻǊ ΨƴƻƴǎŜƴǎŜΩ ǘŀƭƪ όhǊƭŜȅ мфтлΥ опύ 

aƴŘ ŀ ǇŀǊŀŘƛƎƳŀǘƛŎ ŦƻǊƳ ƻŦ ƳŀŘƴŜǎǎΥ ǘƘŜ ΨǿƛƭŘ ƳŀŘƳŀƴΩΣ ǿƘƻ Ƴŀȅ ΨǎƘƻǳǘ ŀƴŘ ǎǘǊƛƪŜ ǇŜƻǇƭŜΩ 

ό²ƘȅǘŜ мффуΥ мсрΤ ǎŜŜ 9ŘƎŜǊǘƻƴ мфсс ŦƻǊ ŀ ŘƛǎǘƛƴŎǘƛƻƴ ōŜǘǿŜŜƴ ΨƳƛƭŘΩ ŀƴŘ ΨǿƛƭŘΩ ƳŀŘƴŜǎǎ ƛƴ 

ƻǘƘŜǊ 9ŀǎǘ !ŦǊƛŎŀƴ ǎƻŎƛŜǘƛŜǎύΦ !ǘǳƎƻƴȊŀΩǎ ōŜƘŀǾƛƻǳǊ ƛƴ ǊŜǎǇƻƴǎŜ ǘƻ ōŜƛƴƎ ŎƘŜŀted fitted the 

stereotype and provided supporting evidence for the reneging employer, even if not 

everyone agreed with their actions. However, it was not different from what would be 

expected of any male Munyoro treated this way. Stallholders could sustain a dismissal of 

him because the combination of his behaviour, his appearance (especially his unwashed 

ŎƭƻǘƘŜǎύΣ ŀƴŘ Ƙƛǎ ǊŜǇǳǘŀǘƛƻƴ ǎǳǇǇƻǊǘŜŘ ǘƘŜ ƛƴǘŜǊǇǊŜǘŀǘƛƻƴ ǘƘŀǘ ƘŜ ǿŀǎ ΨƳŀŘΦΩ  

The incidences of non-ǇŀȅƳŜƴǘ ƳŀŘŜ !ǘǳƎƻƴȊŀΩǎ ƭƛƳƛǘŜŘ ƛƴŎƻƳŜ ŜǾŜƴ ƳƻǊŜ ǇǊŜŎŀrious. To 

ŎƻǳƴǘŜǊΣ ƘŜ ǊƻǳǘƛƴŜƭȅ ǘǊƛŜŘ ǘƻ ƳƻǾŜ ƘƛƳǎŜƭŦ ŀǿŀȅ ŦǊƻƳ ΨǎǘǊŀƴƎŜǊΩ ǎƻŎƛŀƭƛǘȅΣ ǘƻ ōŜŎƻƳŜ 

ƛƴŎƭǳŘŜŘ ŀǎ ƻƴŜ ƻŦ ΨƻǳǊ ǇŜƻǇƭŜΩ ƛƴ ƻǘƘŜǊǎΩ ƭƛǾŜǎΣ ŀǎ ƘŜ ŘƛŘ ōȅ ŎŀƭƭƛƴƎ CŜƭƛŎƛǘŜ Ƙƛǎ ǎƛǎǘŜǊΦ ¢ƘŜǎŜ 

attempts often failed. To better understand the conditions of success for establishing 

connections that could be activated in misfortune, I look next at Akugiziibwe, who was more 

successful. 

Recipient livelihoods 

In what follows, I investigate AkugiziibweΩǎ ƭƛǾŜƭƛƘƻƻŘ ǎǘǊŀǘŜƎƛŜǎ ŀƴŘ ŀǎǎƻŎƛŀǘŜŘ ǘȅǇŜǎ ƻŦ 

sociality. Akugiziibwe was a peripheral member of DWG, who lived with physical impairment 

ƻŦ ƻƴŜ ǎƛŘŜ ǊŜǎǳƭǘƛƴƎ ŦǊƻƳ ŎƘƛƭŘƘƻƻŘ ƛƭƭƴŜǎǎΦ {ƘŜ ǿŀǎ ŀƭǎƻ ŘŜǎŎǊƛōŜŘ ŀǎ ŀ Ψǎƭƻǿ ƭŜŀǊƴŜǊΩ ŀƴŘΣ 

 
94 There is a specific verb for refusing payment in Runyoro: -kunyaga. 
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ǇŜǊƛƻŘƛŎŀƭƭȅΣ ŀǎ ΨƳŀŘΩΤ ǎƘŜ ƘŀŘ ōŜŜƴ ǘǊŜŀǘŜŘ ƛƴ ƘƻǎǇƛǘŀƭ ŦƻǊ ǇǎȅŎƘƻǎƛǎ ŘǳǊƛƴƎ ǘƘŜǎŜ ŜǇƛǎƻŘŜǎΦ 

She was a founding member of DWG, and the officers told me that therefore it was 

ƛƳǇƻǊǘŀƴǘ ǎƘŜ ōŜƴŜŦƛǘ ŦǊƻƳ ǘƘŜ ƎǊƻǳǇΩǎ ǊŜǎƻǳǊŎŜǎΦ bŜǾŜǊǘƘŜƭŜǎǎ, she did not have a 

business. When DWG was given the government-ŦǳƴŘŜŘ Ψ{ǇŜŎƛŀƭ DǊŀƴǘΩ ǘƘŜ ƻŦŦƛŎŜǊǎ ŘŜŎƛŘŜŘ 

Akugiziibwe could not start a business because she could not count; instead, they used her 

portion to buy a bed and mattress for her house. AkugiziibweΩǎ Ŧǳƭƭ ƘƛǎǘƻǊȅ ǿƛǘƘ 5²D 

funding was discussed in chapter 2.  

Akugiziibwe lived in a village near Kicweka, in a small self-built house with her two children, 

ǎŜǘ ōŜƘƛƴŘ ƘŜǊ ŜƭŘŜǊƭȅ ǇŀǊŜƴǘǎΩ ƘƻǳǎŜΦ95 AkugiziibweΩǎ ŦŀǘƘŜǊ ǳǎŜŘ ǘƻ ƻǿƴ ŀƎǊƛŎǳƭǘǳǊŀƭ ƭŀƴŘ 

on ǘƘŜ Ƙƛƭƭ ōŜƘƛƴŘΦ IƻǿŜǾŜǊΣ ƛƴ нлмрΣ ǘƘŜ ǿƛŦŜ ƻŦ ǘƘŜ ΨhƳǳƪŀƳŀΩ ώYƛƴƎϐ ƻŦ .ǳƴȅƻǊƻ ŜǾƛŎǘŜŘ 

them. When the family had access to land, Akugiziibwe farmed, although her yield and 

ƛƴŎƻƳŜ ǿŜǊŜ ƭƻǿΦ {ƛƴŎŜ ǘƘŜ ŜǾƛŎǘƛƻƴΣ ǘƘŜ ǿƘƻƭŜ ŦŀƳƛƭȅΩǎ ƭƛǾŜƭƛƘƻƻŘ ƘŀŘ ōŜŜƴ ŜȄǘǊŜƳŜly 

precarious.  

