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CHAPTER-l 

A SHORT BIOGRAPHY OF SIfARIPLJTRA 

In the past when Bodhisattva \vas residing in Tushita (dGa'-ldan). the king 
i\bhapadllw (Pad-111:t Chen-po) was rulillg over Magadha. At the same time the 
nodhi,,:lll\a \\as horn as a SOil of king SuddhodanatZas-gtS<1llg) ill the grove ofLumbilli 
alllllllL' i'rilh:C Bililbisara (g/ugs-can sNyillg-Po) was also born to the king Mahapadm<1 
of Magaclha kingdom. Later on. when the king Mahapadl1la died, the young prince 
Bimbisara assumed the reign and during his rule of great prosperity. a Brahman from 
the sOllth who had transcended the knowledge on all the hranches of Vedas (Rig-byed 
kyi Van-lag/Sans: Vedallga) and who had also been over-throwing the contesting propo
sitions camL' to l\1agadha. He thought that whoever erudite master of contesting propo
sition ex iSl, live 11L',1\' to the king, and thus contemplated to meet him. Ilaving gone to 
the king Bimbisara. he wished the king, seated on one side and thus made a request 
that he rCl:eived some knowledg.e from his master. for which purpose he besought to 
arrange a do~trinal debate with other contestant in the presence of king. The king then 
asked the wise ministers whether there is anyone in his kingdom who can thoroughly 
I:ICI..' this Bralmwll ill the philosophical dcb'lte. The miJlisters told the king that in 
Nalalld:t there lived a Brahman called gNas-lcn-gyi-bu who is an accomplished mas
ter 011 all the brandlL'S of Vedas. The king passed an order to invite the Brahman. The 
Brahman weill to\>\ards the direction of king. wished him and seated on one side. The 
king\\L'lcol11cd him and asked whether the Upadhyaya (mKhan-Po) is capable to face 
thoroughly this Brahman in the doctrinal debate in his presence. g.Nas-len-gyi-bu said 
with rc\erellcc that he will do his best to please the king. 

The killg instructed the wise ministers to arrange a wnue tor the debate. The 
millisll..'rs having arranged it. entreated the king as to who would start the debate, The 
king said that the Brahman being a guest of honour should initiate the debate. The 
Brahman opened the debate with five hundred recitations from a tantric volume, 
gNas-len-gyi-bu who followed with his recitations criticized that what he recited is 
not agreeable tMi-thad-pa}. The Brahman remain without uttering a word. This 
ull<';lIb~tanli\elH:ss concludes the point of his defeat. The king on being informed that 
gNas-lcn-gyi-bu had triumphed over the opponent, he rejoiced over the victory and 
said thaI the prevalence of slIch a master of debate (sMra-ba'i kyu-l1lchog ) in his 
kingdlHIl is Il{llonly useful but a great reward for him. The king enquired the Upadhyaya 
a<.; 10 where he lives. 011 being informed by gNas-len-gyi-bu that he lives in Nalanda, 
the king told him to go that town where he could attain supremacy over debate. Being 
collkllded UpOIl the king's word and filled with joy. gNas-len-gyi-hu \vcnt there ac
I.'olllpdnicd hy a !lumber or learned people. 

Illen gNas-lL'n-gyi-bu took a wil'C of same caste and lived with her with affec
tioll. lIis wite gave birth to a son with a towering upper half, who was therefore 
named sToll-ring. Again. in the meantime of their happy and consummate life as a 
l~lther and mother, his wife gave biIih to a daughter whose both eyes resembled the 
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bird Sa-ri-kn's .:ye. Their relatives joined together and for twellty one days they I:el
ehrated hcr birth 011 a larue scale. Whcllthev disclissed on the name to he !liven to her. " ~ 

rile relatives suggested lhat her both eyes resemble the bird Sa-ri-ka's eye and she may 
!11.:rclim.! he given the num.: Sa-n-k<l. 

The d:llIuhtcr Sa-ri-ka. on attaining adolescenl:e. \vas taught by her h1ther be
calise ol\\l1ich sllc later 011 became a learned persoll. Again in some period of time, 
there lived ill the sOllth a Brahman called Skar-rgyal (Tisya). an accomplished master 
Oil the Loknyata school ofthollght ('Jigs-rten rGyang-phan-pa). who had transcended 
Ill.: kllo\\lcdgcs on all the branches or Vedas (Rig-byed-kyi Yan-Iag/Vedal\ga) and 
was teacher It) a number of Brahmalls living in dillerent places. For the purpose of 
entering into a doctrinal debatt: with other. hL' went 10 the Central coulltry ofMagadhn 
I Yul-dhus rUyal-po'i-khab). Having gone there, he l1Iet the king Bimhisara (gZugs
call sNying-Po) and expressed that he had received some knowledge thm1 his master 
and for which purpose he bl.!sought to I.!nter into a doctrinal debate with other contest
ant ill til..: presence of the king. Again. the Upadhyaya gNas-len··gyi-bll was SIIIll

mOlll:d hy the king. He oflered his greetings. wished the king and seated on 011<: side. 
The king welcol11l.!d hi III and asked whether the lJpadhyaya (Ill Khan-po) is capable to 
1~lcc thoroughly the Brahman sKar-rgyal in the doctrinal deba!1.! in his presence. gNas
len gyi-bu said with reverence that he v.ill do his hest to please the king. The king 
instructed lhe wise ministers to arnlllge a vCllue for the debate. The ministers having 
arranged it. entreated the king as to Ihm1 whom to start. The king said that the Brah
lIIan sKar-rgyal being a guest of honour should start first. Ilowcver, the Bralnmm 
sKar-rgyal said to the killg that since the Brahman gNas-lcll gyi-bu is senior to him he 
should Op":ll the debate. It I'd! upon the Brahman gNas-Ien gyi-bu that the Brahman 
sKr-rg}al relh:cts a proposition so clear that he cannol face him in the debate but he 
will dwell upon the meaning of the word instead. Having felt so. hemadc five hUIl

dn:d recitalinlls fj'OIll a tantric treatise. The Brahman sKar-rgyal who also made his 
recitations, criticized that what he said is void of learning (Rig-pa Med-pa), not in 
accordance with (M i-thun-pa) amI not agreeable to (M i-thad-pa). The Brahman gNas
len gyi-bu did not utter a word. This unsubstantiveness concludes the point of his 
defeat. The king on being informed that it was the Brahman sKar-rgyal who prevailed 
in the debatc. instructed thc ministers to present him a rewards. Whereupon, they 
replied th.H if all the participants were presentee! with a reward like this. soon their 
-:mmtry of All-ga and Magadha will hI;! giwn <IW,l)' as a reward Il)r winning the de
bate. The). th..:rdon:. suggested to make Nalatlda. a repository of all sorts ofrc\\ards. 
In this way. they would take away what was awardcd upon the Brahman gNas-lcll
gyi-hu and give the same to the triumphant Brahman sKar-rgyal. Likewise. whoever 
L'OIllCS to pr..:vuil over him he would pass the award in favour of the next winner. 
Upon receiving the consent of the king. the ministers took away the rcward from 
gNas-kn-gyi-bu ali(I handed over 10 the Brahman sKar-rgyal. 

I he Brahman gNlIs-lcn gyi-b-t felt that the king \vas not nlvouring him despite 
the nUlIlerous services benelicial to him being rendercd. And he thcreillre made lip 
his milld to kavc j()f another country. As he st.uted to move away, the Brahman sKar-
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rgyal approached him and pleaded him not to leave the country as he would stay here 
no longer and would be leaving soon. The Brahman sKar-rgyal told gNas-len-gyi-bu 
that th~ reward is his and therefore need not have to go to anywhere. Upon the insist
ence of gNas-len-gyi-bu that he would move away any how, the Brahman sKar-rgyal 
then implored him to keep half the rewards as another half would be kept by himself. 
The Brahman gNas-Ien-gyi-bu felt that despite his faithful service, the king did not 
favour him but the Brahman sKar-rgyal. on the other hand, rendered him immense 
service by sharing a reward of the debate and therefore he would give him his daugh
ter Sa-ri-ka fbI' his wife. 

The mother after hearing this, suggested to her husband to consult with their 
son sTod-ring. When they consulted about this with their son sTod-ring, he retorted 
that if they regard theirenemy as friend who not only made them poor but would also 
take their life, why they should give away Sa-ri-ka for his wife. But the parents ad
monished him for his foolish remark and ignoring his word they gave away Sa-ri-ka 
to the Brahman sKar-rgyal who, in the midst of great prosperity, took her as a bride
groom. 

In the meantime oftheir happy and consummate life, a sentiment being endeav
ouring at the final stage of the transmigratory existence; who embodies the principal 
path for emancipation; who was disinclined towards the worldly existence; who does 
not seek fbI' rebirth and who was in the final bodily existence having passed away 
from the realm of god, appeared in the dream of Sa-ri-ka in the form of man holding 
a lamp who entered into her body after splitting it open; whereupon she felt ascending 
the sllmmit of precious jewels, going in the sky, and a congregation of people making 
salutation to her thus appeared in the dream. She spoke about the dream to her hus
band Brahman sKar-rgyal who although a learned in investigating dreams. yet asked 
another learned Brahman to investigate into how the various aspects of her dream 
meant. He said that going upwards indicate good fOl1une. A man holding a lamp who 
entered into her body after splitting it open indicates that a son will be born after 
studying dBang-po'i rDa-sprod for sixteen years will put an end to the entire oppo
nents. Ascending the hill of precious jewels, going in the sky, and a congregation of 
people making salutation to her as appeared in the dream indicates that after embrac
ing monkhood (Sans:Prabrajya/Tib: Rab-tu-byung) and performing an act of penance 
(brTul-shugs), he will become a great soul (Sans: Mahatmarrib:bDag-llyid Chen-po). 

In the cOllrse of time when Sa-ri-ka overwhelmed the Brahman sKar-rgyal in 
the game, he telt it was the power of the being in her womb which manifested in her 
triumph over him. After eight or nine months have elapsed, a boy of splendid body, 
pleasant looking, a radiant feature like a refined gold, the ~ead like a parasol, long 
arm, distinctive forehead, joined eye-brows and a lofty nose was born. He was taken 
to his grandfather who bestowed upon him a name Nye-rgyal ::tfter the father's name 
sKcll'-rgyal. However, the Brahman sKar-rgyal having said that this reflects a father 
side ofthc name. he then gave him a name Sa-ri-bu which reflects a mother Sa-ri-ka's 
name. Therefore, some mentioned him as Sa-ri-ka's son S-ri-bu, while other men
tioned him as the Brahman son Nye-rgyal. 