During my fieldwork, AkugiziibweΩǎ ƭƛǾŜƭƛƘƻƻŘ ƘŀŘ ǘǿƻ Ƴŀƛƴ ƳƻŘŀƭƛǘƛŜǎΦ {ƘŜ ǿŀǎ ƘƛƎƘƭȅ 

social, and most days during the rainy seasons received a gift of food from friends. Some 

were unsolicited, simply being offered when visited; others she explicitly asked for. The 

gifted food formed the bulk of nutrition for her household in some seasons. However, alone 

it would not be enough to survive, because when gifts were not forthcoming (especially 

during dry seasons, when most people in this urban periphery village had to buy their food) 

they were not enforceable.  

The rest of her income came from casual work. During the rainy seasons Akugiziibwe did 

ΨƭŜƧŀ ƭŜƧŀΩ ώŎŀǎǳŀƭ ƭŀōƻǳǊϐ ƻƴ ƻǘƘŜǊ ǇŜƻǇƭŜΩǎ ƭŀƴŘ ŦƻǊ ǇŀȅƳŜƴǘ ƛƴ ŎŀǎƘ ƻǊ ƪƛƴŘΣ ŀƴŘ ŘǳǊƛƴƎ ǘƘŜ 

dry seasons (when the ground was too hard for her to dig because of her limited strength) 

she did other informalised jobs like packing maize at a nearby branch of a national seed 

company. AkugiziibweΩǎ ƳƻǘƘŜǊΣ ǿƘƻ ǿŀǎ ƛƴ ƘŜǊ ǎƛȄǘƛŜǎΣ ǿƻǊƪŜŘ ŀƭƳƻǎǘ ŜǾŜǊȅ Řŀȅ ƛƴ ǘhe 

seed factory as a daily casual worker without a contract. She was a classic proletarian. 

 
95 Building is a significant achievement. However, AkugiziibweΩǎ house was ƻƴ ƘŜǊ ŦŀǘƘŜǊΩǎ Ǉƭƻǘ ŀƴŘ ƳŀŘŜ ŦǊƻƳ 

unfired bricks. It was not considered equal to the ambitions for building among core DWG members (chapter 

3). 
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Akugiziibwe ǿŀǎ ŘƛŦŦŜǊŜƴǘΦ {ƘŜ ƳŀƴŀƎŜŘ ǘƻ ŎƻƴǾŜǊǘ ƘŜǊ ƛŘŜƴǘƛŦƛŎŀǘƛƻƴ ŀǎ ŀƴ ΨƻƳǳŎŜƪŜΩ ƛƴǘƻ ŀ 

mixed livelihood: part proletarian, part recipient of village-based social assistance.  

During my fieldwork, I spent one extended and several short periods accompanying 

Akugiziibwe in her everyday life. During one rainy season period she worked on a close 

ƴŜƛƎƘōƻǳǊΩǎ ƭŀƴŘ ƛƴ ǘƘŜ ƳƻǊƴƛƴƎǎΣ ǊŜǘǳǊƴƛƴƎ ƘƻƳŜ ǘƻ ōŀǘƘŜ ŀƴŘ Ŏƻƻƪ ƭǳƴŎƘ before spending 

the afternoon walking to visit her many friends. These visits were a typical and expected 

part of female sociality in village life; using them as a safety net for periods when a family is 

low on food was also usual behaviour. In the dry season, her routine varied more. She spent 

some long working days with her mother sorting maize at the seed company, which limited 

her ability to visit; otherwise, she collected mangoes from her tree and took them into 

YƛŎǿŜƪŀ ƳŀǊƪŜǘ ǘƻ ǎŜƭƭ ŦǊƻƳ {ŀŦƛŀΩǎ ǎǘŀll; and sometimes she was called by friends who had 

surpluses to harvest staple food for herself.96  

Akugiziibwe ŎƘŀǊŀŎǘŜǊƛǎŜŘ ŀƭƭ ƻŦ ǘƘŜǎŜ ǊŜƭŀǘƛƻƴǎƘƛǇǎ ŀǎ ΨŦǊƛŜƴŘǎƘƛǇǎΩ ŀƴŘ ǘƘŜ ǊŜƭŀǘŜŘ 

ǘǊŀƴǎŀŎǘƛƻƴǎ ŀǎ ΨƎƛŦǘǎΩΣ ŜǾŜƴ ǘƘƻǎŜ ǎƘŜ ŀƭǎƻ ǊŜŦŜǊǊŜŘ ǘƻ ŀǎ ΨƭŜƧŀ ƭŜƧŀΦΩ Lƴ ǘƘŜ ƭŀǘǘŜǊ ŎŀǎŜǎΣ ǎƘŜ 

ǎŀƛŘ ƘŜǊ ŦǊƛŜƴŘǎ ƎŀǾŜ ƘŜǊ ΨƻƳǳƭƛƳƻΩ ώŀ ƧƻōϐΦ ¢Ƙƛǎ ƭŀƴƎǳŀƎŜ ŘŜƳƻƴǎǘǊŀǘŜŘ ƘŜǊ ŀǿŀǊŜƴŜǎǎ ǘƘŀǘΣ 

like Atugonza, many of the jobs she did would not normally be paid for. They were the result 

of (often only slightly) richer neighbours deliberately creating a job they could pay her for. 

One neighbour told me she asked Akugiziibwe to weed a small patch of land in front of her 

ƘƻǳǎŜ Ψǎƻ ǎƘŜ ƎŜǘǎ ƳƻƴŜȅΣΩ ōŜŎŀǳǎŜ ǎƘŜ ƪƴŜǿ ǎƘŜ ƘŀŘ ŀ ǎǇŜŎƛŦƛŎ ŦƛƴŀƴŎƛŀƭ ƴŜŜŘ ǘƘŀǘ ǿŀǎ 

unfulfilled. Akugiziibwe enjoyed the sociality involved in maintaining even the most 

transactional relationships I witnessed. She viewed connectedness positively, even when it 

entailed significant work.  

AkugiziibweΩǎ ƻǇƛƴƛƻƴ ǘƘŀǘ ƘŜǊ ǊŜƭŀǘƛƻƴǎƘƛǇǎ ǿŜǊŜ ŦǊƛŜƴŘǎƘƛǇǎ ǿŀǎ ƴƻǘ ŀƭǿŀȅǎ ǎhared by the 

ƻǘƘŜǊ ǇŀǊǘȅΤ ƭƛƪŜ !ǘǳƎƻƴȊŀΩǎ ŎƭŀƛƳǎΣ ǘƘŜȅ ŎƻǳƭŘ ōŜ ŎƻƴǎƛŘŜǊŜŘ ƛƳŀƎƛƴŀǘƛǾŜ ŎǊŜŀǘƛƻƴǎ ǘƘŀǘ ŘƛŘ 

not always succeed, although her success rate was higher. Her distress when they failed was 

enormous. Above all, Akugiziibwe desired witnessed connectedness. When I left her house 

to return to Kicweka, she loaded me with foodstuffs she had received from her neighbours, 

 
96 Sweet potato and cassava are often ƘŀǊǾŜǎǘŜŘ ΨǇƛŜŎŜƳŜŀƭΩΣ ǎƻ Ŏŀƴ ōŜ ǎǘƛƭƭ ƛƴ ǘƘŜ ƎǊƻǳƴŘ ŘǳǊƛƴƎ ǇŜǊƛƻŘǎ ƻŦ 

relative hunger (Nduwumuremyi et al. 2016; Smit 1997; Tumuhimbise 2013). Some of AkugiziibweΩǎ 

neighbours kept small plots of cassava unharvested for emergencies, from which she was invited to harvest. 
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Ǉƭǳǎ ŀ ŦŜǿ ǎƘŜ ƘŀŘ ōƻǳƎƘǘΦ {ƘŜ ǊŜǇŜŀǘŜŘƭȅ ƛƴǎǘǊǳŎǘŜŘ ƳŜ ǘƻ ǘŜƭƭ 5²DΩǎ ƻŦŦƛŎŜǊǎ ǘƘŀǘ 

ΨAkugiziibwe ŀƛƴΩŀōŀƴȅǿŀƴƛ ōŀƛƴƎƛΩ ώAkugiziibwe has many friends] and 'abanywani 

ōΩAkugiziibwe bamperee-za!' [the friends of Akugiziibwe give her a lot!]. I should share the 

food with them as evidence. Tucking in a last little bag of peanuts, she mimed throwing her 

head back and tossing them in her mouth, and explained she wanted us to walk along eating 

them on the way back to Kicweka. 