26 



He was put under the care of eight nannies who nursed him with milk, curd, 
hutter. the fi'oth of the butter and other principle items because of which he grew up 
quickly like a water- lily. On attaining adolescence he learned alphabet (Yi-ge), 
arithmetic (Grangs), and astrology (rTsis) among many others, and then went be
yond these empirical fields of study. He quickly acquired the knowledge of Vedas 
and became a man of transcendent genius in elucidating and overwhelming the 
opponents. Being pleased at his achievement, it felt upon the Brahman sKar-rgyal 
that his son has become highly learned and he therefore entrusted him with some 
tive hundrcd Brahman boys and made him to study the secret Brahmanical doctrine 
(Brarn-ze'i gSang-tshig). 

CHAPTER-II 

A CONCISE BIOGRAPHY OF MAUDGALYAYANA 

In the ancient times, in a place called Shing-thags-can, there lived a wealthy 
Brahman 'Oun-na-'don-gru-'dzin who owned large property and was prosperously 
established. He was known to rival Vaisravana(rNam-thos-kyi bu) for his riches. He 
took a wife of the same caste and inspite of their happy and amicable life, they could 
not produce any son or daughter. When their desire for a son was evidently felt, they 
prayed to the Peaceful deities (Zhi-ba), the gods of the water (Chu-Iha), Brahma 
(Tshangs-pa), lndra (brGya-byin) and others. It was said that as a result of such wor
ship of worldly gods. one would be gifted with a potentiality to produce son and 
daughters. Accordingly, the Brahman earnestly made his prayer. A sentient being 
endeavouring at the final stage of the transmigratory existence, who embodied the 
principal path for emancipation, who was disinclined towards the worldly existence, 
who had transmigrated from all the realms of sentient beings, who does not seek for 
rebirth and who was in the final bodily existence, having passed away from the realm 
of god, entered into the womb of sKye-dgu'j bOag-mo. 

Skye-dgu'i bOag-mo was filled with joy and told her husband of her pregnancy. 
As he was leaning to the right side of her ribs which certainly means this would be a 
male child, she therefore besought him to rejoice. The Brahman was filled with joy 
and was in a great expectation to see the face of the son, for whom he had wished for 
a long time. Therefore, for the complete development in his embryonic stage while at 
the top ofthe mansion which was generally cold, appropriate provisions for its cold 
and for the heat, food prescribed by the physician and a place like a pleasure garden, 
where the goddess covered with omaments excelled in performance, undisturbed by 
even the least undesirable sOllnd were ceremoniously followed through. 

After eight or nine months have elapsed a boy of splendid body, pleasant look
ing. with radiant features like a refined gold, the head like a parasol, long arm, dis
tinctive torehead, joined eye-brows and a lofty nose was born to her. After his birth 
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tllL'11 n:I,llivL's got together and tl,r twellty Ollt:: days they celebrated his birth on a large 
scale. I hell they discllssed 011 the Ilaille to be givell to him. As the child was obtained 
h> ~lIppl icallolllO gods (Lila dPallg-du Blang-Il<ls Thob-pa) he was given the name of 
dPaJlg-llas -skyes. Therefore. some lIlade Illl:ntioll of him as the Brahman son 
Muudgalyayanu. while others made mention of him as the Brahman SOil dPang-n:ls
sk\ L';'. 

I Ie \\as put under thl: care or eight nannies \\ho Ilursed him with milk. curd, 
hutter. til.; li'oth of the bUller and other principal items because or which he grew lip 
qlljdd~ like 11 \\ater- lily. On attainillg adolesccm:e . he was taught by his f.:1ther 011 

alphabet (Yi-!le). arithmetic (jrallgs). and astrology (rTsis) and became an erudite 
master. lie learned quickly the wisdom of the Vedas and became a mall oftrallscend
ent genius in elucidating and overwhelming the opponents. 

Overwhelmed \A, ith joy the Brahman Ciru-'Dzin felt that his son has m:quircd a 
great discriminating awareness. lie there!(}I'c entrusted him with some five hundred 
Brahman boys and l1Iade him to study the secret I1rahmanical doctrine (Bram-ze'i 
gSang-tshig). 

CHAPTEI{-rli 

TIlE RENUNCIATION OF HOUSEHOLD AND EMBRACING 
MONKIIOOD BY ARYA SHAI~IPUTRA AND ARYA MAUD(;ALYAYANA 

\VhclI the Brahman SOil Nye-rgyal. also known as Shariputra was teaching to 
five' hundred discipks on the secret Brah1l1Hnical doctrine in Nalanda, at the same 
time the Brahman boy dPangs-nas-skyes. also known as Maudgalyayana was also 
teaching to five hundred boys 011 the secret I1rahmanical doctrine at Shing-thags-can 
in Magadha (rUyal-po'i-khab), and also at the same time the festival of the Naga Raja 
Ri-bo and Yid-hong was being observed. which they also attended. In the midst of the 
distinct ivc sOllnds of music. the artists. performed songs and dances accompanied by 
the mll:>ical instrulllent Tok-tra-ka. But the two 'Brahman son remain unaffected by 
the: Buisc. Ihis was noticed by the assembled people who commented "the two Brah
mail's SOil arc either a g,reat f()ols or a great persons of steadfast awareness". After 
musical show was over. people procceded to their respective homes singing and danc
ing. The dPang-nas-skyes asked Nye-rgyal whether he perceived the dances. an el
egant songs. and all elegant sounds of musical instrument. To which Nye-rgyal an
,,\\cred. " those \\110 had seen alld heard might had pl'rccivcd but whose senses were 

lIllafTcded \\\luld lint perceived thcm". lie thcn said how hc could not perceived the 
sound. 
"To the dead skin of tile lIlusical illstrument. 