This enthusiasm for being seen as a recipient should be kept in mind throughout the 

following discussion. Because of it, the informal jobs she does for neighbours are 

conceptually important, even though non-payment is a constant possibility because of their 

extreme informality, as it is for Atugonza. 

AkugiziibweΩǎ ǊŜƭŀǘƛƻƴǎƘƛǇǎ 

Akugiziibwe engaged in three types of relationship, with correspondingly varying levels of 

reliabilitȅ ŀƴŘ ƻōƭƛƎŀǘƻǊƛƴŜǎǎΦ ¢ƘŜ ŦƛǊǎǘ ǿŀǎ ōŀǎŜŘ ƻƴ ŀƴ ƛƴƎǊƻǳǇ ƛŘŜƻƭƻƎȅ ƻŦ ΨƻǳǊ ǇŜƻǇƭŜΣΩ 

most closely associated with being kin; the second mobilised friendship over time, and was 

most evident in gifts of food she received when visiting; and the third was with relative 

ǎƻŎƛŀƭ ǎǘǊŀƴƎŜǊǎ ǘƘǊƻǳƎƘ ƛƴŦƻǊƳŀƭ ΨŎƻƴǘǊŀŎǘǎΩΣ ƛƴ ǿƘƛŎƘ ǎƘŜ ŀƎǊŜŜŘ ǘƻ ǇǊƻǾƛŘŜ ǇǊŜ-specified 

labour for an agreed amount of money or in-kind payment.  

This typology should be understood as an idealised abstraction similar to the model 

developed by Hart in relation to Nima in Accra (Hart 1988).97 Treating the categories as 

distinct illuminates the ways trust and obligation become crucial (and problematic) 

dimensions in relationships, even while the categories blur into each other extensively. 

Akugiziibwe often received forms of income that appeared to be associated with two 

different categories from a single other person (for example, I witnessed one neighbour 

allow her to harvest free cassava from her plot, and when I returned months later, I found 

ǎƘŜ ǿŀǎ ǿŜŜŘƛƴƎ ǘƘŜ ǎŀƳŜ ƴŜƛƎƘōƻǳǊΩǎ ƭŀƴŘ ƛƴ ǊŜǘǳǊƴ ŦƻǊ ŎŀǎƘύΦ ¢ƘŜ ŎŀǘŜƎƻǊƛŜǎ ŀǊŜ therefore 

not rigidly assigned to particular people.  

I demonstrated in chapters 3 and 4 that kinship relations in Kicweka are often unreliable, 

and those along which resources move must be deliberately activated and cultivated. 

 
97 aȅ ŀŎŎƻǳƴǘ ƻŦ ΨŎƻƴǘǊŀŎǘǎΩ ŘƛŦŦŜǊǎ ŦǊƻƳ IŀǊǘΩǎ, see below. 



183 
 

Formal arrangements of people in corporate groups matter, and like Atugonza shuttling 

ōŜǘǿŜŜƴ ΨǊŜŦǳƎŜǎΩ ƛƴ YƛŎǿŜƪŀ ƳŀǊƪŜǘΣ Akugiziibwe includes people connected to her by 

explicitly biological kinship and by clan co-membership in her visiting. However, obligation in 

kinship depends Ƨǳǎǘ ŀǎ ƳǳŎƘ ƻƴ ǇǊŜǾƛƻǳǎ ΨŜƴŀŎǘƛƻƴǎΩ ƻŦ ǘƘŜ ǊŜƭŀǘƛƻƴǎƘƛǇ ŀǎ ǎǘǊǳŎǘǳǊŀƭ ŦƻǊƳΦ 

Akugiziibwe does not visit every family member during her daily rounds. I define the word 

ΨŜƴŀŎǘƛƻƴΩ ŦƻƭƭƻǿƛƴƎ {ƴŜŀǘƘΣ ŀǎ ΨƳŀǘŜǊƛŀƭƛǎŀǘƛƻƴǎ ƻŦ ǾŀǊƛƻǳǎ ǘȅǇŜǎ ƻŦ ǎƻŎƛŀƭ ǊŜƭŀǘƛƻƴǎΩ ǘhat 

respond to and shape obligation and expectation (Sneath 2006: 98). 

In material terms, the most important of AkugiziibweΩǎ ǊŜƭŀǘƛƻƴǎƘƛǇǎ ǿŀǎ ǿƛǘƘ ƘŜǊ ǇŀǊŜƴǘǎΦ 

Although she usually cooked separately from her mother, there was a continual flow of 

resources between the households, and at times of extreme stress they were pooled. This 

relationship operated through the idea that parents and children belonged together. Beattie 

argues kin in Bunyoro are paradigmatically one's 'own people': of the same substance as the 

self (Beattie 1957: 333).  

Graeber argues material flows in ingroup situations like this are grounded in the principle 

ΨŦǊƻƳ ŜŀŎƘ ŀŎŎƻǊŘƛƴƎ ǘƻ ǘƘŜƛǊ ŀōƛƭƛǘƛŜǎΣ ǘƻ ŜŀŎƘ ŀŎŎƻǊŘƛƴƎ ǘƻ ǘƘŜƛǊ ƴŜŜŘǎΩ ŀƴŘ ƻǇŜǊŀǘŜ 

without any accounting (Graeber 2012: 94ς102). However, not all kin could be relied on to 

share in the same way. Akugiziibwe had a brother who lives nearby and might be expected 

to contribute to her in need. In practice, he did not. Although obligation between kin was 

strong, it was not decisive: ƛǘ ŎƻǳƭŘ ŀƭǎƻ ōŜ ΨŦǊŀƎƛƭŜΩ όCƻȄ нлмфΥ офύΣ ǇŀǊǘƛŎǳƭŀǊƭȅ ƛƴ ǘƘŜ 

conditions of extreme scarcity experienced by landless families (see chapter 7). 