the laughter and the charms of those assembled here. who are 
destined to die. 
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Which wise person would act indiscreetly?". 
When the first Brahman asked the other whether he is Nye -rgyal, he said the 

people cal led him by that name. Similarly, when Nye-rgyal asked whether he is dPang-
nas-skyes, he said the people called him by that name. . 

Then Nye-rgyal told dPang-nas -skyes to join him as they have a common faith 
only in the supreme enlightenment they would renounce the household and embrace 
monkhood (Sans: Prabrajya/Tib: Rab-tu -'byung). But dPang-nas-skyes replied: "Oh 
Brahmans son!, for whom religiolls services and sacrificial rituals are performed. 
With pains taking effOlt, title of royal priesthood is at my palm. In addition, we are 
born to a class esteemed to ride an elephant. Why should we embrace monkhood?" 

Nye-rgyal then said: 
"When the tree collapse to pieces, 
What is the lise of branches and leaves? 
Similarly when the man dies, 
what is the use of all that he possesses?" 

He told dPang-nas-skyes to join him as they have a common faith only in the supreme 
enlightenment they would renounce the household and embrace monkhood. The 
dPang-nas-skyes said he would seek his parents permission to do so. After approach
ing his parents he told them that as he had faith only in the supreme enlightenment he 
would renounce the household and embrace monkhood. But they told him: "To whom 
the religiolls services and sacrificial rituals are made. With pains taking effort, title of 
royal priesthood is at your palm and being born to a class esteemed to ride an el
ephant, why then embrace novicehood". dPang-nas-skyes then said: 
"By covering with the bark of a tree and grasses. 

By sustaining on the roots and fruits. 
By living in harmony with the ferocious animals. 
I will be emancipated fi'om the next birth 
The wise man should not commit 
to killing, binding and thrashing 
for the sake of kingdom. 
which is a cause that binds to transmigration". 

His parents told him that he was the only son and very dear to them, who was 
good looking, who was pleasing to them and therefore they could not bear the separa
tion from one who was very much alive for them. But he told his parents that if they 
did not grant his wishes he would go without food. Nevertheless, they told him so 
long as he was alive he should live with them and not to contemplate upon any other 
things. 

When dPang-nas-skyes went without food for several days, his parents went to 
him and told that he was very young who wishes for happiness, that he had not 
experienced sutfering, that to live in chastity is difficult, and to abide alone in a soli
tary place is suffering. Therefore, they told him to come back, to live with them, and 
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to do \A:hatever he wished for. Despite their persuasion he remained steadfast. At last 
his friends wenL to his parents and told them that ifhe died young it would be a great 
loss for them; that by renouncing the world he would be eulogized by the wise man; 
that by allowing him to embrace novicehood they could see him alive for whom there 
is no other than parents to see his welfare. Upon beseeching them to grant his wishes, 
they ultimately gave their consent and told their son dPang-nas-skyes that the time for 
his renunciation had arrived. 

By reviving his health upon rice soup ('Bras-khu), he gradually became ener
getic, powerful and diligent. Subsequently, he moved from Sing-thag-can to Nalanda 
where Nye-rgyal in solitude was teaching to some five hundred Brahman boys on the 
secret Brahmanical doctrine. When dPang-nas-skyes reached Nalanda. he went to 
Nye-rgyal and told him to join him as they have a common faith only in the supreme 
enlightenment they would renounce the household and embrace monkhoo'd. Nye
rgyal asked him whether he had obtained the consent of his parents. He said, "yes". 
Then Nye-rgyal said, "let me also seek the consent of my parents. Till then wait here". 
In order to get the consent of his parents Nye-rgyal went to them and expressed that as 
he has a faith only in the supreme enlightenment, he would renounce the household 
and embrace monkhood. Having received the consent of his parents, Nye-rgyal went 
to dPang-nas-skyes and said that as they have a common faith only in the supreme 
enlightenment, they would renounce household and embrace monkhood. They then 
proceeded to Magadha. 

At that time there lived in Magadha the six religious teachers like rDzogs-byed 
who although not qualified as an omniscient being, neveltheless thought so out of 
pride. Nye-rgyal and dPang-nas-skyes approached each of these erudite masters and 
asked about their doctrinal method, the instructions given to the disciples, the ti'uit of 
the vows of chastity, and the merits incurred therein. rDzogs-byed told them that his 
principle vows were such that the welfare activities like charity, offering and sacrifi
cial ritual are useless as he believed that there is neither such a result of moral or 
immoral conduct to be matured after death nor did he believe in the existence of this 
world or the next world nor did he believe in the existence of father, mother and a 
miraculolls birth of a sentient beings. 