Relationships falling into the second category (what Akugiziibwe ŎŀƭƭŜŘ ΨŦǊƛŜƴŘǎƘƛǇΩ ŀƴŘ 

.ŜŀǘǘƛŜ ΨƴŜƛƎƘōƻǳǊƭƛƴŜǎǎΩύ ǘƻƻƪ ƻƴ ŘƛƳŜƴǎƛƻƴǎ ǾŜǊȅ ǎƛƳƛƭŀǊ ǘƻ ǘƘŜ ΨŦǊƻƳ ŜŀŎƘ ŀŎŎƻǊŘƛƴƎ ǘƻ 

ǘƘŜƛǊ ŀōƛƭƛǘƛŜǎΣ ǘƻ ŜŀŎƘ ŀŎŎƻǊŘƛƴƎ ǘƻ ǘƘŜƛǊ ƴŜŜŘǎΩ ǇǊƛƴŎƛǇƭŜ ƻŦ ΨƻǳǊ ǇŜƻǇƭŜΣΩ ŀǎǎƻŎƛŀǘŜŘ ǿƛǘƘ 

kinship relations. In Bunyoro, people who are not kin incorporate in ways similar to kinship 

reƭŀǘƛƻƴǎƘƛǇǎΣ ōŜŎŀǳǎŜ ΨƻǳǊ ǇŜƻǇƭŜΩ ƛǎ ŀ ƴƻǘŀōƭȅ ŜƭŀǎǘƛŎ ŎƻƴŎŜǇǘΥ L ƘŜŀǊŘ ƛǘ ǳǎŜŘ ŀōƻǳǘ ŜǘƘƴƛŎ 

groupings and even, occasionally, shared disability status.98 Studies of clan formation in pre-

colonial western Uganda suggest some clans, despite being understood through kinship 

 
98 This ŜƭŀǎǘƛŎƛǘȅ Ƴŀȅ ōŜ ǊŜƭŀǘŜŘ ǘƻ .ǳƴȅƻǊƻΩǎ ƘƛǎǘƻǊȅΦ 5ƻȅƭŜ ŀǊƎǳŜǎ .ǳƴȅƻǊƻΩǎ ƛŘŜŀƭƛǎŜŘ Ǉŀǎǘ ŀǎ ŀ Ƴǳƭǘƛ-ethnic 

empire and desire to attract outsiders to repopulate the YƛƴƎŘƻƳ ŀŦǘŜǊ Ŏƻƭƻƴƛŀƭ ŘŜǇƻǇǳƭŀǘƛƻƴ ƭŜŘ ƛǘ ǘƻ ōŜ Ψŀ 

ƳƻǊŜ ƛƴŎƭǳǎƛǾŜΣ ǘƻƭŜǊŀƴǘ ǎƻŎƛŜǘȅ ǘƘŀƴ ŀƴȅ ƻŦ ǘƘŜ ƻǘƘŜǊ ŀƴŎƛŜƴǘ ƪƛƴƎŘƻƳǎΩ (Doyle 2006b: 467ς8). 



184 
 

idioms, were formed based on association through employment or occupation group (Willis 

1997: 594ς5). The addition of non-ǊŜƭŀǘŜŘ ǇŜƻǇƭŜ ƛƴǘƻ ǘƘŜ ŘƻƳŀƛƴ ƻŦ ΨŦŀƳƛƭȅΩ ƛǎ ŀƴ ƻƭŘ ŀƴŘ 

general tendency in the region.  

Once, when sitting with Akugiziibwe, her father, and a woman called Jane who lived 

immediately next to them (and was a close friend of Akugiziibwe), I asked about the 

relationships involved: how would they categorise Jane? Akugiziibwe said she was not 

famiƭȅΣ ƻǊ ŀ ŎƭŀƴƳŀǘŜΣ ōǳǘΣ ŀƭǘƘƻǳƎƘ ōƻǊƴ ŜƭǎŜǿƘŜǊŜΣ ǎƘŜ ƘŀŘ ōŜŜƴ ƛƴ ΨǘƘƛǎ ǇƭŀŎŜΩ ŦƻǊ нл 

ȅŜŀǊǎΦ ²ƘŜƴ L ǎǳƎƎŜǎǘŜŘ ΨŦǊƛŜƴŘΩ AkugiziibweΩǎ ŦŀǘƘŜǊ ŘŜƳǳǊǊŜŘΣ ŎŀƭƭƛƴƎ WŀƴŜ ΨƳǳǘŀŀƘƛΩΣ ŀ 

neighbour. Shortly afterwards, Jane stood and picked up the skins of the bananas we had 

been eating. AkugiziibweΩǎ ŦŀǘƘŜǊ ŎƘŀƭƭŜƴƎŜŘ ƘŜǊΥ ΨƴƛǿŜ ƻȊƛƴŀƎŜΚΩ ώƛǎ ƛǘ ȅƻǳ ǿƘƻ ǎƘƻǳƭŘ 

throw them away?], referencing the impropriety of a guest doing household work. Jane 

ǊŜǎǇƻƴŘŜŘ ΨƴŘƛ ƻƳǳƴǘǳ ǿŀ ƪǳƴǳΩ ώL ŀƳ ŀ ǇŜǊǎƻƴ ƻŦ ǘƘƛǎ ǇƭŀŎŜϐ ŀƴŘ ŎƻƴǘƛƴǳŜŘ Ƙer actions, 

asserting her close connection. While kinship relationships remain practically and 

ideologically central, neighbourhood could approximate it (see Beattie 1959). In 

AkugiziibweΩǎ ǳǊōŀƴ ǇŜǊƛǇƘŜǊȅ ǾƛƭƭŀƎŜΣ ǿƘŜǊŜ ƪƛƴ ǿŜǊŜ ƻǳǘƴǳƳōŜǊŜŘ ōȅ ǳƴǊŜƭŀǘŜŘ 

neighbours, this was particularly important. 

As Akugiziibwe ǾƛǎƛǘŜŘ ƘŜǊ ŦǊƛŜƴŘǎΩ ƘƻƳŜǎ ŘǳǊƛƴƎ ǘƘŜ ŀŦǘŜǊƴƻƻƴǎΣ ƘƻǎǘƛƴƎ ƻōƭƛƎŀǘƛƻƴǎ 

required she was given refreshment when she arrived and also something to take away.99 

These gifts provided much of the food she consumed with her children at home. Although 

Akugiziibwe ŎŀƭƭŜŘ ǘƘŜǎŜ ǇŜƻǇƭŜ ΨŦǊƛŜƴŘǎΩΣ ǘƘŜ ǊŜƭŀǘƛƻƴǎƘƛǇǎ ǿŜǊŜ ǳƴŘŜǊǎǘƻƻŘ ōȅ ƻǘƘŜǊ 

ǇŜƻǇƭŜ ǘƘǊƻǳƎƘ ǘƘŜ ΨƴŜƛƎƘōƻǳǊƭƛƴŜǎǎΩ ŘȅƴŀƳƛŎΦ AkugiziibweΩǎ ƴŜƛƎƘōƻǳǊ-friends talked about 

giving to her differently to how stallholders in Kicweka talked about giving to Atugonza. 

While both sets of people told me they gave because their recipient needed it, because they 

ǿŜǊŜ ΨǇƻƻǊΣΩ ƛƴ !ǘǳƎƻƴȊŀΩǎ ŎŀǎŜ ǇŜƻǇƭŜ ǊŜǇŜŀǘŜŘƭȅ ƛƴǾƻƪŜŘ ǘǿƻ ǿƻǊŘǎ ǘƘŀǘ L ƻƴƭȅ ǊŀǊŜƭȅ 

heard in relation to AkugiziibweΥ ΨƻƳǳǘƛƳŀΩ ώƘŜŀǊǘϐ ŀƴŘ ΨŜƪƛǎŀΩ ώƪƛƴŘƴŜǎǎΣ ǇƛǘȅΣ ƻǊ ƳŜǊŎȅϐΦ  

!ǘǳƎƻƴȊŀΩǎ ōƻǊƴ-again restauranteur friend told me she gave him free lunches because she 

ƘŀŘ ΨǘƘŜ ƘŜŀǊǘ ŦƻǊ ƘŜƭǇƛƴƎΩ ώƛƴ wǳƴȅƻǊƻ ΨƻƳǳǘƛƳŀ ƎǿΩƻƪǳȅŀƳōŀΩϐΦ {ŎƘŜǊȊ ŘŜǎŎǊƛōŜǎ ǘƘƛǎ 

 
99 Hosting requirements ƛƴ ΨǾƛƭƭŀƎŜǎΩ ŀǊŜ systematically greater than in urban spaces because food is thought to 

be grown rather than bought in the market. AkugiziibweΩǎ ǾƛƭƭŀƎŜ ŜȄǇŜǊƛŜƴŎŜŘ ƛƴǘŜƴǎŜ ƭŀƴŘ ǇǊŜǎǎǳǊŜ ōǳǘ ǿŀǎ 

ǎǘƛƭƭ ŎƻƴŎŜǇǘǳŀƭƭȅ ŎƻƴǎƛŘŜǊŜŘ ŀ ΨǾƛƭƭŀƎŜΦΩ 
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discourse (omutima omuyambi) among Catholic nuns in Buganda. There, the phrase was 

ƛƴǾƻƪŜŘ ǘƻ ǊŜŦŜǊ ǘƻ ΨŀŎǘƛƻƴǎ ƻŦ ƪƛƴŘƴŜǎǎ ŀƴŘ ƎŜƴŜǊƻǎƛǘȅ ōŜǘǿŜŜƴ ƪƛƴ ŀƴŘ ƴƻƴƪƛƴ that exceed 

specific obligationsΩ ό{ŎƘŜǊȊ нлмпΥ нрύΦ ¢ƘŜ Ŧƭƻǿ ƻŦ ƳŀǘŜǊƛŀƭ ƎƻƻŘǎ ŀǎǎƻŎƛŀǘŜŘ ǿƛǘƘ ǘƘƛǎ 

discourse was always in one direction: from the person with a helping heart, and it was 

particularly often used about giving to an unknown or distantly connected person.  

Most of AkugiziibweΩǎ ǊŜƭŀǘƛƻƴǎƘƛǇǎ ǿƛǘƘ ƴŜƛƎƘōƻǳǊǎ ǿŜǊŜ ŘƛŦŦŜǊŜƴǘ ǘƻ ǘƘƛǎΦ ²ƘŜƴ 

Akugiziibwe ǿŀƴǘŜŘ ΨƎǊŜŜƴǎΩ ŦƻǊ ŘƛƴƴŜǊ ƻƴŜ ŀŦǘŜǊƴƻƻƴΣ ǎƘŜ ǿŜƴǘ ǘƻ ŀǎƪ ŀ ŎƭƻǎŜ ƴŜƛƎƘōƻǳǊ όŀ 

woman who grew greens to sell in local markets) to give her some. The neighbour filled a 

large basket for her, much more than she needed for one meal, and added a bag of peanuts. 

²ƘŜƴ L ŀǎƪŜŘ ǘƘŜ ƴŜƛƎƘōƻǳǊ ǿƘȅ ǎƘŜ ƎŀǾŜ ǘƘŜǎŜ ǘƘƛƴƎǎΣ ǎƘŜ ǘƻƭŘ ƳŜ ΨƴȅƛƴΩƻƳǳǘƛƳŀ 

ƎǿΩƻƪƛƪƻǊŀΩ ώL ƘŀǾŜ ǘƘŜ ƘŜŀǊǘ ǘƻ Řƻ ƛǘϐΣ ŀŘŘƛƴƎ ǘƘŀǘ ǿƘŜƴ ȅƻǳ ǎŜŜ ΨƻƳǳŎŜƪŜΩ ώŀ ǿŜŀƪ ǇŜǊǎƻƴϐ 

you help them. Akugiziibwe ŀŘŘŜŘ ΨŀƛƴΩƻƳǳǘƛƳŀ ƎǿΩƻƪǳȅŀƳōŀΩ ώǎƘŜ Ƙŀǎ ǘƘŜ ƘŜart for 

helping]. However, the neighbour immediately corrected her, clarifying that she had 

ΨƻƳǳǘƛƳŀ ƎǿΩƻƪǳȅŀƳōƛǊŀ AkugiziibweΩ ώǘƘŜ ƘŜŀǊǘ ǘƻ ƘŜƭǇ Akugiziibwe].  

¢ƘŜ ƴŜƛƎƘōƻǳǊΩǎ ŎƭŀǊƛŦƛŎŀǘƛƻƴ ƳŀǊƪŜŘ ŀ ŘƛǎǘƛƴŎǘƛƻƴ ōŜǘǿŜŜƴ ŘƛŦŦŜǊŜƴǘ ǳǎŜǎ ƻŦ ǘƘŜ ƴƻǳƴ 

ΨƻƳǳǘƛƳŀΦΩ Lƴ ǘƘŜ ǇƘǊŀǎŜ ƳǳǘƛƳŀ ƎǿΩƻƪǳȅŀƳōŀ it indicates a disposition, a generalised 

ǿƛƭƭƛƴƎƴŜǎǎ ǘƻ ƘŜƭǇ ǇŜƻǇƭŜ ƛƴ ƴŜŜŘ ΨǿƘŜǘƘŜǊ ǘƘŜȅ ƪƴƻǿ ǘƘŜƳ ƻǊ ƴƻǘΩ ό{ŎƘŜǊȊ нлмпΥ утύΦ 

IƻǿŜǾŜǊΣ ƛǘ Ŏŀƴ ŀƭǎƻ ǊŜŦŜǊŜƴŎŜ ǎǇŜŎƛŦƛŎ ƳƻƳŜƴǘŀǊȅ ŦŜŜƭƛƴƎǎΦ ΨaǳǘƛƳŀΩ ƛǎ ƻƴŜ ƻŦ ǘƘŜ ƭƻŎŀǘƛƻƴǎ 

of thought, particularly closely connected to intention and making decisions (Orley 1970: 1ς

оΤ ²ƘȅǘŜ нлнлΥ {мор ŀƭǎƻ ŎƛǘŜǎ ŀƴ ƛƴǘŜǊƭƻŎǳǘƻǊ ǳǎƛƴƎ ΨƘŜŀǊǘΩ ǘƻ ŘƛǎŎǳǎǎ Ƙƛǎ ƛƴǘŜƴǘƛƻƴǎύ. The 

neighbour was claiming she helps Akugiziibwe specifically, not everybody. Relationships of 

friendship, in this environment, occur within a context of co-residence over time. Long-term 

co-residents, particularly those who regularly visited each other, formed an ingroup in which 

DǊŀŜōŜǊΩǎ ƴŜŜŘǎ-based principle of distribution applies. As a result, certain types of 

friendship exhibited equal or even greater reliability as sources of livelihood than kin. 

Friend-neighbour relationships enacted by giving food items were conceptualised as 

operating in both directions; although Akugiziibwe was clearly poorer than the friends she 

visited, I was struck by the frequency and emphasis with which they insisted she also gave to 

them. When I asked for examples, most explained that Akugiziibwe worked digging or 

washing clothes for them, but a few also insisted she gave food when she could, for example 
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she had given them beans when they had a shortage.100 These relationships were explicitly 

ŎƻƴǎƛŘŜǊŜŘ ǘƻ ōŜ ƻŦ ŀ ΨƴƻǊƳŀƭΩ ƴŜƛƎƘōƻǳǊƭȅ ŦƻǊƳΣ ƛƴ ǿƘƛŎƘ ŜǾŜǊȅƻƴŜ ǿŀǎ ŜȄǇŜŎǘŜŘ ǘƻ ƎƛǾŜΣ 

with no-one keeping a balance book. Although the flow of resources was consistently 

weighted towards AkugiziibweΣ ǘƘƛǎ ǿŀǎ ƴƻǘ Ψŀ ǇǊƻōƭŜƳ ƛƴ ƴŜŜŘ ƻŦ ŜȄǇƭŀƴŀǘƛƻƴΩ ōǳǘ ŀƴ 

outcome of unequal distribution of resources (Sneath 2006: 97).  