The two Brahman sons felt that this erudite master has dwelt in an erroneolls 
path and viciolls conduct which undermincd the truth and disowned by the wisc. 
Then they recited a line as follows: 

"The master with a viciolls thought 
and an erroneous doctrine may be called an infidel master. 
If these are his religious principles than 
what could be his irreligious elements?". 

Like striking an empty vessel they found no substance in his doctrine and left 
him. They went towards the fOllr other masters in succession and asked about their 
doctrinal method and the merits incllrred therein. But they found that these erudite 
masters also dwelt in an erroneous path and in a viciolls conduct to be disowned by 
the wise man. Without having found any substance in them which was like striking an 
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empty vessel they proved nonsense and left them too. 
Finally. they went towards the direction of sixth heretical master Yang

dag rgyal-ba-can and asked about his doctrinal method, the instructions given to the 
disciples, and the merits incurred there in. Yang-dag rgyal-ba-can told them that he 
regards truth and non-injury (Mi-tshe-ba) as his doctrine and that the state of peace
fulness. non-aging, deathless and non-declination as the attainment of Brahmahood 
(TshclIlgs-pa ). 

When asked to elucidate the meanings of those utterances the Upadhyaya said 
that the truth means realization of the truth by becoming an ascetic. Non-injury means 
the basis of all dharmas which arise from non-injury. The state of peacefulness, non
aging, deathless and non-declination are the categories related to the Nirvana state. 

The Brahmahood means if one attains Nirvana in this life would be better and if 
not one was assured to go to the world of Brahm a and ultimately one might take the 
vow of Mahayana teaching and attains Nirvana. 

Both of them expressed with great joy that if permitted, both of them would 
strive for that state of Brahmahood. After they were ordained the Upadhyaya en
trusted them with some five hundred Brahman boys and made them to study the 
secret Brahmanical doctrine. 

Altcr some time when Yang-dag rgyal-ba-can became indisposed dPang-nas
skycs attendcd upon him, and Nye-rgyal sought medicine for the master. Despite all 
the medical care his condition deteriorated. Then Nye-rgyal told Upadhyaya that what
ever modest religious tenets they have received were mainly to seek for the essence 
and for which he asked the master to bestow upon them some of that which he pos
sessed. Whereupon, the Upadhyaya told him in the same manner that whatever mod
est religiolls tenets he also received were mainly directed to seek for the essence 
which he has not found even a little despite his every endeavour. Thereafter, in his 
fifteenth day of fasting (Sans: Poshada/Tib: gSo-sbyong) he heard a voice of gods 
wandering in the air, who predicted that Buddha Sakyamuni was born near the her
mitage of sage Kapila (Ser-sKya) on the bank of river Bhagirath, who has been fore
told by a Brahman that if he resides in the palace he shall become a Universal King 
(Sans:Cakrav3I1i)who shall conquer the four corners of the world; and ifhe becomes 
Dharma Raja he shall shaves the hair and beard and shall put on the saffron coloured 
robe and because of his firm belief in the supreme enlightenment, shall renounce the 
household and embrace monkhood and shall become famous as Tathagatha-Arhat
Samyak-sam-Buddha (De-bZhin gShegs-pa dGra-bcom-pa Yang-dag-par rDzogs-pa'i 
Sangs-rgyas). After hearing the divine voice, the master said," now both of you go to 
him and take refuge in his Dharma and get ordained. Make yourselves devoid of all 
feelings of caste, creed and pride, and then by practising moral conduct under his 
observance you will definitely get a pure essence". It was thus foretold. 

The end of all the accumulation is exhaustion. 
The end of the exalted people is to fall. 
The end of the association is separation. 
The end of the living is death. 
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Having said so Yang-Dag rgyal-ba-can passed away. Then two Brahman sons 
performed the religious rite and carried the dead body covered with white, yellow, red 
and blue cloth to the cremation ground and cremated the dead body with due observa
tion of the mourning ceremony and left the pJace. 

Later, dPang-nas-skyes felt that Nye-rgyal by virtue of his great wisdom may 
obtain the essence and would not share it with him. He therefore told him to set a 
condition that whoever obtains the essence first. the other would get the equal share. 
With this agreement they proceeded to the valley. 

At that time the Buddha Sakyamuni, notwithstanding the fact that he was at
taining the age of 29 years, was disinclined towards the worldly pleasures and on 
encountering old age, sick and a dead man, he got disillusioned and went to the forest 
at midnight. At the bank of river Niranjana he undelwent penance for six years. At the 
end he took curd from Sujata (Cow woman), revived his health which glittered like 
gold. Thereafter, he took a grass of golden colour from the grass seller Tashi and 
proceeded to the Bodhi tree in Bodh Gaya. Without shaking the grass he spread it into 
a cllshion and seated on it cross-legged with upright posture in a steadfast concentra
tion. Having generated a mind he thus uttered: 

"As long as the enlightenment i~ not attained 
so long the cross-legged posture will never be unfolded". 

In the course of time the Buddha Sakyamuni had completely subjugated three 
hundred millions devil'Byung-po and sixty millions of its attendant at first hour of 
the night through his benevolent power and attained the supreme realization. At the 
behest of Brahma Deva he went to Varanasi where he taught to the five early disciples 
(,Khor-Inga-sdc bZang-Po), the four noble Truths (Sans: Catvari Arya-satyani/Tib: 
'Phags-pa'i bDen-pa-bzhi) three times through twelve different ways and thus turned 
the Wheel of Dharma (Sans: Dhanna-chakra-prava11ana/Tib: Chos-kyi 'Khor-Io bskor
ba). 

Afterwards, he went to the Gaya Gauri stupa and gave counsel to one thousand 
monks by displaying three different miracles, thereby, he not only delivered them 
from the su1ferings of transmigratory existence but also achieved in putting them on 
the ultimate path and to the Nirvana of supreme bliss. 

After proceeding to the grove of s"fang-bl'ang, the king Bimbisara of Magadha, 
eighty thousand Dcvas, the Brahmans of Magadha and several thousand lay people 
were placed in the truth. Thereafter, the Buddha Sakyamuni moved to Rajgir (rGyal
po'i-khab) and took his abode in the bamboo grove of Bya-ka-Ian-da-ka. 

When the two Brahman sons Nye-rgyal and dPang-nas-sKyes were wandering 
in the \ alley, the Buddha Sakyamuni who disowned even the slightest of such as not 
knowing (Mi-mkhyen-pa), not seeing (Ma-gzigs-pa), unawareness (Ma-rig-pa), and 
completely not knowing (rNam-par Mi-mkhyen-pa) saw through his divine eye that 
they possessed a developed mind and great merits as a result of an accomplishment 
on the fundamental vil1ues and as a result of virtuous deeds rendered to the past 
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Buddll:l~. I Ie felt that the opportune moment for them to be disciplined has arrived. 
Throu!!.h his intuition he was able to find Ollt to discipline them by himself or by the 
Sramana (Nyan-thos). He found that it would be the Sramana who would discipline 
them. Again to initiate them by the miraculous transformation (rDzu-'phrul) or by the 
moral conduct (sPyod-lam), he found that it would be the moral conduct which would 
discipline them. Therefore. the Buddha commanded to one of his disciples called 
"r1'a-thlll" who had profoundly influenced god and human being through his moral 
conduct. to bring Nye-rgyal and dPang-nas-skyes into his fold. rTa-thul accepted the 
cOlllmalld of the Buddha without uttering a word, bowed down at his feet and then he 
len for the assignment. Early in the morning, the Venerable rTa-thul had put on the 
religious robe and was carrying his alms bowl. As an embodiment of supreme moral 
conduct he proceeded for alms in Magadha. 

At that time Nye-rgyal was in Magadha for certain obligation. When he saw 
the venerable rTa-thul wandering with his religious robe and alms bowl with an 
excellent moral conduct, he was so drawn towards him. that he asked the venerable as 
to who was his teacher, for what reason he embraced monkhood, and whose doctrine 
he follows. The venerable told Nye-rgyal that among the Sakya sons there lived a 
Sramana (dGe-sbyong) Gautama with the hair of the head and beard shaved clean, 
who put 011 a saffron coloured robe, and because of his firm belief in the supreme 
enlightenment alone. had renounced the household and embraced monkhood, and in 
his supreme and the most perfect Sambodhi (rDzogs-pa'i Byang-chub) he became 
fully enlightcllcd (mNgon-par rdZogs-par Sangs-rgyas-pa). That Buddha was his 
tem:hcr tor whom he embraced monkhood and followed his doctrine. When Nye
rgyal asked him to deliver a teaching on that doctrine the venerable told him he was 
unable to do so as he was also been initiated recently into it and therefore could not 
explain ill great lenbrth the doctrine of the Bhagwan-Tathagatha-Arhat-Samyak-sam
Buddha (bCom-ldall-'das De-bzhin gShegs-pa dGra-bcom-pa Yang-dag-par rdZogs
pa'i Sangs-rgyas). Nye-rgyal however asked the venerable to impart him a fewac
!.:Ollllts of fundamental contents of the doctrine. Whereupon the venerable rTa-thul 
said: 

"All the phenomena originated from their calise. 
All their caLIse and method of prevention, 
are being enunciated by the Tathagata himself. 
Such greatness is he who preaches thus". 

At that very moment Nye-rgyaI attained the realization that all the phenomena 
is essentially pure and free from the impurities. By virtue of having seen, heard, 
wmprehcnd and arrived at the depth, he overcame doubt and uncertainty. He trium
phantly overcame fear, stood up from his seat. threw the shawl over the shoulder, and 
with t()lded hand towards the direction of venerable rTa-thul he said: 

"This is the doctrine of the saviours. 
Throughout the several millions of Kalpas. 
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Such is not seen or heard in former times. 
The immortality and the freedom from suffering. 
This is the state to which I do follow". 

He then enquired the venerable as to where the Buddha resided. The venerable 
told him that he resides in the bamboo grove ofBya-ka-lan-da-ka in Magadha. Filled 
with joy Nye-rgyal bowed down at the feet of venerable rTa-thul three times and 
moved towards the direction of dPang-nas-sKyes. 

When dPang -nas -skyes saw Nye-rgyal approaching, he said to him that all his 
sense organs appeared to have been cleansed. That his complexion looked fair. He 
therefore asked Nye-rgyal whether he had found the essence. When he said, he had, 
he was asked to enunciate on that. Whereupon Nye-rgyal said: 

"All the phenomena originated from the cause. 
All their cause and method of prevention 
are being enunciated by the Tathagata himself. 
Such greatness is he who preaches thus". 