Lƴ ǘƘŜǎŜ ŀŎŎƻǳƴǘǎΣ ǊŀǘƘŜǊ ǘƘŀƴ ƛƴǾƻƪƛƴƎ ΨŜƪƛǎŀΩ ώǇƛǘȅϐ ŀƴŘ ƳǳǘƛƳŀ ώƘŜŀǊǘϐΣ AkugiziibweΩǎ 

donors were more likely to say they were made to hurt by seeing their friend in trouble: 

ΨƴƪŀƳǳǊǳƳƛǊǿŀΩ ώL ǿŀǎ ƳŀŘŜ ǘƻ ƘǳǊǘ ōȅ ƘŜǊϐΦ hƴŜ ƛƴŜǾƛǘŀōƭȅ ŦŜŜƭǎ ǘƘŜ ƘǳǊǘ ƻŦ ΨƻƴŜΩǎ ǇŜƻǇƭŜΩ 

ƛƴ ǘƘŜ ǎŜƭŦΣ ƛǘ ŘƻŜǎƴΩǘ ŘŜǇŜƴŘ ƻƴ ŀ ŘƛǎǇƻǎƛǘƛƻƴ ōǳǘ ƛǎ ǘƘŜ ǇǊƻŘǳŎǘ ƻŦ ƛƴǘŜǊǎǳōƧŜŎǘƛǾƛǘȅΣ ƭƛƪŜ ǘƘŜ 

long-term co-residence relationships underlying 5²DΩǎ ŎŀǊŜ ŀƴŘ ƭƛƴƎǳƛǎǘƛŎ ŎƻƭƭŜŎǘƛǾŜǎ ƛƴ 

Kicweka market (see chapters 4 and 5).101 In ekisa and mutima omuyambi, by contrast, a 

specific relationship with another person is not involved, nor is obligation.  

Despite AkugiziibweΩǎ ƭŀǊƎŜƭȅ ǇƻǎƛǘƛǾŜ ŜȄǇŜǊƛŜƴŎŜ ƻŦ ƴŜƛƎƘōƻǳǊƭȅ ǊŜƭŀǘƛƻƴǎΣ ŀƴȄƛŜǘƛŜǎ 

remained. AkugiziibweΩǎ ŦŀǘƘŜǊ ŀǊƎǳŜŘ ǘƘŜƛǊ ǊŜƭŀǘƛƻƴǎƘƛǇǎ ǿƛth their neighbours were no 

ƭƻƴƎŜǊ ƴƻǊƳŀƭ ōŜŎŀǳǎŜ ΨǘƛǘǿƛƴΩŜƪƛƴǘǳ ŜƪƛǘǳȅŀƳōŀΩ ώǿŜ ŘƻƴΩǘ ƘŀǾŜ ŀƴȅǘƘƛƴƎ ǘƻ ƘŜƭǇ ǳǎ κ ŀƴȅ 

means of production] (Akugiziibwe and her friends, as demonstrated above, disagreed). 

wƘŜǘƻǊƛŎŀƭƭȅ ƘŜ ŀǎƪŜŘΥ ΨǘƘŜȅ ǿƛƭƭ ƘŜƭǇ ȅƻǳ ǳƴǘƛƭ ǿƘŜƴΚΩΣ ƛƴǾƻƪƛƴƎ ŀ ǎƛǘǳŀǘƛƻƴ ǿƘŜǊŜ ƻƴŜ-sided 

help would be needed far into the future. He argued that, in their current state, the people 

ǿƘƻ ƘŜƭǇŜŘ ǘƘŜƳ ǿŜǊŜ ǘƘƻǎŜ ǿƘƻ ƘŀŘ ΨŜƪƛǎŀΩ ώǇƛǘȅϐ ƻǊ ΨƳōŀōŀȊƛΩ ώƎǊŀŎŜϐΦ ¦ƴŦƻǊǘǳƴŀǘŜƭȅΣ ǘƘƛǎ 

meant they could not predict ǿƘƻ ǿƻǳƭŘ ƘŜƭǇΣ ōŜŎŀǳǎŜ ƛǘ ǿŀǎ ƻƴƭȅ DƻŘ ǿƘƻ ƪƴŜǿ ǇŜƻǇƭŜΩǎ 

hearts. 

Expectations about mutual help among neighbours initially developed in a situation where 

most households had access to productive resources. However, in the urban periphery, 

pressure on land ǿŀǎ ƘƛƎƘ ŀƴŘ ŜǾŜƴǘǎ ƭƛƪŜ ǘƘƛǎ ŦŀƳƛƭȅΩǎ ŜǾƛŎǘƛƻƴ ǿŜǊŜ ŎƻƳƳƻƴΦ Lƴ ǘƘŜǎŜ 

circumstances, especially given most people purchased their food in the dry seasons 

 
100 I suspect these incidences were from before the eviction, when Akugiziibwe farmed ƘŜǊ ŦŀƳƛƭȅΩǎ ƭŀƴŘΦ 

101 However, in this less urban setting there is no co-resident disabled group, so AkugiziibweΩǎ Ŏƻ-resident 

relationships were mostly with non-disabled others. 
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because they did not have sufficient land to grow food for the whole year, AkugiziibweΩǎ 

father argueŘ ȅƻǳ Ŏŀƴƴƻǘ Ψǎƛǘ ŀƴŘ ǘǊǳǎǘ ǘƘŀǘ ǎƻƳŜƻƴŜ ǿƛƭƭ ƘŜƭǇΦΩ  

In extreme need, local richer people sometimes acted as patrons, providing explicitly non-

reciprocal help. The family credited the owner of a mill next to their compound with their 

survival during a period of severe illness, because he donated maize meal in bulk. During the 

same period, a Rwandan permanent employee at AkugiziibweΩǎ ƳƻǘƘŜǊΩǎ ǿƻǊƪ ƎŀǾŜ ǘƘŜƳ 

ǎǿŜŜǘ ǇƻǘŀǘƻŜǎΦ {ƘŜ ŘŜǎŎǊƛōŜŘ ƘŜǊ ƘŜƭǇ ŀǎ ƳƻǘƛǾŀǘŜŘ ōȅ ΨŜƪƛǎŀΩΣ ōǳǘ ŀƭǎƻ ǘƻƭŘ ƳŜ ǎƘŜ ǿŀǎ ŀƴ 

orphan and had been helped by others, so she had to help in turn. This kind of serial or 

generational reciprocity is often seen in families (Shipton 2007: 116). Both donors were 

understood as motivated in and by pre-existing relationships: the colleague had worked 

with AkugiziibweΩǎ ƳƻǘƘŜǊ ŦƻǊ ŀ ƭƻƴƎ ǘƛƳŜ ŀƴŘ ǘƻƭŘ ƳŜ ǘƘŜȅ ƘŀŘ ōŜŎƻƳŜ ŦǊƛŜƴŘǎΣ ǿƘƛƭŜ 

AkugiziibweΩǎ ŦŀǘƘŜǊ ŜȄǇƭŀƛƴŜŘ ǘƘŀǘ ǿƘŜƴ ǘƘŜ ƳŀƛȊŜ Ƴƛƭƭ ƻǿƴŜǊ ΨŦƛǊǎǘ ŎŀƳŜ ƘŜǊŜΣ ƘŜ ŦƻǳƴŘ ǳǎ 

ŀƭǊŜŀŘȅ ƘŜǊŜΩΦ ¢ƘŜ ŦŀƳƛƭȅΩǎ ǇǊƛƻǊ ŎƻƴƴŜŎǘƛƻƴ ǿƛǘƘ ǘƘŜ ƭŀƴŘ ŀƴŘ ƴŜƛƎƘōƻǳǊƘƻƻŘ Ǝave them 

claims on wealth derived from it. 