At that very moment dPang-nas-skyes attained the realization that all the phe
nomena is essentially pure and free from the impurities. By vit1ue of having seen, 
heard, comprehend and alTived at the depth. he overcame the doubt and uncertainty. 
He triumphantly overcame fear, stood up from his seat, threw a shawl over the shoul
der, and with folded hand towards venerable Nye-rgyal, he said: 

"This is the doctrine of the saviours. 
Throughout the several millions of kalpas' 
Such is not seen or heard in former times. 
The immol1ality and the freedom from suffering. 
This is the state to which I do follow". 

He then asked Nye-rgyal as to where the Buddha resided. Nye-rgyal told him 
that he resides in the bamboo grove ofBya-ka-lan-da-ka in Magadha. Nye-rgyal told 
dPang-nas-skyes that they would go there and take the vow of chastity in the presence 
of Buddha. dPang-nas-skyes told Nye-rgyal that in this way they would be able to 
serve. their masters and disciples and thus fulfil their purpose. When they told ;the 
fellow Brahman sons about this; they said, they would also follow in their footsteps. 
Nye-rgyal and dPang-nas-skyes along with two hundred and fifty disciples to each 
proceeded to the Bamboo grove of Bya-ka-lan-da-ka. 

When they saw from a distance the venerable rTa-thul sitting near the wood of 
sublime Tree (Shing-ljong-pa) after his daytime routine, Nye-rgyal asked dPang-nas
skyes whether to venerate the Buddha or the one from whom they received Dharma 
(ehos). dPang-nas -skyes told Nye-rgyal that they would venerate the one from whom 
they received Dharma. Therefore, Nye-rgyal and dPang-nas-skyes bowed down at the 
feet of the venerable rTa-thul and, th~n went tpward,s Bild,dha who was delivering a 
midday discourse tosevenlI hund'realriiori\CPtt~nda'~t~: On s~eing Nye-rgyal and dPang-
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lIas-<>kyes Ii'om a distance. the Buddha asked the monk attendants as to whether they 
had seen Nye-rgyal and dPang-nas-skyes who embodied the essence of the whole 
collection of their vil1ues and who drew the entire group. coming to the assembly. 
When they saiel they did, the Buddha foretold that these two represented his pair of 
hearers (Sans: Sravaka/Tib: Nyan-thos) who would become not only his pair ofprin
cipal disciples but also a virtuous pair. one of whom shall become accomplished in 
miraculous performance and the other in sublime wisdom. 

Nyc-ryal and dPang-nas-skyes went towards the Buddha, bowed down at his 
feet, and earnestly asked him to ordain them into the excellence of Vi nay a (,Dul-ba) 
precept and to grant them the requirements to undergo a chaste life of monkhood in 
his presence. The Buddha therefore ordained them into his fold (dGe-slong Tshur
sog) by instructing them to undergo a life of chastity. Immediately after the injunc
tion. they were transformed into monks devoid of hair 011 the head, covered with robe, 
alllls bowl and religious vessel in hand, they manifested like a conduct of an ordained 
monk of hundred years old. 

CHAPTER-IV 

THE ATTAINMENT OF NIRVANA BY ARYA SHARIPUTRA 
AND MAHA MAUDGALYAYANA 

When the Buddha was residing at Bya-ka-Ian-da-ka in Magadha, the all perva
sive activities of the venerable Shariputra and Maudgalyayana were: At times they 
went to the sentient beings suffering in the realm of hell, at times to the realm of 
animals, realm of Pretas (Yi-dags), realm of gods, and the realm ofhllman beings. 

At one stich time when they went to the realm of great hell (dMyal-ba Chen
po). the venerable Shariplltra told Malldgalyayana to give respite to the suffering of 
the beings in the realm of hell. Accordingly, Maudgalyayana empowered with mi
raculolls powers. rose lip in the air and showered rainfall like an endless turning of the 
spoke of chariot which extinguished the fire up to Avichi (Narmed) hell. When the 
venerable Shariputra told that now he would also give respite to the suffering of the 
beings in the realm of hell, the venerable Maudgalyayana encouraged him to do so. 
The venerable Shariputra, by viltue of his supreme wisdom generated the contempla
tive equanimity called Mos-pa-can which brought much coolness to the terrible heat 
of Avichi hell (the eight hell of burning heat) and thereby put an end to the suffering 
of the sentient beings. 

Then they saw the heretic master rDzogs-byed who as a result of having pro
fessed an erroneous teaching in the human world was born in the realm of hell with an 
immense body and the tongue cultivated by five IUUldred ploughs. 

The heretic master rDzogs-byed told the venerable Shariputra and 
Maudgalyayana to inform his disciples when they go to the human world that by his 
flToneOlls t,cac!ling he, h~d mi~led.3 ,ntHnber of pe.oplt: ,be9au~e .of whic,h histq~gue 
, :' -, ,~" ,'i' r', -\ !. i '," ',-," ; , . .' l' ' ': ' :". : ' , ". , , ' - _ - .' '. : . . " • " , .. i' ',- j I .f ' -~ I -" " : f '" ~_ 1 f ! f 
was being cultivafed by five hundred ploughs there; that asinuch'as' they pay'hoinage 

35 



BuIltin OI':);beiofo'JlJ 1997 

to his reliquary so much pain he had to undergo, and therefore they should hencefol1h 
stop paying homage to his relics holder. They gave him assurance without saying 
anything. 

The venerable Shariputra and Maudgalyayana disappeared from the hell of ex
cruciating sufferings and proceeded to Magadha. At Magadha they drew the attention 
of one heretical master dByug-thog Spyi-phud-can. When one of his disciples told 
the other fellow disciples to beat up this ascetic (Sans: Sramana/Tib: dGe-sbyong) of 
Gautama Buddha. some other said that beating alone would not be good. He told 
them to find a tault and then beat him up, which was agreed upon by some of the 
fellow disciples. 

When the venerable Shariputra was moving ahead, he was asked whether all 
the human beings have the ascetic in them. The venerable Shariputra quoted a line 
thus: 

"All the human beings does not have 
the ascetic in them. 
The followers of Gautama Buddha have 
the ascetic in them. 
Because the Arhat (who overcome miseries) 
does not have attachment". 

They could not comprehend the meaning of the line but instead thought of it as 
a praise to him. He then told the other fellow disciples not to say anything and let him 
go. The venerable Shariputra moved away. 

Afterwards, when the Venerable Maudgalyayana was following, the fruition of 
his past karma was becoming apparent. As they saw him approaching slowly they 
asked him whether all the human beings have the ascetic in them. The venerable told 
them that all the human beings does not have the ascetic in them: that the Buddha also 
said about the first, second, third and fOllIth stages of asceticism; that other than these 
the heretics does not believe the existence of ascetic and Brahman; that those non
Buddhist utterances have disowned the ascetic and Brahman; and therefore he said, 
he had proclaimed in a sonorous voice oflion, the doctrine of Buddha in this assem
bly. In addition, the venerable Maudgalyayana told them that because their preceptor 
had professed an erroneolls teaching, was born in the hell of excruciating suffering 
with an immense body and the tongue being cultivated by five hundred ploughs; that 
he had sent a message through him saying that because of his erroneous faith being 
taught to his disciples he had to suffered the five hundred ploughs being cultivated on 
his tongue; that as much as they pay homage to his reliquary, so much pain he had to 
undergo. 

He told his fellow disciples that this wicked Buddhist monk was not only being 
loquacious but also made remarks that were derogatory to their preceptor. Therefore, 
he asked what action should be taken against him. One of them said there was nothing 
left other than to beat him up severely but some others told him to tind a fault in him 
and then beat him up. And some others said, that this derogatory remarks to them and 
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their preceptor was an enough cause to beat him up. Saying so they beat him up like 
trampling a reed and having impaired his limbs and organs they moved away. 

When the venerable Shariputra retumed to find the venerable Maudgalyayana, 
he saw him fallen with his limbs and organs impaired like trampled reeds. When 
asked about this misfOltune the venerable replied that it was due to nothing other 
than the inexhaustive karmas. The venerable Shariputra asked him whether he had 
not manifested his being the supreme embodiment of miracle power of the Buddha. 
The venerable Maudgalyayana said, " my past karmas overshadowed my miraculous 
power in such an extent that even a single trick of miracle was not remembered". 

The venerable Shariputra put the venerable Maudgalyayana into his robe like a 
little child and took him to a monastery where he was being laid down slowly. The 
disciples on seeing such condition enquired about the incident, whereby Shariputra 
explained that he was hlllt by the followers of Ktm-tu·gyu and then laid him down. 
When the monks asked whether he is the supreme embodiment of miracle power as 
said by the Buddha the venerable Shariputra replied that he is the supreme embodi
ment of the great miracle power ofthe Buddha but this time the maturation of his past 
karmas have overshadowed his miracle power to such an extent that even a single 
trick was not remembered, and was what to talk of his miracle. The Buddha in his 
non-dualistic (gNyis-su Med-pa) doctrine said: 

"Even in the hundred of kalpas. 
An accumulation of karmas will not be consumed. 
When the casual factors assembled, 
the fruition of karmas wi II fall on the sentient beings. 
Which saying has become true in this context". 

It felt upon the venerable Shariputra that in the event of deterioration of illness 
of the great venerable Maudgalyayana he would not go for alms in Magadha but 
would seek for the complete Nirvana (Yongs-su Mya·ngan-Ias 'Das-pa). Thus when a 
chain of agreeable dispositions overwhelmed him, he became sick on that very day. 

He thought that if the great venerable Maudgalyayana passed into the complete 
Nirvana he would not live in this world, and would pass i11tO Nirvana before him. He 
then moved frol11 Magadha to Nalanda, enjoined the priest ofthe town to perform for 
the well beillgs ofSramana Maudgalyayana. and remained there indisposed and suf
fering from deterioration of illness. Thereafter, the venerable Shariputra passed into 
the complete Nirvana. At the same time eighty thousand highly accomplished monks 
also passed illto the complete Nirvana. Thcn the great venerable Maudgalyayana moved 
to Shing-thags-can, where he also passed into the complete Nirvana on that very 
evening. At the same time seventy thousand highly accomplished monks also passed 
into thc complete Nirvana. 
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