AkugiziibweΩǎ ŎƻƴǘǊŀŎǘǎ 

While the relationships discussed above, and the material flows they directed, were 

embedded in long-term relationships, some other sources of AkugiziibweΩǎ ƭƛǾŜƭƛƘƻƻŘ 

involved people who were more socially distant. Following Hart 1998, I grouped the 

relationships in which Akugiziibwe performed labour for pre-defined reward together as 

ΨŎƻƴǘǊŀŎǘǎΦΩ bƻƴŜ ƻŦ ǘƘŜ ŀƎǊŜŜƳŜƴǘǎ ǿŜǊŜ ŦƻǊƳŀƭ ƻǊ ǿǊƛǘǘŜƴ ŘƻǿƴΣ ŀƴŘ ǘƘŜǊŜ ǿŀǎ ƴƻ 

effective legal sanction if the other party breached expectations for return. This category 

contained the most problematic of AkugiziibweΩǎ ΨŜƴŀŎǘŜŘΩ ǊŜƭŀǘƛƻƴǎƘƛǇǎΣ ǿƘŜǊŜ ƘŜǊ 

expectations were sometimes painfully crushed. However, Akugiziibwe also repeatedly told 

ƳŜ ƘŜǊ ŦǊƛŜƴŘǎ ΨƎŀǾŜΩ ƘŜǊ ƧƻōǎΣ ŀƴŘ ǘƘŜ ŦǊƛŜƴŘǎ ŎƛǘŜŘ AkugiziibweΩǎ ƭŀōƻǳǊ ŀǎ ŜȄŀƳǇƭŜǎ ƻŦ ƘŜǊ 

ƎƛǾƛƴƎ ǘƻ ǘƘŜƳ ǿƛǘƘƛƴ ΨƴƻǊƳŀƭΩ ƴŜƛƎƘōƻǳǊƭȅ ǊŜƭŀǘƛƻƴǎΦ ¢ƻ ǳƴŘŜǊǎǘŀƴŘ ǘƘƛǎ ŘƛǾŜǊƎŜƴŎŜΣ ƛǘ ƘŜƭǇǎ 

to distinguish further within the category. 

Akugiziibwe transacted labour with three categories of people: those she considered 

friends, with whom she had ongoing relationships not coterminous with the contract; richer 

neighbours, who acted as patrons; and the agricultural company, for whom she was an 

informalised day labourer. The forms of obligation belonging to each of these categories 
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differed on a generally reducing scale, although within each group the specific histories of 

relationships created differences as well. Akugiziibwe had multiple ways to arrange labour 

for reward, with the diversity helping ensure she received enough to survive. 

The agreements Akugiziibwe made with friends can be thought of, like many of the gifts she 

received, using the analytic of neighbourliness. These transactions arose with neighbours 

Akugiziibwe visited often and chatted with freely. Sometimes she explicitly asked for help, 

sometimes her friends spontaneously called her offering work, knowing her situation was 

ōŀŘΦ hƴŜ ǘƘƛƴƎ ŎƘŀǊŀŎǘŜǊƛǎƛƴƎ ǘƘŜǎŜ ŀǊǊŀƴƎŜƳŜƴǘǎ ǿŀǎ ǘƘŀǘ ǿƻǊƪ ǿŀǎ ΨŦƻǳƴŘΩ ŦƻǊ ƘŜǊΥ ǘƘŜ 

tasks would usually be done by the householder, rather than contracted out; they 

resembled the work Atugonza did for Felicite in the market. One neighbour asked 

Akugiziibwe to weed a patch of ground in front of her house, while another asked her to 

prepare land for planting, a task she had been planning to do herself. Some of the 

transactions generated cash, but only ever in small amounts, and compensation was more 

likely in food. 

AkugiziibweΩǎ ǿƻǊƪ ŦƻǊ ŀ ƎǊƻǳǇ ƻŦ ǊƛŎƘŜǊ ƴŜƛƎƘōƻǳǊǎ ǿŀǎ ŀǊǊŀƴƎŜŘ ŘƛŦŦŜǊŜƴǘƭȅΥ ǎƘŜ Řid bigger 

jobs, often returning year after year at particular points in the agricultural cycle. The 

rewards were higher (and in cash), but consequently so were chances of non-payment. 

Everyone in the area was cash-poor, so at squeeze times, like deadlines for school fees 

(when Akugiziibwe most needed payment), even richer people did not always have enough. 

When I first stayed with Akugiziibwe, she was doing the first plough on land owned by a 

neighbour whose father was a retired Hajji, formerly employed driving buses. The family 

lived in a large house with glass windows, although it was aging visibly. Akugiziibwe had not 

worked for this neighbour previously. 

While we were working, AkugiziibweΩǎ ŜƳǇƭƻȅŜǊ ǿŀǎ ǿŜŜŘƛƴƎ ŀ ǎǿŜŜǘ Ǉƻǘŀǘƻ ǇŀǘŎƘ Řƻǿƴ 

the hill, within hailing distance. Akugiziibwe was doing this work to pay school fees for her 

ŘŀǳƎƘǘŜǊΣ ǿƘƻ ƘŀŘ ŜȄŀƳǎ ŀǇǇǊƻŀŎƘƛƴƎ ŀƴŘ ƘŀŘ ōŜŜƴ ΨŎƘŀǎŜŘΩ ŦǊƻƳ ǎŎƘƻƻƭ ŦƻǊ ƴƻƴ-payment 

(see chapter 1). She called across the field, asking for half the money owing to her, and 

expƭŀƛƴƛƴƎ ǘƘŜ ǎƛǘǳŀǘƛƻƴΦ ¢ƘŜ ŜƳǇƭƻȅŜǊ ǊŜŦǳǎŜŘΣ ǳǎƛƴƎ ǘƘŜ ǎǘƻŎƪ ǇƘǊŀǎŜ ΨǘƛȊƛǊƛȅƻΩ ώƛǘ ώǘƘŜ 

money] is not there].  
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When I spoke to her later in the day, Akugiziibwe was annoyed by the refusal but convinced 

the woman would pay soon. Her father disagreed, criticising her complacency, and causing a 

long argument. He warned her to be careful who she works for, recommending she observe 

their behaviour before entering an agreement to make sure they were not someone who 

ǿƻǳƭŘ ΨƪǳƪǳƴȅŀƎŀΩ ώǊŜŦǳǎŜ ǘƻ Ǉŀȅ ȅƻǳϐΦ ¢Ƙƛǎ ƘŀŘ happened before, and he complained that 

ŜǾŜǊȅ ǘƛƳŜ ΨǘƘŜ ώŀƎǊŜŜƳŜƴǘϐ ƛǎ ōŀŘƭȅ ƳŀŘŜΣΩ ŀ ŦŀŎǘ ƘŜ ŀǘǘǊƛōǳǘŜŘ ǘƻ ƘŜǊ ƛƳǇŀƛǊƳŜƴǘǎΣ ǿƘƛŎƘ 

ŎŀǳǎŜŘ ƘŜǊ ǘƻ ǊŜƧŜŎǘ Ƙƛǎ ŀŘǾƛŎŜ όΨƛƴŀŘǾƛǎŀōƛƭƛǘȅΣΩ ƛƴ ²ƘȅǘŜΩǎ ǘŜǊƳǎύΦ {ƻƳŜ ǇŜƻǇƭŜ ŀǊŜ 

trustworthy, he argued, and some are noǘΦ ΨLǘ ƳŜŀƴǎ ȅƻǳ ώƴŜŜŘϐ ǘƻ ǘƘƛƴƪ ǇŜǊŦŜŎǘƭȅΣ ǘƘŀǘ ǘƘƛǎ 

ǇŜǊǎƻƴ L ŀƳ ǿƻǊƪƛƴƎ ŦƻǊΣ ǿƛƭƭ ǎƘŜ Ǉŀȅ ƳŜΚΩ 

Lǘ ƛǎ ƎŜƴŜǊŀƭƭȅ ŀŎŎŜǇǘŜŘ ŀƳƻƴƎ .ŀƴȅƻǊƻ ǘƘŀǘ ƻƴŜ Ŏŀƴ ƧǳŘƎŜ ŀ ǇŜǊǎƻƴΩǎ ŎƘŀǊŀŎǘŜǊ ōȅ ƭƻƻƪƛƴƎ 

at the history of their actions; this is the basis for declaring someƻƴŜ Ƙŀǎ ŀ ΨƳǳǘƛƳŀ 

ƳǳǊǳƴƎƛΩ ώƎƻƻŘ ƘŜŀǊǘϐΣ ƻǊ ǘƘŜ ΨƳǳǘƛƳŀ ƎǿΩƻƪǳȅŀƳōŀΩ ώƘŜŀǊǘ ƻŦ ƘŜƭǇƛƴƎϐΦ IƻǿŜǾŜǊΣ 

AkugiziibweΩǎ ŦŀǘƘŜǊ ǿŜƴǘ ŦǳǊǘƘŜǊΣ ǊŜŎƻƳƳŜƴŘƛƴƎ ƴƻǘ Ƨǳǎǘ ƧǳŘƎƛƴƎ ǿƘŀǘ ƪƛƴŘ ƻŦ ǇŜǊǎƻƴ ŀ 

potential employer is, but also whether they will, in fact, refuse to pay. He addressed 

ΨƳǳǘƛƳŀΩ ƴƻǘ ƻƴƭȅ ŀǎ ŀ ŦƛȄŜŘ ŘƛǎǇƻǎƛǘƛƻƴΣ ōǳǘ ŀƭǎƻ ŀǎ ƛƴǘŜƴǘƛƻƴ ǘƻǿŀǊŘ ŀ ǎǇŜŎƛŦƛŎ ƻǘƘŜǊΣ ŀ 

decision to act a particular way. 

! ΨƎƻƻŘ ƘŜŀǊǘΩ ƛǎ ƘƛƎƘƭȅ ǇǊƛȊŜŘΣ ōǳǘ ǘƘŜ ƘŜŀǊǘ ƛǎ ŀƭǎƻ ŀ ǇƭŀŎŜ ƻŦ ŎƻƴŎŜŀƭƳŜƴǘ ŀƴŘ ŘŜŎŜƛǘΦ aȅ 

interlocutors warned me (incredibly frequently) that people conceal their heart towards 

ȅƻǳΥ ŀŎŎƻǊŘƛƴƎ ǘƻ [ƛŘƛŀ ΨǇŜƻǇƭŜ ǎƘƻǿ ŀ ŦŀŎŜ ƻŦ ŦǊƛŜƴŘǎƘƛǇ ōǳǘ ƛƴ ǘǊǳǘƘ ƛƴ ǘƘŜƛǊ ƘŜŀǊǘǎ ƛǘ ƛǎ 

ŘƛŦŦŜǊŜƴǘΣΩ ǿƘƛƭŜ 9ǎǘƘŜǊ ǎŀƛŘ ǇŜƻǇƭŜ ƳƛƎƘǘ ŀŎǘ ŀǎ ŀ ŦǊƛŜƴŘ ǿƘŜƴ ǘƘŜȅ ǿŀƴǘ ǎƻƳŜǘƘƛƴƎΣ ōǳǘΣ ŀǎ 

soon as they get it, they will abandon you. There was an existential sense in which other 

ǇŜƻǇƭŜΩǎ ƘŜŀǊǘǎ ŀǘ ŀƴ ƛƴŘƛǾƛŘǳŀƭ ƳƻƳŜƴǘ ǿŜǊŜ ŀƭǿŀȅǎ ǳƴƪƴƻǿŀōƭŜΦ ¢Ƙƛǎ ƛǎ ŀ ǎŜƴǎƛǘƛǾŜ ŀǊŜŀ ƛƴ 

Bunyoro, where hidden intentions (although considered common) are closely associated 

with the malevolence of sorcery (Beattie 1963: 37; Whyte 1998: 157). 

!ǎ ŀ ǊŜǎǳƭǘΣ ƛƴǉǳƛǊƛƴƎ ƛƴǘƻ ǎƻƳŜƻƴŜ ŜƭǎŜΩǎ ƛƴǘŜƴǘƛƻƴǎ ŎƻǳƭŘ ōŜ ŘŀƴƎŜǊƻǳǎΦ ¢ƘŜǊŜ ǿŀǎ ǎƻƳŜ 

indication AkugiziibweΩǎ ŦŀǘƘŜǊ ŀƎǊŜŜŘΥ ŜǾŜƴ ǘƘƻǳƎƘ Ƙƛǎ ƎŜƴŜǊŀƭ ŀǊƎǳƳŜƴǘ ǿŀǎ ǘƘŀǘ ƻƴŜ 

shouƭŘ ǘǊȅ ǘƻ ƛƴǘǳƛǘ ŀ ǇƻǘŜƴǘƛŀƭ ŜƳǇƭƻȅŜǊΩǎ ƛƴǘŜƴǘƛƻƴǎΣ ǿƘŜƴ L ŀǎƪŜŘ ƘƛƳ ǿƘȅ ƘŜ ǘƘƻǳƎƘǘ ǘƘƛǎ 

ǎǇŜŎƛŦƛŎ ƴŜƛƎƘōƻǳǊ ƳƛƎƘǘ ǊŜŦǳǎŜ ǘƻ ǇŀȅΣ ƘŜ ǊŜǇƭƛŜŘ Ψōǳƭƛ Ƴǳƴǘǳ ŀƛƴΩŜƳƛǊƛƴƎƻ ȅŜΩ ώŜǾŜǊȅ 

ǇŜǊǎƻƴ Ƙŀǎ ǘƘŜƛǊ ǿŀȅǎϐΣ ŀƴŘ ǘƘŀǘ ǇŜƻǇƭŜ ŀǊŜ ΨǎŜǇŀǊŀǘŜΩ ŀƴŘ ƘŀǾŜ ΨŘƛŦŦŜǊŜƴǘ ǘƘƛƴƪƛƴƎΦΩ IŜ 

ŎŀǊŜŦǳƭƭȅ ŘƛǎŀǾƻǿŜŘ ƪƴƻǿƭŜŘƎŜ ƻŦ ǘƘŜ ǎǇŜŎƛŦƛŎ ǇŜǊǎƻƴΩǎ ƛƴǘŜƴǘƛƻƴǎΦ L ƘŜŀǊŘ ǘƘŜ ŦƻǊƳǳƭŀƛŎ 


















































































































